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1. 
EXPERIENCE AND THE CONCEPT OF GOD. 

In present day religious philosophy there are in the main 

two opposite points of view with regard to the concept of God, one 

honored by long acceptance, the other comparatively new. The older 

view is that God is perfect, infinite, absolute. This was the posi-

tion of the scholastic theologians of the Christian Church. They 

taught that God was perfect in po,ver, wisdom and goodness. He was 

the omnipotent, omniscient, ancl all-loving Creator, sustainer and 

governor of the Universe. Nothing happened without his permission. 

For the soul that loved him everything was secu~e because everything 

was in bis almighty hands; everything was right because he lVas per-

fect wisdom: ever•ything was iood because he was perfect t?:Oodness. 

It coultl have been said with confidence: "God's in his heaven; all's 

right with the world"; or, to borrow a phrase of Leibnitz: "God has 

made all things harmonious in perfection." Owing to the rise of mo-

dern science, however, with its setting forth of empiric :facts which 

seem to show imperfection in the universe, and its concept of evolu-

tion, whi~h stated that things were not finished, but in process o:f 

growth and change, this scholastic idea of God has been sor1ew~1at mod-

ified. But the e'ssence or the idea is preserved f'or the Engl:lsh-speak-

ing world in the transcendental idealistic philosophy of such thinkers 

as T.H.Green, John and J~dwarcl Cnird, A.E.Taylor, and. Josiah Royce. 

This philosophy has greatly 'influehced the 1~10re studions melllbers o.f tu 

modern ministry. (fn. 1) And generally those preachers or today who 

advocate the doctrine of a perfect, infinite, absolute God, in th,., 

last resort defend their position on the grounds of this philosophy. 

Fn. l. W. ,James' Pragmatism, page 17 
Fn. 2 A.E.Taylor's ~lements of Metaphysics, page 382 (ref. from p.2) 



2. 

According to this philosophv" all existence :forms a harmo ,-

nions unity" . (See t"n.2, page 1) I11 reality everything is eternal 

erfec tion. What seems imperfection is temporal and unre_al. Prof. 

Royce says, "The very presence of" i .11 in the temporal order is th 

concti tion of' the perf'ec tion of the eternal order." (f'n .1) Reali t 

:is perfect; its seeming imperf'ec tion must be an illusion of irnpet•fect 

finite beings. This view of' the world as in reality perfect, which 

iew is in essential agreement with the ~~holastic view that evervthin 

is ~ood, is,-according to these philosophers who advocate it, the only 

view that ultimately satisfies the instinctive demands of men. The 

l1uman mind and heart, they say, demand that reality shall be a system-

atic unity, in which all seeming discord shall be harmonized in a per-

fect system. Now this view of reality as perfect necessitates an Ab-

solute Experience which embraces reality as such. ~l1his is why this 

philosophy advocates the doctrine of n perfect , absolute Goel. There 

must be, these philosophers say, an a~ solute 8. ·ing, an "absolute con-

scious life which embraces the totality of' existence all at once, and 

in a perfect systematic unity, as the content of its experience," (fn.2) 

for to deny the existence of such a being would be to reduce the world 

to a mere chaos. To a :finite consciousness the world may appear to 

he a chaos, but that is only an illusion of :finiteness. For the Ab-

solute Experience this illusion vanishes, rather docs not exist. In 

the words of Professor Bradley: "The Absolute is the richer'for ~ver 

discord and f'or all~ diversity it embraces". (:fn. a) This Absolut 

God in his timeless existence s~es the past, present, and future in a 

ternnl present, an eternal ow. I-I contains the whole of realit~ 
a perfectly harmonious system. There are no discordant elements in his 

Fn. 1 J.Royce, The World and the Indivifu1al, Vol.2, page 385 
Fn. 2 'faylor 's Metaphysics , page 60 
~n. 3 F.H.Bradley, Appearance and Reality, page 20 



xperience. This doctrine of the Absolute God has been put ver 

cutely, if not altogether s~npathetically,by Professor Lovejoy. H 

savs, "This is the doctrine,-which has received its most svstemati 

and nersuasive presentation at the hands of Professor Royce, but it 

is to b~ found also in ~anv other and less coherent forms~~that all 

which enters or has 0ntered, or shall ent into tl xperience of 

.,xperiencv . nv conscious lif s eternall mbraced in one Absolut 

'"his all-includinp.:: di vine lifv, are told for our comfort, i 

• 

IL , 

in its timeless existence, eternally triumphant; the world that is, is 

the world that th 

1n1r. and sin an 

bsolute wills and finds ver 

harne are, every single jot of th 
I 

ood· n our suffer-

indispensibl 1~-

ments int 

understands t 

bliss and ~lorv of this universal sel 

whole. "(fn. 1) Such, in bri.ef, is tl 

ho alone sees and 

:loc tr·ine, wi tl 

its ultimate philosophic defenc hich says that God is an infinit~, 

per:rect, alJsolut ini.:... 

The opposing doctrin ~ich I said was comparative!~ n 

affirms that God is finit mperfect, growi • t has clos ffi.tia-

_,ions with t philosophies ot' sue 11 as William JaMes and nr1 

reson; it f1nds cxprlession in the wrrti.nr:s of such me11 as Geor Ber-

narcl Shaw, <1.l1{l H. D .Lloyd; and. is r)roclair1ec1 mor r less consistentl-

t'rolli nanv a liberal pulpit, and has even found its way into the pages 

of nopular ma~azines. t }'·1 i ve SOI uotations to irnJicate this. 

statement of the doctrine ancl its connection with the phil-

OSO}Jhy of WilliaPl James is given in the two following quotnti .'ons: on 

frori Dr.C .F. Dole, the other :from Pro:fessor J.Jovejoy, in the article r~-
If 

ferred to above. Dr.Dole says, lt (this doctrine of the ~rowing God) 

has come in a.long with the lat o:ressor tlal!1es' teachi11r:~ a 1Jot1t prag-

atis1n anrl pluralis and it proves vcr t-tractive to man om1r: minds. 

Fn. ticle in Am.Jr.or Theol . Vol.12, P•it "Pramnatism ancl Theolo 



' 
tis all abroad a~on~' Unjtarian ministers, but not nlonc anonn: th 

t ,·,ill soon have- to be reckoned with wherever men discuss the problems 

of' thouP-:ht. It muv be called the religion of the Coming God. Accord.-

ing to this view Go~ is no more perfect than man is, or than the uni-

verse is. Goel, i11deed, is in the p~ocess of becoming, is growinb . 

ccordin~ to some the life of God is a venture or experiment as truly 

as the life of each rmn is. He may not succeed. He is dependent upon 

us as truly and a_s Much as we are dependent upon hi1!l. Heli gion hccm'1es 

a trenenr1ous and chivalrous appeal to all noble men to come to the help 

of th ord against th is:htv, that is, against the powers anrl inf'lu~n -

ces that tend to degeneratio11, moral and sp±rttual decndenc d final 

death for aods or man." (li'n. 1) Professor Lovejoy says,·quoting James ' 

own words in part, "The salvation of the world, according to James, is 

no absolutely predictable certninty. So far as we have knowledge, it 

anpears to be a world the perfection or which is potential merely, t 

condi ti 011 beirrn: that . each seyeral agent does its own level l>est. 'fh 

world's safety is unwarranted. It is a real adventure, wi.th real dau-

r, yet it may win through. It is a.social scheme of.co-on 

work v~enuinelv to be clone. . . . . . God{ a.ccorcling to the philosophv o:f 

James) must be a God having an existence in the temporal world which a-

lone is real to us, and therefore one having his own perfection of hein 

ancl hi.s own tPiurnnh still to achicve--,~i th us, and through our loyalty 

in that vast, co-operativ 

that the universe consists. 

ork in which 1 

Fn. a) 

nav rv reaRon td think 

The relation of this doctrine of a growing God th :)hi10s-

ophy of Jlerp:son is seen in the f that Bergson's :fundnmental postu-

la that of an original cr.eative,p11rposive life impulse which does 

not follow any preconceived design but m 

Fn. l Christian Register, Au 
Fn • 2 Arn • LT r • Theo 1 • Vo 1 . J 2 , p • 

• t , 1 .. 
") 

s the design and d lops 



• 
uller bt">in/:\ as it r:;oes alonp;. lie says, "I see in the ,rholf' c,;olut.io 

or life on this planet an effort of this essentially creative force to 

arrive, by traversing matter, at s0111cthing ~vhich is 0111:v realized i 

an, and which even in man, is real.ized only ~mpcr:rectly." (Fn. 1) 

Again he says, "God has nothing of' the already rmde. He i.s unceasin 

life, action, freedom." (Fn. 2) According to Bergson God is in a pro-

cess f bec0111ing. 

George Lernard haw's characteristic expression o:r th oct-

rin 
ff.t 

01· ,. a, :,owint; 'dod i iven in the following sentence from an ad-

dress of his upon Religion. He says, "This r is contin-

uall:y struP'.tdin"'· call external nature, and is gcttin 1 olcl 

0 xtrrnal nature and or~anizin~ it. ding eyes ana hands and brains 

for the fulfilment or its nnrpose, it evolves th are its hrains 

an and . hands. It is not an Ol'tlnipotcnt power that can <lo things 

without us; it has creat0d us in order that we might cto its work; in 

fact that is the way it does its work--through us." (Fn. :1) Accordin 

to Shaw, God is an urge, a ceaseless effort, the Life-Force or the cosmos , 

aking towards conscious self-ichirvement. He depe11<ls upon man as his 

instrument to enable him to arrive at a fuller and c0111pleter consciou~-

ness of hinself. "The cry of God 

Pity ~e; help Me; stop flattering 

, as I hear it,." says Shaw, "is• 
M>IK'"" I 

;t. 
1 talkin£ d-- nonsens 

in vour superstitious terror o:f me; for I also a111 beset wit rror 

,md burd.ened with u11ima£?:ina bl e labors: and I have crea t ou to be my 

lpers an~ servers, not my sycophants and apol6gists." (Fn. 4) 

II.D.Llovd gives expression tot octrine of a growin~ God 

thus: "In its fi r·st reaction against the absurdity of explaining tl 

Fn. l ourru1l, Vol.10, ~0.1, pa~e as 
rn. Creative Evolution, p 
Fn. nt ~ew Hef"orr1 ClulJ, London, .f\'tarch ~1, 1912. Reported i Ca 11 - - -· . - . 
Fu. onweal t ' • 

i 



• 
imperfect and incomplete cr"eatur d. creation by a verfe ct and cor1-

plete God oluttonary thought woul have been glad to abolish God. 

altogether. But it now seems that God must be included in its scher.h~, 

but as a God that is evolving. Man is now m~cing God." (~~. 1) 

\gain, the doctrine is impli in poem b •• , .Firkins, 

which uml its wav, some months ago, into the par::es of a popular mav-

azine. Let uotc it in full: 

TWO QUESTIONS 

How were it if the cleavage th, 
Twixt good and ill in rnan's u 
Pushed its deep furrow thro11gh 

ntered and clove the heart 
If, as in rnan, th~ islet-colo~ 3 , 

e 

ancl spac"", 

So in th~ empire.' s , ·dome anrl 111arket-p tac 
Closed soul and mnttcr in that strong embrac~, 

alf love, half warfare, unrel 
If the light ripples thats~~ 

In Man's soul answered to 
wane 

11, 
Not to calm levels in a ti 

If the vast universe wherci 
Toiled with us, with us ba 
With us shared lon[!'.ing, vie 

They said unto Parr has ins: "TaJ<e away 

an fell 
.Lc.l,ill. 

The curtain; let our eyes the picture view." 
The p:rinter smiled; and when they nearer dre,· 
The curtain was the picture. Pause and wei~h 

The query, if the dusk that .rir-1s our day 
Veiled ·out . a veil, if yondc-r midnight hu 

That rings our outlook hcnmed God's vision, too • 
If the great cosmos strove its ear to la 

To its own breast, a token thus to era 
r:r heart 1Jea t there or coreless fantasy· 
If to nan's longing the diJ11 future gave 
o :firm assurance, lrnt with hollow er 
Echoed his question fro1 11 its lampless cav\_.:. 

hat art thou? Who shall tell thee? What ap1 I. 

I ha 

ply to show thi 

nserted this considerable nmnber of quotations sim-

the doctrine that God is finit imperfect .:,l"'OWi 

cormnands the allegiance-o:r so o:r the f'oremost thi~1kers and li terar 

men of the tim is· a point of view that cannot lJe sweJ)t aside wi 

ltn. .D. Llovd, ~ran the Social Crea tor pa.g 
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out serious consideration. As Dr.Dole says, it will have to be reek-

oned with sooner or later. Th ssence of the doctrin s that God is 

not static, but dynamic; ot absolute but processive; not complet~, 

1Jut unfinished Be is not a bei wnos xpPrience is 01 of unbroke 

peac mbracinR: all reality in a perfect llarmonious syst'- ,1.ll' 

who :feels the tui:: and haul of t}1inr,:s, ~vho feels the strain of struggl'-', 

hose co11sciousness is a consciousness of conflict. He is not absolute 

wisdom! there are so thine::s he does not yet know. Hi.s wisdom is grm'II-

in£ through his growing experience. He does not see the end at the 

ginning: it is sufficient that knows enou~h for the next step. His 

xperirncc grows throu~1 struggle and achievement. He is striving for 

fuller li:fe. He J1as no eternal preconceived plans; his purpos s in-

creasine: and he makes his plan as n oes alo • 

he has realized his hi~hest expression up to elate 

ThrOUJ.!h man, in whom 

is sPeking to 

push out into higher and still higher reaches of bein£. Such is th 

doctrine which says that God is imperfect, finite, growi • It stands 

in direct opposition to the doctri 

solut~. 

that God is perfect, infinite, ab-

I have descril)ed two funclamentally opposit octrines of God· 

tl aoctrine of the 

I am in neral 

solute God, and the doctri 

ment with tl~ latter, and 

of the Growing God. 

ow propose to devot 

the rest of this thesis primarily to a def'ense of it. First, I shall 

deal with the question; Upon what grounds shoulcl the doctrine of the 

Growin~ God be accepted or rejected~ and shall explain why I think tne 

doctrine is to be accepted or rejected upon the grounds of an appeal to 

mpiric facts and to reliRious experience. Then, in accordance wit 

this method of empiricism I shall try to show first, that the doctri 

of th wing God accords with th mpiric facts of the objective world 

whereas the doctrine of th·· solute God does not: and, secondly, that 

it harmonizes better than does the doctrine- of th solute God with t 



fundamentals of religious experiencv. 

r. 
First, on what grounds should the doctrine of the Growing 

God be accepted as true or rejected as false? Now, it happens that 

the doctrine is advo ~ated in the ~rritings of William tTames. F.c.s. 
Schiller, and others,who call themselves pragmatists. Consequently 

there is a·wide-spread conviction that the doctrine of the Growing· 

God stancls or falls with the lo~ic of pragmatism. One might ain-ee 

s. 

to that if .. he knew just what pragmatism is • . If' pra1r.1!latism means that 

that doctrine of God is true which is in accordance with what outward 

real.i ty reports to hm11an experience h--c1.nd with the inwarcl facts of" rel-

igious experience; in other words, if pragmatism is empiricism, then 

I should agree that the doctrine of the Growing God stands or falls 

with pragmatism. Uut that is just the difTiculty. One cannot be 

sure what pragrnatisrn is. I am not able to get a consistent view of 

it from Jm!!es' book 011 Pra.gma tism. He seems to upholrl two views; one, 

that reality is what we want it to be, is what we make it, is what our 

souls demand; the other, that reality is so and so whether we like it 

or not, and that our theories must conform to wbat experience reports 

reality to be. In other words, his io-called pragmatism seems at on 

time to be something distinct fr,om empiricism, ancl at another time, 

to be identical with it. I have a similar dif"'ficulty with Professor 

Schiller's writings. He talks hbout postulating as tru 

to be true, anrl Illaking reality conform to our postula 

hat we want 

, Reality, he' 

says, is plastic; thr world is what we make it. Here the attitud ' 

seems to be, not that truth shall correspond to fact, but that fact 

shall be interpreted in accorilitnce with a priori postulates. On the 

other hand, however, he says that our postulates, before they can be 

acccptccl as true, rnust be tested by experience, by :fact. We must se 
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if u will work in experience, and if they will not work we must 
,, 

abandon th • In hi.s latest book, '"J?ormal Lo savs, "Postulates 

1ave, of course, to mak 

ual course of natur~. 

bv making postulates hm 

ood their claims to be applicable to the act-

ut this is not a question that can be settled 

r strenuously; it depends upo xperience, 

d ... ,, • ust always continue to do so." (Fn. 1)_ Hr.Bertrand Rnssell, 

in reviewin~ the book, says of this passage, "In this passa pur m-

iricism is recommend 

our postulates." (Fn. 

stion as to how far we are to belicv 

these concessions to empiricism 
/\ 

by ~n: ,, o"" the rexponents of pr~1g,-ma tism, hewevct, th~ tendency of prav-
{, u• ,e>» I t 

mati.'...:L_.is :.,{; insist that that is true which the human soul f'eels ought 

to be true for the satisfaction of its needs; that th~ truth is what 

we will to be true. 

.NOW, if this be the view of pragmatism, and I feel that it 

ts, then it seems to rne that the doctrine of the Growing God as opposed 

to the doctrine of the Absolute God can not be defended upon 

grounds because a ~ood case could be made out for the truth of the doc-

trine or the Absolute God upon the Sc rounds. The absolutists say 

that the doctrine or the Absolute is what the human soul demands shall 

be true _lJe cause the hUJY!an soul dem.ands that reali . ty be a systematic 

unit~ in which all seeming discord is harmonized. And Prof'essor Janes 

himself quotes an anon~nous correspondent as sayin~ that t thought 

of the limitations, failures, and sufferings of himself and others, b·.,-

comes endunabl only on~ one condition: namely, that throu1-?:h the con-

struction, in imagination and by reasoning, of a rational unity of all 

things, I can conceive my acts and my thoughts and my ~roubles as sup-

plemented by all the other phenomena of the world, and as :formin 

when thus supplemented- a scheme which I approve · and adopt as my own. 

(Fn. 3) 

~,n.1 
Fn.2 
Ji.,n. 

~chiller, Formal Logic, page 301 
English Nation, ~ay l8,1n12, paa 
Jar1es' Pra~rmtism, pan:e 279 

rm 



o. 
This man reall anted to believe int existence of an Absolut 

Consciousness that embraces il as a necessary part in a total 

scheme of' things which it pronounces t'!:Ood. He really demanded that 

the doctrine of th bsolute Goel be true, and, on pragmatic grounds, 

he could not be refuted, b~cause for him the concept or the Absolut 

was essentially a pragmatic I>Ostula,te. This man is only one of manv. 

any people find great comfort in believing that God is perfect, ab-

solute; that everything is in his almighty hands, and that therefore 

verything is secure, "all's ri,ght with the world''. And there arc o-

vhers who would like to believe it if they could. Now if one wanted 

to believe th•t God was pnrfect, absolute, lJecause such a l)elief seemed 

necessary to him, to enabl iPi to liv is life bravely and to ~iv 

him peace of soul amid the circumstances of time, rt if con~equentl 

he demanded that the doctrine . of' the Absolute God be tru and lived 

as if it were ti:-ue, then pral?:I!latis ould have no araument against him 

if he said that it was tru~. ut if a man sa~d that the doctrine of tne 

·rowine God was what h anted to believe, because it best fitted his 

soul's needs, and 

then praonatism woul 

was £oing to live as if God re1ri ni te and 

a o ar£ument a2ainst him if he said that t 

doctrine of the Growing God was true. F'ro:r1 this I thiuk it will b 

clear why I consider that the doctrine of the Growina God, as opposed 

to the doctrine of the .Abso:tute God, does not stand or fall with th 

lov,:ic of pragnatism. 
A. q 

The question whether God is 4 usolute or ~ rowinir can not be de-

tcrmined lJy pragmatism J because wl1at one would like to bP true and what 

is true may be two different things. )emanctinr; a theory be tru oes 

not necessarily ke it true. It must bP tested bv fact and cxpcriencv, 

for our conceptions of what is true must be in accordanc ·th what ex-

perience reports, anct not merely with what we should like to be tru~. 

In other words, it must be test , ot by the me thorl of pr< atism, but 
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by the method of' empiricism. Mr.Thomas Hardy puts tlris clearly enough 

in his new preface to~ess or the D'Urbervilles, in which he answers 

those critics who object that his impressions of life are pessimistic. 

Be says "that these impressions have been condemned.as pessimistic - as 

if that were a very wicked adjective- shows a curious muddle-mindedness. 

It must be obvious that there is a higher characteristic of philosoph 

than pessimism, or than meliorism, namely truth. Existence is either 

ordered i.n a certain way or it is not so ordered, and con.iectures which 

harmonize lJest with experience are removed above all comparison with 

other conjectures which do not so harmonize. So that to say one view 

is worse than other views, witho11t proving it erroneous, implies the 

possibility of a false view being better or more expedient than a true 

view; and no pragmatic propping_s can make that ic1olum spccus stand on 

its :reet." So in our discussion; f in Jt.rying to determine whether God is 
: 

perfect, absolute,or imperfect, growing, we must ask,-D.o facts, experiencd 

show that God is per:fcct, complete, or ilo they 8110w ·that God is imper:rect) 

incomplete? rrllings are so and so or they are not so and so and no matter 

how much we may wish that God be perfect, it' facts show that be is im-

J.ierfect, then we must believe that he is :i.n11lerfect, and it is useless 

for any pragmatic absolutist to clemand that for his soul's needs God 

must be perfect. Hany, and I am among them, accept the doctrine o:f a 
\ 

gI'OWing God, al though they a.re fully conscious of a loss. But they say 

facts and experience demonstrate its truth and the loss can not lJe help-

ed. They re:ruse to be lulled into a fool's paradise which their reason 

rejects. "Truth, thougl1 it blast l me!" is their cry. Anything is better, 

they say, than a de.liberate ancl enforced acceptance of comfortable be-

lie:fs because _they comfort. This must be our attitude. Let us f'ollow 

trutl1 at all costs. The doctrine that God is perfect, absolute, does 

seem to bring comfort to the souls or some, but if the doctrine that God 
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is ir.1perfect accords with :fact and experience, must we not accept it, 

... o rnatt~r what we have to give up? Let th 

(Footnote) 

1,peal then be to empiricism. 

Ii . 

In accordance with this method of empiricism I shall no 

try, as I indicated above, to show thnt the doctrine o:f tl 

God accords with our experience of external reality, with th 

facts of the objective world, whereas,t 

does not. 

doctrine o:r th 

rowin 

mpiric 

solute God 

I. Let us deal with the doctrine of th bsolute God first. 

That it does not accor.cl with our experience of external reality 1 s, 

think .. easily see.u. 

is not a_complct 

·nitial proposition is that if the univers 

perfect, harmonious system, then the doctrine of th 

AlJSolute God -falls to the e:round. The IJllilof' .opl Absolutism self 

Footnote: Let me clear up a possible misconception or empiricis 
in its opposition to pragmatism, as I understand empiricism. It may 
be thought that because empiricism says that reality is so and so, 
that. therefore empiricism says r_eali ty will always be so and so, that 

ver change or be changed. There is. nothing• in empiricism, 
to cormnti.t a man t6 such a position. All that cmp:i.ricism says 

i .s that things are so and. so. It does not say that things may not 
s011ie day be otherwise. For example, f'mpiricism says that the faot 
o-r the Ilalkan War proves empirically that war is, and the fact o:f chil-
dren working in :ractories proves that child-labor is. But it does not 
say that th0refore war will always be anrl. child-labor will always be. 
\Th,it empiricism does say, however, is that i.f we are to be able to sa 
that war and child-labor do not exist, it will not be by closing our 

:res and thinking them out of existence because\Ve rlo not like to think 
of them as existing, and then Merely believing that they do not exist; 
but it will be by abolishing them. Empiricism says things are so and so, 
ancl tomorrow they may be otli'erwise, but if to~orrow they are otherwis 
it will be because they have been made otherwise, and not because tl 

ave been nerely wished -
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ad.mi ts this. . Its fundamental a priori postu],, .Le, -I say a priori post-

ula tc advisedly- is that the universe, the totality of things 1.s a per:-

fect, harmonious system which necessitates an Abso:I.ute God who embraces 

it as such as the content of his experience. It follows, therefore, 

that if the universe is imperfect there would be no reason to belie~ 

that there is an Absolute Experience. In other words the doctrine that 

God is perfect, absolute, depends upon the truth of the statement that 

the universe xternal reality, is a complete, perfect, harmonious svs-

tern. But bcfor~ we can believe that the universe is complete, pe , 
must we not apply the test of experience, for our conception of realit 

ust be in accordance with Yvhat experience reports? 'fhis test, however, 

is just what absolutiSI!l •cloes not apply. It begs the ctucstion by takin 6 

for granted the thing to be proved. It simply makes the statement· that 

the universe, the totality of things, is a complete and harnonious sys-

tem a11d when we ask that this claim be sustained by showing that the 

world reall conforms to it, th only answer we get is that w must be--
licve that the world is really perfect, and that what appears to be im-

perfection is mere appearance and illusion. ut such a priorism is not 

satisfactory. We can believe the world to be perfect only if our ex-

perience of empiric facts bears out the lJelief. We must. abide by our 

exncricnce. What we expcrienc and onlv that, is the truth for us. 

We can say the universe is perfect only ir we experience it as such. 

ut the indisputable fact is we do not·experience it as such. I need 

spend no time in der1011strating what _is s-o apparent, because the Absolu-

t.ists themselves admit it. (Fn. 1) They frankly assert that altlJouc:h 

the universe is renlly.pcrfect, human bein~s rlo not and can not exper-

ience it as such. The reason they give f'or this inability of ours 1s 

that we are finite, that "our experience is fragmentary", that "it is 

Fn. 1 See Taylor's lletaphysics, pages 35-36, 58-60, especially paae 60. 
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incomplete in respect to its data," that "tner s much in realit 

hich never rcctly enters into the·structure of our experience at 

all. They affirm that ir we re not thus limited, but could s 

the world as it really is, as it exists for an Absolute Experience, 

should see that it is perfect, harmonious, complete. One can only 

say in reply that so lonB: as a man insists that the universe is per-

feet, despite the f'act that cannot verify it in experience, he will 

continue to believe that there is an Absolute God who embraces it as 

suc11. But he will bel i.cve merely on the basis of an a priori claim, 

which is ~not confirmed by experience. He can never demonstrate his 

lJcli to be true becaus can not show it to be in accordance wit 

one's experience of external reality . 

I. Havinn dealt with the doctrine of th bsolutc God 

and external realitv, let us deal with the question, Does the doctrin 

that God.i s imperfert accord with our experience of th 

ctive world? My contention is that 
... ~.,._, 

fact, of external re .. · · 

it does. It is not necessary to spend any ti showing that our exper-

ie11ce of the world is that the world is imperfect, unfinished, not co1"-

pletely harmonious, because, as I have already said, not even th bso-

lutists ny it. 

cos:riic process 

We have only to think of the appar 

the struggle for existence among animals, 

111 th 
Q-1«-

specics 

preying upon another, the facts of disease, ,pai.n, death, shipwreck, 

arth-qualte, famine, pest i lenc to ai>:ree that th rld of our exper-

ience is imperfect. The only question, tllcrcfore, i :u oes this imper-

feet world of our experience, this world of empiric fact iv iden 

of the existenc 

rowin-. 

fa Cosmic Power, God Ao is fini tc, limited, but 

(a) The vcr xistence of such a world 'is presumpti 

·dcnce that God is finite and imperfect. Mill's famous argument that 
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the idea of a perfect God can not be reconciled with the empiric fact 

of evil in the world, is, to my mind, essentially sound. He said in 

ffect -if God is perfect, then he is all-knowing, all-1,owe1--f'ul, and 

all-loving. If' he is all-knowing, he knows that evil exists; if he is 

all-power:rul, he can remove it; if he is all-loving, he wants to remove 

. t. There are two alternatives • One can say that evil does not exist, 

but that is opposecl to onr experience; ot one can say that God is eith 

not all-knowin.ir., or not all powerful, or not all-loving, but to say an 

one of these things would be to deny perfection to God.~~ If a perfcc 

God can be conceived he must be placed in some extra-cosmic, monumental 

vacuity, removed far fron this imperfect world-lif If he wants to 

keep his perfection spic and spnn, inviolat e must l1av o contac 

with this world: it must not be allowed to touch the pure robes of his 

perfection, for in that tou oulcl be pollution. The plain inff'renc 

is just what Hume made, namely, that the world shows God to be imperfect. 

I shall have more to say on the problem of evil later. Here let mesa 

that for sonc of us at least, as we look out upon this world. and see th 

imperfections in it, it is more conducive to religion to believe that 

God is imperfect than it would be to believe that he is perfect. For 

if he is perfect he could have created a world with less grief and pain 

in it, a world which exacted a lesser tribute of tears from human·hearts. 

But if he is imperfect, limited, finite, we can believe that be has don 

11d is cloine: the best he can. So much f'or presumpti v vidence from tl 

empiric facts of the objective world in favor of the doctrine that God 

is imperfect, finit~. 

b) But there is also some amount of positiv videnc 

from the empiric facts of the obj~ctdv orld that the whole world pro-

cess from primitive nebulae to the life of the .humanity of' today is an 

a~e-long effort or a finite, irn~erfect, but growing Cosmic Power to gain 

for hinsclf' fuller and fuller beine:. This positive evidence may ne 



classed unclcr two heads· idcnce ~iven ~Y the conclusions of natural 

science, a11tl evidence given bv the history of t1 

or human societ_y • 

oral 

• The doctrine of evolution is a universallv ac-

ceptcd theory of modern science. And it is now generally believed by 

t hinking 111011 that the uni verse, a.s we have it today, did not suddenl 

ancl directly come into being,-a complete and finished thing, but is th 

• 

result of an evolutionary and d loping process which is not mplete. 

The question in scienc octav is not as to the truth of tne ncral doc-

trine of evolution -that is accepted~ but as to ho volution occurs. 

sit the result of mechanical and accidental forces or is it the result 

of a vital and purposi power ·e In t latter half of th inet t 

Century, owing to the work of Darwin and the Darwinians9 the mechanisti 

tneor as predominant. olution was said to be the result of chanc 

happenings, accidental variations, and the blind operation of a principl 

of natural selection. There was no purpose, no vital . impulse. But for 

some years sc1entists have been tunning away ~rom this hypothesis owi 

to the increasi "Tficulties connected with it. and are comi to s 

that facts necessitate them believi in a crcative , purposive, Cosmic 

Power that is worki by experiments reati its desi as it e:oes 

long, ancl risi to hil!her and. hie.:her efriciency ancl conscious purpos\;;. 

To quote again the words of H.D.Lloyd, "in its first reaction ainst 

and the absurdity of ex~laini the imperfect and incomplet reatur 

reation by a perfect and complete God evolutionary thouv..:ht would hav 

been glad to abolish God altogether. But it now sees that God must b 

inclt~ed in the scheme, but as a God that is evolvin~." The death blo, 

to the mechanistic theorv seems to have been Eiven, and the supremacv o 

the purposive theory to have been established by Professor Ber~son • . I 

db not conceive it to.be within the scope of this thesis -even were I 

quali:fi to do it- to ex1)lai11 fully the scientific ar~ument f'or t 
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purposive theory. I shall quot<', however, a number of si.v.:nif'icant 

passar:es rrom re:son which set forth some of his conclusions. 

"That these two forms of existence, matter and consciousness, 
hayc indeed a common origin, seems to me probable. I believe that the 
first is a reversal of the second, tl1at while consciousness is arition 
th.at continually creates and rmltipli .es, l!latter is action which contin-
ually unmakes itself and wears out; and I belie~c also that neither 
the ~atter constituting the world nor the consciousness which utilizes 
this matter can be expla.inecl by thmTisel ves, anrl tbat there is a common 
source of both this matter and consciousness. But I cannot now enter 
deeply into this question. Let it suffice to say ~1at I see in the whol~ 

volution of life on our planet an effort of this essentially creative 
force to arrive, by traversing matter, at something which is only real-
ized in man, and which, Moreover, even in man is realized·only imperfect-
ly." (Huxley 'Lecture, Hibbert Journal, Vol.10. No.1, page 37) 

"Obviously there is a vital impulse: what I was just sallinti: 
an impulse toward a higher and higher er:riciency, something which ever 
seeks to transcend itself, to extract from itself more than there is -
in a word, to create. Now a f"orce which draws rrom itself' more than it 
contains, which gives more than it has, is precisely what is called a 
spiritual force: in fact, I do not see how otherwise spirit is to bed~-
fined. But, on the otiier hand, we are wrong when we :rail to take into 
account, in the explanation of the organic world, the obstacles of every 
1rincl which this -force encounters. The spectacle of the evolution o . 
life rrom its very beginning down to man suggests to tis the image 0£ .. a 
current of consciousness which flows down into matter as into a tunnel, 

hich endeavors to advance, which makes effort on every side, thus dig-
ing galleries most of which are stopped by a rock thnt is too hard, but 

which, in one direction at least prove possible to follow tot 
and break out into the light once more. This direction is the line of 

volution resulting in man." {Ibid page 40) (See also Ibid page 38) 

"rt must not b~ -forgotten that the force which is evolviu 
throughout the organized world is a limited force, which is always seek-
ing · to transcend itself and always remains inadequate to the work it 
,vould feign produce. • • • • From the top to the bottom of the organized 
world we do indeed find one great effort; but rnost often this effort 
turns short, sometimes paralyzed by co11.t1"ary fJ'orces, sometimes diverted 
from what it shoul(l do by what it does, absorbed by the form it is e1i-
gaged in taking, hypnotized by it as by a mirror. Even in its most per-
fect works, though it seems to have triumphed over external renistances 
and also over its own, it is at the mercy of the materiality which it 

had to assume. It is what each of us may experience in hi:nisel:f. Our 
:freedom, in the very movements by which it is a:t':firmed, creates the irow-
ing habits that will stifle it if it fails to renew itself by a constant 
effort: it is dogged by automatism. (Creative Evolution, ll· 126-127). 

"From our point of view, life appears in its entirety as a 
i1mense wave which, starting f'ro:m a center, spreads outward, ancl whic 
on almost tl1e whole of its circumference is stopped and converted into 
oscillation: at one single point the obstacle has been ror•ced, the im-
pulsion has 11assed freely. It i.s this :freeclom t1rn.t the human form l' 
isters. Everywhere but in Pmn consciousness -has had to come to a stand• 
i11 man alone it has kepfon its way. Han, then continues the vital move: 
ment iudefinitelv, although he does not draw along with him all that li:f 
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car1 1 ies in itself·. On other- lines of' evolution there have traveled 
other tendencies which life implied, and of whicb, since everything 
interpenetrates, man has, do1e1btless, kept something, but of which 
he has kept only very Ii ttle • . It i.s as it' a va~ue and fo~r:mless being1 
'!!: 0111 . we ma ~L . .£..filz. .... ~---'~~~--ill,l~,, .l¥.!!~~2£.;~1lz .... ,~!:~lwE211g!L~u:~.,,~,,tl'[~~ ... 

.. e,?.~!1-ed. on!.Ll?z~2;....1!~ '!-l!-.a1:"'~. of_~~l;,,~~~_.2n tl~~ wa..z. \.Bergson 1 tai.1cJ_z~,--nrrs sefftc-l'iceT·-··The -"losses are representetf 
by the rest of the animal world, and even by the ve~etable world, at 
least in what these l1ave that is positive ancl above the accidents o·-r 
evolution~ From this point of view, the · discordancies or which nature 
offers us t11e spectacle are singularly weakened. The organized world 
as a whole becomes as the soil on which was to grow either man himself 
or . a lJeing who morally must resemble him. The animals, however 1 d:tstant 
they may be f'roo1 our species, however hostile to it, have none the less 
been useful traveling companions, on whom consciousness has unloaded 
whatever encumberances it was dragging along, and who have enabled it 
·to rise, in man, to heights from which it seems an unlimited horizon 
open again before it." (Ibid, _page 266-267) 

"As the smallest grfiin of dust is bound up with our entire 
solar system, drawn along with it in that 11ndivided movement or 4escent 
which is materiality _itself, so all organized being, from th~ humblest 
to the highest, from the first origins of li:re to the time in which ,re 
are, and. in all places as in all times, do but eviclence a single impul-
sion, the inverse of t.he movement of matter, and in itself' indivistble . 
All the ~iving bola together, and all yield to the same tremendous push . 
The animal takes its stancl on the plant, man bcst:rillcs animality, and 
the whole o:r humanity, in space and in time, is one immense army gal-
l opinp; be side and before, a.ncl behin4 each of us in an over,vhell..1ning 
charge able to beat down every resistance and clear the most formidable 
obstacles, perhaps even death." (Ibid, page 271) 

From these passages of Bergson, setting forth the idea of a 

growing life-force, and t'rom the fact, as I have already indicated, that 

the purposive theory of evolution is being accepted by an ever growing 

number of scientists, I beli .cve it is legitimate to make the inference 

that modern science is giving increasing support . to the doctrine of a 

Cosmic fower who is rinite and growing, who, in the beginning or things, 

possessed only a more or less blind impulse and an 1 nconquerable will 

to fuller life, who has no preconceived design, but is making the de-

sign as be goes along, who has progressed ' by experiments, in some or 

tl1em being only partially successful but profiting by his failures, who 

_has created instruments that were use:ful to him i11 his earliest stages 

of development, but are now hinderances to be overcome, and who has a-

chicved only in man, and even there at present only imperfect!~ a real 

measure of freeclom and conscious purpose. 
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• Tl istory of the moral developmcnt_o-r numan-

doctri or a finite, growing God. ity also supports th 

of Jnunani tv from th life of primitive man to our hmnan 

Th 

ltf 

history 

of toda 

shows that thcre-~as-beert a ceaseless struggle frofu lower to higher, 

a strugv.:lc to leave a sta of life that in course of tim 

conceived to be wrone.: for a further sta that has come to looked u-

pon as rii?:11 t. Thl.S process has one on continual • What was rir.:ht 

estcrday l)ecomes w1--ong today, and the battle between right and wron 0 , 

between the forces of progr·ession ancl l"ife, and the forces of sta2:natio 

and death, has been ceasel~ssly waged. Someti1'les right 11as been tempor-

ar•ily defeated, ancl when it has conquered it has done so only at the 

cost of Ereat struggle and sacrifice. And what is true of the moral 

development of human society ic:; true also o_:r the individual. Ind.ivid-

ual men have had to wrestle and labor and agonize to rid themselves or 
their lower passions, to reach a rmrer and nobler condition of soul. 

Now all this gives evidence not of the existence of a Godo 

perf'ect and complete righteousness • -f r there 1Je such 1 why this struggle 

and pain and temporary defeat? Wl1y has righteousness not advanced steacl-

lly and unswervingly in an µnbroken line? Nay, why any necessitv for 

advnnce at all? Whv not perfect righteousness :rroP1 all time to all time? 

--Rather this history oft development of humanit ith its record of 

ceaseless warfar twee~ right and wrong, between th orces or progres-

sion ancl sta£?:na tion, gives evidence of' t1 xistence of a Cosmic Power, 

a God· who throue:h struggle a11(l in spite of' temporary defea1t, is ceaseless 

ly and invincibly making for righteo11sness in the universe. The li 

force, the Cosmic Power or which Bergson in the name of science speaks, 

fter untold ages of effort and stnuggle through plant and animal lif~, 

at last achieved moral consciousness in man. And from the time or th 

first mnn till now this Power, who had incarnated himself' in man, who 
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had reached 'fuller bein~ in huma.n souls, has been always at work 

purifying and ennobling his great human life. Slowly but surely l 

has been ridding himself of the pbysicnl propenqities or his earlier 

-xistence, conquering his animal passions, "working out the beast and 

lettin,:; the ape ancl tiger die~ teaching his humanity jus ticc, benevo-

ience, mercy, giving it another law than the law of desire and brute 

strength. Through the ~ges he has ever fought onward and upward.to 

higher and still higher rea6hes or moral being. He has ever been 

~aining a nobler conception of what ought to be the con~ition of hum-

an society, and has inspired as many meh as he could, who thus became 

chosen instruments of his, with an over-mastering consciousness that 

they must give their lives to the es~abli.shing of such conditions in 

the earth. And tl result has been that·on all the pages of history 

are- written the records of moral progress ancl advancement. This pow-

er for righteousness; this God in humanity has eve1 .. been leading the 

souls of men to an increasirtg realization that they arc not self-suf-

:t'icicnt beings, but parts o:r a great organic whole , and he has impel-

led them with irresistible power to strive to replace the law of the 

jungle -each ror himself- by the law of the hmna.11 f'amily -eaoh f'or all. 

Thus can history be best explained . Thus can be best explain-

ed that increasing tri.umph o:r justice over injustice, right over wrong, 

that has markecl the rlevclopment of the race. Thus can be lJes~ explained 

the imr)erative voice of duty which compels men to gird up their loins 

and giving up all thoughts of ease and self-indulgence throw themselves 

into the combat against the forces pf evil in the world. If there ls one 

fact that biqtory witne~ses to, it is the :ract or the existence of a Cos-
nut 

rnic Power who is waging the 1Jattle for righteousness ... history also wit-

nesses to the fact that thj_s Cosmic Power that makes t'or righteousness 

is sometimes defeated and succeeds only at the expense o:r pain and strug-
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gle. ,·that is tn xnlanation of' this fact? Must, o back to tl 

old beli.cf' that there are two Beings -a good G and a wicked vil 

Hard so. snot the corre6t exnlanation that in the Cosmic Soul r 

are two tendencies, a downward pull and an upward pull, just as tiler 

arc two tendencies in ~ c hm1ian souls? The strue~le between ~o6d and 

il, right and wrong, fuller life and decay, is a struggle between 

conten4ing forces in God's own being. The forces that oppose him in 

hi.s b:ittle for righteousness, for moral progress, are really the backwar 

tendencies of his own Cosmic Life. They are the reversions to the br~t 

xistcnce out of which he in his human lif'e has evolved. Hence, in his 

battle f'or ri~hteousness and purity,he is strtvinn to overcome the lower 

passions of his own nature. Whenever a man struE~les and a£onizes to 

purify his soul, to conquer his lower self, God struggles and a~onizes 

ill him . And whenever men ancl women struggle to advance the cause of 

richtcousness in the earth, God toils and strue.:v.:les with them. Their 

wAariness, their d i.scouragement, -their heart-aches, their def ea ts, ar 

his, hi .s because tn are theirs, and irs because they arc his. l r--

vcr riR:htoeusness is advanced a step, whether in the inrli victual soul 

or in society at lar there doest Cosmic Soul, t 

for rir;htcousness advance t1 1rou s tru~~le a stress a 

power that makes 

pain. 'fhe 

progress of humanity, or t human lif'e of God. has not lJeen a slid 

upward ·• 1·:v step of the road has . had to be :fought for. But the histo"·-

ical fact is that ther as been and is progress. The Cosmic Soul does 

make for righteousness. God is a f'inite God, but he is also a growir 

God. 

To sum up the discussion in Sectio ', in accordance wi tn 

the method of empiricism, I have tried, first, to show from our exper-

ience of the world as imper.rect, that the doctrine of tlfe AlJsolutc God 

cloes not accord with our experience o:f tl ob,iecti ve wor!E..d. h fro 



;.;..2. 

our experience of the world as imperfect, whic!1 is presumpti~c evidence 

that God is imperfect, and from the results of natural sciAnce and the 
I 

history of the moral development of' humanity I have tried to show that 

the doctrtne of the Growing God d.oes accord with 011r experience of the 

objective world. As I see them the facts point to the existence of a 

cosmic Soul, a Growing God, who has strugglect out of darlrness into light, 

011t of chaos into order, who has striven up out of' the blin~ but not 

mechanical action of Physico-chemical atoms into the instinctive spon-

taneo11s, half-conscious life of the plant, and not sto,ping there, has 

struggled up to the consciousness of the animal, ancl froFl there, with 

ever-growing pm,er ancl purpose and will, with the faint stirrint? of a 

definitely moral life within him, into the consciousness of the cave-

clweller . and primitive savage, and from there, with ever widening vision, 

with an acquisition of mental power and moral will, with an increasing 

determination to purify hiP1sel:r of tltose physical propensities which 

have clung to him since the time or his brute existence, but are now 

barring his way to the infinite height o:r righteousness and purity wbieh 

are his goal, bas stcuggled up and up until he has expr~ssed himself in. 

a Budill1a, a Socrates, a Je~us, a Tolstoi, and is today expressing himself 

most fully in the great souls of his humanity, who are filled with bis 

passion ror righteousness and progress. And yet not in these alone. 

He is expressing hiMself in every hmnan being, in every man, woman, and 

child. They are all inclnded in his great Cosmic-Human ~Spirit, ancl he 

is struggling to carry them forward in his upward march to purity and 

love. 

III. 

We come now to_the final section of .the thesis, in which, in 

accordance with our methocl of empiricism, I shall try · to show that th 

doctrine of' the Growii1g God harmonizes better than· does the doctrine o:r 

the Absolute God with the :fundamentals of' religions experience ·. These 
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:fundamental, 1 as I con.cei.ve them. are as follows: - a sense of comrmn-

ion witit a Personal Being who~ reli~ion calls God; a consciousness 

of being called o:f God to be his fellow-wor-ker; a sense of' personal 

sin and a conscio11sness of God's forgiveness; a consciousness of the 

certain ultimate triumph of the spirit of righteousness, purity and 

love; and, lastly, the possession of a fundamental peace o:f soul, born 

out of' an immediate assurance that in spite of present evil there will 

ultimately be no final loss of essential values. (Footnote) 

I shall deal separately with these elements of the religious 

experience which I have named, "But each of' them is so close-ly related 

to the others that the discussion of' one will not he ~inct f'rnm 

that of the others. There will inevitably be some amount of repetitin1 

and over-lappin~. 

(1) First, a sense of communion with a Personal Being who in 

the language of religion is called God. In the deepest moments of its 

xperience the religions soul f'eels itself to be in coPlPlunion with a 

l u.:-1,Jnr S oul who shares its experience, who kn°'vs its sorrow, who feels 

its weakness, to whom it can unburden its load of grief, who understands 

its trials and difficulties, from whom_~t receives comfort and inspir-

ation and strength, with whom it has a sense of comradeship, who loves 

it with a tender love, who succors and sy1llpathizes with it, who is its 

great companion and to whom it stands in the relation of a child to its 

father. Suc ~ is the essence of the experience of communion. 

Now is the doctrine of the Absolute God in accord with it? 

Is the Al)solute God the Goel of' reli;;ions experience? I do 11ot think so. 

Footnote: This analysis of 
be simply a faithful report 
theo:rics or explanations of' 
lence. But I deem it to b 
the religious experience of 
any one whose experience is 
forth MY discussion in this 

the religious experience,which I believe to 
of experience . altogether independent of any 
it, is necessarily a report of my own exper-
in ·essential agreement with the report or 
other souls, and shall assume as much. With 
essentially different from the one here set 
final section will or course have no weight. 
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.Accordi1rn: to the <loctrine of the AlJsolute God, Goel is a Beiing who 

knows th nd at the beginni • For him there are no stru~~les to b 

waged, no failures to be experienced, no grier, no sorrow to be bo~ne, 

no difficulties to be overcome, no striving after a righteousness that 

is seen but not yet attai11ed. He can ne .ver be discoura;ged. 'fhere is 

no risk, no uncertainty, for him. Everything is sure. The goal is al-

ready reached, has been reached frofu eternity. All existence for him 

is eternal harmony, eternal perfection, eternal completeness. To re-

peat t words of Professor Taylor, ttrrhe Absolute is a conscious li:r 

which embraces the totality of existence, all at once, and in a perfect 

systematic unity, as the contents of its experience. (.£1"'n. 1) 

From this must conclude that Goel, the Goel with whom we 

1ave the experience of' communion, can not be as the Absolutists con-

ceive him. For, if he were as they conceive him, the experience of 

communion which I have described would be a delusion. He could 11.ot real .... 

ly sympathize with us in our sorrows ,.because he could not experience tnem. 

He could know nothin~ of our striving after an unattained righteousness, 

because f'or him perfect rit?::hteonsness would 1) ternally attained. He 

could not share our thrill or joy in the battle against wrong,becaus 

for him there would be no wrong. He could not be our companion, our 

comrade, for real comradeship can exist only between those who have sim-

ilar experiences, but his experience would be one of perfection, while 

ours is one of imperfection; his would be one of eternal completeness, 

while ours is one of' incompleteness. Bet,veen hin and us there would b 

a e.:reat r.:ulf fixed ,vhich could not be passed. We could have no communin 

with him. 

Professor Royce, realizing this difficulty, connected with t 

doctrine of the Absolute God, tries to show, in spite or his belief that 

Fn. 1 Taylor's ,~taphysics, page GO 
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God in his eternal experience embraces the whole of reality as a per-

fect, harmonious order with no discordant elements in it, that there is 

a sense in which the Absolute God cloes share our human experience. In-

deed,Professor Hoyce deems it necessary that the Absolute share our ex-

perience if he is not to be really inferior to man. He says, "Unless the 

Absolute knows what 1 know when we enfiure a.ncl. want, whon we love and 

struggle, when , long and suffer, the Absolute irfdr Lr is less and not 

more than we are." (Fn. 1) Professor Royce tries to show that the Abso-

lute shares our experience by affirmin11: that there is a sense in which 

the Absolute does not know any more than finite beings, and therefor 

does not know reality as an eternally perfect order. He seems to say 

'hat God has two kinds of knowledge, a temporal and an eternal knowled 

He says, "Goc.l does not temporally foreknow anything, e:iccepting i :/Ger· tr 

• 

as he is expressed in rtnite beings ••..• On the other hand, the solut'"' 

possesses a perfect knowledge at one glance oft whole of the temporal 

order, present, past, and future." (Fn. 2) To me this suggestion of 

two kinds of knowledge ~oes not me~n anything. I maintain that the Ab-

solutists must make a choice and say either thnt God possesses a know-

ledn.:e , ~ebv .he sees everything as perfect, or that he does not. If h 

does , then the possession of such knowledge must make bis other kind of 

knowledge,whereby he has an experience of imperfection and struggle, a 

mere farce. How can he keep out of his consciousness the knowledge that 

all is perfect? He can only pretend not to ktlow while in fact he knows 

all the time that all is perfect. The AlJsolutists can not have it bot 

ways. If God eternally knows that all is good ancl harmonious and com-

plete it is idle to say that there is a sense in which he does not kno~. 

This talk about GoQ knowine and not knowing is mere quibbling. If God 

really ~hares my experienc then he does not possess tlle knowledge that 

all is eternally perfect and harmonious. But if he does possess sue 

Fn 1 novce 's Wor lcl and the IncH vi.rlual, Vol. 2, page !lo . ., 
Fn. 2 Ibid, Vol.2, pa~e 3 



knowledge, then he can not really share my experience of imperfection 

• 
/ 

and struggle. can only pretend to share, that ~s all. It is, now-

ver, just this knowledge of tho world as eternally perfect and harmo-

nious that the Absolutists insi~t'that God possesses. Herice the God of 

rcl·ir;tous experience, the God who~ in our m011.1ents of coPimunion we :feel 

shares our human experience of' struggl~ and imperf'ectio:! , ;s not the Ab-

solute. (Footnote) In other words,the doctrine that God is Absolut 

does not accord with our experience of communion with God. 

But what about the doctrine that God is finite and growing? 

Does tt harmonize with our cx-eri~nce of cornnunion? The doctrine of the 

Growing God says: God is no~ a complete, perfect Being, but is ever 

struggling toward fuller righteousness, toward fuller moral beine. H 

has obstacles to overcome. Difficulties beset his path. He has lower 

passions to conquer . He has constantly to wage wa1~ ap.:ainst the lo.wer 

tenclenctes o:r his nature. He enrlnr.es stress and. pain. Ile knows what it 

is to l> iscouraged, to encounter temporary clcfeat an'cl to: fail in his 

purposes, when some or his htman instrtmIBnts ~ to.whom he h~s co~nitted 

a ~reat cause ~ fail in their mission. A11d yet, inspite of failure, h 

knows what it is to pnsh resolutely forward wi pati~nce an 11 hope to 

achievement and vistor:v . He does nots the world as a perfect order; 

li:is Irnowledge is a knowledge o:f the world wl~ich is imper•f"ect , incomplete-

a world which is not what i.t ought to be, and which can be riacle better 

only by strenuo11s will and effort . llis experience i~ not one or eterna l 

J)erfcc tion and har:mony, but o:r imperfection and strug1;le . Ile does not 

S<'C the cud at the bordnnilrn:. Everything is not. already completed, ·etcr-

Footnote:- D.r. F . H. Bradley, who ts thorough-going in h:is Absolutism, :frank-
ly admits this . In his discussion of' the Absolute and Religion he says, 
"I:r you iflentify the Al)solute with God, that is not the Goel of' rclir-:ion." 
"Short of' the Absolute , God caimot rest, and, having reached that goal , 

is lost ancl_ relir;i.on with hiP1." (Appearance anrl llen.lity, pag~ '147. 



lly realize\.. ... 

has not even an 

very day. L 

does tod~y. I 

2,. 

is purposes a ..... ot eternally fulrilled. "ay, ... 

ternally conceived purpose. His purpose is growin 

mill know better tomorrow what he wants to d.o than h 

has no absolute knowledge of what the end is .to be;. 

At the most be knows enough for the next step . Yet is he not afraid . 

c be faces the ~uture it is with a re.solute will to win for himsel~ 

fuller life and being. 

Now, it is just such a God who can share our longings anc 

aspirations, l)ecause they are his also. He can sympathize wii.th us i 

ur struv.:~lcs to overcome our lower selves, l)ecause he has to enga 

in the same conrlict against his lower self". When we are crushefl to 

the earth with dispair because of defeat, either in our struggles to 

purify our own souls, or in our atteript to ·spread social righteousness, 

e can inspire us with hope and confidence to arise and conquer, because 

he hims.elf wrests victory out of failure. He can share onr experienc 

of' struggle nnd imper:fectio1i, because it is his also, and because o 

this he can also inspire us with his 01·m indomitable will to face th 

future wi thour !'ear and ,,ring out of it more abundant life. He can lJ 

the Preat Companion of our lives, the Father of ou~ spirits, becaus 

is of like passions unto ourselves . Hence, I believe that the doct1 

of the Growing God does harmoniz~ with our experience o:r communion with 

a larger soul, a Divine CompanioL. 

(2) A second element in the religious experience is a consciousness 

or beinE called of God to be his fellow worker. Regardless of any theor 

of determinism or free-will to which we may rationally subscribe , we pos -

sess in our unreflective moments the consciousness that we have a deter-

minative capacity, that we can determine our conduct, and. that our con-

duct really matters . We :feel that we can influence t.hin~s, can help to 

push things on or hinder thenJ . Now, in harmony with this feeling, we pos-

sess in our }Jeriods of definite religious experience a sense that we ar 



nder cor.nnision from God. we have a consciousness that God is callin 

us to cooperate with him, Lo share in his work in the world. We feel 

that he is lookine: upon us as his instru:r1ents through whom he is t.o 

carry out his purposes and expr_ess his will. r feel that he needs 

8. 

us, that he is callin~ us to be his fellow-workers, that he looks to us 

t.o do something to push things on, to help carry the race :rorwarcl, to 

further the salvation of the vrorld. In our imuost souls we have a 

consciousness of Goel telling us that we have our 11art to do in riu.u..a..us.., 

the worl of evil and sorrow and pain, and ins r.-c..... 

an,i love, an<'. tha:t he is depending upon our doing ,;f ,.. 

ing righteousness 

There are intens 

1oments when we :feel that _God is urging us to undertake some definite 

mission, to take some particular stand, and it means sacrifice, loss, 

hardship Yet f'rom our hearts there is wrung the cry, WQe is me i:f I 

obey not the sunnnons. If our religious experience is anything at all, 
. . 

it is the consciousness that God is calline: us to he bis :rellow-work:crs 

in making the world better than it is. 

What relation has the cloctrine of' the Absolute God to thts 

xperience? Is the doctrine o:f the Absolute God, with its conceptio 

of the worlcl as eternally pcr:fect, consistent with this experience? 

I cannot show in any better way that the answer to this question is 

o, than lJy pointing out that this answer is implied in the wri tlll/!S 

of the Absolutists themselves. Prof'essor Taylcir ' says, ffin the ethical 

xpcrience tbe ideal is ap1>rehended as somethinc; whlch does ~ot yet cJ( 

d..st, but has to be brought into existence by hm:mn exertion. Hencv, 

f'or the nurely e thica.l attitude of mind the worlcl has to be thought o:r 

as essentially imperfect, essentially out or accord with what it ought 

to be in order to coreespond to our demands on it." iFR11a.) again, "Tbou!!h 

God is not truly God until we deny the existence of any independent 

vil · by whi.ch his nature is limited, it seems probable that the tI1oui?:ht 

Fn. 1) Taylor's Metaphysics, page 391. 



:r ourselves as :fellow-workers with G would hardly lead to practical 

ood works unless we also inconsistently allowed ourselves to imagine 

God as stru~~ling against hostile power and standing ln need or our 

assistance." (Fn. 1) Prof'essor Te-1,ylor he1 .. e practically adrni ts that 

our experience of being fellow-workers w~th God would really necessitat 

our conceiving th orld to be imper:rect, and God to be struggling and 

standing in need of' our assistance; in otherwords,would necessitat 

our believing the worlcl and God to be just what the .Absolutists sa 

they are not. And I do not see how nnyon~, Absolutist or otherwis~, 

could re:fuse to agree with him. If I feel that I am under ·cornmissio· 

from God to make the world better, I must conclude that the world needs 

to be rnade better. If T believe that God is callin~ me to be bis rellow-

worker, I must believe that God needs my help. qn the other hand if 

the worlcl ts really pcrfcct,as the AlJsolutists say it is, why should I 

reel under any necesstty to do anything? If I really believed. the worl 

is perfect and that God saw that all was good., then, to be consisttent 

I should have to look upon my experience of being called by God to help 

him improve the world as a delusiou. I should have to say td myself, 

Let well alone; all is goo(lo What is, is right. If I were consistent 

I should decide that it matters not what I do, and should feel like say-

ing to mysel:f, Why not have an .easy time? Why 11ot go 011 a perpetual 

oral holiday? The simple :fact is that the implications of the doctrin 

of' the absolute God clo not square wi tl), our experience of' being called o:f 

God to be his fellow-wor~ers. 

How di:f:ferent when we turn to the doctrine of the Growing God. 

The doctrine of the Growin~ God says that the world is imperfect, that 

it can be and ou,rht to be made be'tter tha11 it is. and that God needs our 

help to make it better. Accordin~ to the doctrine of the Growing God 

the world is not complete, :finished, static, unchangeable, and perrect, 

Fn. 1 Taylor's Metaphysics, PaEC 391 
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ut incomplete, unf'ini,shed, plastic., changeable ancl imperfect, 

because it is irnperf'ect and changeable it ought to be changed. 

the world-lif'e there are sores which should be healen; ~nere are cancer 

wnich should be cut out: there are tendencies to deaeneration and decay, 

hould be J?:rapplecl with and strangled bef'ore they work their dead 

.,~ voe. The worlci-order rmst be made purer, sweeter, happier. Sorro,, 

d sighing must be done away with. The cry of little children wnose 

spirits are being crushed out in mill and factory, must be heard and 

answered. and ins~ad of disease and rniserv in their faces there must b 

n the roses of' heal th and the smiles .of innocent joy. The demands o:r 

the workers of' the earth for justice must be realized. The neecls 
oor. the Maimed, the sick, must be ministered to. Hrunan 

the downward tendency in the li:re of God, must lJe conquered, anct nurna 
love, the upward tendency in the life of God nust be made regnant in tn 

arth. According to the doctrine of th~ Growing God, the world is not 

now nerfect --- and can never be absolutelv perfect,i:r that means a co1,-

hich is so perfect that it can never lJe 1mnroved--- but it ca 

and must be ma.cl o act.vane ver arer ton condition of practical r-
f"ect.ion. Thi.s is to be clone bv the cooperation of God ancl man. The GOS 

mi c Soul needs the assistance of l1is humani tv, whom he has created to 
1is fellow workers. God is denendent upon his human instruments. It is 

through them that he is to realize bis will and carry out bis ever-growi 
purposes. If he is to succeed in spreading righteousness and love in 

arth it will be throu~h the nrrencv of huma~ individuals. ~Tor 

if chilcl labor is ever abolished it. will be because God nas sue 

ttinrr sufficient men and women aroused to do it. The life of' eacu ma 
ounts. He can help on or hinder the work of God. He can 1mt his shoul .. -
r to the wheel or lif'e and help to push it .forward along the pathway o:f 

rir~hteousness and progress, or he can lend his wei,,.J1t to the :forces that 
are seekin~ to turn it back. In a word, the salvation o.f the worl 
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pends upon the cooperation of man with God. This, according to the 

octrinc of the Growing God. Dr.Dole was not caricaturin~ t doc-

trine when, speaking of the religion of the Growing God, he said ., " 

Religion l1ecomes a tremend.o~s and chivalrorn appeal to all nbble m 

to come to the help o:r the Lord against the mighty , that is,against 

the powers and influences that tend to degeneration, moral and spiri_tual 

decadence, and final or Gods or rnan." Is not such a doctr:t.ne,-

the doctrine of a God who needs man's assistance in making the world 
... 

better,-more in harmony with our religious experience o:r being called 

or Goel to be his fellow - workers, than is the doctrine of an Absoilmt 

God :for who1:1 the world is eternal]..y · peri'ect? I think it · is. 

(3) A third element in our religious experience is a sense or 
personal sin, a11d a consciousness of God's forid veness. In our lie:ious ·1 

xpericnce we have a feeli11g of shame bc:fore God because or our wron:r.,._ 

doings, our moral lapses . We are abashed, conscience stricken,· befor 

im as we remember our disobedience to the voice of duty, our wilt'ul 

tur'ning aw'ay fr01~ the path of purity and virtue, our cleeds of selfish-

ness . We have a sense or personal guilt in the sight of God.. We f'cel . , 

that the heart of God is grieved and wounded because of our conduct . 

We f'eel that we have sinned against . him ancl cry out in anguish, Against 

thee, thee only, have I sinned and done this evil in thy siaht. W 

feel that our sins really make a diff'erence to bim 1 and our hearts ar 

owecl down in penitence and shame. In this condition we turn to God as 

a cnild turns to its father, seeking forgiveness f'od our sins , and even-

tually there comes to us a gracious sense of h~s :forgiveness . We feel 

that out of the great love he bears us, he looks upon us q.lld rorgives us . 

Though we reel that he does not condone our sins he 1:orgives them . w 
hear his voice sayin~, Go in peace and sin no more . 

The doctrine of the Absolute God is not in harMony with this 

experience because in the worlcl, as the Absolute Goel is sa•i d to conceive 
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i •t, there coulct really 11e no wrong-doing, no sin. According to tne 

cloctri o:f the . Absolute God the world, as known to the Absolute, is 

known as a worlcl that fulfills the Absolute' s purpose , and cannot be 

other than it is. For the Absolute, whatever is, is the fulfilment 

of th~ absolut~ purpose. There is no contrast between what eternnlfy 

is and what ou~ht to be. (Fn.1) The worlcl is really a perfect sys-

tematic harmony,. ancl is embraced as such by the Absolute Goel as the 

contents or his experience. What relation can such a doctrine o:f God 

have to the experience of sin ancl :forgi vencss? I:f the worlrl be,as 

the Absolutists say it · really is, then every action of man is a bar-

monions part of a perfect whole, ancl is as necessary as ever:.v other. 

Even those actions which in our religious experience we :feel are sin-

rul and grieve the spirit ot' God, make up a necessary element of th 

perfect whole.· Thcr~ can be no such thing as a wrong action. a sin:rul 

deed. All actions are-right and perfect. God embraces them all, and 

pronounces t11em all good. The implication . o:f the doctrine of the Ab-

solute God is that our experience of sin and of God's forgiveness or 
sin,--for ~r there is no sin there is no need of forgiveness-- is a 

delusion. Professor Lovejoy well says, "The point of' view of- the Ab-

so_lute consciousness transcends and confounds the c thical distinction. 

The sinner, if" he l)e also a monist . clear-head.ed enough to see the im-

plications of his own metaphysical beliefs, may always bave the conso-

lation of considering thnt he in his sin, no less than the saint i 

his virtu is contributing I an irc.:•spensibl ingred'i tin that stran 

compounr 1 of' Being which his God bas f~om all eternity willed and in 

which is his everlasti lC'li~ht." (Fn. 2) So much :ror the 'a.octrin 

of the Abs(?lute Goel and its inconsistenc: ye-s with our experie11ce of th 

reality of sin against God and of' bis for~iveness. 

Fn. 1 See Royce's World and the Incli vidual, Vol. 2, pa.~e 341-:14-2 
Fn. 2 Am.Jr.of . Theology, .vol.12, par:e 140 
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Can it be said on the other hand that the doctrine of th 

Growing God is consistent with this experience? AccorAfng to the 

ioctrine of the Growing God, G is purifvin~ and d loping his 

moral lif'e through the instrumentality o-r hmnan beings. God is de-

pendent upon hunmni ty for the expression and developrJent of 11is moral 

will. HUt!W,n souls are free spir"i tual creators. Tlley are f'ree spiritual 

powers upon whose voluntary activity ",and cooperation God's mo1~a1 and 

~piritual being depends. God, by his unconquerable will to fuller 

li:fe has created and incarnated himself in man, and through ma11 has been 

able to push out into regions of' being higher than that of Mere ·physical 

activity, a11d it is through ma11 that he is to rise to greater moral and 

spiritual heights. Hence, when we give ourselves in service to our 

:fellOlvs, when we bring sweetness and love into human relationships, 

when in obedience to the call of' du1y "' we oppose injustice and wron 6 , 

and·serve tbe cause of righteousness, and when we win the victory for 

purity ancl virtue in our own souls, traripling under :foot the lower pas-

sions of our life, -then are w_e increasing the nor al 1 if e of the uni versv, 

then are we helping to free the human li-fe o:r God from the limitations 

of his earlier brute existence, then are we developing, strengthening, 

purit'ying the very soul of God. But when we act selfishly, when we act 

.in accordance with the law. of the jungle and not in accordance with the 

law of human love, when we sti-fle the voice of' duty and support the 

c~use of wrong, when we let bate creep into our_ souls, and when we· al-

lOlv our lower physical passions to gain control of us, and our moral 

·life becomes polluted and stained, --then ~re , w orki for moral a 

spiritual decay l.n the -universe, th.en are we strengthening the degener-

ating tendencies in the world-li:re, then are we tencling to pull the l!ll 

life ti:f Goel back to the level of the brute., then are we weakening, pol-

luting, destroying the very soul of God. Such is the conception im-

plied in the doctrine oft Growing God. 
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Now does not such a doctrine of God harmonize with our 

experience of the reality of sin and of God's forgiveness? It a:r-

r1 rr1s tlie reality of' sin; it is in harmony with our sense of shame 

before God,fbr 'our moral lapses, and with , our feelin~ that God is 

grieved and wounded by our sin, for it af"firms that our sins tend 

to drag back tl1e very soul of Goel. It ha rnonizes with our conscious-

ness of God's forgiveness I because it says thu t Goel in his lmrnan li:re 

hi .mself knows what it is to wrestle with temptatio11. He himself shares 

in the struggles of our soul for purity and ri.ghteousness, ancl when our 

~ouls turn in penitence to his larger soul,and seek bis forgiveness 

for our sins, we are once more in harmony with his essential will to 

fuller moral being. We are in accord with the upward urge or the 

life of God, and out of that harMony there is born that peace of for-

giveness which is so vital an element in• our religious experience. 

(4) .A fourth element in our rel?-f:ious exrlerience is a con-
//~ 

sci-ousness o:r the certain ul tima t .!4.E-.,Hr-n.:.s o:r the spirit of righteous-

ness J r»uri ty ~ and love. In our reli{E;ious experience we rise to a sub-

line consciousness that the will of God. is bound to triumph, that the 

salvation o:r the world is certain, that the ultimate victory or the 

Bower that makes £or righteousness is sure. We look forward •1th con-

:ficlence •· to a time when men shall lJe the complete masters of their pas-

sions ancl shall never allow their lower natures to gain control o-r 

-their lives, when impurity and sel:rislmess shall have no place in their 

souls. We have the consciousness of assurance that in spite o:r pre-

sent defeat ~and delays to the cause o:r righteousness, in spite of the 

present weaknesses and lapses of men, a time is inevitably coming when 

all wrong shall have been aboljshed, when ·selfishness and hate shall 

be no more, when the hearts or men sball be pure and shall know only 

how to rlo ,justly and love mercy, wh~n all the sons of men shall dwell 

tokether in love, and righteousness shall cover the earth as the waters 
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cover the sea. To put it in a famil i.ar phrase, ,, are sure of the 

stablishin~ sooner or later of the kingdom of Goa. 

.he doctrine or the Abrolute God cloes not harmonize with 

t~is experience, beca11se fort .Absolute,what is, ls right: t 

kin~dom of God is. already established, has been from all eternity. 

For the Absolute the world is alread.y perfect, thour.;h of course, we 

finit 

as SUC.u. 

ein11:s, just because we are f'inite, do not ancl can not see it 

ut that is just the cl:iff'icul t:v. I:f the world is al read 

perfect, thoud1 ~ini., e beings do not and can not experienc.e it 

as such, then there is no assurahce that for us t universe will 

ver l,ccome more satisfactory than now it is, (Fn. 1) and our confi-

d.ence in tl coming of a time when all wrong and injusti snall hav 

been ahol i.shed, when righteousness shall be triumphant an~l the lower 

tendencies and iMperfections of man's natune conquered, becomes empty 

delusion. Instead of possessing a cont'idenoe that righteousness will 

so~e ctay be completely triumphant, the religious soul, accordin~ to 

the Absolutists, ought to believe that righteous~"':·--cs is ~Jnpletely 
l'~a--,~ 

triumphant now arnl always has been, just as the ;) .... . -. . . i lJj cc ts of 

an absoltite monarch, groaning under oppression, used to be told that 

they ought to believe that all was right with them, because tl 

conlr'l r1o no N wront;;.. 

cino 

nut is the doctrine of th rowing God any nore than that 

of the Absolute God in harmony with this confidence in the ultimate 

triumph of the spirit of righteousness and goodness? Does not th 

octr'ine of the Growing God, with its conception that there is an 

vil tendency in Goel, tb:1.t Gorl is subj0ct to tem1)tations, that he is 

dependent , .in his struggle :for righteousness , upon imperfect hmnan in-

struments, imply risk, doubt, possibility of final defeat, rather 

than certaintv o:f victory? It is true tl1at the doctrine of the Grow-

l•1n. 1 Ji,. C. S. Schi:ller' s S tuclies in Hm11anism, Ptt,ci:e £118 
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ing Goel does 11ot imply absolute c~rtainty of victory for the caus 

or righteousness and progress, but there is nothing in- tlle rlqctrine 

inconsis~ent with a consciousness or its practical certainty. Accor 

inp: to the Doctrine of the Growing Goel there is a theoretical possi-

bility that God will fail, 1Jecanse in his human life he has 11-ot yet 

conquered all the lower passions.which he has inherited :from his 

arlier brut xistence, bnt facts give a presumption in favor o:f 
\ 

the idea that God's will to overcome is practically irresist"ible and 

will sncc ~"-'L• rrhe is tory o:r tl moral developm~nt or Mankind, and 

tl inu l ctent call to do battle against wro a purif' is own soul 

which sounds through .. r's ~~ing, show that God is ever growin~ to 

fuller life, that hi~ is set resollltely f'orward, that the Power 

that J'!Jakes for righteonsness in spite of te111porary de:f eat· is conti11-

ually achieving victory and success. On s~1ch grounds the doctrine of 

the Growing God says : ~t is practically certain that righteousness will 

eventually triumph, that hat~ nnd selt'ishness will one day he abolished~ 

that the hearts of Men will become pure and lovi . 
' it is practical} 

certain that tl ssential will o-r Gorl to spread rit;hteousness and 

purify his huMan li.fe of its evil tendencies will be triumphant. Ther 

is thnre.fore nothih~ in the doctrine of tl Growing God incongruous 

with the conf .i.clence of the r·eligious soul in the ultimate trimmph of 

the spirit of righteousness ancl goodness. What bf'tter explanation o 

this conridence can we have than that the Cosmic Soul is inspirine: I1is 

human instrliments with a practical certainty of ul ti.mate victory wbi 

is hor·n out of his inrlomi table will to possess li.fe ever fuller ancl 

more abun,:lant ~? 

(5) T. last element oft religious experience ror us to 

dis cuss is the , possession or a fundamental peace of soul born ont or 

inm1edia te assurance that in sp'i te of present evil there will ul tirna te-

ly be no final loss of essential values. In our relip.;ious e~q)erienc 



arnl let me say again I am reporting my own experi~nce anrl assuP1i11g 

that t experience of others is not essentially different from it,-

we possess an assurance that in spite of the natural· calaMi ties of 

life, - disease, pain, earth-quake, pest:ile k , bereavement: and in 

spit~ of the il which human beings inflict lJoth intentionrtLL:v and 

vil results of our industrial and social system, 1
·t~1e 

• 

otherwise , - tne 

pangs of clispri 

the wounds tot 

1 d love, sorrow caus~ b the estran~ement of friends, 

sensitive spirit caused by harsh words spoken in an-

!\"Pr, in a word, 11rnan' s inhumanity to man whi c!:i makes countless tnous-

ands rnourn"---in spite cif all these things which we generally mnn up 

in the word~ev:i:!_, we possess in our religious experience an assnranc 

that all the values that are worth preservin~ will be preserved. 

feel that there will be no final loss of invisible things, that all 

the spiri t1~ values and qualtties of our human lif~ wt.11 be saved, 

, that none of th ssential thinP;s for which om"' souls yearn will be 

clestroved, ancl that eventually all will be we 11 with us. (Footnote) 

..lrnl l>ecaus f this assurance we possess a fundaMental peace of soul 

~ich ~i~es consolation and comfort for all the tragedies of life and 

rest -for weariness of spirit , a peace which hothing in this worlct can 

clestroy. Beneath the fretting surf'ace of our Lives we possess in our 

moments of deepest religious experience a f'undamental calm. 

Wlrn t relation has the doctrine of the Absolnte Goll to this 

ex~e l"ience? oes it account for it? The experience saves tl soul 

from the despair and. black :miser:--- into which it mit~ht otherwise be 

plunged wl1en the hancl of evil Ilea vy upon it, and gives it a sense 

of peace and calm through an assurance oft ultinate salvation or 
those values which are precious to it . cause t octrine of tne 

Absolute God professes to solve t problem of' evil it a~pears to som 

Footnote: I can not describe this experience of assurance any more 
finitely, because the experience itself is no more definite. But 

such as it is, it is real. 
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that only the doctrine of t1 Absolitc God reall ·1rrnonizes wi.tn 

this religious experience of the assurance or the ul tiPHtte preser-

vation of essential values. The -loctrine of the Absolute God seems 

to say that underneath are the everlasting arms. tvhich will carr 

verything to perfection; that all thinRs work together for aood to 

thern that love God; that ultimatelv it will be well with our human 

souls. But its voice is clcceptive. In truth it says nothin:i: of th 

kind. What it does say is, everything is well now; things do not need 

to be carried t6 perfection, tnev are il1,;J~-1.lly perfect now; things cto 

not work together for goocl--if' by that is i11eant an achievine of future 

fuood--ror ~b tngs arc eternally good; things can never be any better 

than th0y eternally are. The Absolutists' solution of' the probleP1 o:r 

vil practically · ar10unts to saying, there is no evil; it is completely 

taken up into and required by, t total plan of' things; ancl this plan 

is eternally willed a.·nrl a11proved and pronounced goocl by an Absolute Go 

who knows and possesses all t• content of' it f'rom the lmp.:iuning. (Fn. 

Let us ljst0n to the Absolutists' own words. Professor Taylor says 

ffExistence appears to be in part evil, because we cannot take it in at 

once ann as a tvnole in its individual structure'! (F111. 2) "The .Absolut 

contains all finit xistence, and contains it as a perf'ectly Jmrmoni-

otts system." (Fn. 3) "Our own moral strup,;p.:le with tI apparent evil of 

the time series is itself an iritegral part of the Reality which, in its 

coP1plete incli vi dual character, i.s already perfect, i .P could but win 

ton point ot' view fro~ which to behold it as ~tis." (Fn. ) Accorclin 

to Professor Taylor, our experie1tce or assurance that in spit ___ _ 

'final g0oa for human souls wi 11 be achieved in ti1 is not true to 

reality. What is really true is that evil ls an integral part, a nec-

ssary element 1 or a perf'ect ~ootl that does not need to be achieved be-

Fn.l ~Un.Jr.of' Theology, Vol 12, page 1:1 
Taylor's Blernents of ;fotaP,hysics, 

" " ft ff 

" " ff " 
page 
pae:e 
pa 

) 



cause it alreacty is. Our• strup.;gl~ witL evi.l, the phy=Hca.l di.sasters, 

the human injustice to which we- are exposed, are not thin~s to b 

bravely met in the assurance that although thP.y cause grief ana pa..a.LL, 

thev cannot destroy the essential values or our life, w11i0h will b 

riuallv preserved; rather our ~tru~£les, onr ~riefs a.net na1.ns, are es-

sentinl to the totalitv·of' a nlan which is eternally perfect. All that 

we neeCJ. to t"!.o, Professor Taylor tells us, is to "win to a point o 

iew fror, .which to behold. reali tv as it is." But he for£cts just ner_ 
I 1 

to add what he has told us earlier, that we are finite and therefor , 
cannot mv: nev0l." can behold it as l t· is. (Fn. 1) ..t-1.cco:ecline.: to .a; rores-

sor Taylor, ,:c r:mst believe things are perfect but we can never exper-

iencc as suclr. Si1!1ilarly speaks !-Ir .nradley when dealinr.: with t 

r 0 il; "The Absolute is t ri or every discord and ror 

11 cli vcr•si ty whi it erulJraces. (Fn.2) ans, t 

all evil there is in tl orld to cause pain to 

more of what 

earts, t 

0 is tJ ~bsolute's exncrience; t more conscious or 

ooct is • Professor Bovee' s· characteristi xnressio11s i 
•• 

his chapter on evil, are, 'All finite life is a stru~~le with evil • 

ina.l poi11t of view -(II ans eternal: finals s t from 

smack of t1 sense or time,~ Professor Hov.c oes not take t real 

itv oft time ~rocess seriously. Tl use oft wor inal is an 

instance or Professor Hoyce 's guile)- from tl inal noint of vi 

wnolP- is e:oocl. Th mporal Order contains at no one moment anythi 

Fn. 

r V 

at the contradictions 
fully conscious of our 

moment 
1 
is 

a 

imnost 
i 

1 

F.u .• !\.ppearance and Heali ty, pa 0 

speciall 
:nentary, but 
l!lav indeed b 
t 

poses 
nious sys 
ause of our fini 
the si~nificanc 

t 

r 



• 

th~t can· satisfy. Yet the Eternal Order is perfect." (Fn. 1)· "The 

very presence of ill in tbe Temporal Order is the c~1tition oft 

perfection of the Eternal Order." (Fn.2) "God who in me aims at what 

I now temporally miss, not only possesses, in the Eternal Wotld, tne 

oal aftt~r which · r " strive, but comes to possess it even tllroue:h ancl 

because ·or I!lY sorrow. Through this my tribulation t bsolute triump ..... , 

then, is won. Moreover, U1is triumph is also eternally rnine. In tne 

Ahsolute I am fulfilled.tt (Fn.~) "in being faltbful to our task we, 

too, are temporally expressing t ti-·iumph whereby God overcomes in 

eternity the temporal :world awl its tribulations." (F'n.4:) He con-

eludes his discussion oft problem of evil thus: "Our comfort lies 

in the knoweldge of tbe Eternal. Strengt~ened by that knowledge, w 

can win t most enili1rina of temporal joys, t consciousness that 

makes us delight to share the world's grave glories and to take l)art 

in its divine sorrows--sure that t~ese sorrows are means of the eternll 

trimnph, ancl that tliese ·glories are tbe treasures of t house or God. 

When once this comfort cones ho~e to us, we can run and not be wearJ, 

and walk and not faint. For our temporal life is ti very expression 

oft etc1mal triumpu. (Fn.5) Professor Royce makes desperate shifts 

to show tb.at our finite purposes are eternallv f'ulfilled tn t Absolute 

nd that therefore we share int \bsolute's eternal triumph. He tells 

ns we can t comf'or-t for our sor1•ows in the assurance that ev 

Fn.1 The World and the Inrtivi~ial, Vol.2, pqge 379 
Fn.2 Ibid, page 385 

tney 

Fn.3 Ibid, page 409 Pr,ofessor noyce's idea that Pinite buman souls suf 
fer vicariously for the b~nefit of the Absolute, sngp;ests the question, 
Is it not probable that just as men hep,;an to worship Christ when tl 
began to think ··of him as a vicarious sufferer, so they would worship 

1wiani ty if they became convinced by Absolutist logic that lmma.ni ty was 
a vicarious sufferer? It seeros that even a belief in the trutl1 of Ab-
solutism might drive Il'len to th~ worsbip of a l.nu11an God. 
Fn. 4 The World and the Individual, Vol.2, page A08 
Fn. 5 Ibid, page 411 



are t eans of the eter~al triumph of God. 

But does such a solution of the proble1?I of evil· as the Ab-

solutists offer us really satisfy t soul? Does it grapple with the 

facts of evil whicl, to us are so real? Absoluti~rn cleals with the pro 

blem intellectually and think~ that evil is rlisposerl o:r by harmonizing 

it in an intell~ctual scheme, by showin~ it to be an appropriate shade 

or dark which harmonizes well with the w11ite colov of good., and is an 

integral !>art in a completely harmon:ious picture. But does tb.is ·t ak.~ 

the stin~ out of evil? fhe solution is simply a piece of intellectual 

6 ymnastics that is not consistent wi. t 1 xperience. Take the AbsolutistP' 

experience to a man in the throes·of personal sorrow and what com:fort 

will it be to him to tell him that his sorrow is a necessary con-litio 

of God's ~ternal peace and triumph? T' solution cloes not touch th 

practical problem. It may seem an allurinr; conception to the intellect 

when t sky of our life is bright, but when the clouds arise it cannot 

bain the consent or t heart. 

We must conclucle that t octrine of the A11solut ocl is not 

consJbstent with ·our experience of fundamental peace born out of an in1-

Mettiate assurance that i~ spite of evil an~ not because of it, the es-

senti~l values :for whic t soul yearns will b f'inall y pre se1"v n 

~acte secure, because the 1octriue ot' the Absolut TO oes not accept 

vil as a fact an~ say that God will practically overcome it and in 

spite or it preserv ood, but says rather that for God evil is 1 0d, 

is a necessarv part of a perfect scheme which God eternally beholds and 

in which his absolute purpose is eternally :fulfilled. By such a doctrine 

our experience of fundamental peace because we feel that the thin~s 

wt1ich are precious to our souls ~ill be preserved, is not satisfactoril 

explained. 

On the other hand, does the doctrine of the Growing God square 

with this experience? The q_uestion is ve-ry difficult to answer anc1 I am 
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arraid that at this last noint unable to sav anvthi1 that is 

very definite. The difficulty Ir 1 is dne to so.u xtent tot 

initial difficulty,which I hnve al noted,of tt~· a clear 

coMprehension in thoughi of this ce or assurance or t ul tim, 
. 

preservation of essential values, ich experience is vertheless so 

real. 

Int first place it can be said that t 

Growin~ God squares with this experience in its u 

It cLO ot sa at evil is an inte~ral part, 

ctrine oft 

rsta.ndi 

l 

of il. 

t 0 

a llerfcct wp;ol\;;, t savs rather that evil is somethinJ not to b ar-

monized bµt to be eliminated, not to be cnbraced in a perfect scneme 

an~ explained away but to be conquered, got rid of, overcome. What'\' 

call physical evil, earthquakes, disease, pestilence, cyclones, f'lood.,, 

the doctrine of the Growing God explains as the results of forces an 

instJ•UJl1ents which were developed by the Cosmic Power at a stage in 111s 

life when he worked blindly and his life was practically on the plane 

or mere pnysical activity, but which todav.in his human li.fe he is seek 

ing by the agency of man to control and harness so that tkev shall mi11-

ister onlv to mkn's Rood and be rendered incapable of inrlictin~ disas-
a 

call moral evil, the ~vil brought uponAman bv his fellows 

or byAman h~nself , the d~ctrine of the growing God explains as tne re-

sult of the backward tendenc t; the decaclcnt tendencies in the lire of 

God; which God must conquer anrl elirnina te if he is to save himself' from 

neration and final moral amt spiritual death. Dy sucb an explanatio 

of evil I believe the doctrine of the Growin.~ God. 0~0 fa1· ;iarmoniz I -

with ottr experience or assurance that essential values will be preserv 

n spite of evil and not because of i~ . 

oreover the doctrine of the Growin~ God says that even out 

of conflict wi ti-1 evil Goel by the achievement o.r his i11<l01:!li table wilt 

wrests moral and spiritual good . This again in spite of evil and not 
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because of' it. He re:fuses to lJe clefcated by it. Physical disasters 

overtake a. man; he is the victim of the i11jnstice and selfish e:r 

of' his f'Pl lows and his heart is bowed ~1own with grief' arnl pain. Yet 

is it not a fact that his qoul can rise superior to these things, that 

he can refuse to ]At then !'eat him, that can use them as means or 

~evcloping to greater strength t moral will· and soul of him? Tne 

Titanic disaster, for exa~ple, was a terrible instance or the physical 

calamities to which man is subjP-cted, and, be it admitted, of' man's 

own carelessness, but it furnisn lor-ious examples o:f the power o:r 

man to triumph over these thinEs and to wrest from them moral victor 

an<i ctevelopr1ent of soul. The lif'e of ,Jesus was an outstanding iustanc'J 

of a man subject tot sha~eful injustice of his :fellows, but it also 

set fortb,in such a way that his life has become an inspiration to all 
a 

the so"ns of' inen, the undeniable fact that the soul of "man ca.n rise vir·.-

joriously above all that Inman :t11jus _tice can do. The doctrine o'f the 

G'rowing God says the explanatio11 ot' this power or. the moral will and 

soul o'f man to rise above the evil of life and wi out or conflict 

wit½ it increase of spiritual being, is to be found int thought of' 

a Cosmic Soul who has reached his hip;hest expression in man a11-ct wnos 

indomitable will to 'fuller beinE is such that even out of th~ evil 

with which 1 is beset he wrests increase of moral and spiritual str 

Furtlmr the doctrine o:r the Growi11g G asserts that there is 

o reason to ctoubt that· the personality of man survives physical deatn, 

and that therefore there is no reason to doubt that t Cosmic Soul 

preserves a.11 the moral and spiritual valnes which he has achi8ved in 

the incliviclual souls of men. We can believe that the Cos1!lic Soul in-

eludes anrt will include every hwnan soul past, present, an to come, 

in his all-em1Jraci life, and will carry it up and forward in his in-

vincible ~arch to Moral and spiritual achievement. 

t.u. 

But still it wil asked,Does snch a conception satisfactoril 
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harmonize with our experience of fundamental peace in the fuidst of 

pers?nal sorrmv bo:r11 out of' an imrned.iate assurance that all th .. ., 

values that are worth pr<.'serving f~or · the burnan soul will be preser-
, ,e/t 

vecl? Does not this con~t~ on or the Growin~ God j.mply that there are 
" 

losses that are final, that can never be compensated for, can never 

be made Eood? I am afraid that this is so and I can only reply that 

the doctrine or the Growing God asserts that all values essential 

for the human soul will be preserved, on th rounds that the lluma 

soul will ul tirnately become reconcile .d to the loss of those things 

1rhich are irretrievably lost ann will ultimately ·realize that tb.ey 

are not essential. I admit the inad .equacy and apparent arguing in a 

circle of such an answer, and yet I feel that there is a truth in it. 

For, is it not a fact that we do in time become adjusted and recon-

ciled to even the severest calamities that overtake our lives? Can 

we not believe that just as on bis physical side the Cosmic Power is 

constantly r~cuperating,and repairing the waste of his physical life, 

so in his spiritual life the Cosmic Soul by some power of spiritual 

recuperation heals the sorrows an d heart-aches of' the human souls 

which make up his Larger Soult This is all I can say on this last 

_poi~1t. 

My task so far as I c~n accomplish it is done. Applyin 

the method of empiric~sm I have tried to show that the doctrine of toe 

Growin~ God accords with the empiric facts or the objective world, 

whereas the doctrine of the Absolute God. does not; and that it har-

monizes better than does the doctrine of the Absolute God with the 

fm1tlar1entals o:f reli_gious experience. If I have been successful, then, 

if we are to be true to experience, must we not ih:iJ~tr~o.i\ ~16d in terms 
• t. 4. C: " " .. .. I. t. t. (. ! l. 
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