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Bovird Posta

The Unitarian Conception of God.

HBe who would understand another's thought of God
discovers that he is endeavoring to grasp and measure
subtle ana intangible emotions; he is seeking to pene-
trate and comprehbend the mystery of é buman soul. But
to comprehend arother's thought of God is little wore
difficult than to defins our own. Qur experience of God
is not, in the main, of an intellectual, but of an emotional
nature. We do not mentally weasure, define, limit, but
rather sense Cod; we have an inner experience which over-
reaches and transcends merely intellectual comprehension.
In this experience definite thought shades off into a deep
and subtle soul-emotion, which by its very nature nmust forf

ever remain undetfined even to ourselves.

Even he who is consumed by a great and impelling dewand
to give to others his own deep and rich experience of God,
finds that the soul of his experience eludes his mental grasp.
Even the outer fringe, as it were, of his experience which he
is able to grasp ara hold, cannoi pe adejuately portrayed by

the limiting wedium of human speech. Ara again, though he



may express with some skill that portion of his experience
which is definable, he can only hope tnat»wordslwilllawak-
en in somwe slight degree,corresponding emotiens in the soul
of the hearer -- but, of this he cannot be sure. VWords

have no infallible meaning and often convey but imperfectly
the teelings which inspire tbeﬁ, Thus it is that the veil
which separates soul from soul\remains undrawn; what lies
behind the veil can be only impertfectly imagined; and there-
tfore our experience of Cod in its deep and vital form is alf

most wholly ar individual possession.

The conclusions therefore relating to the Unitarian con-
ception of God, drawn fromw the careful study of many sermons,
can be only relatively valid; they can but express the res«
sponse which is awekered within the reader, a response which
must necessarily be colored by temperament and personal con-
ceptions. It is possible, yet I believe, not probable, that
one of ditfferent temperament might draw radically different
conclusions. dIn this research, however, in so far sas pos-
sible, all personal bias has been laid aside. The endeavf
or has been to understand the thought of God which imnspired

the expressicn.

The specitfic purpose of this research is t¢ learn in

what measure the Unitarian conception of €od was absolu-
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tistic or pragmatic before the publication of James?
"Pragmatism™ in 1908. The research has covefed the sermons
in the Christian Register for the years, 1882 to 1886 and
1802 to 1906, inclusive, It is not the purpose of this pa-
per to express any opinion whatever regarding the merit of

either view.

It is necessary that the meaning of the terwms, abso-
lutistic, and pragmatic, be carefully defined, for upon a prop-
er definition the validity of any conclusion wust resat. i
bas seewmed to the writer that their meaning as herein used
should rest upon definitions as given by the leading expo-

nents of the two schools, Prof. Royce, mnd Prof. James.

Rroadly defined absolutisw implies the idea that God
is necesserily eternal and in essential nature, changeless,
"a Self-invariant and Eternal™ (1) a God, wha, though he
does not cease at any and every point of time to be ex-
pressed in finite and practical activities” (2) yet by reas-
on Qf his eternal nature cannot be like Qurselves,.“traﬁsient,
passing and variablel /{3) He is the necessarily eternal and
invariable law, tre"Qught®, the one arsolute, eternal, un-
changing Truth, ."(though without thereby ceasing at any and
every point of time to be expressed in finite and practical
activities)”, in reality is ultimately and actually trans-
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cendent to the process of nature, and of human life. Bu-
man life is true only in so far as . it corresponds to, and
is in bharmony with this invariable law of Cod. God may

be and in impanent in man; yet man cannot actually alter
this eternal changeless "Ought". Man's development is a
development so far as i% reaches up toward this great
Reality. In order that truth may exist there must be an
invariant by which truth carn be measured. It is truth
because it ¢orresponds to this invariant, and is truth only
in the degree of its correspondence. ks Prof. Royce ex-
presses it,.WIn order to conceive ¢ur jddgements as true,
we need to conceive them as partial functions of a Self
(Cod) which is so inclusive of all possible points of view
regarding our object as to remain invariable in the presence
of all conceivable additional points of view, and so con-
scious of its own finishsd and invatiarle purpose as ‘to def
fine an ought that determines the truth or'falsity of every

possible judgement about the object®™. (8)

There being a complete and finished "Ought"™, an un-
changing eternal lying back of all the transitory phases
of nn;versal life. The ultimate end therefore of all men
and of the universe is éubgect to no variation. The ."Qught”
is equal to absolute certainty. One outcome only is possi-

ble, for the end, 28 the etednal process, necessarily must



correspond to the "finished and inveriable purpose”®. .(8)

The great universal process, the process of nature and of
human 1ife in all its phases, contains within itself, by
reason of the inherent "Ought”, the must-be,the absolute sure-
ty of fruition. A1l risk and uncertainty, viewed in the
light of the Eternal Invariant, is ."non est®. ° The struggle
of human life is the process of def¥elopment toward reality;
and because of this invariant reality, humarn life can in no
degree add anything unique to already existing reality, be-
cause reality is not "transient, passing and vatriable®. (3)
God is immutable, transcending the possibility of accident

or variation.,

Pragmatism practically reverses the judgements of
Absolutism. There is no Reality, which pbecause of its
inherent nature, is eterpal and unchanging. Toere is
nothing ir the universe which nscessarily is transcendent
to change. Though God may and does have a purpose in
view, this purpose might conceivably be altered during the
long reaches of time: that is, this purpose is not necessarily
invariant. The results of the process of nature is by no

means fizxed and certain. mhere is no absolute guarantee

regarding the ultimate outcome of universal lifes the out-
come ‘is conditional only. The process of creation from its

beginning to the farthest reaches, is ar actual creation, it
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does not reach up toward a reality, it is in ditself a realityp.
The process creates the unigue, not something corresponding
to an existing reality. God and wan are literdally agents
in creative processes; they are mutually dependent factors.
Ferfection therefore is created not self-existent., We live
in a world, says Prof. James, "The perfection of whiéh shall
be conditional mwerely, the condition being that each several
agent "' does his level best® Cod "offers you a chance of
taking part in such a world, Its safety you see is unwar-
ranted. 7t is a real adventure with real danger, yet it
may win through., It is a scheme of cooperative work genu-
inely to be done. Will yeu trust yourself and the other
agents enough to tace the risk? (8) Not all is yes in the

universe, for the no, no, stands egually at the core of life.(9)

God and man, therefore, are in the very heart of a great
and world-wide struggle, the outcome of which is dependent,
literally dependent upon the faithiulness of both Cod and mar.
There can be no eteraal énd changeless reality, for reality
is but the outcome of the universal struggle up to date. To-
morrow reality will not be what it is today. The experiences
of man and of God and the processes of nature add to reality
the unigue, that which before was nonfexistent. The only

ultimate there can be for God and man is an ideal, (10) an

(6)



ideal #hich is not by necessity ultimate. God and wman are
in fullest degree colaborers, partners in labor and in risk.
What ths future is to te is in full measure contingent.
Nothing human or divine is immutable by necessity. There
is no must-be, there is but the will, the shall-be. What LS
has come by process, what shall be must yet be realizéd and
made a reality., Truih, then, is a process, a reality still
being formed; it is not in any degree necessarily ultimate,
eterral, changeless Being, 1In a few words, the pragmatic
conception is that in the universe, in God, anrnd in man, there
is not the completeness of perfection, but only the will,
‘the purpose to bring harmony and righteousness to pass. Har-
mony and righteousness are relative terms not absolute reali-
ties. Tpoere is no perfection in an ultimate sense, only
being-perfected.
is

The underlying conception of the absolutist,that there
is an inclusivs, universal law, a law of God which in itself
is pure, eterpal and in its ultimate pature invariant. This
law can not be defeated, for in it is all-inclusive reality
and‘containing within itselt all possible reality, there ‘is
pow no limit to its content. God is not reaching out to-
ward perfection, he is now perfection, not by process or

achievement, but by nature. He is perfection "ap 'sich®.
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only, and this in a mwanner not permissible in a sirictly
philosophical treatise where each word and term must bhave a

clearly defined and abtsolute meaning.

Not infrequently expressions are found, which, if pressed
1o logical conglusions, would contradict and cancel ideas pre-
viously expressed in the same sermon. If we take the mean§
ings of these expressions in a purely religious sense, devof
tionally, or in faith, for the value of the emotion they

awaken, they are not, thus weighed, inconsistent, but valid.

Unitarians are not primarily theologians; the finesse
and subtlety of speculative theology is therefore often lack-
ing. It is not logic but life which the preacher seeks.

The preacher seeks to contact vitally the veried emotions

and experiences of life; but he also seeks tc do this through
the reason. Nevertheless, though the preacher evidently
never forgets that his message must touch the heart and

life through the reason, & critieal examipnation often lays
bare ideas which cannot be proiloscophically reconciled. A
teeling arises that there is often confusion, or, st least,

lack of clarity in thought and expression.

3 n = 3 3 . : -
From expression it is often impossible to draw certain
A

G
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conclusions. The pragmatic and the absolutistic views meet
a different need. Without fear of illogical reasoning, the
thought of God is expressed according to the dominart emotion
of the preacher. :Amid the ceaseless turmoil and struggle

of life we may rest secure knowing that beneath are the ever-
lasting arms of God, that Cod is in his heaven and all is
well with the world; %hat evil is but seeming evil, could

we but see it a2s Cod sees it. These are absolutistic ideas;
but 'they may be used in a relative sense only, as matters of
faith; they may be used by the pragmwatist as we11 as by the

absolutist.

On the other hand, the immanence of God in nature and
in the affairs of wen, tends to bring out the pragmatic
conception of God, as vitally concerned in the struggle of
life, eith wan as his colaborer, his necessary colaborer,
Yet this expression of immanence, of struggle and uncertainf
ty, may be but relative, and used by the absolutist as well

as bty the pragmatist.

Tt is not the bare statement, but the faith or the
g
belief which inspire,the the expression which must be ‘sought.

The contest of the sermon also must be kept in view.
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Notwitnstanding the obvious difficulties which pre-'
clude any absolute conclusions regarding the Unitar;an concep-
tion of CGod, I am persuaded that theege can be little gues-
tion regarding the general tendency, if measured by strictly

pniloé@hical definitions,

In this connection, it is legitimate to examine Channing's
conception regarding the nature of God and man, for he as one
one of the founders and leaders of Unitarianism, sounded the
keynote of the present conception. This thesis,ai believe,

can be amply proved.

Channing's great protest, as we know,-was ageinst the
Calvinistiq aoctrineot the absolute sovereigniy of God as
opposed to the utter depravity of man, that is, the utter
‘separation of the divine nature and the human. "It das
béen thought to ascribe mnytning to man, was to detract so
much from God, and not to see and rejoice in any 1ikeness
between them™.(1ll) " Man's place im in the dust. The
entire prostration of his faculties is the ‘true bhomage he
is to offer God. Be is not to exalt his reason or his
sense of right against the decrees of the Almighty. He
has but one lesson to learn, tnat.ne is nothing, that Goa is
411 in A11." .(12) B¥hat then is the system against which

the view of Christian Doctrines is directed? Calvinism
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Calvinism teaches, that, in consequence of 2dadn’'s éin,

God brings into life all his posterity with a nature wholly,
cqrrupt,‘so that they are utterly indisposed, disabled and

made opposite to all tnai is spirituvelly good. That all

men are under Cod'd wrath. Out of his good pleasure Cod

has elected some to be saved, the rest of mankind he is pleased
tc pass over and condemns them to most grievous torments with-
out intermission in hell-fire forever.” it is apainst this
utter degradation of human nature, and against any such sove-
erginty of Cod, and their cowplete separation by nature that

‘Bhanning protests.

His positive message is the opposite of his negation:
that is, he asserts that God and man are not separate by in-
‘berent nature; they are alike in guality. He asserts the
faytherhood of God and the divinity of man. ."The only Cod,
whom our thoughts can reste#%ﬁ our hearts can cling to, and
our consciences can recognize is the God whose image dwells
in our own souls. The grapd ideas ot Power, Reason, Wis-
dom, Love, Rectitude, Holiness, Blessedﬁess, that is, of
all God's att:ibutes, come frow within, from the action of
our own spiritual nature.” {(14) "These qualities, justice
and goodness, are essentially the same in Cod and in man,
though differing ir aegree, in purity, and ‘in extent of opera-

tion®. {15} We sustzin a grander relation, that of rational

<
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moral, free beings to a spiritual Father.” (28) "The
glory of Cod is best promoted by awakening our highest
taculties, by bringing out in ourselves arnc others the image

of God in which we all are made.™ {17}

In ell this we see the basis of our preaching today.
The structure of our relief, reared year by year, rests upon
the foundation laid by Channing. The necessity for nega-
tive preaching which confronted bhim, has seemed to lessen
as the years pass, and our message has become increasingly
positive. The message is the same, powever, it has shanged

only to meet the needs of our own day.

Still further we can trace our belief in the immanence
of Cod to Caanning. We, however, lay more insisterce upon
this immanence. For us the proof of our divinity and the
fatherhood of Goda lies largely in the belief in Cod's imma-
nence. Though this thought was in Channpirg's wind, he did
not fully develcpe it as é; has been done since his time.
"The glory of God,"™ he says, "means the shining forth of
his perfection ir his crestion, especially in his spiritual

offspring.” [16)

Tne point which I wisk to emphasize is that Urnitariean
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preaching still rests upon Channing. This fact has great
sigrificance in considering the gquestion before us. It is
pecessary tc notice that Channing's preaching was dire¢ted
agaipnst Calvinistic: belief. He protested against a cer-
tair kind of sovereiguty attributed to God; a sovereignty
which carried as its necessary correlary the inherent and
utter évil of human nature. éé does noct protest against
the sovereiénty of God as such, but only against this sovereiga-
ty as coneeived by Calvipism., 7Tt is a prqtest against the
rature of the sovereignty. His statements regarding this
point are clear and emphatic. "That God is infinite we atf-
tirm as strongly as our Calvinistic brethren?‘(19) "Lét

it not be imagined that I would turn the mind from qu's
infinity. This is the grand truth; but it must not stand
alone in the mwind. The finite is something real as well

as the infinite. It is &s dangercus 1o exclude the former
as the latter. God's sovereignty is limitless; still man
kas his right. God's power is irresistible; still mwan is
iree. These antagonistic views, if so tkhey may be called,
are egually true, apd neither can be spared.” "In most
religious systems the tendency has been to seize exclusively
on the idea of the Infinite, and to sacrifice tgfi:e finite,
the created, the human? (20) "To rob mar of his digpity

is as truly to Bubvert religion, as to strip Cod of his

14



perfection.™ (21) Such statemepts might easily be mulfi—
plied. Channing had no thought cf lessening the sovereign-
ty of God: no thought of modifying the infinity, or the ab-
solute perfection of God, except that this thought Qf God as
severeigﬁ, infinite, perfect, might be rsti&?lly concéived

and be in accord with simple moral conceptions. Be did pot
in any sense whatever subtifaci from an absolute Feing: He

but realized that a spark of this Divinity was inherent in hu-
mar nature. He left Cod the Absclute the Perfect, but by,
conceiving man to bte in pature, in gquality like this sovereign
Being, he gave us the conception of Cod as our fafher, and man
as divine by nature. re g¢ave us our thought of the indwell-

ing Cod.

Channipg and €alvin conceive of precisely the same thing-
the perfection and sovereignty of Cod: their rrenise is idern-
ticel: their conclusions, adduced frow this one premwise are
diametrically opposed. Crhanning and Calvin, ghilosphicaliy
judged are both absolutists. Though they differ.greatly ip.
their interpretation, their conceptioﬁ of God rests upon the
same fgundation. We have only to place side by side, Chan-
ning's conception of GCod, and the pragmatic conception, tg
see that the two conceptions of God are dissonant. While
we may say that ir a large degree, these two conceptions,
the ﬁragmatic and the absolutistic work out ir practical

15



life to the same result, as did the Btoic and Epicurean

philosophies, yet they originate at opposite poles.

‘I bave writter at length upon Channing's views because
these and those of today are practically the same. The doc-
trine which Channing sought to negate, have dropped out of
sight, but the positive side of Channing's message, modern-
ized, developed and wore specifically applied, id the Unitarf
iar message today. That this wessage is no longer called
forth because of the doctrines to which it was at first op-
posed, because it has beer developed, elaborated and applied
to modern scientific conceptions, dces not mean that its
fundamental chception has changed., The message still ree-

rains the seme.

The very immanence of God as conceived in Urnitarian preachf
ing, is not recessarily more pragmatic tharn Channing's state—
ment that the "Glory of qu_means the shing“%orth of his pers
fection in his creation, especially in his spiritual offspring.“
(18) Cod's sovereignty, perfection and omnipotence are not
by the term immanence necessarily denied in their most abso-
lute sense; the interpretation only is modern, not Calvinis-
16, God's immanence, his indwelling, his fatherhood, does

not make God less absolute in essential nature. That hu-



»

man nature is divine in its esserntial nature dQes not neces-
sarily imply that God has human nature, that he is subject

to the risks and contingencies inherent in humar life. God’é
.sovereigpty ray remain as absolute as conceived by Calvin.
That human nature is divinemay mean that within human nature
is a spark frem the necessarily eterral and perfect spirit

of God: tpat because of this spark man may forever grow more
nearly like this eternal perfection. In a wcrd, the immanence
of God in nature and in men, may not mean that God is involved
in the practical problems and contingencies of life. He may
still be an indwelling presence in every atom of nature; the
laws of nature mey be an expression of Gcd, or his sustainf
ing life, and yet he mey be conceived of as perfect, eternal
invarient in his person, or in bis essential naiure. So

long as God is conceived of as a necessary perfection, so
long as his attributes are not conceived of as contingent

upon process, sc¢ long the conception is absoclutistic and

not pragmatic. Therefore 1 say that the term "Immanent”

is not, as empé?ed_by Uniterians, necessari}y a pragmatj

ic term.

Again, although we may say that theyx immanence of Cod
is pragmatic in its results, that Unitarian preaching is
pragmatic in aim, that the immanence of God i$ "practically”

pragmatic, yet this is or may be but a pragmatic method



of applying an absolutistic conception. The conseption

of Gpd may still be absolutistic. So long as Bod is con-
ceived as being necessarily infinite in perfection, so 1ong
as he is got an ingegral factor irn a becoming uriverse, and
dependent ué&n contingencies involved in all process, so
long is the conception of him absolutistié. The absolutisf
tic idea here is, "oif necessity", the pragmatic idea, the
will to De:the purpose. Regarding the results of univer-
sal life, the absolutist asserts surety, progeess is of
necessity certain. The pragmatist may btelieve that the
end is certain and good, but it is wholly a matter of faith,
and rot because of inherent necessity; he believes the end

is sure because God and man purpose that it shall be, He

has faith, and only faith; he asserts no inevitable result.

We cannot assert, tﬁerefore, that Chanring's conception
of the Divinity of man which is the present Unitarian con-
ception‘also, nécessarily carries any other implication than
that there lies within man a germ of a perdect Divine Nature.
Nedither can the assertion be made that the immeanence of God
necessarily neans, as conceived by Urnitariens, more than

the indwelling, a perfect, eternal, omnipotent Presence,

The answer to the question before us will find its prin-
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cipal support in the Unitarian comception of the immanence

of God, and the divirnity of man.

let us examipe the conception of "the Divine Incarna-
tion" (22) "There are two views of the Divine Ipoarnation.
The one which limits it to Jesqs along, the other which sees
God incarnate in all. The word Incarnation signifies God
manifesting himself in the flesb. But is there any part of
creation ir which he does not manifest himself? Sqrely not;
for Creation is just God -- the Infinite Power and Life and
Goodness that is tehind all nature objectifying himself, com-
ing forth into manintestation. Ir the lowest objects he is
present simply as force or energy. In the organic as force
or energy and life; in man also as self-consciousness, will,
moral nature and love.,” There is no guestion as to the
immanence of Cod in all creation. "A marn does not manifest
God any mwore really than dées a flower.”™ The questiorn be-
fore us is, what does this mean to the preacher? Does it
meaﬁ&hat there is now in Creaticn a Perfection which is manif
fest;ng itself, a portion of itself in rature? Poes it
mean that Cod created the universe and then instead of leav-
ing it and reigning over it from afar -- the calvinistic
idea e merely remains in it? @This is what evolution
means. God did not come into the world one, .wnd then leave
: § 48

There wag never a time whepn ©0d was not ip his world

19



the very 1ife of all its life. But his manifestation
grows in splendor, as the ages go on and the race advan-
ces and rises to still greater heights of moral and spiri-
tual attainments, what will that be but the fuller and more
perfect manife%@tion or incarnation of God in humanity?

All life is his life. All beauty is his beauty. All
right and goodness on eartb are finite manifestations of
eternal realitiecs, whose fountair and whose fulness are in
God. It rewmoves ibhe distance Petween us and God. It
lifts the humar up to the divine. Ft makes our life the
lite of Cod is us. Thus our limitations, finiteness,

and poverty become re-enferced from the Infinite and Etern-

2] Fountain of all Power, Wisdom and Love.T”

The evidence here seems to justify the conclusior that
there is now a ?erfectiqn, a Reality which is being manifest-
ed ip finite forms. That this Reality is not dependent
upon the process, but that it in itself is indeépendent of
the process. God is in the world, is immanent, but were thefe
no manifestation, Cod would still remain the same. The idea
forces itseil upon us that, "although a2ll is his life”, this
life is a supporting medium, not vitally changing in its
natuee, but in itself, a permanent and chané}ess Reality around

which we build, or shich we merely employ.
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In this sermon there arejmeny sentences, mwany ideas,
which are pragmatic when taken by themselves, Philosgphi-
cally considered there is, 1 believe lack of clarity in thought;
or, at least, if not in thought in expression. "fn man Cod
is present as energy, as life, and also as Self-consciocusnessg
Will, Moral Nature and [ove." {22) Here is absolute identitys
where is man? Man is God. This is not a spark of the di-
vipe spirit; it is God himself. "pll life is his life.”
"Two great, illuminating and inspiring thoughts are rising
in Christianity. One is the Humanness of God, the other
the Divinpeness of Humanity.” In the Humarness of God lies
the whole pragnatic philoé%ny. But irn view of the context,
it carries little meaningfgg;n philosophically considered.

It weans werely that God has the moral atiributes of men:
Justice, Love, Mercy? etc. Compare Cod's humanity with
other statements.” Qur finiteness, our limitations and pov-
erty are re-enforced from the Infinite and Eternal Foun-
tain of All Power, Wisdom and Love.” Ve 1ése the sense

of humsnness here; therefore the humanrness as here used carf
fies only a religious value, and God's humanness is limited
to $e the belief that our higher attributes afé rot unlike
God's{dgain,“ Because God has taken up his abode within us,
the life of all our life?! Literally considered each phrase
excludes the other. In the first, "Cod has taken up his

abode with us™, is the idea of an absentee Cod, a person
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absolutely independent of man, sufficient unto himself

In the other "The life of all our life", is identity

or mutual life; it is not abode, it is one'life. TFaken

in another sense it is absolutism, pure and simple, which
does not rhyme with the "Humanness of Ced”. It means that

a Creat God has given us his' life to use. This carries no
sense of imwanence in the way of the mutual dependence qf
idertity. It is the Absolute Being manifested in time. Tt
is the immanence of contiguity, or the using of a supporting
life. Pragmatically copsidered, the "Humanness of Cod”

and the "Life of all our life", woulc mean precisely what

it says; tb§§m§°° is in essential nature human, not infinite;
Bubject to the,laws of progress; not a perfecticn abiding

in utter independence of physicazl maniiestations. The

very word "Incarnation®™ gives us the clew to the concepticen,
which is absclutistic. Notice the pragmatic implications

of suckh a thought as is expressed in the following, "Is there
any part of Creatior in which God does nct manifest himseli?
Surely not; for Creation is juét God™. But does not so |
positive arnd explicit a statement carry a meaning not warrantf
ed by th; preacher's philosophy? Creation, judged by other
expressions is not God, but an abodec or a mwere slight and
trapsient marifestation of God. Were the universe itself

Ged, then no incarpstion were pecessary or possible, God
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could not be conceived as incarmating in himself. It is pos-
sible that we might get around difficulties by metaphysical
reasoning, but the very fact that such reasoning is necessary

takes it ocut of the realm of pragmatism.

It might be said perhaps that such a statement "Creation
is just God® 1is figurative of a great truth, an illustration
not bo be carrie#i out to ar ultimats« conclusion. But here
is a very definite statement, perfectly plain and unwistak-
able, which if developed a single step, conveys an impression
not in the preacher's mind.. This seems not an inapt illus-
tratior of a certain looseness of preaching methods, if inf
deed, it does not indicate a confusion in conceptipn regardi-

ing the immanence of Cod.

The sermon referred to is among those most pragmatic in
tore, yet when apalysed is absolutistic in fundamental con-
ception. Sermons of this nature are by no weans the excep~

tion.

As a further iYlustration of what seems to be an inter-

weaving of absolutism and pragmatism, I guote the following,
{3 :
"Phe Revealing of the Sons of God™. "What is God? God is

the infirite energy of everything everywhere, revealing
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nimself ir the unfqlding of all things, the life of all
life, dewning upon us in infinite possibilities.” "Man
discovers that, go where he will, trace the gepesis of

the ordinary fqnctions Qf cur organism, or the higher pos-
sibilities of conscious life, he always travels back to the
primitive nebulous matter from which all terrestrial life
has developed.” "Your primitive state of things thus
understood is but the storehouse of infinite possibilitiess
"That which is emerging lay latent in the beginning®. The
whole creation groaneth and trevaileth in pain together
until now! Yee, progress is a warfare, a struggle for
existence. Yet underneath the struggle, ard in it and
through it, quiet, irresistible, unceasing, is the re§e1a¢
tion,the opening, Of what? Of life ever risiné toward
goodress and tenderness ana strength. The making clear

of the diminity of life as it moves towara fuller expression
of what it really is, the growth of the capacity to claim as
our own that finer manhood, of which all that we know is on-
ly the beginning.”™ "Behind it all and in it all is the in-
finite energy we call God. The story of it is the unfolding
of God." "Rach tomorrow is fraught with thic infipite promise
of ever fuller krowledge and discovery of life: for 21l is

the undolding of Cod.”
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A, truer ant more wonderful expression of pragmatism:
could hardly be fqund than is here set fgrth. The sermon as
a whole is intense and real. The process of nature, the pro-
gress is real, it is a ratile, and it is the unfolding of in-
finite possipilities, not rezalities, the very unfblding of God.
Yet in the very beginning of the sermon there is a purely meta-
physical speculation upon which the whole structure qf the ser-
mon rests; not only the structure of the sermon, but the very
conception of.tne unfolding of the universe itself. This
metaphysival statement cancels the otherwise logical and even
scientific exﬁosition. % Hegel, the philosopher, said that
'God, the absoluie exiernalized himself in all the universe,
in order~that through the slow process Qf its development
he might become conscious of himself in his chilﬁren.’ THat
is exactly the meaning of the texzt."™ Upon this foundation,;

- which is ultrafabsolutistic, the preacher has built a purely
pragmatic sermon. This gquotation from Hegel, which is self-
contradictory, is used as the basis of pragmatism. From this
quotation then we must conclude that the writer either con-
sciously or unconsciously conceived of God as ultimately outf
side the actual process of developement: +that is, it is a
portion of his energy or life which is teing manifestea:

God &s God is ultimately transcendent to the process itself.
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In other words, God is absolute, we are merely using his
perfect life; we are participators, rot integral factors.

(In a letter from this preacher, he admits this gquotation to
be self-contradictory and asserts that the seérmon is meant

to be wholly pragmatic., While this shows the writer's judge-
ment of the sermon to be wrong, it proves the claim of lack

of clarity in expression and 7 believe that had the preach-
er's oonceptions been perfectly clear, he wmoull not have used

this guotation.)

That this perfect life Qf God is but the substratum of
trénsient life; that God himselt, transcends all these process-
es that God himself, as such, is not subject to process and
progress; that he transcends all actuel manifestations;
that he simply allows us to use his perfect life; all this
I say is borne cut by the following, which, the writer feels
- justitfied in asserting, is almost without excepticn the under-
lying Uniterian idea of "Immanence”, and of the "Divinity of
Man™.  ¥"The power not ourselves which makes for righteiousf
ness does more than that. It makes for life, for all the imf
pulses which enter into action, for the appetite, pessions,
and powers of the human soul. (24) This statement is not

absurd, because there is no other statement that can be made

concerning the supremacy of God and the moral ideal ®hich
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does not necessarily invoke the idea that all power and all
the powers of every class and kind are forms of energy that
pervades all things. If this power is not in the volcano,
the earthquake, the pestilence, aqd the life that manifests
itself in the wonderful deeds of men, then there is no suzh
thing in the universe as omnisciepce and moral omnipotence.
Something must be said here concerning the power of determina-
tion in man which affects the extent and qqality of thé mani-
festation of the Divine Energy. {sing the only lamguage, and
the only mode of thomght which possible to us, we must des-
crite the Alwight Creator as patiert and benevolent (not vi-
tally concerned) "while the life he imparts to cannibals, dronk-
ards, thieves, and other human creatures who are worse than
brutes, is seemingly wasted? disgraced and defiled.” The
impression is clearly conveyed that Cod allows-thefnergy
which he sends forth t,« be used for good or for evil pur-
peses, not that the very being of Cod is in a real process,
but merely an e@nimation which he freely gives us to employ
as we s3e fit, Men's actions do not vitally affect the
essential inner reality, they but wisely or unwisely employ
the life sent fqrth from a perfect fountain of life. This
~is immanence. The follosing sentences wight be purely
pragratic. "The noblest attributes that we now assign to Him

who sits uporn the throrne of heaven were first manifested in
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bumen life, and by us then attributed to the Almighty

Being in whom we live.”™ "We have in this revelation of
righteousness the manifestation of divine energy express-

‘ing itself through the form imposed upon it by cur hum:i will
choice and conduct. We build up from the lowest and least
expressive intake of energy successive forms of inceeasing
fineness and peaqty, until in rare persons, the virtue expressed
pecome splendid and sublime, They are fitly described as God-
like, and yet we knon that they do not represent or even sug-
gest the modes of being of that infinite and eternal life

which surrounds us ard waits to come to expression in human
+ife consciousness and character. "But the writer here thinks
of no inclusive cosmic unfoldment, but rather that the per-
fect and transcendent is waiting te be reflected in humanity.
Let me qupte James as a true pragmatic: concepticn of the
Fhought expressed in the foregeoing. (50) ™On the pragmatic
side we have only one editicn of the universe, unfinished, grow-
ing in all sorts of places, especially in places where human
beirgs ar@ at work.”™ (On the atsolutistic side we have a unif
verse in many editions, one real one, the infirite folio or
edition de luxe, and then the various finite editiomns, full

of false readings, distorbed ava wutilated, each in its own
way." We can see that no matter how great the importance

of this unfoldment may be tc¢ huwanity, the sermon conveys
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po impression of one great inclusive cosmic struggle. It

is absolutistic.

We bave spoken of the immanence of Cod as being a per-
fect presence, as not himself subject to process, as not
becoming.(25)In the following quotations this idea is con-
veyed. "We are told that an Infinite Being can not be a
personal being, because personality is a limit distinguishing
ons' being from another. But to this we feply that we must
distinguish God frow the universe of created existence.”

(That is he is uncreated,)“but that does not destroy his infinm-
ite presence and power around and within and above all nature.
The divine mind, conscious of itself, is at the same time
omniscient of the universe which is not itself.” TAs our
knowledge of the universe enlarges, we cease to apply tc the
Deity human limitations of caprice, wilfulness, anger, or
earthly passions.” (There is no humanness of Goa here).

ge rests in the vast peace and ordef of the universe, an
infinite serenity of perfect calm.™ (God then in his infia:
ite calm and passionless nature is presegt‘in the universe in
the sense, that while he absolutely transcends it and all its

processes, he still is not absent, but present.

Compare this statement, "We must distingusdsh God from

the universe of created existence™(25) with the following,
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(28) ™Evolution is just God revealing himself in forms of
matter and spirit. Nature and God are not two, but one.

God began to be incarnate in the fire, mist and the star-

dust, in the planet that cam:x siowly into form amid the flame
and cloud of ¢ the great Artist's foundry, in the uncouth
shapes that haunted the twilight before man appeared, in

the caves and the cavemen who foretold the coming of Michael
Angelo and St. Petead's €hurch. It‘is God in the yearnings

that rise unbidder in the soul. It was God in Socrates who
calmly took the cup.of death, in Jesus who laid down his life
for a kingdom\of Cod, in the soldiers dead at the post of &uty,
in the mother starved for her childrern, in all the nameless
ones who kept faith with conscience and endured their trial

to the lonely bitter znd. God! God in all time! God in
all events] God in all creatures! Géd in all souls!

Emanvuel God with us i that is the interpretation of all his-
tory and the only interpretation that is not paltry and pitif
fully inadequate!l  That is the conclusion toward which philoso-
phy and science seem inevitably moving. And on this interpref

tation of the world modern religion takes its stand.”

In this we apparently see a scientific statement cof a
greet universal process put in religious form and giver a

religious interpregation. A scientist would find little



difficulty in folloaing the great unfoldment of ungversal
life. A complete identity of God and creation is esserted .
Rut does the preacher mean this, dispute his assertion thgt
this is the conclusion to which science and ph;losophy is
coming? Does he mean that tperé is for the first time &
becoring of Cod, from firefmist to the phenomena of the spirit
life within man? God ir all events, creatures, souls; this
is the evolution of God. PBut what does "incarnate” and "re-
vealing™ mean? Does it mean that & great and perfect spirit
incarnated itself in ﬁatter, that revealing means the becowing
of a replica of this perfect incarnatior? Tt gives one the
sense oI disappointment to fina so apparently a clear, open
statement shading off in the metaphysical realm. To find
that bzshind words seeringly so straightforward, there lingers
the hidden meaning} This is not a plea for pragmatism, nor
a tirade against absolutism, but merely that the preacher
shoule not convey wrong meanings; that statements shoula mean
what they bear as face value3 ana not shads off into sowmething
which is not said. "The father who was with and in Jesus,
was with and in thew.™ Is this consonant with "Nature and
Cod are not two but one ? Bos ther "with” and "in" ?

The Father "was witk and 1n the grass, thellily, and the |
Sparrows. Witk each was All 6f God; with each was all of

God the soul or the life could contain? Thirk again, *Not

31



two but one™. Here agairn is the outside God coming in.

He is immanent becaus® he is present. It is not he

himself who is an integral portion of th:xc process. "God
being with them each was ther and forever safe. (God being
in thep,:,the Peing of each was dowered with infinite prow-
ise.” ; Here is no real uncertain struggla; tut because of
this presence, this dower given by Another, each is for-
ever safe. The universal becomes again not "one™, but
merely the abode of a Suprewme Being., It seems to the
writer that such sermons are misleading., That statements
are made which are unwarranted bty the preacher’s own convie-
tion. The climax of this sermon shows how minor a part

man plays in the life of God. "We who claim as our heri-
tage the last word of science and the divinest revelation
of religion, - are hela to the highest duty.” (Why?) "That
finds in each day another opportunity to reazlize and use the
powers of our divin¢ sonship! We are held to duty because
a life in which fhis abounds is the only life that rises

to the level of our vrivilege, as childrer of Ged."™ If
"God and Nature are not two rtut one,” there would seem to

be a far greater call to duily than a mere privilege; and 3
a far grester loss to universal life than unfaithfulness té

this privilege would seem to indicate. Here there is no

note of mutuel @epsndence between Cod and man, and the sermon
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ends in absolutisr, though an attempt is made to use & prag-
ratic method of exposition which singularly fails when ana-

lysed. Other quotations of a similar pature might be given.

There is however a large class of sermons difficult to
gnalyse, These sermons are pragmatic ir tone. To this
class I believe we can assign mosi of the sermons of Unitarian
preachers. Unitarians use a pragmatic method of preaching;
the truth as seen, whether originating from sources absolutis-
tic or pragmatic, are set forth by the pragmatic method; that
is, they find their basis, their proof, and their application
from unquestioned facts of nature as bhey confront us. To
this fact they owe their great value. The purpose of this
paper, however, is not to evaluate, but to learn what the
conception of CGod is.

(21)
- As a pragmatic conception take the following: "The

new faith carries with it a new law. The old law seemed to
wen searisome, complicated, difficult, negative. Ft was the
1aw for child life, with its 'thou shalt not'. The new law
fits the concepiion of the universe. It is not so much a
law as an attitude, or a spirit. It is not with reference
to bare autnority, as of a 1awfgiver; it is ne$-w in view
of a beautiful ldeal to be brought to pass. The thought

is that Goa purposes the well-being of his children. BHis

o
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beneficence aims at this largest possible life. TFor this

and all the processes of nature are found to work. Let

man, then, as God's child, also work by the master's plan.

To catch this new view, to catch the law and give oné's

gelf to its sway,-- this is salvation and blessedness.”

There are so many bteautiful expressions of this character

that it is difficult to pass them by without comment. To

tell whether there is in tht preachers mind tﬁe conception of
an absolute Cod is difficult; we can but infer from inciden-
tal expressions. Ever these may be merely the usual religi-
ous monenclature and carry no necessary single meaning. How-
ever the general tone seews absolutistic. There is the note
of necessary and eternal progression, not of everlasting, uni-
versal struggle. The optimism is that of one who keenly feels
the presence ot an eternal presence which can never know defeat
or even delay. The feeling is one of an eternal and inevita-
ble onward dweep of mankind and nature, "The historian and
‘the poet see Him the.might, victorious "Forse that makes for
righteousness.™ "No one knows the joy and peace of religion
till he has caught this.new and large sense of the real pres-
ence of tha Eternal.” "New experiences are still before him,
as the soul rises on'tne great spiral lines of its untiring

quest after the Infinite and Absolute.”

(V3}
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It seems t, me that the inner thought of the preacher

is Absolutistic, though not what mignt be termed transcenden-
tal Absolutism. Nothing which is said leaves the experience
of man behind, it all touches life. The sermon however,
lacks the war-cry bf the pragmatist. It is entirely the ex-
pression of a faith which in reality passes the realw of
taith, and so can see no evil, or risk, or struggle, at the
heart of things, but only absolute and transcendent good. Let
the soul "never fear fut that Cod has new joys in store, new
visions of reality, higher experiences, fuller and mwore satis-
tying life.” What is here asserted, I pelieve, may also be
said of many of our preachers, notable instances of shich are

the Rev. E. E. Hale and Rev. ®. C. Cannett.

Clearer expressicns of this optimistic surety regarding
the outcome of human life, because of a tramscendent and per-
tect power, is here given. (28) God's way with humen souls
is always a wise and patient one. Be lets us have the regal
blessings of ridgorous discipline, and he leaves us free to
move onward as our osn natures impel.™  "Each human soul is
a seed of eternal life,” "Whxn he is fully aroused, he will
of his own new—bbrn energy, and with a heart full of gratitude
t¢ the God who made Yffe stern and imperative, stride forth

out of bis low estate into a larger life."™ Here is the idea

of God 48 who Bada life stern ang 'imperative. God is above

n

3



this necessity of meeting any such conditions of growth,

The end for man is certain. "In one way or another the world
of God is going to close in around every soul, and so entrap
him with the nécessity of action that in sheer despair of any
further drifting, if for no nobler motive he will be obliged
to defend himself in some way fine enough to life him out of
the evil into the path of eternal progress.”™ "Being immortal
we cannot die.™ T"Either here on the earth or somewhere in-

. the beyqnd every soul has got ot 1earﬁ the full lesson of mor-
al action.”™ " FEarly or late, easy or. difficult that victory
is for all souls.” All tne above might be pragmatic, but

it could only be said in faith. It could not be asserted

as being inevitable, as here.

Sﬁch sentences as follow are not uncommom in Unitarian
sermons and are, of course, absolutistic in tone although
apparently they are suppdsed to rest upon science, ALt
is a Cod whose absolute and all-wise will is revealed in
the absolute, neverfvarying laws of nature which have wocrked
from eternity and will keep on etermally for the good of the
cosmos as a whole as well as for the least particle of dust
of which it is composed. A1l nature is absolutely deter-
mined by law, that Cod is at one with that law and cannot

change if he would and would not if he could. Yes, any

3€



change in the plan of nature upon the petition of man would
. prove the law of God imperfect and tharefore himself not all-
powerful, wise, and good.” Whatever we may think of this
logic, there is no question that the preacher's beliefs are
absolutistic. There is an unchanging and immutable law.
One is often impressed with the feeling that there is 8 de-
sire, or a religious need, to believe in an absolute God.
(30) ™Who is there that can understand the Almighty?
Faith in God is pot to be indentified with any sharp and
definite belieff What is this taith indeed but the assur-
ance of a divine reality in the universe? What is it but
a senée of safety in the midst of immeasurable forces which
surround us,and of joy in the presence of perfect existence?
It is the trustful feeling underlying the song of the poet,
'God's in his heavan
A11's right with the world.'

God is not an object to be singled out from and set above
realities about us: he is the owipresent life and hidden
source of all that is fair and true and good.™ This ex-
pression may be esither pragmatic or otherwise. If God is
nct be tc set above the realities about us, then, that is
pragmatic. If the meaning is ‘that there is a perfect di-

vine reality which assures us that 2ll is a perfect exist-



ence, that there is not the no, no, in the universe as well
as the eternal yes, then that is absolutistic. The writ-
er can snly express a persorpal opinion in such instances as
this. It seems usually the case that a pragmatist uses care
that his expressions are understood. The pragmatic stand is
wore radical and degided., It is, however, perhaps true that
such expressions as these show a leaning toward a pragmatism
as yet undefined in tne preacher's mind, but which is in out-

ward expression absolutistic.

No such uncertainty is expressed in the following.(3p¥It
is asked how divinity can be predicated ¢f humanity, néw man
can be man and yet divine. 1 do not know. Nobody knows,
how Bivinity this Power that swings the planets, that governs
the universe,that orders all things; this infinite Will,
this everlasting Reason, tmis superaal Goodness, this infinf
ite andbggerlasting Love, this Boliness azbove all i I do
not know,these things come down and dwell in the human bogy ;

but they do.” This is not the languzsge of the pragmatist.

An atsolutist view may be seen in the following quétation;
even though God's power is limited, Creation itself is everlast-
ing harmony. There is here no expression of the pragmatic

"No, no®, the ceaseless and uncertain struggle. Here is ne-



cessity: all is good. " A creator desiring to prduce life
at all had‘to.create certain conditions which should result
well for the whole, but m%ght work temporary disaster to a
part. ,In this view this,the best possible world becamse

it must he assumed that everyjhing is just as it bhad to te,
and therefore just uts it ought to be. Nature .is harmony .

at ?he.core. Creation .is music not discord, and in us wells
.up ‘the old, old song of unfaltering faith. ''The eternal Cod
is thy refuge.’ Underneath are the everlagting Arms.” (32)
Or take such expressions as these , "Beauty is of God. Say,
rather, that flawless beauty is the visible perfection of God.
Then fear not, faint not, falter not. The Infinite is not
perplexed, The Eternal is not exhausted. Thne seeking love
of God will nct be deried.” (33) "The work of life must
be made wholesome and sweet though the sentiments of love to
God and man, buqyed up by the assurance that we work not alone
but have the gympathy and co-operation of Heaven.” | This

is not vital pertnership: Sympathy and cofoperation d¢ not
have the ring of pregmatism. The process seems confined to
humanity. Ar again, .(33) "Ry penalty, through suffering
and above all by invitation of gpler delights wankind has
been driven, persuaded and at last by its own nobility com-
pelled to choose the better way." (38) "So also we may

think of the Infinite One as patient, long-suffering, kind,
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giving himself to the unthankful and tc¢ the evil with the
certainty that at last, through choice, aspiration, and in
gladness, every recipient of this Holy Spirit will come to

himself and recognize the Source and Giver of all good.”

(37) "Cod is the ggme yesterday, today and evermore
and everywhere., And he readay to admit goylg of mén\into fel-
lowship with himself now. To them is a present Heaven and
a present salvation draciously and freely offered. It is
the mission of Unitarianism to help men see and fee: ful-
fil the condition on which that felloﬁship of life can be
entered upon and maintained, that the life men now live may

be true, purs, heavsnly, divine.”

In the following most beautiful sermon we have the
pragmatic method of absolutism, at least, so it seews to
the writer.

"Fhe faith of today and towmorrow must stand upon the
conviction that our hi@man race has illimitable possibilities
of improvemwent, that the business of religion is to produce
the finest sort of human life here in the earth. God
works through nature. pe still petter works through inf

telligent human nature. It is our privilege to be like
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the Almighty, world creators designing for Efernity. The
earth for all its scars of cuelty and wickedness has for
many years been steadily becoming a safer place for every
manly grace. We can report that Ced is in man reconciling

aXl things of matter and spirit to his perfect self,”

Compare the preceeding idea of man's privilege with
the following. .(38) "Why should I doubt the testimony
of sincere souls that Cod dwells in man and is conscious
through men and that man dwells in Coa and is conscious
through God. This is science as well as experience.
Cod may have his problems as we have ours. Perhaps it
pay bs our high privilege to helf and glasden God". In
‘these expressions we detect an entirely different tone. Here
is no absolute God, no absolute perfection or all-wisdom whéch
precludes all sense of uncertainty for God; He may face
great problemws; there is a future unknown, problematic, bef
fore bhim. The privilege of man here is a very different privif
lege from those before quoted. Bere is thes privilge of actuf
,ally working out ths problems of universal life witn.God. i 7
is not just the privilgge of progression, and a certain pro-
gress sure, with God merely lending his life to man. Here
is real partnership in progress. God and man mutual oolaborf

ers. Such an expression of pragmatisr in so unmistakable a

-
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form is very seldom found in Upitarian sermons.

Let we set over against the above another sermon, --
onz of the strongest and mwost intense, and one which
should be pragmatic, but is not. The sermon fails in
its last paragraph. Had the preacher really conceived
of a vast world struggle, a struggle universal in its
reaches, bow aifferent this appeal would have been. (40)
"ghere is room in th2z earth today for a religion that re-
gards nothing human as alien to it, a religion not'téo
dainty to be planted 'in the heart of the world where the
eternal struggle against wisery and wrong and sin is going
on. ﬁefé is an opportunity worthy of a God. iIf we believe
there in but one Cod, our first imperative is to live as chil-
dren of ope God in whom ws believe that men seeing our good
works shall glorify the Fatner;” To me this appeal seems
paltry and weak. Is there no greater reason to labor than
to glority our Father? I say this to show that the spirit
or the tone is not pragmatic. The appeal is to glorify

not to.assist.

The thought of" man as God's child and therefore heirs

of God i3: frequently expressed. This thought has as its

correlary not the thought of God as having buman gqualities

o

4%



but rather of man having divine gualities. We as heirs

of a great and infinite God may therefore infinitely progress
tp be more like him, and partake of his fulness. In this
form the thought of God is absoluti?ic.

(40 1/2)

"Jf we are children of God then two consegquences follow;
our inner life is capable of great de¥elopment. Ve seem to
be already partakers of infinity, and we can never be aatisf.
fied till we enter into the fulness of 6ur inheritance. The
other great conseguence of our @hildhood to God is that he
who puts us into this world weant that it should draw out of
us all that we are bapable of being.” This is privilege,
‘not responsibility; not aepsndency of Cod and man upon pro-

Cessa

Many sermons are fhound in which no specitfic expressions
can be pointed out as being absolutistic, yet the sermon as
a unit leaves the impressicn of absolutism. It will be of
use to indicate a few of the expressions which would seem to
the writer to show an absolutistic terdency. The sermons
from which these illustrations are taken may be distinctly
absolutistic or not. The purpose here is to vindicate

the general basis from mhich the writer has drawn comnslusions,
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(41) T"Rsdigion is bzsed upon the consciousness that
pan and the creation are at one wisth the Divine Father of
all. Interpret God by his fatherhood says the preacher
of today. No priest, no church is needed in this old
but nvefound revelation of Father and child. It is the
consciousness of God in tte souly it is the divinity withf
-in, Christianity is not a system,but an ideal.” Now in
this instance the ideal is to feel the oneness of Cod and
man, the diwinity of man. The pracmatic implication of this
oneness which draws God into a world struggle is absent. To
be sure this knowledge of man's divinity draws‘men into a broth-
erhood and brings real ckarity into the world; it produces
good works and peace and confidence. PRut the intense feélj
ing of universal responsibility, that man should make his
oneness with Cod wean mutual work, and mutual dependence.be7
tween God and man, is not found here. Therefore we must say
rather than of his tremendous responsibility to work with

God for the salvation of Ged and man.

.(42) "God cannot do absurd and irrational things, can
not commit injustice, or hate his creation. Cod's perfec-
tion 48 mwust be in order and harmwony.” There is immu-

/
table law hepe’ all is perfection. God is perfection,

44



all is worksd but ‘for him. "Cod cannot hate his creation;
this is not the expression of pragatism, God is the process,
the becoming. Of course, we cannot draw absolute conclusions
‘here, these expressions are but straws which show the way the

wind blows.

(43)"There is one GCod and Father of us ali who is above
all and through all apd in you all. - One CGod, the Father
of whom are all things and we in him. He in whom ﬁe live
and have our being. He is light and in bim is no darkness
at all., Cod is love, and his love can no more be frustrated
in its purpose than the mighty rivers that flow down to the

seas,” This seems absolutistic.

‘In a sermon entitled "The Revival wbicb.we need™ (45)
the summary o% a beautiful sermon is as follows. "The re-
vival ws need is that of faith which goes directly to the
central things, and finding them is étrong for all the var-
ied service of life. .Rooted.in'a sense of the worth of the
soul, its flowers and fruit are seen in all gracious humanities.
Conscious of a divine reality it breaks forth npaturally into
thanksgiving and worship.” This could hardly be a pragmatic
Bnding or summary. Perbaps the spirit it breathes is more

Bindu, than Zoroastrian. The pragmatic would have a deeper

4
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note of warfare and struggle, and less of the divine reality
of the soul. Much the same spirit breathes in the following,
althéugh in soms respects it might be considered to go a stép
bayond pragmatism. "We must think of him not only as over
us, but around us, as above and below us, as wilk us and with-
out, not two bodies, twe individualities apart g Cod and I i
each‘standiag up for his own rights wiéh negotiations and con-
tracts between us, as you deal with the man in the next street.
God is not an alien, or even a neighbor tc¢ you, but a spirit
about and within you, the Coodness, Wisdom, and Power in which
you can never escape if you would; wore friemdly to youf in-
‘terests than you can possibly be, more ready to give than we
to have. %In thee snfolded, gathered,

comprebended,
As holds the sea bhis waves, Thou hold'st us alll’
Be is in every place. My last thought is that all réligion
ahd, indeed, all of true life, is a walking with the Divine
One, aﬁ incessant unfolding of his mind and character to us.”
Let us believe that God has planﬁed for no such dismal a fate
that we should ever come to the end of truth and beauty and
goodness.” This sermon btreathes a wonderful and beautiful
faith, but it is not that of pragmatism. It is all the

sweetness of life present and eternal; +the love God and his

near presence, but it does not speak Pragamtically to us
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of the actual and eternal need of loyalty which devolves upon
the wman or rather upon the pragratist who feels that reality
‘consists only of present attainment won by Cod and man, anc

with the future contingent.

"I and my Father are one. A wonderfully high word
that; and yet not one which weant that Jesus felt himself in
any sense God."™ The idea here is "that all might be and
feel as he, feeling the constant indwelling forever.™ It
is the 2mphatic note whioch shows the tenaency. A pragmatist
could not well avoid carrying out to other conclusions the con-
seguences of a vital indwelling, I do not mean that the prag-
matist could not be optimistic, but he could not easily dwell
upon that note, to the exclusion of the necessity of mutual
labor for all the results which must necesaarily follow a

union of the Divine and the human.

(48) God Mis no longer to the believing soul wmere will .,
intellect, or holiness; he is not force, power, or law. He
is one .like ourseslves, a Friend we can lean upon, a master who
teaches us the word of life, a Loving Heart that trustfus and
is trusted by us. He tnrns not fror us when we forget him,
but grows ever morz anxious for our good, if that is possible.

Though we forget him and revile him, and will have none of his

love, yet he loves on and will never forsake us.™ It is here
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as elsewhere that we see the insistence placed upon Cod's

2y

love tp man, rather thanﬁGod’s love and need of man. These
are the indications shich at least point to an absolutist con-

ception of God.

(49) T™Accept the imperfect as their grandest opportunity,
their dearest blessing, since it enables them to be coworkers
with God in thx fashioning of that toward which all creation
woves, -- a pure, a perfect soul and T believe we ought to
accept ourselvgg even in our wickedness in the same spirit.

If we believe wi%; the universe, if we believe in God, we

must believe there was some good reason for planting men in
‘this world in treir imperfect state. Why not accept this much-
to- be 4 bettered self with gladness? Surely, Cod knew wheth-
er or not this was the best selt to give us.” These are not
the words of a pragmatist, Such examples might easily be mul-

tiplied.

The gquestion may come to mind, why are thepe no more guo-
‘tations from pragmatic sermons? Ths answer must be, so it
seems to the writer, that there are practically no ‘sermons
which can be taken to be true pragmatic Sermons. Many
approach in various measure the pragmatic position; but few,
so few that they cannot be taken into account, are in any def-

inite sense truly pragmatic. In defdnse of this statement
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thz results of this research will here be stated.

The conception of GCod which inspires Unitarian preaching

is decidedly absolutistic.

There has Peen no redical ehange in the fundamentals of
Unitarian preaching since the days of Cbanning. Chanpning's
conception of Cod was absolutisti¢: he did not protest
against the absolutistic conception of God as such, but against
the nature of that conception, and the conclusions drawn from
that conception. Though the protest ‘is no longer prominpent,
the positive side of this conception has not aliered, it is
basically identical with that of Channing. This is true
notwithstanding development, modern terms and application.

God is an infinitely fulfilled perfect Presence. Omnipotent,

Cmnicient, All-wise, Immutable and Eternal,

God is immaneni. This imwanence of God does not imply
that CGod is dependent upon the processes of nature in time
and space. He ultimately,transcends,contingencies,and,acf
cidents .ipherent in all process, holding .nature's processes

within his .all-powerful Hand.

The .immanence of Cod is conceived of in two ways. He is
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not a sovereign away .from the world, but present in all times
and places. Or,all life, energy, and all manifestations,
are the life, the actual manifestations of God. This life,
.thSS exanation of God is empleyed according to the nature

of ths recepient. This identifty or unity is not conceived.
of ag a mutual deperndency between God and man. God gives

graciously, lovingly, and freely, of this abundant life.

The Divinity of man implies that as all is of Cod, so is
man; Or, more specifi@l}ﬁ, man is the highest manifestation
of God. Therefore man‘is in essence of Cod, sd the relation
of Father and child. This conception does not subtract from
the absolute perfection of God, rather it gives man a nature
corresponding in moral quality tc that éf God who now fully
objectifienn the perfection toward which mwn, by reason of

essential Divine nature, may forever progress.

Man advances toward a present spiritual perfection. The
future, though due to natural unfoldment or evoluticn, is not
in the ultimate sense contingent or problematic, tfor CGod pur-

poses the ultimate salvation of all.. ; o

The universe, including man, is in one stage of develpment

or progression. This change or progression, thaugh taking
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place within the life of God, since 2ll like is his, daes
not imply process or change in God himself, for he, as God
cannot be subject to ana dependent upon the processes of nature.

He is transcendent to process.

Mankind, therefore, can rest secure knowing that the all-
1oving,_ailfwise, and allfpowerful Father holds all things in
his hand, and that all is well with the world. His purposes
‘are ‘true and rightéous and his will can know no defeat. All
" the manifestations of pature are manifestations or revelations
of God, and in their ultimate sense, as seen by Cod, are neces-

sary and éood,

On the other hand, while the Unitarian comcepﬁion of God
is absolutistic, the pbasis of this absolutisw is pragmatic.
‘Unitarian ccoceptions and preaching do not rest upon any
metaphysie or tneology; do not rest upon thin air or ab-
stract speculations, but as far as any theory of Cod can rest,
it rests upon the ground of fact, experience and science.

In this sense Unitarian preaching is pragmatic. The faith .in
‘human nature and religious faith, and above all,the optimism
of the Unitarian, however, carries him beyond pragmatism .into

an intellectual absolutism,



Man finds his warrant for the nature of Cod within himself.
He finds desires and aspirations znd real goodness wofthy to
be eternal with?himself. but ‘he also finds weakgess and -in-
ability to bring to fruition his better part, Yet weakiesses
and propensities to evil, when measured by eternitiy, seem but
transient and unreal; ‘it 'is the good wvhich is eterpal. He
cannot '‘impute to the great God weakness and 'inability, but
rather he ‘images his own deepest nature 'in a Supreme Being

who 'is but the peréect fulfilwment of his own highest conceptions.

The Unitarian conception of the sure and noble destiny
¢f man, his eternal progression, arise, in lerde measure, from
the fact ‘that he, wilk his human nature, could not,were it in
his power, allow any frail bumarn creature tc utterly fail
and perish. How then can God permit so terrible a calamity!
The end therefore must be certain and good., This is not a
metaphysical reason, he finds the reason within bhimself,
Then tooq, ,bistory points the same way. We mreasure the past

o : Serleckin

with the present and we see evolution and progress. e is

a law; shall this law ceasz? No, it is God's glan that we

shall progress forever.

Man feels that God is in his own soul; he sees him in

toc manifestations of nature. CGod holds all within his
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‘hand; he is immanent in his creation, and therefore transcen-
dent to it. & is a religious need that places Cod beyond
the change of process; it is-the need for that, which, amidst
the perplexing changes of life shall remain forever the same
and dependagble. It is because this need is actual in the
bumar heart, that he conceives GCod as that to #hich he may
forever cling, feeling sure that his God is foever the same.
The Unitariap does not create mn absolute God for theologi-
cal or metaphysical reasons. It is an objectification of

bis own inner and real need. It is a value judgement.

Then too the Unitarian is pragmatic in regard to belief.
Be does not preach the absolute necessity of believing in an
absolute God, or even any God at all. Be himself, the preachf
er, fee}%'that there is a Cod, it is an actual fact to bhim,
but yet,is faith; he aoes not claimw any aﬁ?lute scientific,
or even a transcendent unguestionable proof of God. He be-
lieves in God, and in a certain kind of God, because it works
for bhim; ii meets and answers problems and facts, - tneref
fore he believes. Be does not assert the necessity of anoth-
er man's believing as he does. The Unitarian allows each
to conceive of God as he sees fit; he may worship the great
mystery of life, law, force or energy; so long as it makes

man a better man and fits bhim for life, his worship is good
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and true. Therefore the Unitarian value judgement is pragma-

tic,

The basis of Unitarian belief then is pragmatio; it does
not grow out of metaphjysical speculations, but firnds its
source and support in nature and in man. It must be said
‘however that the prevailing tendecy is to carry it ultim&tely
into an intellectual absolutism. The conception of God which
arises withinae;zséa'translated in terws of self, and this is
a real experience of God, developes into intellect abstractions,
.and God becomes in reality the very antithesis of mwan and alien
¢ hity. That is, God becomes all that wan is not; God is
absolute and infinite, man, limite#l and finite; God perfect,
man imperfect; Cod divine, man huwap; God fulfilled, man in
process; man in time, God in eternity; man needy, Cod know-
ing no need; man sinful, troubled and afraid, God infinite

peace
holiness,and btliss; wan ipnorant, God pure wisdom.

The experience of God at first, or in its basis a real
experience of Cod as touching man and being like man, loses
its touch with reality and shades off into assertions regard-
ing thet which transcends all haman knowledge ana experience.

"QWM’

Notwithstanding all this, however, no better summary
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ﬁéﬁﬁég could be found, and none more pragmatic than the words of
Rev. Richard Roynton: .(50) T"Whatever our reasoning may come
ta, faith in God consists practically in just facing our daily
tasks as if God were what we believe him tc be, facing our daily

tasks, and dding all that we do as in the light of his countenance.”
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