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The Status of Purpose in Reality.

" At the beginning, I think it is well for us, for
the sake of clarity, and to avoid misunderstanding,
to consider the meaning of the substantives in the
title; "The Status of Purpose in Reality,."

First of all let us look at the word "status,"
I oconsulted two diotionaries, The Century and The
New Oxford. The former tells us thet "status" is
from the Latinr"statis," meaning "standing,™
"position," "attitude,"™ "state,” It then defines
"status™ as "standing or position as regards rank or
condition.” The latter stated things a bit different-
ly, but with the same meaning. It told us that "sta"
is from "stare,"” the Latin for "stand.” "Status is
there defined as "position or standing in society or
professions, and the like," On the basis of these
two definitions we may say that 1in this thesis we are
speaking about the status, or position, or standing
of purpose in reality., We might also say, "the idea
of purpose in reality." I think we now have made
clear enough what we mean by the word "status" as we
are using it in this thesis.

Let us now see how we define the term "reality.n"

A thesis ocould be written upon this word alone, A%t

least, I feel so at present after having hunted in



the Century Dietionary, in the New Oxford, in Webster's,
in Baldwin's "Dictionary of Philosophy" for a defAnition
that really satisfied me., Besides these dlctionaries
I also oconsulted the books mentioned in the bibli-
ography at the end of this thesia. Since the thought
of purpose is to be stressed in this thesis I shall
not enter upon any lengthy discussion of the meaning
of the term "reality."™ On the other hand, I feel it
would not make for elearness of thought did I pass it
by ceompletely. Therefore we shall content ourselves
with just a few words about this term., °

I think John Grier Hibben in his book entitled
"The Probleme of Philosophy™ can be of help to us in
giving us an idea of the meaning of the term "reality"
(p.14 P£.). There in part he writes, "Let us examine
more olosely the significance of thisAvﬁgue word,
reality. It may have several meanings, according to
the different points of view which one takes., We may
regard it as embodied in the physical world, the world
of land and sea, of sky and trees, of sunshine asnd of
storm, The real therefore will be that to us which we
can touch and see, smell and taste, as one wili say,
'TI know that is real for I can see it with my eyes.®
Seeing is believing, and the testimony of the senses
is the superior court of appeal in controverted

questions. But the world of reality may be regarded



from quite a different point of view, as the-world
of consciousness, the mind of man, the experiences
of the inner self, the Ezo, Here is a world of
phenomena interrelated and reciproocally dependent,
It is a realm of ideas, of memory iméges, of fanocy,
of will, and of desirse., The verities in this world
cannot be seen, or measured, or weighed, and yet we
do not hesitate to speak of them as realities; they
are real as the love of trieﬁds i4 real, or the
anger of a foe. The passion of a Romeo, the will of
a Napoleon, the genius of a Goethe, the aonception
of a united fatherland in the fanoy of a Bismarck,
these are realities. A deeper significance of the
real, and still further removed from the sphere of
sense-perception is that of the reality whiech lies
behind the world of sight and of sound, of thought
and of desire, the real as eternal, 'the hidden
purposs of that Power which salone is great, and the
myriad world His shadow.' To some it may seem that
we have here undertaken an exoursion into the
territory of the unreal; to others, however, such
an idea appeals as the verity of verities,™

The paragraph that foliows the above contains
thoughts that will perhaps make the foregoing olearer.
"The subject matter of philosophy, 'that whioch is,?
that sphere of reality which seemed at first so

obsourely outlined, we have found to comprise three



definite divisions, nature, mind, and God., It is the
provinee of philosophy not merely to consider reality
undei each one of these aspeots separately, but also
to consider the relations which obtain between them,
that is, the relation between the world and man,
between man and God, and between God and the world."

I have quoted the abbve, not with any interest
at this time ina definition of phildséphy, but because
% thought the paragraph contained words msking the
previous oitation olearer, Perhaps the above is made
even clearer when in the discussion on P.23, "God, the
world and man" are referred to as the "three aspeots
of reality."

I think these thoughts of Hibben's, which I find
in general harmony with my own, will give us a clear
enough idea of the term reality, that which has for
its aspeats, nature, mind, and God. This I believe
to be true even though individuals are not in exaat
agreement as to the meaning of nature, or mind, or God.
We are sure of this when we recall that for some Géd
i? identified with the world em nature, giving us
what is called Pantheism. Then there are the Deists;
also the Theists., Again, nature is a ferm that is
used variously. By it some mean God; some man plus
the subhuman and the suborzanic; some the animal and

plant life and the inorganic, Yet in spite of these
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differences I think we have a good enough understand-

ing of the term reality, - good enough fowr our

puarposes in this present thesis,

We now come to the third term of the subject of
this paper - "The Status of Purpose in Reality."™ How
dp we define "purpose?" Murray in the New Oxford
gkctiOnary defined the word as "that which one sets
before omeself as a thing to be done or attained; the
objeat that one has in view; the action or faot of
intending or meaning to do something; the object for
which anything is done or made, or for whish it
exists; the result or effect intended or sought;
end, aim.'v Let us turn to the Century Diotionary,

We look up "purpose” and are direoted to see "propose,"
of which "purpose™ is a doublet., We find it derived
from two Latin words "pro," meaning "forth," "beforew
and "poners," meaning ®set," "place." We discover that
*purpose™ is definéd as ™ thing proposed or intended;
an object to be kept in view or subserved to any

operation or ecourse of action; end proposed; aim;

- intended or desired effect; practical advantage or

result; use; intention; design; resolve; resolution;
import; meaning; purport; intent.”

It wili be worth our while to consider not only
these definitions from distionaries but also those
contained in the words of a few philosophars, MeDougal
in his "Social Psychology" (P.864 F,) speaks of the

(o3



"gonsciousness of striving towards an end which
everyman has when he acts with deliberate purposee"
!nrthﬁr down on the same page he writes of the
commonly entertained notion of purposive activity,-
that purpose “essentially implies on the part of the
agent conssiousness of the goal that he seeks to
attain, of the end he pursues.” He stands for this
and 8 wider use of the word purpose., We shall disouss
this broader application later on, Wright in "gelf
Realization™ defines action from purpose or what is
the same thing in other words, purposiwve action, as
aoction in pursuit of a group of objects to be realiz-
ed in the course of future time, rather than in
pursunit of a single objeot to be realized now, which
he calls desire. We shall reocur to Wright's discussion
further on. (Wright, p.142 £,) Leighton in "The PField
of Philsophy" (p.288) writes, "Humanly, & purpose means
the conscious atriving for an ernd or value and the
effestuation of a purpose signifies putting in train
the means or mechanism that will achieve the end.”
Pringle~Pattison in his "Idea of God"™ (p.323) says,
"The idea of purpose as we meet it in experience,
appears to imply (1) desire for an as yet non-existent
state of affairs, (B) the oonception of a plan for
bringing the desired state of affairs into existence

by seleetion of appropriate means, (3) the act of



will proper, which realizes or carries out this plane”
The following citation from J, Arthur Thomson in "The
System of Animate Nature™ will perhaps be of further
help in defining the idea of purpose, He speaks Ffirst
of purpose in the higher levels of life. The he goes
on to make clear this idea of purpose by illustrating
from a slightly lower level of life, We prepare for
mnonths to build a roskery in our garden, colleocting
stones and tree-roots and such like in a way that
perploxcs our next-door neighbor, who is not in the
secret, who shakes his head &b the absense of purpose
in our behavior. But all that we 4o is aotuated by

a purpose, 80 simple that we may call it perceptual,
to form in the outer world an actual counterpart of

a pleasing pioture which has formed itself, as we say,
in our mind, If this perceived purpose is not resal,
nothing is real. A mental antieipation with its
associated desire determines our behavior."” (p.332).
Pinally, I quote just one more author on the definitions
of "purpose.® Hobhouse in his book on "Development
and Purpose,”™ on p. 319 writes, "Now if we look at the
purposive state as we know it in ourselves, we say
familiarly that it is guided by an idea of the end
and of the way and meane thereto. This idea is a for-
ward-looking something; its relation to the future, |
to what is to oome out of it, ies an integral part of

its being. It is, we will not say, determined ab



- extra, but constituted by this relation, this element
of movement which it contains., But the forward-
looking idea is not the whole of the purpose. The
idea must interest, arouse feeling, dominate impulse.
The purposive state is an impulse-idea, a conative
state, an idde-force. It is forward looking, but more
than that, It is forward movinge.eee.... Gonerically
then a purpoge may bhe defined as a cause conditioned
in its operation by its own tendensey," I want to note
Just one more definition of purpose which I omitted
through oversight. It is that of Sorley, to be found
in his book on "Moral Values and the Idesa of God,"
(Pe397 £.). He writes, "what 4o we mean by Purpose?
In our experience it always involves two thingé:
first, that an idea of the end precedes the activity
or attainment, and secondly, that the activity or
attainment is determined by the idea.,"

I think I have made sufficiently clear what is
gonor@lly meant by purpose., As we know it, the term
purpose means an idea of some object or end whioh
guides or shall guide our action in the realising
of that object or end.

Contrast A8 Sorley in "Moral Values and the Idea of
between
Purpose God™ (p.405) says, "Purpose is contrasted with

and
Mechanism meochanism.” I think it is worth our while seeing Jjust

what this oontrsst involves, We shall in the next

few pages sontent ourselves with comparing and con-



trasting these two terms, purpose and mechanism,
Then when we use the terms later on in this thesis
we shall know more definitely than we might otherwise
what we are talking about. 0f the authors whém I
consulted only three dwell at any length upon the
difference between the mechanical and teleological,
or mechanism and purpose, These are Sorley, in
"Moral Values and the Idea of God,"” Russell in

the "Pirst Course in Philosophy," and Hobhouse, in
"Development and HPurpose."” The others say little
or nothing in contrasting these two ideas.

First of all, what I have to say in the next
two or three pages is largely suggested by my study
of Russell, In his compendium of philosophy he has
succeeded in putting clearly the difference between
purpose snd machanism, or a& he calls it, the
meohanical and teleological., After we have consider=
ed thoughts largzely suggested by his treatment we will
turn to Sorley and Hobhouse to see what they havé to
offer us in further clarification,

First, to explain mechaniceally is to find the
explanation of a given event or phenomenon in some
.antecedent econdition, or in agenaies whish operate
with the regularity whish we observe in the acstion
of machines made by human beings. The result of

these agencies is produced without prevision of this
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result, The result is in aceordance with a prineiple
of determination which makes just this event or
phenoﬁenon‘oertain, and excludes the possibility of a
different result in existing eemditions.

On the other hand, a fact or phenomenon is
teleologically explained, when it is not only seen to
be a result, an effeot or terminus of a proocess of
change, but is looked upon as &an end, In relation to
this end the antecedent conditions and ehanges have
their meaning. 1In the teleological or purposive
sonoception of an event or being, this being or event
is conceived to sontrol and direot the agencies or
gseries of changes which issue in this result,

Kow that we have defined what we mean by mechanism
or she maschanioal and by purpose or the teleologiocal
let us note the points of aifference between mechanism
and purpose. In the meshanical sonception of an event
or being the antecedent proeesses or events are the
sole explainers of the given fact. In the teleological
eonception, or in purpose, the antecedent conditions
are not the only explanation of the given fact; the
fact is more tham a result; it is ales an end, Thus
something moxe than an eantecedent is necessary to
explain. Again, in the mechanisal explanation the
agencies whioh effeoct a given result are in no manner
influenced by the result; this resultant is not a goal

or end, In the teleological explanation the resultant
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is at the same time an end or goal. (See, Russell,
"First Course in Philosophy" p.129 f.).

Lét us look briefly at what Sorely has to say in
his "Moral Values and the Idea of God"™ (p.405). After
an introduetory paragraph he really bezins by saying
what I have already quoted, "Purpose is sontrasted
with mechanism" (p.405). Yet every machine is
purposive, - it fulfills a purpose, The machine is
something construocted by an intelligent being, with
purpose in mind. The purpose lies outside the machine
and@ the work which it performs. It is ealled purposive
because it has been constructed for a eertain purpose.
The machine itself does what it does simply as a result
of the struscture and the relation of its parts and the
motor power with which it is supplied., On page 413
Sordey writes, "The term purpose has been used in
desoribing the aotions of a system when they ocannot
be understood. through their antecedents alone, and
without reference to the end whioch they tend to bring
abbut.' From this sentence and from what precedes it
in his book I eome to the sonclusion that he and
Russell are in agreement in their differentiation
of purpose and mechanism,

Let us see what Hobhouse ocan 40, or at any rate,

12

what we can get from him that willi help ue to understand

S

or mechanism and purpose, In sestion eight of chapter

fully the difference between mechanical and teleologioal,
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four of part two he reviews some of what he has
previously discussed before proceeding with his
argument., To explain an event or process may mean

two things. Pirst, it may mean to find for it an
antecedent event or process which passes into it,
proceeding without any reference to concomitant
proocesses Oor events., This is the mechanical cause,
Secondly, it may mean for the event an explanation
here and now, ™a reason why it holds its place in

this particular collocation." Rxplanation here

cannot be mechanieal, but may be teleological. Thepe
are two ways in whish purpose may operate,-two kinds
of teleology. It may operate externally, as in the
case of a machine made by a human being. It may operate
internally, in an orgarnioc whole. The distinection of
these two kinds of causes I remember is also made by -
c\_mningham. He calls the external, abstract telee
0logy, and the other as seen in organic whole, concrete
teleology. (The Philosophy of Bergson, p.l1l46).

I think the differentiation between mechanism and
purpose has been made clear enough by a consideration
of the views of these writers. Meshanism looks to
antecedents and purpose to ends,

At this time I think it is well for us te consider
whether this that we have been 6alling purpose eoan
ultimately be resolved into the mechanissl, or into
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mechanism., Russell believes that it cannot be so
resolved. (p.133 of First Course in Philosophy).
Hobhduse is ale® of the opinion that there is a resal
difference between purpose and mechanism and that
purpose can not be "boiled down" into mechanism, I
think it is worth our while to consider at least an
outline of his argument, which takes up a number of
rages in his chapter on "Mechanism and Teleology"

in the book on "Development and Purpose." (see

p.316 £.)

We have already seen how Hobhouse views
meochanism and purpose. He then proceeds to ask the
question whether there is any possible sense in whioch
& process can be oconceived as determined by relation
to its result., To help him in this argument he makes
use of illustration. He hails & cab to get him home to
his dinner, The dinner and all that pertains thereto
is the governing faet.

One dissolving purpose into mechanism would say
that here is a mind animated by an idea which projects
itself into the future and gyides events in accordance
with the lines of projeotion, but as an operating force
in the disposal of events, is an ever present agent,
acting by its presence alone. There is no such thing
as determination by the future or by relation to the

future. A formed purpose may be a cause but it is also
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an effect. It is something that grew out of the past
and acts now just as any mechanical configuration
arose'out‘of the past and acts now, The past wholly
determines the future and is in no sense determined
by it.

What have we to say in answer to this mechanical
explanation of teleology? In the words of Hobhouse,
. "It sets out to exciude the future from caused operation,
yet it can explain the aotion of Mind only by speaking 7
of a projeotion into the future."” There is here a
ocontradiction whioch we must resolve if we are to under-
stand teleology and its distinotion from mechanism,
Hobhouse puts the question in this way;- "Can anything
causal, be it mind or be it what it may, be conoceived
a8 in any literal sense determined by relation to its
result? The point is fundamental because if there
exists anything of this kind, there also exists a mode
of causation differing fundamentally from the mechanical,
and if not mental or purposive operation is itself
ultimately mechanical.” Now we know that mechaniocal
causation is a continuous process in which each phase
is determined wholly by that out of whioch it issues
and in nowise by that into whieh it will pass. Purposive
causation is something other than this, whieh Hobhouse
réfers to as "going around to get to a goal."” Then in
illustration of his answer to the question whether it

is possible that the tendenoy to the result determines

the act he makes mention of a tool whieh has been
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made by an intelligent artisan because of its
efficacy for his end. Acet or instrument, it is
explained, owe their existence to something pre-
existent, a purposeful intelligence, but their
link is their causal efficacy.

What holds of the means applyesalso to the
mind, whieh uses the means, We look to our own
experience and say that the purposive state is
guided by an idea of the end and of the way and means
thereto. The purposive state is forward looking
and forward moving and the movement is controlled
point by point by what is to come out of it. Thus
FEobhouse oomes to define purpose, as I have already
noted, as a cause oconditioned in its operation by its
own tendency. He ends by saying that there is thus
a sense in which events or prooesses may be regarded
as determined by their relation to results which are
to come out of them in the future,

I found this chapter, at least in parts, some=-
what difficult. I have outlined the argument as T
believed it applied to our protlem and I find myself
in agreement with Hobhouse, for I think he puts the
matter as 1t really is,

It may be well that we sum up briefly this
argument, or rather the fesulté of it. A purposive

proocess is one determined by its tendeney to produce
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a certain result, purpose itgelf being an act
determined in its character by that which it tends
to bring about., As such it differs fundamentally
from a mechanical cause, which is determined by
that from whioh it issues and not by that into
whioch it will pass. 1Intelligent aetion, esﬁeoially
a8 we experience it in our own lives is truly |
purposive and not resolvable into mechanical laws,

I think I have made clear the distinetion
between purpose and mechanism and what we mean by
purpose., Let us repeat what we mean by purpose so
that we may have a definition im mind as we consider
what immediately follows. As we know it, purpose
means an idea of some objent or end whieh guides or
shall guide our actions in the realizing of that
object or end.

Let us consider now the status of purpose as it
is found in human life. What I have said so far in
defining the term purpoée‘gives us at least a general
idea of purpose as it is found in the experience of
man, Let us dwell at greater length upon the idea
of purpose in human life,

Let us look first at purpose from a psychological

point of view. Gustavus Watts Cunningham in his book

entitled "A Study in the Philosophy of Bergson,{ p.118)

writes, "Je must say that every oonscious present is



nothing more than an aect of attention and that the
whole proocess of eomnsclous experience oconsists in
a sefies of such aots of attention, And from this
it would seem to foliow that the psychological prob-
lem of aonsciousness, so far as its rersistence in
time is ooncerned, reduces to the prodlem of
attentive oconsoiousness.”

Pillsbury in his book on "Attention™ has
written a good deal concerninz the attentive ocon-
soiousness, Among the conditions of attention he
mentions and emphasizes purposes, both particular
and general, both immediate and remote, (¢Of course
he admits that the past plays it part in attention,
but he stresses the fact that these purposes, these
anticipatory tendenoies, play their part. BRvery act
of attention is the expression of a purpose, immediate
or remote, either as a olearly oonceived end or as
a subsconscious tendency. Apart from purpose in this
wide sense, we cannot understand the attentive aat,
In illustration of this Cunningham in the "Philos~-
ophy of Bergson™ writes, "The artist and the artisan,
the sportsman and the man of affairs 4o not observe
the same objects in the museum or at the seashore.™

These purposes involved in the attentive con-
sciousness are future, in the senée that they antici-
pate the future, "set their face forward rather than
backward."” (Cunningham in "The Philosophy of Bergson,

p.121.)

18



19

Let us now consider purposge as seen in the
differentiations of the attentive consciousness.
Firsf, we note the presence of purpose in the
cognitive consciousness, Purpose is found in the
very process of knowledge itself, In our experience
we have & demand for meaning. In this comnneotion,
Cunningham writes, "If there is no problem, certainly
there is no thought, and a problem is nothing more
or less than a directing end or ideal. A satisfactory
theory of knowledze must be written in teleological
terms." In illustration of this point, that purpose
is found in the very process of knowledge itself,
let me use the following. The suggestion of the
professor of philosophy was that I write on "The
Status of Purpose in Reality." The end in this
instance was to understand more completely and
fully than I did before the idea of purpose as
found in all the aspects of Reality. That end had
to be realized, or in other words, that problem
could only be better understooh at some future
time, after considerable reading and studying
had been done. I think that this makes clear that
in our human life purpose is involved in the
process of knowledge and in cognition,

Again, in the ethical consciousness is

purpose operative. Perhaps in our human experience

this 1s the best illustration of purpose; at least



it is one of the hest. Cunningham on this point
says, (p.124) "The hasic characteristic of moral
experience, the very spring of morality itself,
namely, the feeling of moral obligation, is in the
last analysis nothing but the diaorépancy which
exists between the self that now is and the self
that ought to be. And this means that moral
experience is tﬁrough and through teleological."
Wright in his book on -"Self-Realizationn
(p.141 f.) devotes quite a few pages to the dis-
oussion of purpose as found in the ethical con-
sciousness, I think it worth while to consider
what he has to say on this matter for he helps us
to see slearly purpose in human life. He spesks
of three kinds of astion., The first is astion from
desire, the seocond astion from purpose, and the
third action from idea. Action from desire is de~
fined as sotion whose end is the attainment of a
single object. An idea of the object in question
has been produoed'by past experience in the mind of
the individual, That idea has become an end of ast-
ion whioch the individual now consciously seeks to
realize. The'object in mind may, for example,he an
apple, a flower, a rare book, a pieture, & mansion.
Aotion from purpose is defined as action whioh hsas

for its ends the attainment of classes of objeots,
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which consist of single obhjects grouped into more
or less comprehensive slasses. The ends now are,

for example, "something to eat"™, "something to play
with,” to stand well in school, to gather birds'

eggs or stamps, to do the morning's work well, to
preserve one's health, ete. Now we ask what is
meant by aetion from ideal. On this point he writes,
"But thought can go beyond the ideation that yields

- the object of desire and the generalization that

furnishes the objeet of purpose, It ocan take the
material of experience, analize it into its elements,
and thus by synthesis construet from it a new and
significant conception. It is this oconstrunetive
activity of thought, more or less freely exercised,
that produces the Ideal, which constitutes the

objest of the next and higher form of volition."

In illustration of this are the following;- the
period of youth when the younz man sees himself serv-
ing humanity as patriot or explorer, author or invent-
or, physician, lawyer, minister, eto,

I think Wright has pointed out to us, at least
fairly clearly, purpose as it is in the ethical |
sonsoiousness. In oriticism of what he writes, I
would say that I believe he restricts the use of the
term purpose. Certainly, from our point of view it

is all purpose,- what he calls desire, purpose and
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ideal. Ts it not merely a matter of degree of
purpose,=- desire heing lower than what he terms
purpose and ideal being higher? I belisve he admits
this himself, at least to a degree, when he says,

in distinguishinz action from desire and action

from purpose, "As8 a matter of faot, however, no

hard and fast distinotion can be made hetween actions
whose objeet is particular and those whose objeot

is general, Since it is a case of development the
difference is always one of degree." Certainly in
all the three kinds of action of which he speaks
there is an idea of an objeot or end which guides or
shall guide our actions in the realizing of that
objJect or end. And this is purpose.

The idesa of purpose is also to he found in our
aesthetic and religious consciousness., I shall later
on in the thesis deal with the latter when I discussa
the idea of purpose and the idea of God. Since I
believe I have pointed out suffisiently that purpose
is to be found throughout all our human life I shall
be brief in speaking of purpose as manifested in the
aesthetic sonsciousness. Fletoher.in his "Introduct-
ion to Philosophy"” in his chapter on Finalism on
this point in part writes (p.341 f.), “works of art -
musical compositions, paintinzs, statues, dramas,

finished style in literature - derive their aesthetio

charaater from a desire to give expression to the
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beautiful. Those who oreate our works of art seek
more or less oconsciously to give that character to
their work. They purpose to embody their conceptions
of beauty."

Purpose, we have seen, is discovered throughout
human experience. In my reading, none of the writers
have denied that this is so., Thersfore we have seen
that among those who hold that there is purpose in
our human life are Cunningham, in his "The Philosophy
of Bergson," Fletocher in his "Introduoction to Philoso-
phy™ in his ohapter on "Finality," Pillsbury in his
book on "Attention," and Wright in his "Self-Realiza-
tion."

Let us make sure Just what some of the others
whom I have sonsulted have to say in agreement or
disagreement with the proposition that purpose is
found in human life. Russell, in his "pirst Course
in Philosophy" (p.134) writes, "Teleological explana-
tion is undeniably valid in the realm of human aotion
and productions; teleology is at home in our human
world; History is teleological or meaningless; to
eliminate ideas and purposes from human productions
were to destroy the moral, the historieal and
politieal sciences altogether, in short were to make
the study of mankind a meaningless undertaking."

Hobhouse holds there is purpose in human life. I

have already quoted him and shown at least some of
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his argument on_this point. MoDougall in his
"Social Psychology," shows that he agrees with us.
(p.564). He here makes reference to his book on
"Body and Mind™ where he demonstrates that the view
that there is not X purpose in human life is un-
tenable. Leighton in his "Problems of Philosophy"
shows tLat he holds there is purpose in human
experience, S0 does Pringle-Pattison in his "Idea
of God.” (p.322). Witness what he says, "Purposive
aoctivity, is, indeed the central tbafure of our
human experience; reason seems to operate in that
experience characteristically under the form of
End.” 8o does Burroughs, in "Aacepting the Universe."”
Thare he writes, ?nanable purpose and desizns rule

our lives.” (p.219). PFinally Thomson in his two

volumes entitled "The System of Animate Nature" says,
(ps381) "If this conceived purpose is not real,'with
hands and feet,' we may abandon the possibility of
either philosophy or sseience.”™ On another page he
writes, "we see then, that in the human realm of
ends the concent of purpose is essential.” (p.333).
Thus I feel, at least in the present stage of
philosophiocal development, certain that there is
purpose in }jmman life. It is what the experience
of each one of us shows,

Let us now, after having considered purpose in

humen life, eoncern ourselves with purpose in the
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animal world, First we shall glance at a few facts
which lead us to claim or suspeot that there is a
purpose here. A dog hides away a bone in a very
unusual place. Rooks take fresh-water mussels to a
great height and let them fall on the shingles be-
neath so that they are broken. A mother weasel
accompanied by her offspring, about to be over-taken,
dashes on ahead and lays the offspring in a sandy
hole. Mares, some past foaling, have been known to
unite in lifting up between thém a number of foals
on the occasion of a great flood. Biyds build nests
in which to protect the eggs and the young which have
proceeded out of them, (See Thomson, "The System of
Animate Nature, p.335 f.).

The forgoing are just a few examples of behavior
as we gee it in animal life and which at first glance
at any rate mske us olaim or suspect that there is
purpose in animal life, Now, we ask ourselves if on
the basis of these and similar observations we are
prepared to hold that there is purpose in this realm
of existence,

In human life, as we know from our own experience
and that of others, what McDougall says is true, "Wye
are acoustomed to accept as the type of purposive
astion our own most decidedly volitional efforts,

in which we deliberately choose, and self-sonsciously
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strive, to bring about some state of affairs that

we clearly forsee and desire, And it has been the
practice of many writers, accepting such volitional
affort as the type of purposive activity, to refuse
to admit to the same category any actions that do not
seem to be prompted and guided by elear foresight of
the end desired and willed."(See MoDougall's “Social
Psychology™ p.362).

If we oonceive purpose in this very restricted
way and set it over against mechanisal processes, as
process of a radically different type, we have the
diffioulty of assigning the place of lower forms of
behavior,

The difficulty thus -oresated was solved by
Descarﬁes by assigning sall the lower forms of behavior
to the mechanical category. We find this unsatisfactory
for two reasons., (1) Behavior everywhere has the out-
ward marks which are sommon to the lower tor;s of
behavior and to human conduct and which set it so far
apart from mechanical processes, (2) This way of
trying to solve the diffieculty creates another
&iffioulty, that is, it sets up an absolute breach
between men and animals, thus ignoring the unmistake
able indication of a sommon nature and evolutional

continuity between the higher and lower forms of life,

We can solve the diffieulties involved in a



narrow conception of purpose by broadening the narrow
notion of purpose, which I have quoted MoDougall as
saying is a common one, The idea of purpose must be
viewed broadly to inelude the lower forms of behavior
as well as the higher forms which oonstitute human
eonduct, |

What objestion can there be to broadening the
notion of the term purpose? There are those who will
ocontend that the word "purpose™ essentially implies
on the part of the agent comnssiousness of the goal
he seeks to attain, of the end he pursues, They may
say that only in so far as the agent may be regarded
as clearly oconssious of the end can we elaim to
understand how the end determines the course of
aotion,

What can we say in reply to this objecthon?
Mental process geems to be a prooosi of striving
(oonation) initiated by a process or act of knowing
{cognition), This knowing is always "a besoming
aware of something, or some state of affairs, as
given or present, together with an antieipation
of some change, That is to say, mental life does
not consist in a sucocession of different states
of the subjest, called states of sonsciousness
or ideas or what not; but it oconsists always in an
activity of a subjeot in respesct of an object
;fprehended. an activity which constantly changes

or modifies the relation between subject and

b
obJect."™ This change, which is to:%rought abhouf,
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and which is the goal or end of sastion, is anticipated
with different degrees of clearness, In some of our
human experience the ernds of aetion are anticipated
with great oclearness. The agent is e¢learl,y conscious
‘of the end in some actions. Yet in some of our
astions the end is antieipated or foreseen in the
most gZeneral manner oniy. MeDougzgall in illustration
of this point gives the foliowing., "You sough in
order to elear your throat; or experience a slignt
irritation in your throat, you put out your hand,
take a glass of water, and drink in order to allay
it." We know from our experience that‘the thought
of the end of the action may be very m"sketchy and
111 defined." Again when we execute our most
carefully thought out, our most purposeful, actions,
our idea of the end to be achieved falls far short
of its aotual fulness of conerete detail, Witness

the experience of one deciding to beocome a professor,
a lawyer, & tescner, a minister, etec, See what
different views there are now that one has passed
years since the day of the decision, and is now

in one of these activities. The anticipation of

the end, it would seem from what we have thus far
said, is always more or less inoomplete., It

would thus seem that we have a right to look wpon
this ldea of purpoge broadly. In order to have



~ purpose, as we have learned to understand the term,
we must have an idea of the end, 3But anticipating
an end olearly is not the only ides of an end. The
end may be antieipated vaguely and stilli be oconsider-
ed enough of an idea of an end for our definition
of purpose,

I have said that in our experience we have
antiscipation of ends varying from that of the most
clear and detailed nature through all degrees of
1noompletonnés down to the most vague and shadowy,
a mere anticipation of change of some sort, PFrom
this we are able to form some idea of purpose in
animals, from the highest to the lowest.

Thomson in his book on "The System of Animate
Nature™ holds with MoDougall that there is purpose
in the animal world. He saysthat when we mention
such examples of animal behavior as I spoke of on
page 24,"we say, with probable acecuracy, that the
oreature was actuated by a definite purpose, by
some sort of intention, by some antiecipation of
an end," If the creature has a fine brain at a
high struotural level, - for examples dogs, horses,
elephants, and the like we are all the more sure
of an astuating purpose. Of oourse, the animal
purpose may not be of such a grade as ours, It
may be that the animal's purpose is only a conorete

pilcture with an assoociated desire, - a cognitive



-~ disposition at a perceptual level and an associated
oonative disposition, It is at this point that
Thomeén reminds us of the definition of purpose,
saying, "For we mean by purpose an intention of the
organism involving a perceptual or oonceptual
anticipation of a desired end."™ |

When we pass to the smalleg brained animals,
like the bird, we question ourselves more closely
on the problem of purpose. How far are we warranted
in saying that the bird dbuilding its nest and laying
its eggs therein is actuated by Purpose? Thomson
suggests that since we are not sure Just how far the
end is in view that we call the activity that we find
here "purposive”, and make use of the term "purposive-
ness," Now we pasg to what he 6alls "the field of
purely or predominantly instinective behavior among
animals 'of the little brain type',"™ such as ants
and bees. Here he suggests we employ the term
"instinotive purposiveness.” Then when we pass to
animals in which there are no nerve-ganglia at all,
as for instance, the starfish and the sea-urchin,
it is suggested that the phrase "organic purposiveness
be used, Purposefulness, shown in ite oonceptual
form in man's conduct, in its perceptual form in the
behavior of man and at least some animals, he holds is
a specialisation of organio purposiveness, as the

=~

other kinds of purposivenss are speoializations to
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a lesger degree, It is suggested that the term
purposefulness be applied only to cases where there
is "conscious antiocipation of the constraining
end." It is also pointed out that aotivities
originally dominated by more or less clearly
perceived purpose may sink to a level of organized
purposiveness, This may apply, for instance to
our instinets and those of animals. Finally,
Thomsoﬁ-points out that in reg#rd.to the smooth
working of the organs of a oomplex animal the
proper term is “aldaptive" and not "purposive.”

Let us see what Sorely has to offer us on this
question of purpose in the animal world, During
the course of his discussion he writes, "In almost
every region of life we can obhserve processes which
fulfil a purpose without there being any evidence of
the presence of an idea of the purpose fulfilled,
The growth of the plant, the working of animal
instinet, the normal vital processes of the human
organism, imply no volition, no idea even of the
end, as when the heart beats or food is digested;
the more normal the process is, the less is its
operation ascompanied by any consciousness of it;
an idea of ite end or purpose is only to be
superadded by reflection.” Then he spends some
time disoussing "unoonsoious purpose."” As I

understand the phrase it is identifiable with
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Thomson's "purposiveness.," PFurther on in his
disoussion he speaks of the olear and vague ideas
or anticipations of the ends éven a8 the others,
especially MoDougall, have done., And I would
follow out the argument and say that we thus have at
least some idea of purpose as it may be found in
subhuman life, We are certain of ptrpose, some=
times with olear, sometimes with vague ideas of
the end, in our own life., We look at the bahavior
of our fellow human beings and infer the same. We
observe the behavior of life below our own and we in-
fer purposes like some of our own in the higher
animals, In lower life we are not sure just how
much of an idea or antieipation of an end there may
be, if any. It seems to me, from my study so far,
that I am bound to aay that there may be purpose
in lower animal life,but as yet we cannot affirm it
with absolute confidence, for we do not know that
there is any idea of end, though we may suspect,
especially in animal life, something like our vague
purposes., We suspect this for the reason that man
and animals have something in common, even as these
forms of life have something in common with plants,=-
for instance, life itself, and growth,

Let us now, after having considered purpose in
human life and in sub-human life ask ourselves the

question if there is purposé in the inorganio
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domain, In this realm of reality we see the river
ocarving its way in the rook and the soil, the wind
blowing snow into various shapes, the frost making
what we oall beautiful pioetures, etec., Is there
purpose in these and similar events of inorganic
nature? Has the river an idea of an end, - say,to
carve a winding path, oftentimes deep, as in the
Rocky Mountains, through roock and soil? 1Is its
course actuated by such an idea of an end. Dhes the
wind aoct in accordance with purpose when it blows
snow and sand into various shapes, whem it tares
down houses and trees, when it ocools human beings
and other animal life in hot summer days such as
we are experiencing now? Is there an idea of the
end held by the wind,and does it allow this end to
govern its activities? Is therye purpose here? Has
the moon some sort of oconsciousness or awareness of
an end when it zoes on its monthly path around the
earth? Has it an idea of an end in mind to shine
dimly upon eouples walking by the water's edge?

Does it govern its aotivities in accordance with these
and similar ends? Is there purpose here¢?

"What answer does Thomson give to such questions?
In his book called "The System of gnimate Nature" we
read in reply, "The aonoept of purpose is irrelevant
in the domain of the inorganio where there are no
individualities and ne alternatives, but rigorous
concatenation and mechanical necessitation every-

where." (p.230)., I have been thus impressed in my
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_own experience for a 1ong'timg, and my study of the
problem of purpose leads me to keep in agreement with
what Thomson has written,

The hylozoist looking upon the stream, for
example, may point to its enduring purpose, It
sweeps some obstacles away and patiently undermines
others; it is patient and overflows where it cannot
g0 about or around; it is willing to wander about
and wait its time until the day of a flood to out
off a large piece of land; it is willing to go under-
ground if thus it can accomplisg its end of reaching
the sea, But this view of the hylozoist to us seems
fanciful and unconwineing. "The stream is not a very
long snake nor an individuality ;p any sense; it has
no individuality in anything it does; it is not in
the true sense an agent," (mhomson,‘“system of
Animate Nature," p.230.). |

Thomson makes mention of two saving olauses
that we must bear in mind. Pirst, it is obvious that
the inorganic domain is not ohaotio, nor incoherent,
nor ineffective, It is orderiy, stable, for all we
can see, made to last, able to assume forms of great
beauty (for instance, the different kinds of rocks),
but it does not reveal any resident operative purpose,
By purpose, of course, we mean, "intention, canative
endeavor, anticipation of an end."™ We are not using
the term purpose to denote use or efficiency, as when

people say the purpose of the elephant's trunk is to
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be & hand, or that a man worked to zood purpose."

The second saving oclause is that we &are not at

this time raising™the question of the part that the

inorganioc has played in the world wide genetic
process in making organism possible, and still plays
in affording a basis for, and an opposition to the
activities of organisms and personalities.™ But as
we know it, we can see no resident operative purpose
in inorganio transformations.

In my study I have found two other men who have
expressed themselves upon this point of purpose in
the inorganie realm. They are Fletcher and Russell,
The latter has bdbut little to say on the subject,
even as has the former. Russell explains that in
nature we find that processes go on with mackine-
like regularity. There we find that any particular
phenomenon which we may single out has eertain
anteeedent conditions on whieh it invariably follows;
these being ziven we feel oertain that this consequence
and no other o,uld follow, We are never disappointed
in this expeotation when we have hecome certain of
the antecedent conditions; given these and the event
in question seems to follow by the same kind of
necessity as that whioch we recognize in the working
of 8 machine. in a maohine, ihén a movement of a
definite kind takes place in one part of the

mechanism a definite movement necessarily results
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-in some other part of the meshanism and just that
particular motion and no other is possible at that

- time, He ends this explanation by saying, "Now
inorzganic nature at least presents this meochaniocal
aspect,” (p.130, "The First Course in Philosophy).

Fletcher on this point is very brief., In
part he says, "In mechanical and chemical aetivity,
change is towards an end, but the end is not the
idea of the individuum. This is ohviously true
of inorganioc bodies: e.g. the rolling of a stone
down hill, the gathering of rust on iron, or the
burning of wood." (Fletcher, "Introduction to
Philosophy,™ p.l45.f.).

In eonclusion to this discnssioh of purpose in
the inorganic realm, I would say that as I apply the
term purpose to the inorganie, &8 I understand purpese,
I cannot find that the inorganic has any idea of an
end, and an end which guides and makes a difference in

the action.

Purpose So far we have concerned ourselves with purpose
in
God. in human beings, purpose in sub-human life, and purpose

in the inorganie realm. Iet us now consider purpose

in God., We have so0 far seen that there is purpose

in the lives of individuals and groups of individuals

of the human race, That is, that ideas and antieipatioas
of ends arq\gntertained. and that these govern

astions, We have pointed out that there is purpose
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- also to be found in the sub~human life, feeling
quitg sure of it in the higher animals and not
being quite as certain, perhaps even doubkful
in some of the lower regions of life. Then in
the inorganic realm we saw that we ojould not
say that there was purpose, that there wem ideas
of and antioipations of ends entertained, and that
these ideas and anticipations thus held made a
difference in the aotion.

0f course, holding that there is not purpose
in the inorganic realm is not saying that it has
nothing to do with purpose, or that purpose has
no dealing with it. The purpose that we know
most intimately, that is the purpose found in
human individuals and groups, does make use of
the inorganic constantly. For instance, I have
the purpose of going down town this evening.
The idea of that end will have its effect upon
my sctions. I shall try to do my work well this
afternoon in order that I may conscientiously
take the time off., I shall make use of the in-
organic to realize my end, i.e., I shall take an
eleotric car. One could vastly multiply illustrations
similar to this, = iliustrations showing that the
inorganic is employed to realize our purposes,

Since we thus make usé of the inorganie in

realizing our purposes, the question comes to many,-
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Is_the inorganic and the orzanic, - the world -~

something used by One greater than we are, - God,=-

to realize His purposes? We see a man riding upon

a oar, thus using the inoréanic, we see a building

in the process of eonstrustion or already ereateqd,

and we sometimes ask when we see these and similar

thingé, "Yhat is the purpose in, - or of - these

things?" Looking at the matter more deeply we mean,

what was or is the purpose in & human heinz in

riding in this oar, or in construocting this edifioce, -

what end is there in mind that thus affects astivitiese?

Similarly therw are those who when they look about

upon the lives of men, upon sub-human life, upon

inorganic nature, ask, "Are these subservient to a

purpose, that is, to One who has a purpose for the

realization of whioch he uses theée?" Especisally there

are those who when they look at the faot of evolution,

cosmic, terrestial, biolozgical, sosial, say that it is

in this way that God works in human and sub-human 1ife

and in the inorzanic to realize his purpose or

purposes, All is in accord with some great end of

the Diety, - whether that term or some other is used,
Let us dwell a little upon this idea of God having

a purposé or purposes and that the world and the life

in it as we know it is in acoordance with this

purpose. In his book on "The Problems of Philosophy™,

Hibben points out how those holding various views of
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God leok upon purpose. He shows how the Dkest

rezards the Diety as existing outside the world

which he once created, sustéining to it a relation
gimilar to that which the artisan sustains to the

work which his hands and brain have fashioned. (p.65).
Then further on he tells (p.73) how the teleological
ideas of the deists may be most adequately represented
by an analogy which they insist exists between the
products of a meohanic?s lahor, such a8 a watch, and
the world, which is similarly oconceived as the handi-
work of God. As the watch sontains within its mechanism
evidence of a designer and maker, 80 the orderly
adjustments and purposeful contrivances in nature
indicate a great and wise Designer,

Then Hibben goes on to show how this conception
of purpose, which the Deist holds to be external and
mechanical is by the pantheist looked upon as an
immanent teleology, & foree within molding and
adapting. "Instead of the conception of an
architect planning and fashioning organism from
without, there is the conception of an architectonic
prinoiple operative within the organism, fulfilling
its own ends. The immanent finality reaches its
most perfect development and highest-realizafion
in the purposive activities of man."”

Then he goes on to explain, (p.74) that this

doctrine of immanent fimality appeals also to the



theist, The theist, however, he points out, "takes
exeeption to what the pantheist denies or ignores, =
the transcendence of God." He does not care "to
equate God with the universe without remainder.,"

So far in the problem of purpose in God, I
have shown thet some come to this conclusion as they
look upon the adaptations in the world, the world
itself, and the fact of evolution., Yet there are
those who feel that we do not need to speak of a
purpose in a God conceived in a the¥etie fashion,
and if we do h»>ld to purpose in God we must make
sure Just what we mean by the term God.

Let us, therefowe, for s moment consider the
pros and cons of the probhlem of purpose in God.
This, to my way of thinking is a big subject. As
I study it, I feel it would bhe well worth the while
studying more deeply, and writing more fully upon
it than I ocan at present. Under the oircumstances
I shall content myself with stating pros and cons
and let the reader decide for himgelf what he holds
to be the truth,

As they look upon the adaptations to be found
in the world there are those who say that all this
must be the work of some Intelligence, who is thus
in these adaptations, whether we cenceive of thenm

as evolved or not, realizing his purpose, Here is

40
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whe re ugé is made of argument of analogy. Paley's
famous parable is here frequently employed. “A
watoh is discovered upon a desert island; though
- there be no other trace of human life, the finder
knows that a complex mechanism of that sort,
adapted to a rational use, must have been made by
an intelligent being. How much more surely, can
we infer that the universe, so much more complex,
and attaining so much more glorious ends, was
ecreated by a greater Intelligence!" (Drake in
_ "Problems of Religion, stating the argument: p.303).
Bkowne, a theist, would hold this argument as valid
to prove God's existance and to show that there is
purpose in Him,

There are on the other hand, those who feel
differently about the matter, as, for instance,
Drake. Those who ohJect to this argument remind us
that the argument from analogy is precarious. They
point out that it may be that some kinds of complex
mechanism, like the wateh, as oreated by intelligence,
while other kinds, like flowers and animals, and the
universe as a whole, have come into existance in other
ways. They hold that we should not say that the watch
is a product of intelligence on any such inferential
grounds., We know watches are made by human beings,

and do not grow like flowers and animals. They arzue

that we have no sush empirical knowledge of intelligence



as oconcerned with the oreation of flowers, animals,
eto. |

| There is a way of dealing with this purpose
in God, other than arguing from analogy. It is to
make us of the causal argument, This argument says
that to conceive of the cooperation hetween thousands
of unintelligent fastors to produce & valuable
adjustment as a mere mattexr of oshance is not possible.
Demooritus, for example, asserted that eyes and ears
and all other delicately adjusted organs were the
result of the "blind whirl of chance.," Drake points
out (p.304) that this is as grotesque a supposition as
t0 hold that a keg of printers type, flung down ever
80 many million times, would eventually happen to fall
into just'tha right order to form the text of a book.
Bow, there are those who hold that all this cannot be
the result of chance and must be the work of some
Intelligence ruled by a purpose of his own,

Yot there are those who arzue that we do not
have Just these two alternatives, - chance or a Being
who has caused them in assordance with some purpose
or plan of His. They point to the evolutionary
theory which Darwin made famous,- natural seleotion,

42

In the words of Drake, those who from natural selection

point out or rather point to "the fast that - better-
and-better-eyes (or approximations-to-eyes)-conduse~-

better-to survival;" It is noted, that in the
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which
reproductive proocess, throughnall organisms oome

into existence, innumerable obsocure physioal forces
are af work producing slight variations. In the
struggle for existence between members of a given
generation those will tend to outlive the others,
and so reproduce thelr particular type, whose
variation has given them any sort of advantage over
their rivals., Moreover, it is also pointed out in
this connection that the apparent adjustments of
inorganie nature to the needs of the organiec forms can
be explained in terms of the adjustment of the
organisms to inorganie nature. For instance,
instead of marveling that the earth's atmosphere
should have just the right proportions of oxygen,
carbonis acid gas, ete., to maintain the organic
life which exists upon its surfasce, it is pointed out
that organic life has come to be of such a nature
as to utilize such proportions of gasses because it
has come into existenoe under those cirecumstances,
Speaking of natural selection reminds me of
what Sorley says in his book on "Moral Values and
the Idea of God." §p.426 f.). There he expresses
the opinion that natural selection could not favor
the transition from the inorganie to the organioc,
He and Drake thus look upon the matter differently.

Sorley also holds that thers 1s good reason to

postulate that the process which leads to the organic

and purposive is animated by a purpose which nust be



universal, since it is neither individual or racial.
Yet there are, as 3ussell Points out (First Course in
Phildsophy,” P.141 f.) those who argue that a
teleological principle or agensy need not he assumed
to exist in inorganic nature, because it exists in
a more advanced stage of evolution,

Xow we come to form oflthe argument which

rests upon the presence of values in the world.
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They who hold this to be valid argue that though we may

not heed to assume a supernatural agency to aocount
for the mutual adaptation of organism and emwvironment
considered merely as physical facts, we are irresisti-
bly led, when we see precious values emerge here at
the end of what to some is an apparently blind
process, t0 suppose that "God in his infinite good=-
ness and wisdom planned and initiated the whole
process." |

On the other hand there are those who ask it it

is a mark of infinite goodness and wisdom to “make

a thousand useless forms for every one that is of use,

t0o kill off a thousand young oreatures, equally
endowed with the oraving for life, for every one
that can survive,.," (Drake, "Problems of Religion,%
P.306 f.). It is Drake's opinion that the more one

studies the evolutionary process the more it seems

a blig@ struggle, and the lese it suggests an
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intelligent oreator. He points out how that millions
of ill adapted oreatures have prematurely perished
for 'one that was lucky enough toxproduce its type.

He also writes about "the very partial nature of
success attained even with us, 'human beings,' who
have survived,"

Those who hold the contrary view also ask what
seems to be the end designed, asking if it is human
happiness, or virtue, or the "happiness of the
whole sentient creation.™ They point to the presence
of both pleasure and pain., It is here also that Drake
in this discussion writes, "Nothing seems more
clearly designed than rattlesnake's fange, tiger's
olaws, the suctorial organs of bed bugs and mosgquitoes
and fleas.

Above ; have quoted Drake as saying that the
more one studies the evolutionary process the more
it seems a blind struggle, and the less it suggests
an intelligent oreator. Of course, I suppose that
he would grant that evolution as we find it in hmman
gociety is not such, or at least, not so much of a
blind affair as he seems to think evolution on lower
levels is., His statement brought to my mind the
attitude of Hobhouse in his book "pevelopemnt and
Purpose.” For instance, in his introduetion,
(p.xxvl) he writes, "Many difficulties remain,
which will be found freely admitted in the text,
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~ but it is submitted, not in the least as a matter
of fgith, but as sound working hypothesis, that
the evolutionary process can be best understood as
the effect of a purpose slowly working itself out
under limiting oconditions which it brings successively
under eontrol.” Again he writes, "Further, an impulse
to an end implies something in the Nature of Mind,."” -
(p.350). Once more, he says, "The existence of a
Purpose implies a Mind commensurate with that Purpose.®
Some, like Bxowne, would believe this to be true; but
others, like Drake, would say that evolution does not
show the purpose that some think it does, |
After oconsidering the above mentioned facts and
statements and arguments, what have we to say about
purpose in God? There will be those who with BXowne
will conclude that we must believe in design or
purpose of God to explain things. The Deists and
Theists will agree to an extent at least in this.
Then therewili be the pantheists, who, if they are
personal pantheists will say about the same, if not
the same,as the others. Again we shall find
pantheists who will hold that we ocan say that there
is purpose in God only in so far as we find it in
life, human and sub-human. In the human life we
find purpose and since human life is in, or of God,

expression, or part of God, we can thus say there is
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purpose in God. It's best manifestation is found in
the life of human individuals of the best sort and
in groups of these individuals, Again, those who
look to Humanity as God will saj purpose is in God
in the same sense as do the latter sort of pantheists,
It will thus depend on what your~ooncepfion of God
is, as to what you mean by saying there is purpose
in God., The conception of God and the idea of
purpose in Him will be influenced by what you
oconsider the correet interpretation of the arguments
that I have stated and also by other arguments which
we used ooncerning God. In this paper, however, I
cannot argue the pros and cons of this or that
conception of God.

What, in part at least, have I accomplished
in this study of the "Status of Purpose in Reality"?
First of all I have considered definitions of the
substantives in the title, especially the terms
reality and purpose. We agreed in defining
purpose as signifying an idea of some object or
end whieh guides or shall guide ouyr actions in the
realizing of that objeet or end, We also differentiat=-
ed purpose from mechanism, seeing that it cannot he stat-

ed in terms of mechanism, Then on examination of our

own human experience we find purpose of varying

degrees, We ooncluded that in the sub-human life,
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especially in the higher and possibly in the lower,
there was purpose,-probably. We came to this oconclusion
on the basis of things held in oommon in the behavior
of human and sub-human life. We then looked at
inorganic nature and saw that in the inorganiec
process we could not see purpose. Winalliy, we
considered the problem of purpose in God, and came

to the conclusion that it depended on what sort of
an idea of God your argumentation led you to; that

in all the coneceptions you might say that there is
purpose in God, but you would not mean the same

in all the different ideas of God.
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