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The 0nitarian Conception of Goct~ 

He who .would understand anottet's thougnt of God 

discovers that he is endeavoring to grasp and measure 

subtle ana intangible emotions; be is seeking to pene-

trate and comprehend tne mystery of a human soul~ But 

to comprehend anothet's thought of God is little more 

difficult than to define our own. Our experience of God 

is not, in the main, of an intellectual, out of an emotional 

nature .. We ao not mentally measure, aefine, limit, but 

rather sense God; we have an inner experience which over

reaches and transcends merely intellectual comprehension. 

In this experience aetinite tnougnt shades off into a deep 

ana subtle soul-emotion, which by its very nature must for-

ever remain unaefinect even to ourselves. 

Even ·ha wno is consumea by a great and irrpelling demand 

to give to others his own deep ana rich experience of Goa, 

finds that tne soul of his experience eludes his mental grasp. 

Even the outer fringe, as it were, of bis experience wnich he 

is able to grasp a~a bola, cacnot te aae~uately portrayea 0y 

the limiting medium of numan speech. Ana again, though he 



may express with some skill that portion of his experience 

which is definable, he can only hope tnat :words will awak

en in some slight ctegree,corresponding e~otions in the soul 

of the hearer -- but, of this he cannot be sure. Words 

have no infallirle rr•eaning and often convey cut imper:tectly 

the feelings wnich inspire them~ Thus tt is tbat -the veil 

wbicb separates -soul from soul remains undrawn; -wbat lies 

behind the veil can te only imperfectly imagined; and there

fore our experience of God in its deep and vital form is al-

most wholly an inctivictual possession. 

The conclusions therefore relating to the _Unitarian con

ception of God, drawn from tne careful study of many sermons, 

can be only relatively valia; they can but express the re-

sponse whicn is awakeDed within the reaaer, a response which 

must necessarily be colored by temperament and personal con-

ceptions .. It is possible, yet I believe, not probable, that 

one of different temperament night draw radically different 

conclusions .. In tnis research, however, in so far as pos-

sible, all personal bias has been laid aside,. The endeav-

or has been to understand tbe thought of God which inspired 

the expression,. 

The specific purpose of tnis research is tc learn in 

what measure the Unitarian conception of @od was absolu-
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tistic or pragmatic before tne publication of Jame~' 

_:'Pragmatismn •in ::1.908 .. The research bas covered the sermons 

-in the Christian Register for the years, 1892 to 1896 and 

1902 to 1906, inclusive .. It is not the purpose of ·this pa-

per to express any opinion whatever regarding the merit of 

either view .. 

It is necessary that tne meaning of the terms, abso

lutistic, and pragmatic, be carefully defined, for upon a prop-

er definition the validity of any conclusion must rest.. It 

bas seemed to the writer that their meaning as herein used 

snould rest upon definitions as given by tne leading expo

nents of tne two scnools, Frof. Royce, and Prof~ James .. 

Broadly defined absolutism implies the idea that God 

is necessarily eternal anct in essential - nature, changeless, 

,»a Self-invariant and Eternai" (1) a Goct, who, tnough be 

aoes not cease at any and every point of time to be ex

pressed in finite and practical activitiesn .(2) yet by reas-

on of his eter11al nature cannot be like ourselves, , "transie nt, 

passing and variable~; ;~3) Be is the necessarily eternal and 

,invariable law, tne"Ought", tne one atsolute, eternal, un

changing Truth, "(thou gb without thereby ceasing at any and 

every point of time to be expressed in finite and practical 

activities)", in reality is ultimately ana actually trans-

,... 
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cendent to the process of nature, and of human life~ Bu-

man life is true only in so far as it corresponds to, ana 

iB in narmony with this invariable law of God~ God mas 

~e and in immanent in man; yet man cannot actually alter 

this eternal cnangeless .·nought" ... Mari's developwent is a 
I 

development so far as it reaches up toward this great 

Beality ... In order that truth may exist there must be an 

invariant by which truth can be measured"' ,It is trutn 

because it corresponds to this invariant, and is truth only 

in the degree of its correspondence. As Prof ... Roice ex-

presses it, .~In order to conceive our jdogements as true, 

we need to conceive them as partial functions of a Self 

(God) which is so inclusive of all possiole points of view 

regarding our obj~ct as to remain invariable in the presence 

of all conceivatle additional points of view, and so con

scious of its own iinishect and invatia~le purpose as ·to de-

fine an ought tnat determines the truth or falsity of every 

possible judQement about the object"~ .(6) - . - -

There being a complete and tinished .nought", an un

changing eternal lying back of all the transitory phases 

of universal lifep Tbe ultimate end therefore of all men 

and of tne universe is su~ject to no variation. :Y'he .JJOug ht:: 

is eaual to absolute certaintyp One outcome only is possi-

1 .i. - · O'l:' h ~ · 1 t b e, tor Lbe end_, -a-s t .e etecrtnal process, necessar1 y mus · 
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correspond to the ."finished and invariable purpose" .. . {6) 

The great universal process, the process of nature and of 

human life in all its phases, contains within itself, by 

reason of the inherent nought ~ the must-be , tbe absolute sure-

ty of fruition .. All risk and nncertainty, viewed in the 

light of the Eternal :Invariant, is .1'non est"~ · The strugQle 

of bum~n life is the process of detelopment toward reality ; 

and because of this invariant reality, human life can in no 

degree add anything unigue to already existing reality , be 

cause reality is not ntra .nsient, passing arn:1 va:i:'iablen. ,(3) 

God is -immutaQle, transcena ,ing the possibility of accident 

or variation. 

Pragmatism practically reverses the judgements of 

Absolutism .. There is no Reality, which because of its 

inherent nature , is eternal and unchanging,. There is 

nothinQ in the universe which necessarily is transcendent 

to change .. Though God may ana does have a purpose in 

view, this purpose might coriceivably te altered during the 

lon~ reaches of tim~: that is, this purpose is not necessarilv 

invariant .. The results of tne process of nature is by no 

means fixed and certain. ~here is no absolute guarantee 

regarding the ultimate outcome of universal life~ the out-

come is conditional only .. The orocess of creation from its 

beginning to the farthest reaches, is an actual creation, it 
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does not reach up t oward a reality, it is in ,itself a realiti. 

The process creates tne unigue, not something corresponding 

to an existing reality. God ana man are literilly a~ents 

in creative processes; they are ~utually aependent factors. 

Perfection therefore is created not self-existent~ ,We live 

in a world, says Frof. James, nTne perfection of which shall 

be conditional merely, tha condition being that each several 

agent · ' does his level best

taking part in sucb a world. 

God noffers you a chance of 

Its safety you see is unwar-

ranted. rt is a real adventure with real danger, yet it 

may win through. :It is a scheme of cooperative work genu-

inely to be done. Will y0u trust yourself and the -0tber 

aQ'ents enoufH1 to ·face the risk? (8) Not all is yes in the - ...... 

universe, for tbe no, no, stands equally at the core of life.(9) 

God and man, therefore, are in tne very heart of a great 

and worl~-wicte strugQl e , the outcome of ~hic h is dependent, 

liter~lly dependent upon the faithfulness of both God and man~ 

There can be no eteraal and changeless reality, for reality 

is but the outcome of the universal struggle up to date~ To-

morrow reality will not be what it is today~ The experiences 

of man and of God and the processes of nature add to reality 

the unigue, that whicn ~efore was non-existent~ The onl,y 

ultimate tnere can be for God and man is an ideal, (10) an 

. ( 6) 



ideal 1:hich is not by necessity ultimate~ God and man are 

in ·fullest degree colaborers, partners ln .labor and in risk. 

~hat tbs future is to be is in full measure contingent~ 

Nothing numan or ctivine _is immutable by necessity~ rrb:ere 

is no must-be, there is but the will, the shall-be~ What LS 

bas come by process, wbat shall be must yet be realized anct 

made a real:i.ty~ Truth, then, is a process, a reality still 

being formed; it is not in any degree necessarily ultimate, 

eternal, cnangeless Being~ In a few words, tne pragmatic 

conception is that in the universe, in Goct, and in man, there 

is not the coIDple:teness ot pertectton, but only tbe .will, 

the purpose to bring barmony and righteousness to pass~ Har-

many ana rigbteousness are relative terms not absolute reali-

ties~ Tnere is no perfection in an ultimate sense, only 

bej.n,g - perfected,. 

is 
The underlying conception of the absolutistAthat there 

is an inclusive, universal law, a law of God which in itself 

is pure, eternal and in its ultimate nature invariant~ Tnis 

law can not be defeated, for in it is all-inclusive reality 

ana containing within itself all possible reality, there ·is 

now no limit to its content~ God is not reaching out to-

ward perfection, be is no~ perfection, not by process or 

achievement, but by nature. He is perfection "an ·sich". 

? 
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only, and this in a manner not permissible ,in a strictly 

philosophical treatise where each .wora anct terw must bave a 

clearly defined ana absolute meaning. 

Not infrequently expressions are found, which, if pressed 

to logical conclusions, would contradict and cancel iaeas pre-

viously expressed in the same sermon. If .we take the meanf 

ings of these expressions in a purely religious sense, devo

tionally, or in faith, for the value of tbe emotion -they 

awaken, they are not, thus weighed, inconsistent, but valid~ 

Unitarians are not primarily tneologians; the finesse 

and subtlety of speculative theology is therefore often lack-

tng.. .It is not •logic but life whicn the preacher seeks'" 

The preacher seeks to contact vitally the varied emotions 

and experiences of life; tut be also seeks to do this through 

the reaso11,. Nevertheless, tnou gb the preacher evidently 

never forgets that his messaQe must touch the heart and 

life through the reason, a critieal examination often lays 

bare ideas -wbicb cannot be ctilosopbically reco nciled. A 

f eeling arises th at t he re is ofte n confusion, or, at least, 

lack of cla r ity i n tbou ght and expression~ 

~ 

From expression it is often impossible to araw certain 
1 
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conclusions!" The pragmatic and the absolutistic views meet 

a different need~ Without fear of illogical reasoning, the 

thought of God is expressed ac .cordiM to the dominant emotion 

of the preacher .. ·.Amid the ceaseless ·turmoil and -strug~le 

of life we may rest secure knowing that beneath are ·the ever-

lasting arms of Goct; tnat God is in nis heaven and all is 

well ,wi tn tne world; t .nat evil is but seeming evil, could 

.we but see it as God ·sees it~ These are atsolutistic ideas; 

but they may be usea in a relative ·sense only, as matters of 

·faith; they may be used by the pragmatist as well as by the 

absolutist~ 

On the other hand, the immanence of God in nature and 

in the at fai✓rs of men, tends to bring out the pragmatic 

conception of God, at vitally concerned in the struggle of 

life, .eit h man as bis colaborer, his nece13so,ry colaborer3 

~et this expression of immanence, of strugele and uncertain-

ty, may be but relative, ar:a used b.Y the absolutist as .v~ell 

as ry the pragmatist~ 

Ut is not the bare statement, but the faith or the 
~ 
~ 

belief ,which ,inspireAthe the expression which must be ·sought. 

The contest of the sermon also must be kept in view~ 
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Notwitnstatlcting the obvious oiiticulties -~hich pre-

clude any absolute conclusions regarding the Unitarian concep-

tion of God, I am persuaded that theee can be little gues

tion regardin~ the general tendency, if measured by strictly 
Q 

uhilos "phical definitions ,. 

In this connection, it is legitimate to examine Caanning' ·s 

conception regardicg tbe nature of God and man, for he as one 

one of ·the founders and leaaers of Unitarianism, sounded ·the 

keynote ot the present conception .. 

can be amply proved. 

This thesis, I Delieve, 

Cnanning rs great protest, as .we know, vms agaiDst tte 

Calvinistic aoctrineof "the absolute sovereignty of Goa as 

opposea to the utter depravity of man, that is, ·the utter 

s9paration of the fivine nature and tne human. u.rt fJas 

been thougnt to ascribe anytnin~ to man, was to detract so 

rruch from Goct, ana not to see ana rejoice in any likeness 

between tnem"~(ll) n Mari's place ia ·in the dust. The 

entire prostration of nis faculties is the true bomege he 

is to otf'er God:- Be is not to exalt his reason or his 

sense ot right against the decrees of the Almighty. He 

bas but one lesson to learn, that he is nothing, that Goa is 

:all in AlL.n (12) ~Wtat then is ·the system against which 

the view of Christian Coctrines is directed? Calvinism 
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Calvinism teaches, t11at, in conseguenc9 of . .Adanl 's sin, 

God brings into life all his posterity with a nature wholly . 

corrupt, so tnat they are utterly inaisposed, aisablea and 

made opposite to all that is spiritually gooct~ That all 

men are under Gos1 d wrath. Out of bis good pleasure God 

has elected some to be saved, the rest of mankind he is pleased 

tc pass over and conaemns tnern to wost grievous torments with-

out intermission in bell-fire forever~~ Jt is against this 

utter degradation of human nature, and against any such sove

ereinty of God, ana their complete separation by nature that 

6hanning protests~ 

His positive message is the opposite of his negation: 

tnat is, he asserts tnat God ana man are not separate by in-

berent nature; they are alike in quality~ 

fa0tberhood of God ana the divinity of man. 

Ee asserts the 

_nTbe only God, 

w ti om o u r t ho u g ht s can re s t orRJ'; our hear ts can c 1 in g to, an ct 

our consciences can recognize is the God whose image awells 

in our own souls., The grand ideas of Power, Reason, Wis-

dam, Love, Rectitude, Holiness, Blessedness, that is, oi 

all God's attri~utes, come from within, froro tne action of 

our own spir .ttual nature., :r ( 14) .nTnese ~ualities, justice 

ana goodness, ara essentially the same in Goct and in man, 

tbough differing in aegree, i n purity, ana in extent of opera-

tionH ~ (13) We sustein a granaer relation, that of rational 
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moral , free teines to a spiritual Father." (16) nThe 

glory of God is ~est promoted by awake~ing our highest 

faculties, oy bringing out in ourselves ace others the image 

of God tn which we all are wade .. rr (17) 

In all this we see the tasis of our preaching toaayft 

The structure of our ~elief, reared year by year , rests upon 

the foundation laia ty Channing .. The necessity for nega -

ti ve preaching w t:icl: contr-ontea him, 11as seewed to lessen 

as the years pass, a~a our ffiessage has become increasingly 

posj_ ti ve .. Tbe message is tne same, bowever , it has s hanged 

only to rreet the needs of our own day .. 

Still further we can trace our belief in the immanence 

of God to Channing~ We, however, lay more insistence upon 

tbis immanence,. For us the proof of our divinity and the 

fatherhood of Goa lies largely in tte telief in God' s imma-

nence .. Though this thought was in Channing's mina, be did 

not fully develope it as it bas beeL ctone since his time~ 

nTbe glory of Goa, 11 he says, "means tte shining fcrth of 

bis perfection in tis ,creati0n , especially in his spirit~al 

otfspring~n ,h8) 

Tne point which I wisL to erriptasize is th2 .. t Unitarien 

,..,., 
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preaching still rests upon Channing~ This fact has great 

significance in considering the question before us~ It is 

necessary to notice that Channing's preaching was directed 

against Calvinistic belief~ Be protested against a cer

tair kind of sovereignty attrituted to God; a sovereignty 

which carried as its necessary correlary the inherent and 

utter evil of human nature. Be does not protest against 

the sovereignty of God as such, but only against this sovereigfl-

ty as con~eived ~y Calvinism~ It is a protest against the 

nature of the sovereignty~ 

point are clear and emphatic~ 

His statellients regarding tbis 

"That God is infinite we af-

firm as strongly as our Calvinistic brethren~ {19) "Lit 

it not be imagined that .I would turn tbe mind from God's 

j_ nff nj_ ty,. This is the grand trutt; tut it roust net stand 

' alone in the mind .. The finite is something real as well 

as tbe infin:i .te .. It is as dangerous to exclude the former 

as the latter,. 

bas his rigl~ t,. 

God's sovereignty is limitless; still man 

God's power is irresistible; still man is 

tree,. These a~tagcnistic views, if so they may te called, 

are e~ually true, and neither can ~e spared .. " urn most 

relieious systems toe tendency has bee~ to seize exclusively 
- this 

on the idea of the Infinite, and to sacrifice toAthe finite, 

the created, the tuman~ (20) rrTo rob man of bis dignity 

is as truly to ~ubvert religion, as to strip God of his 
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perfectiou ~" (21) Such statewents might easily be multi-

plied,. Channing baa no thought cf lessening the sovereign-

ty of God: no thought of modifying the infinity, or the ab

solute perfection of Goa, except that this thought of God as 

""' severei~n, infinite, perfect, miQtt be r &ti aally conceived -~ .. ~ ,, .. 

and be in accord with siwple rroral conceptions:> Be dhi .not 

in an .Y sense w bate v er s JJ r t I' 2 c t i' r on a. r.i e t: s c 1 u t e Pe j_ n g : Be 

~ut realized that a spark of tnis Divinity was inherent in hu-

man nature~ Se left God the Absolute the Perfect , tut by, 

conceiving man to ~e in nature, in guality like this sovereign 

Being, he gave us the conception of Goa as our iatne~, and man 

as divine by nature,. Be gave us our thought of the indwell-

ing God .. 

Channing and Calvin conceive of precisely the same thing-

tee perfection and sovereignty of God: ·their rrEn j se is dcJen-

t5c2l : their conclusions, actouced fron 1 th1.s one prerrise are 

diametrically opposed. Ccanning and Calvin , ytilosphically 

Judged are both absolutists. Though they differ greatly in 

their interpretation, their conception of God rests upon the 

saixe founaation,. We have only to place side by side, Chan-

ning 's conception of God, and the pragmatic conception, to 

see that the two conceptions of God are dissonant. While 

we may say that in a large degree, these two conceptions, 

the pragmatic and the absolutistic work out in practical 
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life to the same result, as did the Stoic and Epicurean 

philosophies, yet tney originate at opposite poles~ 

I have writte~ at length upon Channing's views because 

these a~a those of today are practically the same~ The doc-

trine which Channing sought to negate, have dropped out of 

sight, but tbe positive sice of Channing's message, moderu-

ized, developed and wore specifically applied, i~ the Onitar-

ian message today~ Tnat this message is no longer called 

forth because of the doctrines to wbicb it was at first op-

posed, because it has ~een developed, ela~orated and applied 

to modern scientific conceptions, does not mean that its 

funda.menta .l concep tior: bas changed~ The mes sage st ill reffi-

mains the same~ 

The very immanence of Goa as conceived in Unitarian preach

ing, is not necessarily more pragmatic than Channing's state

ment that the "Glory of Goa rreans tbe shin t\ orth of his per~ 

fecticn in his creation, especially in his spiritual offspring.n 

(18) God's sovereignty, perfection ana omnipotence are not 

by the terrr immanence necessarily deniea in their most abso

lute sense ; the interpretation only is modern, not Calvinis-

ic> God's immanence, his indwelling, bis fatherhood, does 

not make Goct less a~solute in essential nature. That hu-
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man n~ture is divi~e in its essential nature does not neces

sarily imply tbat God bas human nature, that he is subject 

to the risks and contingencies inherent in human life. Goct's 

sovereignty may remain as absolute as conceived by Calvin~ 

That human nature is divinemay mean that within human nature 

is a spark frcID the necessarily eternal and perfect spirit 

of God: that because of this spark man meJ forever grow more 

nearly like this eternal perfection- .In a word, tbe immanence 

of Goa in nature acct in man, may net mean that God is involved 

in the practical protlems and contingencies of life~ Be may 

still be an indwelling presence in every atom of nature; the 

laws of nature may te an expression of God, or bis sustain

ing life, and yet he mey te conceived of as perfect, eternal 

invarient in his person, or tn tis essential nature> So 

long as Goa is conceived of as a necessary perfection, so 

long as his attri~utes are not conceived of as contin~ent 

upon process, sc long tne conception is a~solutistic and 

not pragmatic" Therefore I say that the term "Immanentn 
0 

is not, as emplyed ~Y Onite1ians , necessarily a pragmat-
~~ 

ic terrr •" 

Again, although we may say that the ~ immanence of God 

is pragmatic in its results , tbat Unitarian preaching is 

pragroa.ti.c in o,jrr , that the irr,manence of God i:B apre .cbce ,ll _y11 

pragrratic, yet this is or may be but a pragmatic method 

,! r: 



of applying an absolutistic conception. 1Tbe conseption 

of Gpd. may still be absolutistic. So long as God is con-

ceived as being necessarily infinite in perfection, so long 

as he is not an integral factor in a becoming universe, and 

dependent upon contingencies involved in all process, so 

long is the conception of him absolutistic~ The absolutis-

tic idea here is, "01 necess1tv ", the pragmatic idea, the 
,, p 

will to be ,the purpo~0 . Regarding the results of univer-

sal life, the absolutist asserts surety , progeess is of 

necessity certain. The pragmatist may telieve that the 

end is certain and good, but it is wholly a matter of faith, 

and not because of inherent necessity; he believes the end 

is sure because God and man purpose that it shall be~ Be 

nas faith, and only faith; he asserts no inevitable result. 

We cannot assert, therefore, that Channing's conceptiqn 

of the Divinity of man which is the present Unitarian con

ception also, necessarily carries any other implication than 

that there lies within wan a germ of a perfect Divine Nature. 

Neither can the assertion be made that the immanence of God 

necessarily mea~s, as conceived by Unitarians, more than 

tbe indwelling, a perfect, eternal, omnipotent Presence, 

The answer to the question before us will find its prin-

f i 
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cipal support in the Onitarian comception of the immanence 

of Goa, and the divinity of man~ 

Let us examice the conception of "the Divine Incarna

tion0 (22) nThere are twc views of the Divine Incarnation~ 

The one which limits it to Jesus along, the - other which sees 

God incarnate in all~ The word Incarnation signifies God 

_manifesting himself in the flesh~ But is there any part of 

creation in which he does not manifest himself? Surely not; 

for Creation is just God -- the Infinite Fower and Life and 

Goodness that is behind all nature objectifying himself, com-

ing forth into manintestatioc~ In the lowest objects he is 

present simply as force or energy~ In the organic as force 

or energy and life ; in man also as self-consciousness, will, 

moral nature and love~n There is no question as to the 

irnmc:1:er1ce of God tn all crea Uon. "A man does not manifest 

God any ffiOre really than does a flower~n The guestio~ be-

fore us is, what does this rrean to the preacher? Does it 

meantba t there i.s now in Crea ticn a Ferf ection which is rrani-

festing itself, a portion oi itself in nature? IDoes it 

mean that Goa created the universe and then instead of leav-

ing it ana reigning over it from afar the calvinistic 

idea -- merely remains in it? nThis is wtat evolution 

means"' 

- J. l t,.,. 

Goa did not come into the world one, ~md then leave 

There ~as nev - r ~ time whicn Goa was not in his worlct 
~ 6- G 
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tb3 very life of all its life. But his manifestation 

grows in splendor, as the ages go on and the race advan

ces and rises to still greater heights of rroral and spiri

tual attainments, what will that be tut the fuller anct more 
t 

perfect rne.nife~ation or incarnation of God in humanity? 

All life is bis life. All beauty is bis beauty. All 

right and gooaness on earth are finite manifestations of 

eternal realities , whose fountain and whose fulness are in 

Goa"' It rerroves tne aistance between us ana God. It 

lifts the hume~ up to the divine. it makes our life the 

life of God is us. Thus our limitations, finiteness, 

and poverty become re-enforced from the Infinjte and Etern-

al Fountain of all Fower, Wisdom and Love.n 

The evidetce here seems to justify the conclusion tbat 

there is now a ~erfection, a Reality which is being manifest-

ed in finite forms .. That this Reality is not dependent 

upon the process, but tnat it in itselt is independent of 

the process .. God is in the wcrlu, is immanent, but were there 

no manifestation, God woula still remain the same .. The ioea 

forces itself u~on us that, "although all is his life", this 

life is a supporting rredium, not vitally changing in its 

natuP.e, tut in it.E,elt, a permanent and chan~ess Reality around 

which we ~uila, or Nticn we ~erel y errploy~ 
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In this sermon there are j many sentences, many ideas, 

which are pragmatic when taken by themselves, Fhilosophi-

cally considered there is, I believe lack of clarity in thought; 

or, at least, if not in thought in expression. 1~tn man God 

is present as energy, as life, ana also as Self-conscicusness i 

Will, Moral Nature and 1ove.n (22) Here is absolute iaentity T 

wtere is man? Man is God~ This is not a spark of the di-

vj_ne spirit; it is God himselL "All life is his life." 

nTwo great, illuminating and inspiring thoughts are rising 

in Christianity .. One is the Humanness of God, tbe other 

the Divineness of Humanity." In the Humanness of God lies 

t ·1 • ··1 0 ¥.rho_e pragmatic ph1.. .ospt l y. But in view of the context, 
here 

it carries little meaning _when philosophically considered~ 

.It means merely that God has the moral attributes of men: 

Justice, Love, Mercy, etc. Compare God's humanity with 

other statements~n Our finiteness, our limitations and pov-

erty are re-enforced from the .Infinite and Eternal Foun-

tain of All Fower, Wisdom ana l~ve~" We lose the sense 

of bum~m.ness here; _ ther e fore the trnmanness as here used car

fies only a religious value, and God~s humanness is limited 

to -te the belief that our higher attributes are - not unlike 

Goa;~ ,d gain 1• Because God has taken up his abocte within us, 

the life of all our life~ Literally consiaered each phrase 

excludes tbe other~ In the first, nGoa has taken up his 

abo~e with ul:1":., is the idea of an absentee God, a person 

21 



absolutely indepenaect of ~an, sufficient unto himself 

In the other "The life of all our life 3
~ is identity 

or rrutual life; it is not aboae , it is one life. Taken 

in another sense it is absolutism, pure and simple, which 

does not rhyme with the "Huwanness of God0
3 rt means that 

This carries no a Great God has gi Ven us his - 1u·e to use ... 

sense of immanence in the way of the mutual dependence of 

identj_ ty. It is the At~olute Being manifested in time. It 

is the immanence of contiguity, or the using of a supporting 

life .. Pragmatically considerea, the nHumanness of God" 

and the "Life of all our life", woula mean precisely wbat 

it says; that Goa is in essential nature human, not infinite; 
sarre 

hutject to theAlaws of progress; not a perfection abiding 

in utter independence of physical menifestaticns> The 

very word 0 Incarnationn gives us the clew to tbe conceptic~, 

which is absolutistic> Notice the pragmatic implications 

of such a tbcught as is expressed in tbe following, nrs there 

any part of Creation in wtich God does net ~anifest himself? 

Surel.:y not; for Crea ,i:;j_or•.·ts Just Gcctrr,. But aoes not so 

positive a~d explicit a statement carry a meaning not warrant-

ea by the preacher's philosophy? Creation , judged by other 

expressions is not God, but an atode ~, or a mere slight and 

transient ffianifestation of God> Were the universe itself 

God, then no incarnatior were necessary or possible~ Goa 

n<i 
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could not be conceived as incarnating in himself~ It is pos-
l ' 

sible that we might get around difficulties by metaphysical 

reasonicg, but the very fact that such reasoning is necessary 

takes it out of tbe realm of pragmatism~ 

It might te said perhaps that _sucb a statement "Creation 

is just Goctn is figurative of a great truth, ar illustration 

not to be carriei out to an ultimat3< conclusion. But here 

is a very ctefj_ni te staterr.ent, perfe.ctly plain and unmistak-

able, which if developed a single step, conveys an impression 

not in cte preacher's mtnd" 11his seems not an inapt i ,llus-

tratio~ of a certain looseness of preaching methoas, if in-

deed, it does not inaicate a ccnfusioo in conceptipn regardi-

ing the immanence cf Goct~ 

The sermon referred to is among those most pragmatic in 

tone, yet when analysed is absolutistic in fundarrental con-

ception:. Sermons of tnis nature are by no means the excep-

tion .. 

As a further illustration of what seems to be an inter

weaving of absolutism and pragmatisffi, I guote the following, 
(2- 3) 

nThe Bevealing of the Sons of Godn. nwhat is God? Goa is 

tne infinite energy ot everything everywhere, revealing 
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nimself in the unfolding of all things, the life of all 

life, dawning upon us in infinite possibilities~" nMan 

discovers that, go where he will, trace the genesis of 

the ordinary functions of our organism, or the higher pos

sihilities of conscious life, be always travels back to the 

primitive nebulous matter from which all terrestrial life 

has developed~ 11 "Yo~r primitive state of things thus 

understood is but tbe storehouse of infinite possibilitiesT 

"That whicb is emerging lay latent in the beginning". 

wbole creation groanetn anct travaileth in pain together 

until now! ~es, progress is a warfare , a struggle for 

existence~ Yet underneath tbe struggle, ana in it and 

T'he 

through it, guiet, irresistible, unceasing, is the revela-

tion,tbe opening. Of wnat? Of life ever rising toward 

goodness and tenderness ana strengtb .. The making clear 

of the diuinity of life as it moves towara fuller expression 

of what it really is, tne growth of the capacity to claim as 

our own that finer manhood, of wticb all that we know is on-

ly the beginning .. n "Behind it all and in it all is the in-

finite energy we call Goa. The story of it is the unfoldinQ 

of God. " 11Jfach tornorroVv is fraught with tbc infinite prorrise 

of ever fuller knowledge and discovery of life: f'or e,11 ts 

the unfolding of God." 
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A,,. truer aniJ( more wonderful expression of pragmatism 

coula hardly be found than is here set forth. The sermon as 

a whole is intense ana real. The process of nature, the pro-

gress is real, it is a battle , ana it is the unfolding of in

finite possibilities, not -realities , the very unfolding of God,,. 

Yet in the very ~sginning of the sermon there is a purely meta-

physical speculation upon which the whole , structure of the ser-

mon rests; not cnlj tne structure of the sermon, but the very 

conception of the unfolding of the universe itself,,. This 

wetaphysi~al statement cancels the otherwise logical ana even 

scientific exposition,,. 
\l 

Hegel, the philosopher, saia that 

'God, the absolute externalized himself in all the universe, 

in order ' that through tne slow process of its development 

he might become conscious of himself in nis chilaren.' Tflat 

is exactly the meaning of the text>" Upon this foundation,; 

which is ultra-aosolutistic, the preacher has built a purely 

prag~atic sermon> This quotation from Hegel, which is self-

contradictory, is used as the basis of pragmatism~ From this 

guotation then we must conclude that tbe writer either con

sciously or unconsciously conceived of God as ultimately out-

side the actual process of developement: that is, it is a 

portion of his energy or life which is being manifested: 

God as Geo is ultimately transcendent to the process itself~ 
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In other words, God is absolute , we are merely using his 

perfect life; we are participators, not integral factors. 

(In a letter from this preacher, he admits this quotation to 

be self-contradictory and asserts that the s~rmon is meant 

to be wholly pragmatic~ While this shows tbe writer 1 s judge-

ment of tne sermon to be ½rang, it proves the claim of lac~ 

of clarity in expression ana j believe that had the preach

er's conceptions been perfectly clear, he r~uli not have used 

this guotation~) 

That this perfect life of God is but the substratGm of 

transient life; that Gcct biwself, transcends all tnese process

es that God himself, as such , is not subject to process and 

progress; that he transcends all actual manifestations; 

that he simply allows us to use his perfect life; all this 

I say is borne out by the following, wnich, the writer feels 

· justified in asserting, is 1lrnost without exception the under-

lying UnitariaL idea of nrmmanencen, and of the nDivinity of 
\ 

Mann,. nThe power not ourselves which makes for riQbtelous-
- I ..... ~ 

ness does more than that,. It makes f'or life, for all tbe im

pulses which enter into action, for tbe appetite, passions, 

and powers of the buman soul.. (24) Tbis statement is not 

absurd, because there is no other statement that can be made 

concerning the supremacy of Goa and the moral ideal which 
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does not necessarily invoke the idea that all power and all 

the powers of every class ana kind are forms of energy that 

pervades all thin gs> If this power is not in the volcano, 

tbe earthquake, tne pestilence, and the life that manifests 

itself in the wcnderful deeds of men, then there is no suJ :b 

thing in the universe as oIDniscience and moral omnipotence~ 

Something wust be said here concerning the power of deterroina-. 
tion in man which affects the extent ana quality of the mani-

festation of the Divine Energy> Using the only language, and 

the only rooae of thomgbt wticb possible to us, we roust des-

crir-e the Alrrdgot Creator as patient and l:'enevclent (not vi-

tally concerned) "while the life he imparts to cannibals, drunk

ards, thieves, a~d other human creatures who are worse .than 

brutes, is seerringly wasted, disgraced and defiled." The 
e 

impression is clearly conveyed that God allows theAnergy 

which he sends forth ~ 1 be used for good or for evil pur-

poses, not that. the very being ~Of Goo -is in a real process , 

but rrerely an animation whic h te freely gives us to employ 

as we s3-e fit:,; Men's action~ oo not vitally affect the 

essential inn er reality, they but wisely or unwisely employ 

the life sent forth trow a perfect fountain of life~ This 

is imrranence~ The follo1ing sentences might be purely 

pra~rratic~ "The noblest attribu t es that we now assign to Him 

who sits upon the throne o:t heaven were first rraDffested _in 
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human life , and by us then attributed to the Almighty 

Being in whom we live~n nwe have in this revelation of 

righteousness the manifestation of divine energy express-

ing itself through the form imposed upon it by our hurr~m will 

choice and conduct. We build up from the lowest and least 
1 

expressive intake of energy successive forms of inceeasing 

fineness and beauty, until in rare persons, the virtue expressed 

t:econ.ie splendio and sub lime. They are fitly described as God-

like~ and yet we kno,: that they do not represent or even sug

gest the modes of being of that infinite and eternal life 

wticb surrounds us a~a waits to corre tc expression in human 

lite consciousness ana character~ "But - tbe writer here thinks 

of no in c lusive cosmic unfoldment, but rather that the per

fect and transcendent is waiting tG be reflected in humanity. 

Let me guote James as a true pragmatic conception of the 

~bought expressed in tte toregcing. (50) "On the pragmatic 

sicte we have 0111.v one ecti tion of tne ·uni verse, unfj_nished, grow-

ing in all sorts of places, especially in places where human 

beings ar ~ at work." on the atsolutistic side ~e hate a uni-

verse in many editions, one real one, the infinite folio or 

edition de luxe, and tben the various finite editions, full 

of false readings, distorted ana wutilated, each in its own 

way." We can see that no matter how great the importance 

of this unfoldment may be tc numanity, the sermon conveys 
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no impression of one great inclusive cosmic struggle. It 

is absolutistic. 

We have spoken of the immanence of Goa as being a per-

feet presence, as not himself subject to process, as not 

becowing.(25)In the following quotations this idea is con-

veyed,. "We are told that an Infinite Being can not be a 

personal being, because personality is a limit distinguishing 

one · being from another. But to this we reply that we must 

distinguish God frow tne universe of created existence." 
'{I 

(That is he is uncreated~) but that does not destroy his infin-

ite presence and power around and v ithin and above all nature. 

The divine mind, conscious of itself, is at the same time 

omntscient of' th2 DntH:rs-:; which is not itself~n :t As our 

knowledge of the universe enlarges, we cease to apply tc the 

Deity human lirritations of caprice, wilfulness, anger, or 

earthly passions.w (There is no humanness of Goa bere). 
IT 

Be rests in the vast peace anct order of the universe, an 

infinite serenity of per f ect calm~" God then in his infiB-

ite calm and passionless nature is present in the universe in 

the sense, that while he absolutelJ transcends it ana all its 

processes, he still is not absent, tut present. 

Cowpare this statement, 11Vie mu.st ctistinguaish God from 

the universe of created exist ence"(25) with the following, 

.~,9 



(26) "Evolution is just God revealing himself in forms of 

matter and spirit... Nature and God are not ·two, . but one~ 

God began to be incarnate in tne fire, mist ana the star

dust, j_n the planet that cam::c slowly into form amid the flame 

and cloud of g tne great Artist's foundry, in the uncouth 

sbapes that hauntea the twilight before man appeared, in 

the caves and the cavemen who foretola the coming of Michael 

Angelo and St~ Fete~'s enurch~ It is God in the yearnings 

that rise unbiddeL in the soul~ It was God in Socrates who 

calmly took the cup of death, in Jesus who laid down his life 

for a kingdom of God, in the soldiers dead at the post of duty, 

in tne mother starved tor her chilaren, in all the nameless 

ones who kept faith with conscience and endured their trial 

to the lonely bitter 9nct~ God! God in all time! God in 

all ever1tsY Goo in all creatures! G~d in all souls! 

Emanuel God with us -- tnat is the interpretation of all his

tory and the only interpretation that is not paltty and piti-

fully inadequate! That is the conclusion toward which pbiloso-

phy and science seerr inevitably moving~ And on this interpre-

tation of the world moder~ religion takes its stand~n 

In this we apparently see a scientific statement of a 

great universal process put in religious form and given a 

religious interpretation~ A scientist would find little 
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difficulty in follo•ing the great unfoldment of universal 

lite~ A complete identj_ ty of God and creation is as serted. :t, 

But does the preci ,cber IDeat! thts, dispute his assertion that 

this is tbe conclusion to which science and philosophy is 
I 

coming? Does be mean that tnere is for the first time~ 

becorri~g of God, from fire-mist to the phenomena of the spirit 

lite within men? God in all events, creatures, souls; this 

is the evolution of God> But what does "incarnaten and nre-

veali.ng 11 mear..? Does it mean that a great and perfect spirit 

incarnated itself in watter, that revealing means the becoming 

of a replica of t~is perfect incarnation? It gives one the 

sense or disappointment to fina so apparently a clear, open 

statement shading off in the rretaphysical realm. To t'inct 

that behind words seewingly so straightforward, there lingers 

the hidden weaning~ Tnis is not a plea for pragmatism, nor 

a tirade against absolutism, but ~erely that the preacher 

shoulc not convey wrong meanings; that stateffients should mean 

what they bear a~ face value, ana not shade off into something 

which is not saict~ nThe father who was with and in Jesus, 

was with ana in them~n Is this consonant with "Nature and 

God are not two but one ? Bow then n~itn " and ~inn ? 

Tbe Father uwas v.j_tt and Ln tbe grass, tt'!ellily, and the 

sparrows .. Witt each was All ~f God; with each was all of 

Goct the soul or the life could contain~ Tbink again, nNot 
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r.wo but one ~. Bere again is the outside God coming in. 

He is immanent becaus~ he is present ,. It is not he 

llimsel.t wtio is an integral portion o:f tbc process.. 11God 

~eing with them each was then and forever safe,. God beirrg 

in theJl),:,the being . of each was dov:ered with infinite prom-

ise.,. n Here is no real uncertain struggle, but oecause of 

this presence, this dower Qiven by Another, each is for-

ever safe:> The universal becomes a~ain not "one", but 

merely the aboae of a Supreme Being:> It seems to t be 

writer that such sermons are misleading. 'I'ha t statements 

are made which are unwarranted by the preacher ' s own convis-

tion,. The climax of this sermon shows how minor a part 

man plays in the life of God~ "We who claim as our heri -

tage tne last word of science and the divinest revelation 

of religion, - are hela to the highest duty~" (Why?) nThc:-t 

Ends in each cay another op:portunit;y to reahze and use the 

powers cf our divine sonship! We are held to duty because , , I 

a life in which this abounds is the only life that rises 

to the level of our privileQe , as children of God. n If 

nGod and Nature are not two tut one," there would seem to 

be a far greater call to ctuts than a mere privilege ; and 

a far gretter loss to universal life than unfaithfulness to 

this privilege \toulci seerr· to . indicate"' Here there is no 

note of rrutuel 9ependence bet~een Goa and man, and the serwon 
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ends in atsolutisrr, though an attempt is made to use a prag 
rratic methoa 0f exposition which singularly fails when ane-

lysed .. Other quotations of a similar nature might be given .. 

Tnere is however a large class of sermons difficult to 

~nalyse .. These sermons are pragmatic in tone .. To ·this 

class I believe we can assign mos& of the sermons of Unitarian 

preachers .. Unitarians use a pragmatic method of preaching ; 

the trutb as seen , whether originating from sources a~solutis -

tic or pragmatic , are set fortn by tne pragmatic metnod ; tnat 

is , they find their basis, their proof , and their application 

from unquestioned facts of nature as ~hey confront us,. To 

this fact they owe tneir great value~ The purpose of this 

paper , however, is nbt to evaluate , but ·to learn what the 

conception of God is ~ 

~n) 
As a pragmatic conception take tne following : nThe 

new faith carries with it a new law ~ The old l aw seemed to 

men wearisome , complicated , difficult , negative~ :!twas the 

,law for chila life , with its ' thou shalt not '. The new law 

fits the conception of tne universe~ It is not so much a 

law as an attituae, or a spirit~ It is not with reference 

to bare autoority, as of a law-tiver; it is Bet-win view 

of a beautiful ideal to be brought to pass. The thought 

is that Goa purposes the well - being of his children ~ His 
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beneficence airos at ·this largest possible life~ For this 

and all the processes of nature are found to work .. Let 

man, then, as God's child, also work by the mastet's plan. 

To catch this new view, to catch the law anct give on~ 1 s 

self to its sway,-- this is salvation and blessedness~TT 

There are so many beautiful expressions of this character 

that it is difficult to pass them by without comment" To 

tell whether there is in thic preachers mind the conception of 

an absolute God is difficult; we can but infer from inciden-

tal expressions .. Even these may be merely the usual reliRi-

ous monenclature and carry no recessary single meaning" Bow-

ever the general tone seems arsolutistic~ There is the note 

of necessary and eternal progression, not of everlasting, uni-

versal struggle. The optimism is tnat of one who keenly feels 

the presence of an eternal presence which can never know defeat 

or even delay~ The feelin~ is one of an eternal and inevita-

ble onward ~weep oi' mankind 1'.nd nature,. TTTbe historian and 

the poet see Him the might, victorious "Forse that makes for 

righteousness,. 11 0 No one knows the joy and peace of religion 

till he has caught this new and large sense of the real pres-

ence of t b31 E~ernaL.ll "New experiences are still before him, 

as the soul rises on the great spiral lines of its untiring 

~uest after the Infinite and Absolut e .n 
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:rt seems t, me that the inner tnougnt of the preacher 

is Absolutistic, though not what might be termed transcenden-

tal Absolutism,. Nothing which is said leaves the experience 

of man behind, it all touches lifeft The sermon however, 

lacks the war-cry of the pragmatist,. It is entirely the ex-

pression of a faith nhich in rellity passes the realm of 

faith , ana so can see no evil, or risk, or struggle, at the 

heart of things, tut only absolute and transcendent good~ Let 

the soul "never fear lut that God has new joys in store, new 

visions of reality, higher experiences, fuller and more satis-

fying life:. 11 What is here asserted, I relieve, may also be 

said of rnany of our preacners, Do tab le instances of -sbich are 

the Rev. E. E. Bale and Rev. W. C. Gannett. 

Clearer expressicns of this optimistic surety regarding 

the outcome of human life, because of a transcendent and per-

feet power, is here given. (:2E) God's way with hume:n souls 

is always a wise and patient one. Hs lets us have the regal 

blessings of ri~orous discipline, and he leaves us free to 

move onward as our OflD natures impel." "Each human soul is 

a seed of eternal life." 11Wb<n he is fully aroused, he will 

of nis own new-torn ener~y, and ¼itn a he~rt full of gratitude 

tc the Goa who made life stern and imperative, stride forth 

out of bis low estate into a larger life>" 

,., ('\ j . . t. 
or ,_,o, ~s who ~aoe life ster11 a1:ct irnpera 1ve> 

t~•, ... ~ tl .._,.. V 
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this necessity of meeting any such conditions of growth. 

The end for man is certain~ "In one way or another the worlf 

of God is going to close in around every soul, and so entrap 

him with the necessity of action that in sheer despair of any 

further drifting, if for no nobler motive he will be obliged 

to defend himself in some way fine enough to life him out of 

the evil into tne path of eternal progress~n nBeing j_mmortal 

we cannot die .tr "Either fuere on tne earth or somewhere in 

tne beyona every soul has eat at learn tne full lesson of mor

al action(' u u Earl.v or late, eass or . ctiH .icult that victory 

is for all souls.n All tne atove might be pragmatic, but 

it could only be said in faith. It could not be asserted 

as bein~ inevitable , as here~ 

Such sentences as follow are not uncommo~ in Unitarian 

sermons and are, or course, absolutistic in ·tone although 

apparently they are supposed to rest upon science(!, nrt 

is a God whose absolute and all-wise will is revealed in 

the absolute, never-varyin~ laws of nature which bave worked 

from eternity and will keep on eternally for the good of the 

cosmos as a whole as well as for the least particle of dust 

of which it is composed~ All nature is absolutely aeter-

mined by law, that God is at one witn that law and cannot 

change if be would and woula ~ot if he could. 

3€ 
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' 
change in the plan of nature upon the petition of man would 

, p~ove the law of Goo imperfect and th9 1refore himself not all 

powerful, wise, and good.n Whatever we may ·think of this 

logic, there is no question that the preachet ' s beliefs are 

absolutistic~ There is an unchanging and immutable law. 

One is often impressed with the feelin~ ·that there is s de

sire, or a religious need , to believe in an absolute Goct~ 

(30) "Wno is there that can understand tne Almighty? 

Faith in God is not to be indentiiied with any sharp and 

definite belief . What is this faith indeed but the assur-

ance of a divine reality in the universe1 What is it but 

a sense of safety in the midst of immeasurable forces which 

surround us,and of joy in the presence of perfect existence? 

It is the trustful feeling underlying the sonQ of the poet, 

' God' s in his heavan 

All ' s riQbt with the world; ' 

God is not an object tote singled out from and set above 

realities about us : be is the omipresent life and hidden 

source of all that is fair and true and good." 

pression may be either pragmatic or otherwise~ 

1'his ex-

If God is 

net be tc set above tba realities about us , then, tbat is 

nraornatic .. ,, r: If the meaning is that there is a perfect di -

vine reality which assures us that all is a perfect exist-
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ence, that there is not the no, no, in the universe as well 

as t~e eternal yes, then that is absolutistic~ Tbe writ-

er can anly express a personal opinion in such instances as 

this~ It seems usually the case that a pragmatist uses care 

tbat bis expressions are understood~ The pragmatic stand is 

more radical and deei.tded:. · It is, however, perbap1:i true tbat 

such expressions as tnese snow a leaning toward a pragmatism 

as y~t unaefined in tne preacher's mina, but which -is in out

wara expression absolutistic~ 

No such uncertain-ts is expressed •in the followtng~;(3 ~ Ylt 

is asked bow divinity can be predicated of humanity, how man 

can be man and yet divine~ I do not know,. Nobody knows, 

how Divinity this Fower that swings tne planets, that governs 

tne universe,that orders all things; this infinite Will, 

tnis everlasting Beason, t~js supernal Goodness, this .infin-

ite and . everlastinQ Love, this Bolinsss above all -- I do now -

not knowAthese thin~s come down and dwell in the human bogy; 

but -4-b ,n·• do lf :~J,1hi~ is no+ · ·le r';'"' la· nr•--aoc of t 11 r.. p=!;lnma ... i"'t i., .:. ... J .. Y ,,. 1.,.. • .,.., , ~ v i,uv -~u ,~........ J...i.•~ __ 1 .J..L-t.-e 1 .v ,:, ,, 

~n atsolutist view may be seen in the following guitation; 

even though Gcd1 s power is limited, Creation itself is everlast-

,ing harmony,.. There is bere no expression of the pragmatic 

."No, no", the ceaseless ana uncertain struggle. Here is ne-
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cessity: all is good .. "A creator aesiring to prduce life 

at all had ·to create certain conditions which should result 

well for the whole, but mtght work temporary disaster to a 
, 1S 

part~ ,In this view tbisA the best possible .world becaase 

it must be assumed that everyjhing is just as it bad to be, 

an1 therefore just ~.~sit ought to be .. Nature .is harmony 

. at the core .. Creation .is music not discord, and in us wells 

up tne old, old song of untaltering faitb,. · 'The eternal God 

is thy ref'u~e .. .'' Ondor n° ~t· ~ are t he ~v·e1-laqtino Arms n (~~ ·) .i .._,_ ..L.J.Y~ £. . .,, - 4 ,L \,,.,' ._, ' lo..i .... .&.~c · n u.• (l, ~fv 

Or take such expressions as tnese, "Feauty is of God,. ·say, 

rather, that flawless beauty is the visible perfection of God,. 

Then fear not, faint not, falter not. The infinite is not 

perplexed. The Eternal is not exhausted~ Tne seekin~ love 

of God will not te deniea." (33) "The work of life must 

be made wholesome and sweet though the sentiments of love to 

God ana man, buoyed up by the assurance that we work not alone 

but have tbe pympathy ana co-operation of Heaven .. u This 

is not vital pertnership: Sympathy and co-operation de not 

have tbs ring of pragmatism. Tne process seems confined to 

bumantty .. r-ir again, ( Qi:.;) 
' ..... t.., "Py penalty, through suffering 

0 
and above all bv invitation of nbler deliQhts mankind has 

~ 1 -

been driven, persuaded and at last by its own nobility com-

pelled to choose the better way.u (36) nso also we ma_y 

think of tbe Infinite One as patient, long-suffering, kind, 

,;Q 
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giving himself to the untbankful and tc the evil with the 

certainty that at last, through choice, aspiration, and in 

glMness, every recipient of tbis Boly Spirit will come ·to 

himself and recognize the ·source and Giver of all good~" 

(3?) 0 Goa is the ijame yesterday, today and evermore 
·lS 

and everywhere:r. And beAreaay to admit souls of men into fel-

lowship with himself now~ To them is a present Heaven ana 

a present salvation graciously and freely offered~ It is 

tne mission of Unitarianism to help men see and iee~ ful

fil tne condition on which that fellowship of life can be 

enterea upon and maintained, that the life men now live may 

te true, pura, heavenly, divine." 

In the following most beautiful sermon we have the 

pragmatic method of absolutism, at least, so it seems to 

the wr.i ter"' 

nThe faith of today and tomorrow must stand upon -the 

conviction that our himan race has illimitable possibilities 

of improvement, that the business of religion is to produce 

toe finest sort of human life here in the earth:,, God 

works throu~h naturea 

telligent human nature. 

se still Detter works throu~h in

lt is our ptivilege to be like 
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tne Almighty, worla creators designing for Eternity,. The 

earth for all its scars of cuelty and wickedness has for 

many years been steaaily becoming a safer place for every 

manly grace10 We can report that God is in man reconciling 

all things of matter ana spirit to his perfect self,." 

Compare the preceeding idea of man's privileQe with 

the following,. (39) ."Why should I dourt the testimony 

of sincere souls that God awells in man and is conscious 

throuQh men and that man dwells in Goa ana is conscious 

through Goct_.. This is science as well as experience~ 

God may have bis problems as we hava ours . Perhaps it 

may be our high privilege to nelt and 1ladden God8
,. In 

these expressions we detect an entirely different tone~ Here 

is no absolute God, no absolute perfect.ion or all-.,1isdom whmch 

precludes all sense of uncertainty for God. Re· may face 

great problems; there is a future unknown, problematic, be-

:fore birn,. Tn2 privilege of man here is a very different privi-

lege from those ~efore quoted* Here is th3 privilge of actu-

ally working out tha problems of universal life with God. ~rt 
is not just tbe privil~ge of progression, and a certain pro-

gress sure~ witn Go1 merely len~ing his life to man. Sere 

is real partnership in progress. God and wan mutual colabor-

ers. Such an expression of pragmatisrr in so unmistakable a 
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form is very seldom found in Unitarian sermons-

Let me set over against the above another sermon, 

on3 of the stronQest ana most intense, and one which 

should be pragmatic, but is not:o The sermon fails in 

its last paragraph~ Had tne preacher really conceived 

of a vast world struggle, a struggle universal in its 

reaches, now aifferent this appeal would have been~ (40) 

."~here is room in tna earth today for a religion that re-

gards nothing human as alien to it, a religion not too 

dainty to _be planted in tbe heart of the world where the 

eternal struggle against misery ana wrone and sin is going 

OD:- 0 ere is an opportunity worthy of a God~ Llf we believe 

there in but one Goa, our first imperative is to liv 0 as chil

dren of one God in whom we believe that men seeing our good 

works snall ~lorify the Fathar ~n To me this appeal seems 

paltry and weak .. Is there no greater reason to labor than 

to 2lorify our Father, I say this to show that the spirit 

or the tone is not pragmatic~ The appeal is to ~lor11y 

not to assist :> 

Jbe thought or· man as Goa's child aud therefore heir-s 

of God h: freguently expressed .. This thought nas as its 

correlary not tbe tnou~bt of God as having numan qualities 
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but rather of man having divine qualities,. We as ·heirs 

of a gre:1 t an1 infinite God may there tore infinitely progress 

tp .be more like him, ana partake of bis fulness> 

form the thouQht of God is atisolut f tic. 
- A 

, ( 40 1/2) 

.In this 

nif we are children of God then two consequences follow; 

our inner life is capable of Qreat defelopwent. We seem to 

.be already partakers of infinity, and we can never .be aatis-

fied till we enter into the fulness of our inheritance> The 

other great consequence of our bbilahood to God is that he 

who puts us into this worla meant that it should draw out of 

us all that we are bapable of being.n Tbis is privile~e , 

not responsibility, not cepsoctenc y or Goa and man upon pro-

cess,. 

Many serIDons are fhound in wbich no specific expressions 

can be pointed out as being abaolutistic, yet the sermon as . 

a unit leaves the impressicn of absolutism~ It will be of' 

use to indicate a few of the exprassions which would seem to 

tne writer to show an absolutistic tendency. Tbe sermons 

from which these illustrations are taken may be distinctly 

absolutistic or not~ Tne purpose here is to vindicate 

the general basis from whj_cb tbe writer has drawn conslus .ions . 
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(41) nllitligion is bzsed upon the consciousness that 

man and the creation .are at one wi::h the Divine Father of 

_all~ Interpret Goct by his fatherhood says the preacher 

of today,. NO priest, no church is neBdect ·in thls old _ 

but new~found revelation of Father and child,. ·It is the 

consciousness of God ir tte soul; .it is tne divinity witb-

in,. Christianity is riot a system,but an ideal." Now in 

this instance the ideal is ta feel the oneness of God and 

man, ~he di~inity of man~ The oraQroatic implication of this 

oneness which draws Gcd into a world struggle is absent~ To 

be sure this knowledge of man' s divinity draws men into a broth 

erhood and brings real clarity into the world; it produces 

goo1 works anj peace and confidence. But the intense fe~l -

ing of universal responsibility , that man should make ·bis 

oneness with God mean rrutual work, ana mutual dependence _be7 

tween God and rr•an, is not found -here .. 
t 

Therefore we must say 

tnat tbe serrnon haB tbe abso A-,i_tts.t .ic tone ot ~an ' s privilege , 

rat .1.er than of his tremendous responsibili t,y to work wi tu 

Goct for the salvation of Gmd and man~ 

.(42) "God cannot do absurd and irrational things , can 

not commit injustice , er hate his creation~ God' s perfec-

tion 4s must be in order and harmony .. n There is immu-

tat 1le lawi here' all is perf' ection .. God is perfection, 

44 



all is worked out ·tor hj.m~ "God cannot hate his creation; 

this is not the expression of pragatism, God is the process, 

the becoming .. Of course, we cannot d~aw absolute conclusions 

here, these expressions are but straws which show the way the 

wind .blows. 

(43)nTnere is one God and Father of us all who is above 

all and tnrough all and in you all. 

of whom are all t hings and we in nim. 

One God, tne Father 

He ·in whom we live 

and have our .being. Be is light ana in him is no darkness 

at all. God is love, and his love c1:n no more be frustrated 

in its purpose tban the mighty rivers that ·flow down to the 

seas,. . n Tbis seems absolutistic. 

•ID a sermon entitled "The Revival which we .needn (45) 

the sum~ary of a beautiful sermon is as follows. nThe re-

vival we need is tnat of fait h wbicb goes directly to the 

central t nings, and finding them is strong for all the var-

ied service of life~ Rooted .i n a ·_sense ot tbe worth of the 

soul, .its flowers and fruit are seen in all gracious humanities. 

Conscious of a aivine reality it breaks forth naturally into 

thinksgiving and worship~" Thi3 could hardly _be a pragmatic 

Ending or summary. Perbaps tbe spirit it breathes is more 

Hindu, than Zoroa .. strian$ The pragmatic would have a deeper 
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note of -warfare and struggle , and less of the divine reality 

of the soul~ Much the same spirit breathes in the following , 

alth&ugb in soffie respects it might be considered to go a -stip 

beyond pragmatism~ ~We must think of him not only as over 

us, _but around us, as a~ove and below us, as will us and with

out, not t wo bodies, two indiviaualities apart -- God and I - -

each stan~ing up for bis own rights with neQotiations and con 

tracts between us, as you deal with tne man in tne next street~ 

God is not an alien, or even a neighbor tc you, but a spirit 

about and within you , tne Goodness, Wisaom, ~na Power in which 

you can never escape if you would ; more friendly to your in 

terests than you can posstbly be , mere ready to give than we 

to have;> ·
1·I11 thee enfolded, gathered, 

comprehended, 

As holds tbe sea bis waves., ~1hcu hold ' st us all!' ' 

Be is in every place~ My last thought is that all religion 

e.n1, indeed , all of true life, is a walkin~ with tbe Divine 

Ona, an incessant unfolding of his mind and character to us " n 

Let us ,~elieve that God has planned for no such dismal a fate 

that we should ever come to the end of truth and beauty and 

~oodness .. u This sermon treatnes a wonderful and beautiful 

fa.itn, but it is not that of pragmaHsm,. It is all the 

sweetness of life present ana eternal; the love God and bis 

near presence , but it aoes not speak pragamtically to us 
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of the actual and eternal need of loyalty which devolves upon 

tne man or rather upon the pragmatist who feels that reality 

·consists only of present attainment won by God and man, anc 

with the future contin2ent . 

"I and my Father are one~ A wonderfully high word 

that; and yet not one which meant that Jesus felt himself in 

any sense God~n The idea here is nthat all might be and 

feel as he, feeling the constant indwelling forever~n 1It 

is the 3mphatic note wbion shows tne tenaency~ A ~.rag mat ist 

could not well avoia carrying out to other Jonclusions the con-

sequences of a vital indwelling~ I do not mean tnat the prag-

matist could not be optimistic, ~ut he could not easily dwell 

upon that note, to the exclusion of the necessity of mutual 

labor for all the results which roust necesaarily follow a 

union of the Divine and the human. 

i (48) God nls no longer to the believing -soul mere .will -~, 

intellect, or holiness; be is not force, power, or law> He 

,is one -like ourselves, a Friend we can lean upon, a master who 
s 

teaches us the word of life, a loving Heart that trustAus and 
is trusted by us. Be tnrns not from us when we forget biro, 

but grows ever morJ1 anxious for our gooa, if t~at .is possible~ 

Though we forget him and revile him, and will have none of bis 

love, yet he loves on and will never forsake usa" ·It is here 
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as elswwhere tbat we see the insistence placed upon God's 

love tp man, rather tha'7G od 's love and need of man:o. These 
/'-

are the indications Nbich at least point to an absolutist con

ception of God. 

(49) "Accept the imperfect as their grandest opportunity, 

their dearest blessing, since it enables them tote coworkers 

with God in th1c fashioning of that toward which all creation 

moves, -- a pure, a perfect soul and I believe we ou~ht to 

accept ourselve s even in our wickedness in ·tne same spirit. 
l n 
~ 

If we believe ~4t~ the universe, if we believe in God, we 

rr,ust believe there was sorre good reason for planting men in 

this world in tneir irrperfect state. why not accept this much

Surely, God knew .wheth-to- be - bettered self with ~ladnese? 

er or not tnis ~as the test self to give us:o.n These are not 

the words of a pragmatist,. Such examples might easily te mul-

tiplied .. 

The question ~ay come to mind, why are tbene no more guo-

tations from pragmatic sermons? Th3 answer must be, so it 

seems to the writer, that there are practically no ·sermons 

which can be taken to be true pragmatic sermons.. Many 

approach in various measure the pragmatic position; but few, 

so few that they cannot be taken into account, are in any def-

inite sense truly pragmatic~ In defense of this statement 
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the results of this research will here be stated. 

The conception of _God which inspires Unitarian preaching 

is decidedly absolutistic~ 

There bas been no ~actical ehange in the fundamentals of 

Unitarian preaching since the days of Channing .. Channing~s 

conception of God was absolutistid: he did not protest 

against the absolutistic conception of God as such, but against 

the nature of that conception, .and the conclusions arawn tro~ 

that conception .. Though the protest is no longer prominent, 

the positive side of this conception has not altered, it is 

basically identical witb that of Channing .. This is true 

notwithstanding development, modern terms and application. 

God is an infinitely fulfilled perfect Presence. Omnipotent, 

Omnicient, All-wise, Immutable and Eternal. 

God is imrranenti- This immanence of God does not -imply 

tnat God is dependent upon the processes of nature in time 

and sp_aca. He ultimately .ttanscends .contingencies and .ac-

cidents .inherent .in all process, holding .natur~'s processes 

within his all-powerful Hand. 

The immanence of Goa is conceived of in two ways. He is 
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not a sovereign away .from t.be world, but present .in all times 

and places"' Or,all life, energy, and all manifestations, 

are the life, the actual manifestations of God~ This life, 

this emanation of God is emplayed accordinQ to the .nature 

of tha recepient. This iaentifty or un}ty is _.not conceived 

of as a mutual aepenctency bet ween God ana man. God gives 

graciously, lovingly, and freel y, of this abundant life. 

Tbe Divinity of man implies that as all is of God, so is 

man; or, more 
C .. 

snecif'ial-1 .y 
1- 4 •. -~ 1 ' 

man is the hiQhest manifestation 

of God. Therefore man is in essence of God, sc the relation 

of Father and child~ This conception aces not subtract from 

tbe absolute perfection of God, rather it ~ives man a nature 

corresponding in moral gualit y tc t hat of God who now fully 

qbjectifien the perfection toward which mL~n, by re~son of 

essential Divine nature, may forever progress~ 

Man adva nces toward a present spiritual perfection~ The 

future, though due to natural unfolament or evolution, is not 

in the ultimate sense contingent or problematic, for God pur-

poses the ultimate salvation of all~ . ti 

The universe, incluaing man, is in one stage of develpment 

or progress .ion~ This change or profression, though taking 
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p:ilace witbin the life 01' God, since all life is bis, does 

not imply process or change in God himself, for he, as God 

cannot be subject to ana dependant upon the processes of nature~ 

Be is transcendent to process~ 

Mankind, therefore, can rest secure knowing that the all

lovinQ, all-wise, and all-powerful Father bolds all things in 

his hand, and tnat all is well with the world~ His purposes 

·are ·true and rightious and his will can know no defeat~ ~11 

the rranifestations of nature are manifestations or revelations 

of God, and in their ultimate sense, as seen by God, are neces

sary and good~ 

On tbe other hand, while the Unitarian comception of God 

is absolutistic, the oasis of this absolutism is pragmatic~ 

Unitarian ccoceptions and preaching do not rest upon any 

metaphysis or tneology; do not rest upon thin air or . ab

stract speculations, but as far as any theory of God can rest, 

it rests upon the ~rouna of fact, .experience and science~ 

In this sense Unita~ian preaching is pragmatic~ Tbe faith in 

human nature and religious faith, and above all,the optimism 

of the Unitarian~ however, car~ies him beyond pragmatism into 

an intellectual absolutism> 
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Man -finds bis warrant for the nature of God within himself~ 

Be finds desires and aspirations ~nd real goodness -worthy to 

be eternal witJ~imself. but ·be also finds weakness and in-
II 

ability to bring to fruition his tetter part~ Yet weakmesses 

and propensities to evil, whe n measured by eternity, seem but 

transient ana unreal; it is the good ~hich ·is ete½nal~ He 

cannot impute to the great God ·weakness and ·inability, but 

rather he ·images nis own deepest nature ·in a Supreme ·Being 

who is but the perfect _ ful f ilment of bis own highest conceptions. 

The Unitarian conception of the sure and noble destiny 

of man, ·his eternal progression, arise, in large measure, from 

the fact ·tnat be, will nis human nature, could not,were it in 

his power, allow any frail human creature to utterly fail 

and perish:. How then can God perwit so terrible a calamity! 

The end theref ore must be certain ana good~ This is net a 

metapnysical reason, he finds the reason within himself~ 

Then too; ,history poin,ts the sarne way,. Vie measure tbe past 
~ 

with the presant arid we see evolution ana progress:. -tie is 

a law; shall this law ceasa? No, it is God's Jlan that we 

shall proQress forever~ 

Man feels that God is in his own soul; he sees him in 

the manifestations of nature~ God bolas all within bis 
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hana; he is immanent in hl:s creation, and therefore transcen-

aent to it .. flt ts a religious .need that places God tieyond 

the change of process; it is --t-he need for that, which, amidst 

the perplexing changes of life shall remain forever the same 

and dependarlble. It is because this need is actual in the 

human neart, that he conceives God as that to rrhich be may 

forever cling, feeling sure that his Goct is foever the same .. 

The Unitarian aces not create an absolute God for theologi-

cal or metaphysical reasons .. It is an objectification of 

his own inner and real neea~ It is a value ;judgement~ 

Then too tne Unitarian is pragmatic in regard to belief. 

Be does not preach th e absolute necessity of believing in an 

absolute God, or even any God at all~ Be himself, tbe preach-

er, fee }f ·that t nere is a God, it is an actual fact to him, 

l:ut yet ,.is faith; t1e aoes not claim any eJ:,~ lute scientific, 

or even a transcendent unquestiona~le proof of God. He be

lieves in God, ·and in a certain kind of Goa, because it works 

for him; it meets and answers proble~s and facts, - there-

fore be believes. Be aces n~t assent the necessity of anoth-

er man's believin Q as he does~ The Unitarian allows each 

to conceive of God as he sees fit; h9 may worship the great 

myster y of ltf e , law, force or energy; so long as it makes 

man a ~etter man and fits bim for life, his worship is good 
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anct true .. Therefore the Unitarian value judgement is pragma-

tic:i. 

The oasis of Unitarian belief then is pragmatic; it does 

not Qrow out of metaphjsical speculations, but finds its 

source and support in nature and in man> It must be said 

however that the prevailing tendecy is to carry it ultimltely 

into an iptellectual absolutism ~ The conception of God .which 
C2,,vt,JM 

arises within ABj ia translated in terms of self, and th ~s is 
"'-

a real experience of God, ctevelopes into intellect abstractions, 

-and God becomes in reality the very 3ntithesis of man and alien 

t c him:- That is, God becomes all that rran is not; God is 

absolute and infinite, man, limit.en and tinite; God perfect, 

man imperfect; God divine, man human; God fulfilled, man in 

process; man in time, God in eternity; man needy, Goct kn0w-

ing no need; man sinful, troubled and afraid, God infinite 
peace 

bolinessAand bliss; man i~norant, God pure wisdom~ 

The experience of God at first, or in its basis a real 

experienc6 of God as touching man and being like man, loses 

its touch witn reality and shades off into assertions regard

ing that which transcends all himan knowledge ana experience~ 

Notwithstanding all tbis, 
1~, 

however, no Vetter sumrr.ar.y ~
7 

"' 
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)~ could be found, and none mora pragmatic than th3 words of 

Rev~ Richard Boyntort: i (50) "Whatever our reasoning may come 

to, faitb in God consists practically in just facing our ctaily 

tasks as if God were what we believe him tc be , ·facing our daily 

-tasks, and doing all that we do as in the light of his countenance.n 

')U_ o~ I al-If tu , 
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