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Yoodooism L adl -
: kw“ -J.B.Hollis Tegarden.
In referring to that phenomenon known as Voodoolsm, I am using an
American spelling of the French word, Vaudouxisme, vwhich spekling seems to
have become a part of good usage, a&s most writers use the American formed
vords, Voodoo, Voodoolsm and Voodoolst. The word Voodoo and its derivatives
may take the spelling, Voudoo, Voudou, Vedoo, or Voodou. George W. Cable
says, "In Louisiana it 1is written Voudou and Voodoo, and it is often changed
on the negro's lips'to Hoodoo." The spelling Vooéoo seems to prevall among
American and English writers. Because the negro has given Voodoo the name
Hoodoo, and individual negro practitioners went North with Voedoolsm, it
seems to he known 1n 1ts magic practice in the northern part of the Unmlted
States as Hoodoolsm. The French spelling of the word 1s not always the
same. It may be spelled Vbudoux,'vaudou, or Vaudau by the French, wut the
spelling generally employed by them is Vaudoux. George Cable makes this
statement also 1n regard to the name Voodoo, "In Iouisiana as I have been
told by that learned Creole scholar the late Alexander Dimitry, Voodoo hore
! as a title of greater solemnity the additional name of Maignan, and that

even in the Calinda dance, which he has witnessed innumerable times, was

sometimes heard at the height of its frenzy, the invocation, 'Ale! Alel
‘ Voodoo Maignan.'"

According te W. W. Newell, who has written extensively on the subject

in the American Journal of Folk-Lore, the'Sect of Vaudoux' is first mentioned
by lMoreau de Sailnt Méry, in his "Description de L'Isle Saint Dominique",
vhich was printed 1# 1797, dut St. Mdry describes the state of the island in
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1789; that is before the imsurrection of 1791. St. Mé?y used the spelling, it

will be noted, Vaudoux.
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Wherever in the English Colonies this cult of Voodooism 1s practised
it 1s known as Obiism, sometimes called Obeah, Obeah is the corresponding

word for Voodoo, and Oblilsm is for Voodoolism. I asked a native of the island
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of Granada, which is an English possession, if he knew anything about Voo-

dooism, and he answered,"Oh, you mean Obi." Many spell Obeah, O=b-1, because
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| the native promeumses it, Obi. In SS:;hern States of English settlement, as
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Virginia, the equivalent word for Voodoo seems to be conjury. Thus, to sum=
marize, we have the same practice called in fhe English colonies,0bllam; in
Haltl and the French colonies, Vaudouxism; in Ioulsiana, Voodoolsm; in
Southern States of English settlement, cohjury; in the Northern States, Hoodoo.
It might be well to mention here something that I shall consider later, namely,
the words conjury and Hoodoo refer only to the individual magical performances
nf the Voodoo medicine men, or nriests, and not to the group ceremony of Voo -
.’déoism.

In reading 2bout Voodoolsm one w111 dlscover that different writers
denonminate different things by the one word Voodoo. One author will use the
vord to denote the evil one, while another writer will call the canniballstlc
rite,Voodoo. In some articles the word Voodoo is empnloyed to mean the nriest,
while in other writings the serpent takes the name, Voodoo. Most wrdters,
however, use the word Voodoo to refer to the whole phenomenon,-the sect; ite
ceremonies and hellefs, In the latter sense 1t will be used im this paper.
Voodoo 1s a nmysterlous spiritual influence or potency,and 1f,tﬁa devotee
thinks that the mysterious influence is in the serpent, or in the priest, or
in a rite, or in the unseen evil one, he wlll refer to that thing as Voodoo}
then when he so uses the word to some investlgator, or writer, the latter
erson employs the word inm the s2me sense. It must be for some such reason
that Voodoo ;aﬁa 1nto‘grint referring to one speclfliec thing connected with a
cult.

Is there really a cult kznown as Voodoolism? The New International En-
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velopedia writes,"Voodoo, or Vaudeux (perhaps a dialectic form of Fr, Vau-
8ols, Waldensian, the Waldenslans, as heretics, belng suspected of sorcery).
A term referring to certain heliefs and practices considered to be prevalent
anong the negroes of the Vest Indies and the Southern United States. Research
has made 1t certaln, however, that there are no recognlzed bheliefs and cere-

' A super-

monials which could be regarded as constitutiang 2 Voodoo religion.'
ficial view of the last statement would make it appear that we are writing

2bout myths when we consider anything connected with Voodooism. The research
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‘to which the New Internatlonal Encyclopedia refers must be articleé'written
by Mr« W. W, Newell in the Aﬁorican Journal of Folk-lore, Volumes ! and 2,
18388, for he 1s the one who has endeavored to show that the word Voodoo came
from the Christian sect known as Waldensians. Mr. Newell 1s arguing 1in his
articles, not against the existence of a cult, known as Voodoolsm, but against
the claim that human sacrifice and cannibalism exist in Voodoolsm. The writer
»f the article in the New Intermational Encyclopedia must be using the word
Voodoolsm to refer to the camnibalistic rites, for he says further in his
article,"Careful examination of apparently circumstantial accounts of the Voo-
doo rites and orzies has elimihated the moré shocking phases 1n practically
every lnstance. If canmibalism has occurred 1t has prohably been merely spo-
fadic. Other features are nothing more than shamanistic and maglec practices
common the world over." In this last statement he assumes that there is a Voo-
doo rite, But he is askeptical about the human sacrifice and ecammibalistic
rites connected with it, a2and here he is followhng Mr. Newell. To say that
cannibalhsm 1s not coannected with Voodoolilsm 1s one thing, which will be con-
sidered later in this article, but to say "there are no recognized heliefs
and ceremonials which could he regarded as constituting a Voodoo religion"
is quite another thinz. The Encyclonedla uses Voodoo here 1in the narrow sense
of a cannibalistic belief and ceremony. Everyone recognizes the fact that
there 1s a Voodoo cult, even Mr. Newell does, for he says in one of his ar-
ticles,"Mr. Whidden is of the opinion that, if the truth were ascertained,
there would be fould no more cannibalism in Haytl than in Jamalica. On the
other hand, he thinks that there 1is no doubt concerning the existence of a
Vaudoux worship and dance, which latter he has frequently seen and heard."
Ir. Newell assumes unconsciously in all his writings the existence of that
"Vaudoux worship and dance."™ I am sure that the writer in the New Internatio=
nal Encyclopedia, who produced the article on Voodoolsm, would grant the
existence of the "Vaudoux worship and dance™ if he came to see that he had
used the word Voodoo ian a narrow sense in his writing.

What 1s the origin of the word Voodoo, as well as the sect Voodoolsm?
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" The inception of the word should throw some light on the beginnini of Voo-
doolsm. But here we meet with differences of oplnion amonz writers. Most
writers trace the source of the word to Africa, But Mr. Newell thinks that

it originated elsewhere, and a few writers follow him in this view, as we
have already seen the New International Encyclopedia does. A writer of an
article in the NBw York American, February 13, 192t, says,"Voodooism comes
straight from Africa. It had its orizin on what 1s called the Slave Coast of
Africa, the district between the river Volta on the west and Porto Novo on
the east. The word comes from a native verb, 'Vo', meaning to make afraid;
'du' 1s a descriptive noun, signifying a god. The combination meaﬁs literally
'the god who makes afraid.' The term is not applied by natives to any par-
ticular deity, it is descriptive of any god, since as they bellieve, 21l gods
2re things to be feared. Dowm in the southeastern part of the Slave Coast the
trives worship the python, which, as they think 1t a jod, they céll vodu. .
Back in 1724 the Amazon armies of the Dahomeyans invaded this country and
50ld thousands of these serpent worshionning peonle into slavery. These slaves
were shipped to Haytl to work the plantatlions and brought, of course, their
serpent worshipoing, or vodu, with them. From Haytl the religion spread to
Cuba and other West Indian islands, and also 1nto louisiana." Most writers
follow this view that the word Voodoo came from the African Vodu, and that
serpent worshipﬁing slaves from Africa brought the cult into the West Indies;
then By importation of some of these slaves to Touicisne, 1t was brought to
the latter place. To quote others of this view, C. G.- Warner says,"The bar-
baric rites of Voodoolsm originated viih the Congo 2nd Gulnea negroes, who
vere brought to San Domingo, and thence to Loulsiana.... In its origin it is
serpent worship." Another 1nvestigator writing in the Saturday Review gays,
"with the exception of the Mohammedans, 2ll the natives of Africa are still
bellevers 1n a Shamanism of peculiarly gross and savage character. Among white
men this 1is known ﬁore or less accurately as QOheah, Fetish, Ju-Ju, and Mumbo-
Jumbo, according to their partial knowledge of 1t. On the Gulnea coast the

name for the falth 1s Vodun, which is based on the worship of a pecullar kind
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of serpent, and it is interesting that it should so much resemble in the neme
the Vuotan deity of Central America, who, in his chronicle, always calls him-
self 'a serpent.' Transferred to America the Cult is known in Haytl and the
Spanish islands and Maln as Vaudoux, and in the United States as Vboaoo, whlle
by more ignorant coloured peonle in the latter 1t is spoken of with fear as
Too=-foo."

Now we may turm to another account of the origin of the word Voodoo, miad
the cult. Mr. W, W. Newell zives his view of the etymology of Voodoo when he
writes, using 'cannibalistic Voodoos', of course, in a sarcastic sense,'"Now,
etymologhcally, the cannibalistic Voodoos of Hayti are identical with the de -
vout Waldenses of Piedmont.. The word 'vaudois', feminine 'vaudolse', had in
fact come to mean a witeh, 28 its abstract 'vauderie' or 'vaulldoyerie' sig-
nified sorcery. It is easy to understané how this confusion came about. As the:
Taldenses were & particularly éctive and dangerous sect, thelr name became
representative of that connection with Satan which, according to Mediaeval
ideas, was implied in heresy, and which involved the practice of witcheraft..
The word survives im dialect. In .the canton of Vaud the foram is vaudal, a sorQ
cerer; in the Morvan (departments of the Yonne and the Nievre) it is ' vaudous'
feninine 'voudouellle! a witch, and the corresponding verb is 'envaudoueiller',
te bewitch, 'voodoo'. The term conveys a strong moral reproach; for this reason
the inhabitants of Vaud object to the name 'Vaudais', By which they would
naturally be deslignated, and endeavor to maintain the original vowel and use
the form 'Vaudois', contrary to the practice of the dialect; the folk of the
surrounding cantons, however, do not observe this distinction." Mr. Newell
roceeds to tell us how the term Voodoo, which 1s of European origin, came
to he introduced into Haiti, then into lLouilsiana. He writes,"Hayti, originally
Spanish, passed in the seventeenth century into the hands of French huccaneers.
The colony was peopnled chiefly by males, when Ogéron (after the middle of the
century), bheconing governor, hethouzht himself of introdueing wives from
France. His first cargo was composed of fifty orphan girls; the second party,

Voluntary enmigrants, were made up of the less reputable part of the community.
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These the rude settlers apoortioned by lot, and received without nice quespions.

There 1s therefore no difficuity in understanding hov the word Vaudoux was in-

troduced into the island. The negroes, who began to he imported abou; the

game time, must have borrowed the term from the Iuropeans; a2nd little more than

a century later Saint-Méry, writing in French, but unaware that the name was

equally current in France, sunposed the stfange sound to indicate primitive

barbarism, and went so far as to name the particular African tribe by which

the alleged rites had been introduced, a stretch of fancy ian which he has

veen followed by subsequent narrators." In a footnote Mr. Newedl writes,"In i
. similar way the word obtained currency in the French settlement of Louilsianal

The New International Encycloped&ia gives the derivation of Voodoo as Mr.

Tewell does, But the latter is correct ih stating that Saint-Méry has bheen '
followed by every narrator in stating that the word Voodoo and. the cult

Voodooism came from Africa. These narrators could equally well accuse Mr.

Newell of employing a "stretch of fancy" when he says, as quoted above,"The

negiroes, who began to hbe imported ahout the same time, must have borrowed the
term from the Europeana." There is no record, of course, of such borrowing, i

and 1t can be anly speculation to make the statement. Saint-1éry was a French- |
man, familiar with the French language, and a2 devoted Catholié,*ﬁe wrote

from observations. He also must have known akeut the Waldemsians, and if he
vere a devoted Catholic it seems he might have tried to show that the Voodoo
religion was a continuation of the hereticgl Waldenses, and thus stigmatize

the Waldenses. Sainﬁ-Méry had an historic sense. These considerations would
nake us skeptical about Saint-1dry's using 2 "streteh of fancy" in giving

his description of Voodooism and its origin. Mr. Newell endeavors to prove

that the vword, Voodoo, is not only of European origim, but also that the
beliefs known as Voofooism are "equally imported from Europe." He attempts

te prove in the third place that the sect had no existence, But that it is "a

& product of popular imagination." In this last contention Mr. Newell, like

his follower the New International Encyclopedia, must be thinking only of

the human sacrifice and cannibh2listic rites which have been connected with -
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Voodonism, as we have nreviously noted that he concedes a Voodoo wofship
and dance in his quotation from Mr. Whidden. Mr. Newell makes no attempt to
discuss at all the serpent worship and Voodoo ceremony, but he appears to be
interested only in trying to shatter the belief that there was any canniballsm
in it, which, to him, means Voodook#m. His side-tracking of Voodooism inte
reports of canmibalism weakens his contentions as to the origin of the word,
Voodoo, and its heliefs. How do we know that the Frenchmem in Haiti and their
imported wives kmew anything elther about the waldensian sect, or the charges
azainst the Waldensians?.ur. Newell is assuming that they know both facts
wvhen he traces Voodoolsm from.ﬁaldensians in Europe through them to Haiti,
which is not a valid assamption. Then he make:= no abtbempt to trace the obigin
of the Voodoo dance, Voodoo serﬁeht worshlip, and Voodoo magic. The only sug-
~estion that I can see he gives us, as to orizins, is that the slaves in learn-
ing the French language learned the French word 'vaudal', a sorcerer, and thus
came to call their magical work, vaudoux. On this one mint we need also to be
skeptical. If in Africa they worshipped a python they salled Vodu, as some
writers contend, 1t seems more nrobable that the word is of African origin.
r. Krehbiel in an article on Afro-American Folksongs throws some light on
this prohlem when hé says,"In the songs which have been heard by the few
oecople who have left us accounts of the Voodoo rites, African words are used
though their meaning has been lost. The nhenomenon is not at all singular.
Plato found the Egyptian priests using in theilr prayers, instead of words,
the sacred vowels of their language, which they said had been taught their
ancestors by Islis and Osiris. Buddhist monks in China, I have bheen told, still
reclte nrayers in Sanskrit, though they do not understand a single word; small
wonder, for nearly two thousand years have passed since Buédhism was intro-
duced into China from India. The Gothic Christians at the time of the venera-
ble Bede recited the Lord's Pmayer in Greek...... A greater sanctity attaches
in worship to sounds than to words, for the first ppayers were exclamations
which came straight ffom the emotions-~ not words but musical cries. It is for

this reason that sacred music endures longer than articulate SPeech."
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Voodoo and vodu are two different snellings of the same sound. Vaudoux is

the French spelling of the =ame sound. Here we have it seems a sound origina-
timg in Africa, coming into the West Indies, then into Loulsiana, remains-

ing the same throuzhout, Wut receiving different spellings. If Yodu is a word
used an the western coast of Africa to denote the snake God worshipned there,
then Voodoo must come from Africa, hecause as Kmhehbiel says,"A greater sanctlke-
ty attaches in worship to sounés than words." Whether Vodu was original and |
came into Prench spelling Vaudoux, into Znglish spelling Voodoo, or Vodu was
only an invention of some writer after he learned of the Voodoo sect, is a
natter that can he settled only by an authorlity on African dialects. Mr,
bﬁawell's contention about the Euronean origin of Vo@doo beliefs does not ap-

- nly to Voodooism as we use the term. The Waldensians d41d not worship snakes,
101d dances and have Voodoo nriests and priestesses. But as to Mr. Newell's
sole contention that the reports of cannibalism are myths, comparable to

nyths about phe Waldensians and other neoples, we shall examine that later.

In studying Voodooism we find various opinions only when human sacrifice
and cannibalism are mentioned, such as would naturally be reflected in dif-
ferent views on origins. If we 2re atill in doubt as to the origin of the
vord Voodoo hecause no authority on African dialects has taken 2ny interest
in this subject, we shall be able to see, I think, before we have f£inished,
that the sect has an African source, in that what we find in Voodoolsm, we
can Tind also on the Slave Coast, whence slaves were taken to the West Indies,
and from the latter place over into Touisian=,

Before taking up undisputed aspects of Voodooism we might malke here a
listinction, which thoush necesaary, no one writing on this subject heretofore
as consclously made. There is the group gathering for the Voodoo ceremony,
in which there is the sroup éance, the leadership of the priest or priestess,
and many times an orgy at the end. There 1s the individual practice of Voo-
dooism, xnown as conjuring and hoodoeimg, in which certain magical charms or

Spells are worked to ward off dangers to the individual. The »riest for com-

rensation may work a charm for a nerson to inhibit some calamity from coming

upon the individual. A lay person may he taught to work such spells, or may
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learm to wear Sone chafm, to bring about individupal desires or endé. Many
neonle think of Voodooism only in relation to this aspect of conjuring and
hoodooing; and, perhans, know nothing about the gathering of a group of Voo-
doo Welievers to worship. We shall take up first the zroun worship in the
mest Indles, then in Toulsiana, then consider the individual conjuring and
hoodooing. Of course nmagical nerformances endér ;nto the group worshlp as

well as into individual operations.

The Voodoo ceremony in the Wes$ Indles is always held in some lone spot,

senerally secret. The usual time for holding a meeting is at night. Drums

hlay a great part in the ceremon&, and the meeting on many occasions is called
»y the rumbling of the drum. A Voofoo onriest, in some cases 2 priestess, of=
ficiatesa, sometimes hoth at the same ceremony. The priest is called papa-lol
and thé priestess, mamma-loi. The lol must be a corruption of the French word
for king, rol. Lizhts are used at the gathering, 2nd standing in a conspicuous
nlace is generally an altar. A harmless snake plays a part in the ceremony.

In regard to the snake worship, I shall gzive full attention to that later.
Sometimes at the end of the dance a sacrifice of a fowl or animal is held, and
if a human sacrifice he offered &t comea at the conclusion of the progzran,
accorting to all who report its hapﬁning. Judge Austin, who has been to the
Test Indies, writes in the New England Magazine for August 1912,"The rites

of the Voodoo are well known, for daring men, hoth white and colored, have
manazed to disgulse themselwes and a2t the risk of their lives attend the
;atherings of the devotees. The center of ﬁhe Voodoo gathering, according to
cye-whtnesses, 1s occupled hy a sort of raised dais, 1f a natural elevation
of the ground cannot be found. There are the seats, or 'thrones' of the Papa-
01 and the Mamma-lol. Between them is pnlaced the covered box or urm in which
is the sacred snake. The pnriest and the oriestess are robed in red and some-
times add to their impressiveness by flaming red-fillets about their heads on
“hich the plaited woel stands out at every angle. They are always full-blooded
blacks, and thelr appearance thus, with a bonfire blazing in front of them to.

light up the ceremonlies is described as diabolical. Ian a semi-cirele facing
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! the two leaders and the snake are gathered the devetees, and the wegimning
of the ceremony consists of much ®eating of the drum and dancing with frequemt
drinking of 'tafia', the waw white rum of the country. The Papa~lol and Mamma-
101l direct the course of this alternate dancing and drinking until the con- .
gregation has reached a sufficiemtly ;xaltca or imtexicated cenditien. Then
comes the signal for the presentation of requests for favors. Any member of
the gatherin; who wi:hes help, comes forward and states his wish te the priest
and the priestess. These requests, of course, run the gamut of human désires.
One may want vengeance on an enemy, another may seeck to wil the love of some
indifferent member of the opposite sex, since Woth men and women attend mee-
tings. Buf, according to those few white men whe have gained admittance in
disgulse te the Voedoo rites, »y far the ;rcéter nunber of requests 1s for
help 1n making money. Each person as he states his case drops an offering in
& vase placed im front of the cage of the sacred snake, which, By the way, is
kept covered at this stage #f the proceedings. As to the replies of the

priestess, the procedure differs, evidently, simce accounts of varieus eye-

witnesses vary here. In some cases she stands upon the BoxX containing the
snake and replies at once to éach questien. At other times she waits until
all the questions have been submitted and then 1lifts the cloth from the cage
and places her face close te the ®Bars, The forked tengue of the smake which
1s not poisonous, may e seen flicking itself against her cheek or forehead,
and this is taken to ®e an indication of the communicatien of divime wisdon
to her by the immortal serpent. After this, she arises and makes replies that
are supposed to deal with the case of each question in turm. As 1s not sur-
Prising, these repllies are couched 1n the ambiguous terms favored by all
oracles from the days of Delphi to the present back parler fortune-teller."
Judge Austin, who believes firmly in the human sacrifice and cannibalism as
welonging te Voedoelsm, relates how this rite is carried out after the
priestess has imparted her knowledge.

There 1s alwaysisome initiation service in connection with anyone's
being takem inte a secret society, or inte a church, so there is the report
of a ceremony of initiating people inte Veedoolsm in the West Indies.
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f. F. Schrader, Jumler, is repjrtod in an article in the New York Aﬁerican,
Fewruary 13, 1921, to have seeh such an initiation ceremony. I have been un-
avle te find anything written By Mr. Schrader se I wan give enrnly what the
American contains., It reperﬁs,"The initiates lay face down upen the greund
with backs Bare. Te the clamour of the drums a mamma-lel, a priestess, ad-
vanced upen them, erandishing in one hand a leng whip and Shaking in the
other a rattlé. Viciously she lashed the ®lack backs. The tertured negroes
made nmo outery. After a certain number of strokes this part of the ceremony
was over and the initiates were aliewoé to take part at the sacrifices."”
The sacrifices are sald to we white reosters and white goats, and these who
argue that human sacrifices are held say that the Voodooists call the human
child to ®we sacrificed, "the white goat without horms."

It is reported that the ceremony in the West Indies many times, if not
everytime, ends in an orgy. The dance, with the constant rumbling of the drums,
works the crowd inteo & frenzy, which with close contact, causes it te end in
sensuality. The writer of the article on Veoodoeism in the Saturday Review
says,"Fer Vaudoux is in a very gress form also a worship of sensuality, wear-
ing a resemblance to that of the Sakti,'the power of energy im the divine
nature in action' (Histery of the Sect of Maharajas, Lsnﬁon,1865); wheo se
votaries in India adore a woman. As in the rites of Saktl, those of the Vau-
doux, wherever held, e it in Haytl, New Orleans, or New York, end in orgie."

The Voodoo cult aided immensely in the Revolutien in Halti. This was the
only organlzation that the negre slaves had. It was the only incentive for
®ringing them together in a group. Then the weliefs in charms and spells, which
were part of Voodoelism would naturally give them courage in battle. At their
Vooedoeo gatherings which were secret, and unknown te the masters, the slaves
could plan the insurrection. They had leadership in thelr papa-leis. The
Black Republic of Haltl owes its existence to the Voedoo cult. One writer
reports,'"The secret Voodoo cult sound the slaves tegether in an organizatiem
of their own. It was the Voodoo priests, they assert, who led their followers
against the whites with the assurence that Voodeo charms would ward &ff

Wullets. If these préesss spoke of 'human sacrifices', in addressing thelr
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followers, it was only a figure of speech, meaning that they must kill the
whites 1f they were to win théir independence....It was this Voodoo tie
which helped the slaves in keeping up their courage and retaining enough
manhoed te beat their white masters eventually." Like the M-hamnedans,ithey
wouldéd find war in keeping with their beliefs, especially war against the
whites. The sacrifice of.the 'white goat without herns' could e effected
easlly in wattle against thewites. Prisoners of war could be so sacrificed.
Thus preparations for war would consist of helding a Voodoo ceremony, getting
the group spirit. Implicit faith in the leader is necessary im war, and this
Voodoolsm inculcated. Voodoolsm served then as a wenderful "Sens of Freedom"
organization in Halti.

T. Lethrop Steddard in his work, French Revolution in San Dominge, Tells
of the attack By the negroes in the Haitli insurrectien, "The magicians....
pezin to dance and sing with contortions of demohklacs. These men are working
their incantations (Wanga) to assure the success of the coming attack, and
they often advance within musket-shot, confident that the bullets cannot
touch them and desirous of proving to the other negroes the power of their
magic charms. The attack now takes place with cries and hewlings which, not-
withstanding, should not shake the courageous man." This action of the part
of the Veedoolst would néturally increase the number of the adherents of
Voodooism, and spread its influence in Haiti. Then with Haiti's becoming a
Black Republic, success could e atbrisuted te no other organizatien than the
Voodoo cult. I think this one reason, perhaps, why intelligent Haitians are
net antagenistic to the cult, and also the one explanation, if there be only
one, for the widespread influence of Veodoolsm over the Haitians, imnstead of
that given By the unknown writer im the American of February 13, 1921, who
says, "One cxplanation for the wide-spreaé influmnce of Veedééimm over the
Halitians 1s the progressive degeneratien of the population which began with
the uprising of the slaves early in the mineteenth century that dreve the
Fremch out of it." The"progressive degeneration of the pepulatien" may be

a result of the unchecked influence which Veodoeoidm had over the ®lacks after
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the whites were driven out, wut 1% appears that the cause for the influence
must be feund im the service that Voodooism played im the Revolution. Of
that service one writer makes mentien, and he does so-in a meager way. Yet
Mr. Stoddard in his account of the Revolution imn San Dominge, which is his
subject and not Veodooism, finﬁa that the Voodoo cult did serve as a great
facter in the insurrection. He writes, "Early in Jaly,.1791, that sullen
wave of unrest passed over the negro population which heralded the great
uprising; it is plain that at this moment the negroes threughout the coleny
knew that something was in the wind. The disaffection seems to have been
'spread ®»y the great Vaudeux cult, which accounts fer the secrecy amd obscurity
of the whele affalr, whese details will prebably never be knowm.....The in-
surgent leader in the viclinity of Le Cap was one Boukman, sald te havé been
high in the Vaudoux cult......The dull roar of insurrection swept acress the
Plain, the negroes 'being quickened By their erotic dances,(Vaudoux dance)
especially by one around & bull's skull lighted insida'".

We may turn now te consider Voodoolsm in Leuisiana in its group be-
havier. Mention Voodoolsm in New Orleans to anyene, and each can remember
something about the group behavier of Voodoolsm, or refer one to someone else
who . "knew all about it." There are some good authorities in New Orleans,
but they have not put their informatien inte accessible writings. There is
a Voodoo queen, or mamma-lol, or priestess, living in New Orleans teday, but
the group ®sehavier of Voodoolsm has disappeared in leulsiana as far as I
havé been able to ascertain. The practice of it is a violation of law new,
that 1s, it is illegal to held public ceremonies, as was once édone on Congo
Square in New Orleaks. If there persist secret meetingé I have not thus far
been "let in" on them. Voedooism has become in New Orleans teday an individual
elief in some kind of charm, spell or imcantation, and individual work of
some 0ld ex-slave, whe knows how te work the charm. With the disappearance
of the gathering on Sunday evening, or on some other evening, of the Voodoolsts
on Congoe Square or near it, or on Bayeu St. John, has gone hand in hand a

decreasing interest in Voodooism, even in the individual form. A form of
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religlion ceases to exist after we do away with the Sunday service, or amy
kind of gathering of the ®elievers. There 1s need of erganization to promote
any cause, or keep alive any form of worship, so when the law 1ln New Orleaps
forbade gatherings in the name of Veodeolsm, &t sealed the fate of Voedeolsm
in that city.

To learn about the groeup behavier of Voodooism in New Orleans in its
palmy days, we must turn not to a native, But to a Nerthern man. Mr. C.D.
Warner made a tour of the South for the purpose of observing and studying
that section. He has written his observations in a work called,"Studies in
the South and West," in volume eight of which he tells something abeut Voo-
dooism as he saw it in New Orleals. He was present at a Voodoo ceremony in
an upper chamber of a small frame Bouse in a street jJust weyond Congo Square,
and the 0ld Parish Prison, in New Orleans. He tells hew he gained entrance
to the worship of the Voodoo cult, describing also the worship house of the
Voodooisgs, as well as the Voodooists themselves who were pure ®lacks, pure
whites, and every kind of mixture between the two. Then he relates the cere-
mony just as he saw it, in the following words,'"The docter squatted on one
side &f the altar, and his wife, a stout woman of darker hue, on the other.
'Commencons', said the woman in a low voice. All the colored people spoke
French,and PFrench only, to each other and in the ceremony. The doctor nodded,
bent over, and gave three sharp raps on the floor with a Bit of wood. (This .
is the usual opening of Voodoo rites.) All the others rapped three times on
the floor with their knuckles. Any one cohfmg in to join the circle afterwards,
steoped and rapped three times. After a moment's silence, all kneeled and
repeated tegether in French the Apostles' Creed and still on their knees,
they sald two prayers to the Virgin Mary. The colored woman at the side of
the altar segan a chant in a lew, melodlious veice. It was the weird and
strange "Dansé Calinda," A tall negress, with a bright, good-natured face,
entered the circle with the air of a chief performer, knelt, rapped the floor,
laid an offering of candles before the altar, with a small Bottle of ®randy,

seated herself beside the singer, and took up in a strong, sweet voice he
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 pizaPre rhythm of the song. Nearly all those whe came in had laid séme little

offering before the altar. The'chant grew, the single line was enunclated in
stronger pulsations, and other volces joined in the wild refrain, "D&nsé
Galinéa; boudoum, Boudoumn! Dansé Calinda, Boudoum, Boudoum!" Bodies swayed,

the hands kept time in soft patpatting, and the feet in muffled accentuationm.
The Voudoo arose, removed his slippers, seized a Bottle of Brandy, dashed

some of the liquid on the floor on each side of the brown bowl as a libatiem,
threw back his head and took a long pull at the Bottle and then began in the
open space a slow me&@sured dance, a rhythmical shuffle, with more movement of
the hips than of the feet, wackward and forward, round and round, but accele;
rating his movement as the time of the song quickened and the excitement .rose
in the room. The singing became wilder and more impassioned, a strange minor
strain, full of savage pathos and longing, that made 1t almest impossible for
the spectator not to join in the swing of its influence, while the dancer
wrought himself up inte the wild passion of a Cairene dervish. Without a moment
ceasing his rhythmical steps and his extravagant gesticulationy; he poured
liquid inte the basin, and dashing in brandy, ignited the fluid with a match.
The liquid flamed up before the altar. He seized then a bunch of candles,
plunged them 4nte the ®Bowl, held them up all flaming with the eurning braady,
and, keeping his step to the maddening "Calinda’’distributed them lighted

to the devotees. In the same way he snatched up dishes of apples, grapes,
bananas, oranges, deluged them with durning »randy and tessed them akeut the
room to the eager and exeiteé crowd. His hands were aflame, his clothes

seened to Be on fire; he held'the burning dishes close to hls breast, apparente
ly inhaling the flame, closing his eyes and swaying his headé backwards and
forward in an ecstasy, the hips advancing and receding, the feet still shufflirg
to the barbaric measure. Every moment his own excitement and that of the
audience increased. The floor was covered with debris of the sacrifice -

broken candy, crushed sugar-plums, scattered grapea - and all more or less in

:flame. The wild dancer was dancing in fire! In the height of his frenzy, he

¢rasped a large plate filled with lump-sugar. That was set on fire. He held
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the burning mass te his breast, he swung it round, and finally, with his
nand extended under the bottom-of the plate (the plate only adhering to his
nané By the rapidity of his circular métlien), he spun around like a dancing
dervish, his eyes shut, the perspiration nouring in streams from his‘faee,
i a frenzy. The flaming sugar scattered about the floor, and the devotees
scrambled for it. In intervals of the dance, though the singing went on,
the various offerings which had been conjured were passed around- bits of
suzar and frult and orris powder. Beforg this point had been beached the
chant had been changed for the wild canga, more rapld in movement than the
chanson africaiﬁe: *Eh! eh! Bomba, hen! gen! "Cang a bafio te" Canga moune
de le, "Changa do ki 1a® Canga 11.' Nothingz indecent occqébd in word or
sesture. The singing ceased. The doctor's wife passed round the hat for
contributions, and the ceremony, which had lasted nearly an hour and & half,
was over. The docter retired exhausted with violent exertions."

In details we see that the ceremony differs from those described in the
West Indles, But they are all of the same general nature, it is the same
nsychology in ®oth. During inter¥als in the performances that Mr. Warner
witnessed he tells of healing processes. These healings are digferent from
the individual healings in the individual's own home, in that in the group
there is the added strength of the crowd mood, which phenomenon diverts the
attention of the sufferer from his ailment. Mr. Warner writes,"At intervals
during the performance, when the charm had begun to work, the bellievers
came forward into the open space, and knelt for 'treatment'. The singing,
the dance, the wild incantatien went on interruptedly; dut amid all his
antics the damcer had an eye to business. The first group that knelt were
four stalwart men, three of them white laborers. All of them, I presunme,
had some disease which they had faith the incantation would drive away. Each
held a lighted candle in each hand. The doctor successively extin;uished
each candle By putting it in his mouth, and performed a numker of antics of
a saltatory sort. During his dancing and whirling he frequently filled his
mouth with ligquid, and discharged it in spray, exactly as a Chinese laundry-
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men sprinkles his clothes, into the faces and on the heads of any man or
woman within reach. Those so treated conslidered themselves specially favored.
Having extinguished the candles of the suppliants, he sceeped the liqﬁid
from the bewl, flaning or not as it might be, and with his hands vigdrously
scrubbed their faces and heads, as if he were shampoqin; them. While the
victim was still sputting and choking he seized him By the right hand, lifted
him up, spun him round hélf dozen times, and then sent him whirling. This
was substantially the teeatment that all received who knelt in the cirecle,
though sometimes it was more violent. Some of them were slapped smartly upmm
the ®Back and the breast, and much knocked ahout. Occasionally a woman was
whirled till she was dizzy, and perhaps swung about in his arms as if she
had Ween a bundle of clothes. They all took it meekly and gratedully. One
little girl of twelve, who had rickets, was banged about till it seemed as
if every bone in her body would be broken. But the doctor had discrimination
even in his wildest moods. Some of the women were gently whirled, and the
 conjurer forbore either to spray them from his mouth or to shampoo them.
Nearly all those present knelt, and were whirled and shaken, and those
whe di1d not take this 'cure' I supnose got the benefit of the incantation Wby
carrylng away some of the COnsecrated offerings. Occasionally a woman in
the whirl would whisper something in the doctor's ear, and receive from him
doubtless the counsel she needed. But generally the docteor made no inquiries
of his patients, and they said ﬁothing toe him."

The initiation of a new member inte the cult in New Orleans was not so
severe as 1t was in the West Indles, according to a deamcription given by
George W. Cable, a native Southerner. He writes,"Now & new applicant for
membership steps into their circle, there are a few trivial formalities",
(as the proper placing of things, and getting the proper alcohollc drink
in its proper position, perhaps, as exactness is always required in super-
stitious forms of religion), "and the Voodoo d&ance begins. The postulaht
dances franti¢elly in the middia of the ring, only pausing from time to

time to recelve heavy alcoholic draughts in great haste and return more
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wildly to his leapings and writhings until he falls in eonvulsions;.He is

11fted, restored, and presently conducted to the altar, takes his oath, and
by a ceremonial stroke from one of the soverelgns is admitted a full onartlci-
pant in (the rites)." ‘

Human sacrifice has never occurrsd as a part of the ceremony of Voo~
doolsm in Louisiana. There has heen a report of one case in which human sacri-
fice took place in the Ipouisiana cult. This affair which h&ppened in June
1884 among the Voodoolsts of Loulsiana created quite a semsation in the news-
papers and elsewhere. When we examine later human sacrifice in Voodoolsm we
shall see that this reported case was not a part of the Voodoo ritual in
Louisiana, and therefore it cannot be urged as an exception to the sgtatemént
that humén'sadrifice has néver occurred as a part of the ceremony of Voo-
dooism in Loulsiana. There was no cannibalism at all in Loulsiana, for even
if human sacrifices were made on the occasion in June 1884, there is no re-
oort that the wofshippers ate the corpses.

The snaxe played no part in the ceremony in Louisiana, at least to no
great extent. The Woodoo worshlppers of Louisiana held the snake in the
same reverence and awe as did the Haitians and other Teat Indlans, but we
have not in Loulsiana the same harmless snake as found in Africa and the West
Indies. Because the/g%ﬁkes around New Orleans are polsonous, the snake was
consplcuous By its abeence in the Voodoo ceremony in the Southern part of
the United States.

Another difference to he noted between the Voodooism of Louisiana and
that of Haiti 1is the distinction made hetween the mamma-lois of each place.
According to Judge Austin the Haltian queen is always black, while in
Loulslana, according to Mr. Cable, the queen is described as a bright calored
woman. Mr. Warner describes the queen he saw as of a "darker hue" than her
husband, but that does not necessarlily mean that she was black. An old woman
now living in New Orleans, who says that she was once a Voodoo queen, is of

mixed bhlood. In the West Indies the male assumes the most prominent part in

Voodoolism, while in Louisiana, according to George Cahle,"The queen is the
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more lmportant of the two, and even in the present dilapidated staté.of the
worship in Loulsiana, where the king's office-has almost or quite disappeared,
the queen is still a person of great note."

Another very clear distinction between Louisliana Voodoolsm and that of
the West Indies is that white people were members of the Veodoo cult in
Louisiana, But no white person took part in the Voodoo ceremony in the West
Indles, unless he disgulsed himself as a colored person.

Did the Voodoo cult 6f Louisiana function in the emanclpation of slaves
as it did in the West Indies? In ILarousse' s "Dictionnaire Universel du XIX®
s;ecle", there is ‘a story in French of a Vooedoo meeting in New Orleals, which
was broken up by the officers of the law. In this ceremony were fifty women

" nuds comme notre mére Eve", two of whom were white women. Whence came the
ste®y no one knows. Mr. Newell, who read the story, said,"The inventor of it
may have been a correspondent of a French journal, who amused himself By im~
posing on the credulity of his peaders." There is an interesting statemamht
in the article, which 1is of interest to us, and one of which Mr. Newell
takes no note. In defining the sect, before giving the story, the Dictionnaire
says, "Cette sociétd avait joud, disait-on, un réle important dans les
evénements qui s'étaient accomplis & la Nouvelle-Orléans depuls un an; elle
avait €té amenée & prendre une parte indirecte, mais treés-active, & une gueérre
qui devait avoir pour résultat 1'emancipation de la race noire. S'il n'y avait
pas eu d'insurrection serville dans la basse Loulsiane, c'était, prétendait-
on, & 1'influence des vaudous que 1l'on en dtait redevable. En revanche, les
vaudous avaient pris 1l'engagement d'obtenir du ciel 1'affranchissement des
esclaves et le chftiment des maitres méchants." This is the only suggestion
of which I know, that the Voodoo cult pnlayed the part of "Sons of Freedonm"
in the United States. This article is written after the Civil War in this
Country, because the Dictionnaire refers to the war as a past event. The
writer of the story may have known that the Voodoo cult played the part of

"Sons of Freedom" in the West Ihdies, and then draw on his imagination for

the above statement, amusing himself, as Mr. Newell said about the story,"by
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‘impesing on the credulity of hls readers." According te a study of.éases
nade byVDr. Parke of the Unlversity of Chicago, the evidence shows that the
negro slaves in the United States had accommodated themselves to slavery.
There was no organized effort to free themselves from their masters in the
South. The Voodoo cult was not secret in the South as it was in the WVest
Indles, and 1t allowed white people to take part in its ceremony. The ®lood-
less open ceremony of Vooddelsm in the South would help the negroes to re-
main décile, instead of making them become restless, and combative. In those
parts of the South where Voodoolsm as a group gathering was not in vogue,
sone form of Evangelical Christianity acted as a soothing syrup to any reste
less feeling the negroes might have had a®dout their enslavement. From the
above considerations another distinction can be made between the Voodoolsm
of Loulsiana and that of the West Indies, namely, in the latter place the
Voodoo cult played a prominent part in the emancipation of the slaves, but
in the former place it did not function in any work of emancipation, but
rather helped to make the slaveé accommodated to their servile condition,
which will become more evident in further discusaion.

Another contrast that can he made hetween the Voodooism of the West
Indies and that of the Southern part of the United States 1is 1# the attitudes
of the Voodoo worshippers in each nlace tgward Christianity. In the West
Indies the priests of the Roman Catholic Church have Been very Bitter and
antagonistic te the Voodoo sect, and the Veodoolsts have had the same attitude
toward the Christian Church in the islands. Th Haitf..the Roman Catholic
religien is the established religlon, but according to Rebert T. Hill, an
American geologlcal investigator in Haitl and the other islahds in the West
Indies, the Roman Catholic Church has galned neither "the confidence nor the
affection of the '(Haitian)' natien." In Haiti the slaves rose in rebellion
against their Roman Catholic masters, and won their freedom. Before the revo-
lution Voodooistic meetings were very secret, and the masters were not allowed
to e present. The priests were ever ready to put Voodoolsm down, and thus

an antagonistic feeling existed hetween Voodooism and Christianity, conse-
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‘quently, no assimilation betweén the two went on in the West Indies; Now in
Loulsiana there was no such ahtagonistic feeling hetween:Voodooism and
Christianity as elsewhere, especially in San Domingo and Haitl. The result
was that Voodooism in Loulsiana assimilated Christianity, and the negro's
religlon in the‘south was a mixture of Voodooism and Christianity. Then in
the Southern nart of the United States the slaves met with Evangelical
Christianity, which was more in keepfiing with their emotional form of religion.
In the Southern part of Louisiana the Roman Catholics were and still are in.
the majority, but Roaman Catholicism has never been recognized in this country
a8 the established religion as it was in Halti and other places. Perhaps,
also, the masters in Louisiana were zinder to the slaves than in the West
Indies. All these factors helped, no doubt, to make Christianity appear less
antagonlstic to the Voodoo worshippérs in lLouilsliana than in the West Indies.

We know that Ghr;stianity was mixed with Voodooism in Louisiana. lir.
”ﬁrﬁer in his descrdption of the Voodoo ceremony which he saw in Leuisiana
tells that 1t began by all repeating the Apostle's Creed. Followlng that,
prayers were said to the Virgin Yary. In Warner's description of the room
vhere he saw the Voodoo rites he says, "On one side of the middle room where
ve sat was constructed a sort of bBuffet or bureau, used as an altar. On it
stood an image of the Virgin Mary in palinted plaster, about .two feet high
Thanked by lighted candles, and a couple of cruets, with some other small
objecta. On a shelf helow were two other candles....”" All this mixture goes
to show that certain forms and 1deas in religion were not so important to the
carly worshippers as getting thelr feelings and wishes expressed. A liberal
Christian miasionary in Africa tells how in one of the native ceremonles he
"ould give Christian names to certain phenomena and objects of worship, so
that soon he had the ceremony carried on in the name of Jesus, yet with no
change in feelings and wishes expressed. In one of the Voodoo dances it was
reported to me that the negroes as they shuffled along to the rhymthic beat
of the drum , said, "We are inching along, we are inching along, until Jesus

comes." The premillenialist idea, "until Jesus comes" was not what was giving
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the satisfaction to those worshippers, but the outlet for certaln emotions.

The words,"inching along" are verfsuggestive of the manner of the dance, and
the grip it would have on the dancers.

The finding of expression for restless feelings in the bloodless Voodoo
ceremony in Louisiana enabled the negroes to acéommoﬁato themselves to their
coniition of servitude. All the worship of the negro in the South was of
the emotional Evangelical type. In New Orleans, where Roman Cathelicism pre-
dominated, the negroes brought into that section were mostly Voodooists, and
they mixed the Christianity they learned there, with their Voodoo ceremony.
Therefore, under the Roman Catholic Church, the Voodoolsts were able to hold
revival services, in the sense of heving an emotional form of service. In
Louisiana, Voodooism in some of its forms was Roman Cathollic, but Evangglical
in its spirit. Therefore Vboéooism cave to the negro under the dominance of
Roman Catholic masters in Louisiana, what Evangelical Christimmity gave to
the.negroes elsewhere in the South. In these-parts of the South where Voo~
dooism 61id not prevall in name, the negroes conducted Lvangelical revival
services in their "Praise Houses", which in essence were the same as the Vos -
doo ceremony held in New Orleans. These cmotional religlous services nmust
hiave prevented any restlessness on the part of the negro und@ér his condition
of servitude. These emotional ceremonies allowed free expression to the negrol
feelings, and thus helped him to accommodate himself to the status quo. Then
again the picture of the Christian heaven feé the negre with hopes of freedonm
in the other world, and thus made him more satisfled to bear his servile lot
here below. In the negro slave songs, heaven played an important réle. It is
in heaven that there will ®e no more shocking of the corn, no more master's
call to work. It will he a place of eternal rest and frcedom te do 2s one
oleases. According to one slave song we have the vords,"Ease, ease, when I
set to heaven, me and my Lord are gwine to do as we please." The negro slave
was prevented from ending his life here and going to the more free and easy
life above by the instinct‘of self-preservation, and circled around this

instinet was the Christian teaching that 1t was a sin for one to take his éwn
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1life here below. The negro did not mind bearing his condition here, because

of his religious ceremonies which relieved any unrest on his part, and then

he had his reward, when he died, of the city with golden streets, where he
should wear golden slippers and play on golden harps. Under these conditions
there was no unrest because of slavery on the part of groups of slaves in the
United States, and the Voodoo sect could not have been called upon to act as

an organization for the "Sons of Freedom" in this country. It was & bloedless
ceremony, which argues for the fact that the combative instinct was not agi-
tated in the Southern slave agalnst his condition..The ceremonies 1in the

West Indies are reported to have contained human sacrifices, and such practices
would tend to appeal to the combative instinct in the negroes in those islands;
We find the Voodoo sect in Haitl acted as an organization for the "Sons of -
Freedom". We shall have occasion to refer to this again in considering human
sacrifices in Voodooism.

In the Voodoo ceremonies there were songs, which came from an emotional
outburst of the dancers at the moment. They came from the heart and not the
head. The meaning of the words 1is insignkficant, they represent not ideas,
but expressions of feelings and movements of the body. George Cable gives
us a ggnuine Voodoo song, which was given to him by Lafcadlo Hearn. Mr.

Cable 1= ignorant of any meaning which might be attached to the words, and

renders the sounds phonetically in French, thus:

"Hd-ron man-ad, Hd-ron man-ad

Ti gui 1i pa=pa, Hé-ron man-dd,

Ti gui 11 pa-pa, Eé-ron man-dd,

Hé-ron man-dd, Hd-ron man-dd,

Do s€ dan go-do."
And another phrase:"Ah tingoual ye, ah tingoual ye, ag ousl ya, ah oual ya,
ah tingouail ye, Do sd dan go-@o, ah tingouai ye,etc." Mr. H., E. Krehbiel

writes in regard to the Voodoo songs, which have no meaning for the ones who
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sing them. Lack of meaning 1s because the origin is to be traced fo some
emotlonal outburst. He writeS, "In 1878, while Lafcadio Hearn and I were
collaborating in an effort to gather material for a study of creole music,
I sent him (he was then living in New Orleans) the words of a song which I
had got -I do not remember where- for interpretation. In reply he wrote:'Your
friend is right, no doubt, akout the "Tig, tig, malahoin. La cheleme che tam-
go. Rejoum!" I asked my bBlack nurse what it meant. She only laughedé and shoek
her heéd: *Mais c'est Voodoo ga; je n'en sais rien!® *well®, said I, “dont
you know anything about Voodoo songs?® "Yes,® she answered; "I know Voodoo
songs; but I can't tell you what they mean.' And she broke out into the
wildest, weirdest ditty I ever heard. I tried to write down the words; but as
I did not know what they mean£, I had to write By sound alone, spelling the
words according to French pronunciation." This ditty must be the same one
Mr. Hearn gave to Mr. Cable, which has been quoted. The negro today can -
burst out in pecullar expressions, when he is possessed in some song, or in
some dance he 1s doing. The other day I was crossing on the ferry bhoat, which
coes across the Mississippl river from New Orleans to West Wego, and on the
ferry was an old plantation negro man playing an old guitar. This o0ld negreo
had an accompanist in a young negro boy, who played a guitar also. The old
man would"get happy"as they say in secular matters, but call the same phenom-
enon in a revival, "filled with the Holy Ghost." In his ecstatic moments he
would yell out something in harmony with the movement of his body, as he
swayed@ back and forth, and it would fit in ﬁith the music Pe was making all
the while as he picked on his old guitar. At one time he threw out one sen-
tence which was audible and expressed an idea, but 1t was lost in only sounds.
He sang,"When your baby is dead ed," (meaning sweetheart, perhaps, and not
an infant), "then you dont see her no more o o." He would get"so happy" that
he would Jump to his feet, put his guitar down, and go te dancing to the mus ic
the boy was making. He did not zet so loat in ecstasy that he forgot to pass
around a hat for help. This phenomenon 1s very general among the old planta-

tion negroes of the South. Near the closing of the Voodoo ceremony in Loulsi-
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ana, according to C., G. Warner, a collection was taken by passing the hat.

This taking a collection has bécome a p&rt 6f the religieus ceremony in the
West. In a Unitarian service where no mone¥y was needed some Unlitarians wanted
to take a collectlion anyway, they argued the people expected it, and would
not think it a relizlous service witheut a collection. Then like most religlous
services, the Voodoo ceremony ended with a song, which song Mr. Cable gives
to us in these words,"The Queen shakes the box and tinkles its bells, the
rum-bottle gurgles, the chant alternates between king and chorus-
'En! éhl Bomba, honc! honecl! '

Canga bafio tay,

Cang a moon day lay,

Canga do keelah,

Canga 1i-'"
In regard to the first line, Mr. Cable says in a foot-note, "Hen! Hen! is
St. Mery's speiling of it for French promunciation. As he further describes
the sound in a foot-note, ¢t must have been a horrid grunt."

We shall concern ourselves now with that aspect of Voodooism, which in
the minds of most péOple is just what they understand By Voodoolism, and that
is the individual magical performances, with the superstitious belliefs in
magice Mr. Fletcher S. Bassett in an article in the Dial under the title of
"Voodoo Tales of Southern Negroes", has this to say,"Miss Mary A. Owen, the
only white woman ever initiated into the mysteries of Vbodooisﬁ as practised
by the negroes of the South, has embodlied her experiences and studies in a
volume entitled on this side of the Atlantic 'Voodoo Tales', it having pre-
viously appeared in London as '0ld Rabbit the Voodoo.' The new title is the
better one, since the rabbit is not the nrincinal herws of the tales." Now
in Voodoo Tales, By Mary A. Owen, we have related only that manifestation
of Voodooism which deals with individual practice of magical charms, and
they are &nterwoven into tales. That is not the only aspect of Voodoolsm
"sractismed By the negroes of the South." If that is what .Voodooism is, then
wve have been considering something else than Voodoolsm so far, because this
aspect of Voodoolsm has not heen dealt witﬁ. In the United States today all

that we have left of Voodoolism, as far as I have been 2ble to ascertain, is
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the practice of the Voodoo charms and spells. This is about all the North has
ever seen or known of Voodooism. Conjure and Hoondoo have come to he the hest
words which express this part of Voodoolsm. It is not everyone who c2n con-
jure and hoodoo. In the Test Indies only the Vbodﬁo priest or priestess cm
work charms, which bring desired results to individuals. In the South not
every negro can conjure and hoodoo, yet many kﬂow a 1little something about
it. The best practitioners in the South are the old time slaves, called

"51ld timers", who were leaders in the Voodoo ceremonies in the old days, or
vno learned from those leaders about the charms. As'Vbodaoism is hardly =2
thing of the past in the West Indies, enly thé papa-1lol works the magical
charms of Voodooism there. We may consider these maglcal doctors more in
detall. Besldes conducting the Voodoo ceremonies they are busy at other times
f1lling engagements with individuals. They keep the secrets of the Véodoo
magle, and select thelr successors and transmit to them the inner rites and
knowledge of polséns and medicine, according to Judge Austin, who further
writes, "The Papa-Loi and Mamma-Ioi.... add to their income not only by
selling poisons but also By selling medicines. Indeed, there have been many
autheggcated instances where persons who have heen suffering from s&low pélson
administered By enemies have secured, at a price, antidotes from the very
Papa-Lol or Mamma-Loi who sold the orizinal poison." These Papa-lois and
lamma-Tols always dress so they can he easily recognized by those who are
acqualnted with the distinguishing marks. According to Judge Austin, they
vere "easily known by their extra long wool, which was elaborately plaited
and evidently the object of much care. At the present time, at least in the
bities, any Papa-Lol who may be about is not thus to e recognized. Persons
who had viszited the interior and had stayed at some of the mountain villages
told me the Papa-Lol is still 2 notable figure...... The Papa-Loi with his -
famma-Lol has always preferred to enshroud hinself in mystery by living a-
vart from common mdrtﬂls, usually in some almost inaccessible place on a
nmountaln side or in a jungle. Thits the tourist in Haitl, unless he happened

to be something of an explorer, would hot be likely to see one of these
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jeaders of the sect." :

At a session of the Naval Board of Inauiry held at Port-au-Prince; San
pomingo Islahd, a "medicine bag" taken from a papa-lol was introduced in the
presentation of evidence to ascertain 4f some Voodooists had killed three
norines. The conteﬁts of the bag will give us some idea of the things used
ﬁy the medicine men of Voodooism in their individual medlical practlce. In
the New York American in the article, "Why the Black Cannibals of Haytl
Mutilated Our Soldiers", we have tlis descrhptien of the"medicine bag", and
its contents, "It was a hide bag, and in it were these obJlects: luck stones,
snake fangs, lizard jaws, squirrel teeth, bat bones, frog ashes, black hen
feathers and bones, black lamb wool saturated with sweat of the back of an
angry toad, dove hearts, mole skins, images of wax and clay, candy made of
brown sugar mixed with putrid liver, mud from the edge of the swamp, sulphur,
salt and alum and a number 6f vegetable poisons."

There was a story in McClure's by Mary S. Watts entitled the Voodoo-woman.
This account has a woman as charm worker, and today charm wakers are to be
found among the colored females of the South. This story by Mary Watts 1s a
tale told by an old sailor, who relates an instaﬁce in his boyhood, when he
was taken to a Voodoo woman's house somewhere in the West Ipdies. The Voodoo
woman was working some charm to gain some kihmd of a hidden treasure. She of-
fered the Wey money, and when he refused to accept 1t, the refusal seems to
have kept her charms from working; She cut the boy &n the wrist, which ob-
literated his consciousness, and when he regained it, he was back near his
ship. He tells his experlence to the cap#ain, mates,and sallors of the ship
The story ends with the ship's crew ashore searching for the treasure.

In the English possessions in the Southern waters there are Obl priests,
who are medicine men. As we have noted previously, Obiism is the name for
Voodooism in the English colonies. Robert T. Hill has this to say about Obiism,
"Obiism is characterized by four essential beliefs: (1) that certain human
beings can propitiate or influence the @wil powers; (2) that evil spirits are
@ssoclated with serpents and reptiles; (3) that the shades of the dead return
to work revenge upon the living; (4) that charms for good or evil can cast
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spells upon the wictim. The first chief factor of this savage belief is the

witch doctor or obi-man--the voodoo-doctor &f Loulsiana and the coenjure-
docter of the South." Here we note that Mr. Hill is inclined to think the
chief thing in Voodooism is its magliec. If the group behavior is seconﬁary,
then why has Voodoolsm in any form declined wherever the groeup ceremony has
disappeared? Of céurse, the magical spells are an aspect of Voodoolsm, and
Mr. Hill continues to speak of the doctor and his spells thus,"His power

lies in the influence of his presence upon simple-minded folk, and the faith
he creates in the ootencj of his charms and actions. He 1s usually a venerable
man of ﬁideous mien, who gZones about pretending to practise spells.and charms,
and selling a few herb remedles. He is undoubtedly & survival of the medi-
cine-man fourd in every tribe in Africa and exercises a great power for gooﬁ
or evil through his hypnotic powers. He may or may not possess & knowledge

of a few simple vegetable polsons, as alleged. In exceptional cases he nmay
cause lgnorant servants to administer poisons or slow deranging drugs te
their masters from motives of venegeance., All the whites of the West Indies
believe that they do se, and weird stories are told of planters whe have thus
sickened and died.,"

In the South the Voodoo doctor, and the Queen were called upon to per-
form individual charms for indiviéuals out#ide the group ceremonies. Mr,
Varner relates what he learned of the functional power of the priest, while
at the Voodoo ceremony he witnessed. He writes,"Frem conversation with those
near me, I found that the docter had a reputation for healing the diseased
by virtue of his incantations, of ramoving'spells',_of finding lost articles,
of ministering to the troubles of lovers, and, in short, of deing very much
what clairvoyants and healing me@iums claim te do in what are called civilized
communities." This is the kind of Voodoolsm that has found its way inte news-
papers of the United States. The hoodooing and conjuring of the negroes was
takzen cognizance of many times by Southern newspapers. Robert T. Hill has

found the following interesting items in some newspapers of the South,"The

Atlanta 'Constitution' of November, 1335, stated that perhaps one hundred old
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men ant women phactised voodooism in that city - telling fortunes, ﬁointinz
out thé whereabouts of lost and stolen goods, furnishing love-philters, and
casting spells upon people and cattle. They bhelenged to all ranks and'classes
of negroes." This was all during the time when the group ceremony was going
on in full force in Louslana, it is to be remembered. Mr. Hill continues his
account, "The American conjure-doctors, like those of the West Indies, carry
bags to hold their charms, consisting of lizards' claws, dried rats, human
bones, and other gruemome objects. The Selma (Alabama)'Times' of May, 1884,
describes one of the bags picked up in Broad street of that city, which con-
tained a rabbit's foot, a piece of drieﬁ 'coon-root', some other roots, and
particles of parched tobacco. The rabhit's foot, perhaps, possesses more |
powers of sorcery than any other insgrument in use among the black doctors of
the South, being an especial charm against evil, particularly 'if it is a
left hind foot from an animal caught in a country graveyard on a cloudy night
in the new of the moon.'" The rabbit's foot still persists in the South, not
only among negroés, but among some white people, as a charm, or what they
call a "good luck piece." The expression,"I will put the rabbit's foot on
you", 1s common parlance in the South, and it means, the person will wish
one good luck 1in any undertaking or jJourney contemplated at the time. The
statement is often heard 4n the South, By people, who know its connection
with Voodoolsm,"Some one has sure put the rabbit's foot on me", which means
that the person haﬁ come into some kind of "good luck". Many white people
in the South carry a rabbit's foot in their pockets. Innumerable negroes do
this. Sometimes the rabbit's foot will hang on a watch charm. There may be
some connection here metween the rabbit's foot being hung to a watch, and our
naming anything that hangs on the watech, "a charm". Many peopke call a watch
fob a "charm". A rabhit caught in a country cemetery is called a graveyard
rabbit, and his left hind leg has always been considered very lucky, eSpecially:
if the eabbit be caught on 2 cleudy night in the new of the moon. Any grave- |
yard rabbit though is more lucky than any other rabbit, no matter when he

is caught. Coming from the cemetery (graveyard, in Southern language), he
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was thought te have fed on the dead, and therefore to have galned potency
from eatiﬁg their flesh. But, of course, people today who use the rabbit
foot for a good luck piece and desire a graveyard rabbit, are following
social heredity in making the request for a graveyard rabhbit, and they know
not now the original reason for it. In the New Orleans Times-Picayune of
August 25, 1922, there is a large advertisement of a blg firm in New Orleans,
which 1is headed with this statement,"Friday is Rabbit's Foot Day". This
-means to signify that one can get hargains at that store on the day advertised,
which will be fortunate or lucky for the purchaser.

The loadstone has always appealed to the superstitious neople of the
South, a2nd this includes the negroes. The first time in the South that the
loadstone was ever displaye§ before the writér, it was done 8o with the view
of trying to get the writerf%hink that it had supernatural power. The magnetic
pover of the stone has always annealed to fhe child mind as containing some
supernatural potency. Ve are not surprised to read then this account given by
George Frederick Kuntz in an article in the American Journal of Folk~Lore,
Vol. IV-189t, "lLodestone, & native oxlide of #ron having magnetic properties....
Large quantities of it are found at Magneb Cove, Arkansas. It is estimated
thét from one to three tons are annually sold to the negroes of the South, to
be used by the Voudoos, who employ it as a conjuring stone." Mr. Kuntz tells
of a case, which was tried in Macon, Georgia, July, 1087. He writes, "A negro
woman sued a conjurer to recover five dollars which she paid him for & niece
of it (loadstone), to serve as a charm te bring back her wandering husband,
which 1t failed to do. As the market value of this stone was only seventy-five
cents a pound, the judge ordered the money refunded."

" In the Atlantic, Vol. 64, p:376, there is a story by one, who.signs his
article S.1,P, The title of the =article is "Voodoonism in Tennessee". There 1is
o account given of the group behavier of Voodoolsm in Tennessee, but the
Stery tells of an individual treatment and clire of Etta, a girl, By a Voodo
Woman. The explanation of the cure apnears to he, from what is given in the

tale, suggestion.
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George Cable gives us an interesting incident in connection with a Voo-
doo charm. "A planter once found a Vooino charm, or ouanga (wongah)", which
was made of " a bit of cotton folded about three cow-peas and some breast
feathers of a Barnyard fowl, and covered with a tight wrapping of thread.
When he propesed to take it to New Orleahs his slaves were full of conster-
nation. 'Marse Ed, ef ye go on d'boat wit dat-ah, de boat'll sink mi'yer.
Fore d'Lord it will!' For some reason it did not."

The last statement from Mr. Cable, "For some reason it did not", reminds

mne of my persolal experience with a Voodoo doctew, who was a negro woman.
When I was a boy living in McComb, Mississippi, I was afflicted with warts
on my hand. My father had been told of the Voodoo doeter, who could conjure
my warts off. He decided to take me to the Voodoo doctor. I was taken by my
father to the house of thls Voodoo woman. She tookz me into a private roon
that she had, as she said that she could not do her healing in the public. I
was willing to go anywhere with her 1f she could relieve me of the embarrasa-
ment I felt on account of the condition of my hands., I was so embarrassed
with them that I kept my hands under the desk, at scheol, 2né in my pockets
vien I was sganding. I had faith in the Voodoo woman that she coulé remove
the warts on my hands, because my father ha& faith in her. She took me into
her privabe room. There 2n old fat black woman took my hands into hers, and
sald,"Whet I'se gwine to tell you, you messn't tell no one." It is with no
degree of fear though that I relate now what she told me, but for many years
I would tell no one. She rubhbed her hands over my warts mumbling something
all the while. Then she told me to go home; take a grain of corn out of my
father's feed roonm; wut one of my warts so that it would bleced; rub the grain
of corn on the wart so that it would get ®lood on it; throw the graim over

ny left shoulder to the chickens; I must not turn around to see which chicken

ate 1f. She sald that if I would do X/SBE told me the warts would soon dis-

appear. I had faith in her. I joined my father to return home to use the

,naglic spell amé get rid of my warts. My father, naturally, asked me what she

sald and did, but I informed him that a dart of the cure was to bell no one.
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I went home and carried out literally my instructions. The warts did not
1eave my hands. I reported the fact to my father. He took me to the Voodoo
woman again, possikly she had left such instructions with him previously.
This time the Voodoe woman told me in private that I must go into my mother's
pantry and steal a plece of fat bacon, rub it on the wmrts, and bury it some-
where, letting no one sce me steal or wury it. I did as instructed, but my
warts remaindd with me, much to my embarrassment. After a time I tried rub-
bing vaseline on my warts every night and with a material mubstance, minux
any superstitieus connections, I removed them. I did learn that the Voodoo
woman had removed some warts with her fat bacon remedy, which leads me to
think that the natural renmedy for removing warts is something greasy, the
warts belng caused by the lack of oil in the skin. Now these cured by the
Voodoo woman would think more of the bﬁrying of the bacon in the grouné, and
her hoodoolng the warts than of any natural cause which might have been in
the fat bacen.

This magic manifestation of Voodoeoism flourished in the North, where
pecople were heoedooed and conjured. Te the question, were there ény Voodoolsts
in Philadelphia, there is an answer found in the Saturday Review,"Yes there
are Vondoos in Philadelphia. Theré is o0ld Dre----- s Who 1is rich. He 1s as
black as coal; folks saj he is a Guinea man. You can call on him; of course
you twe will understand one another at once. He can make up Voodoo charms te
anything." In regard to this unnamed doctor the article continues, "The Voo-
doo Doctor said that hundreds of oeople, white 2s well as coloured, applied
te him for love charms, but that to make one person love annther was out of
his power. 'You may,' he said, 'increase henevolence and courage in a persm,
but not make him come to anybodyd" The writer continues in the Saturday Re-
view, "But quarreling and hatred in families or between husband and wife 1is
easlly caused, of course, by arriﬁanta or drugs which cause irritahility,
There are also drqgs spells which restore unlty and peace in famillies, and
auch practlice comes from thils branch of"moral medicine'. And when a woman's

hushand has been Vvoodooed away from her, the maglclian can affett a recon-
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'ciliation." The Vbodoo doctor in Philadelphia with whom the writer in the
saturday Review had an interview was born in Natchez, Misslssippi, and while
he was a cabin-boy on a steamboat, which plied up and down the Misslssippi
river, he receilved his first initiation inte Voodoolsm.

This magical art appears to have gone agalnst the current in two ways.
It 1iterally went up the lississippl river in its spread in the United States,
nd 1t has been decreasing with the rising of intelligence in the black race.
At the mouth of the HMississippl river Véodooism manifested itself in its two
modes of appearance, the group spirlt, and the individual magic practlce.

The group behavior has heen outlawed in New Orleans and the other aspect of

\

.

Voodoolsm is losing its hold now on the people. The reason fhet from 2ll oub- '
ward appearances the law 1a belng obeyed is that the negromz 1s ;éttiﬂg his
wishes eXpressed in some enotional form of Evangelical Christianity. Miss
Grace King in her work,"New Orleahs, The Place and People", tells of an in-
teresting incident, which 1llustrates the fact that Vbodooism-has lo=t 1té
sower over the intelligent Creole of Southern Leulsiana. She writes,"The
Voudoux, however, fio not always succeed in their envhantments, as is evidenced.
. by the following interesting incident. One of my friends, returning home from
his work quite late one evening, saw on a doorstep two little candles 1it
ahd between themAfour nickels, placed as a‘cross. Feeling quite anxieus as to
the &readful fate, which was to befall the inhabitants of the house, the
gentleman blew out the candles, threw them in the gutter, put the nickels in
his pocket, and walked off with the proud satisfaction of having saved a
whole family frem great calamities. This is how the Creoles fear the Veudoux." .
Iﬁ the Vest Imdlies, Voodoolsm in its two aspects, was still practised up
to 1912 among the 1lliterates, accerding to Judge Austin, whe wrote in that
yeapr - -after a visit to the West Indles. According to an article in the New
York American of 1921 the Naval Board of Inquiry reports Voodooism 1s still
in vegue in the West Indies among the illiterates, and in July, 1922 a story
in the magazine section of the Times-Picayune of New Orleahs quotes United
States lMarines, who state that Voodoolsm still floufishes in the West Indies.

A native of Granada, an Fnglish nossession, sald te the writer,"The old folks
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’rstill fool with Obeah,"

|
i Before coming to a discussion of snake worshlp and human sacrifice 1n

| Voodooism, there remains somethihg to be sald in regard te the Voodooist's
jdea of immortality, and te Veodooistic apologetics. As to the former, materialk
on the subject are lacking, but a bit of information given by one whe learned ;
it from the natives themselves indicates that the Voodoolst's idea of inm-
mortality is about the same as that of most primitive neoples. In speaking
of Obiism, which is the name in the English pessessions for Voodooism, Mr.

Hill writes, "Anether strong feature of Oblism is the belief in haunts. The

negroes believe that not enly the spirit but the person of the &€ead, in a

modified form, returns te trouble the living. These more nearly correspond to
the shades of the ancient Greeks, having body and substance, than to our
conception of spirits which are without them. These shades are known in Jamai-
ca as 'duppies', in Martinique as 'zombi', in Antigua and Barbados as' jumbles)
and in America as'haunts'. They are somewhat related te the myths of the will-
o'-the-wisps, for Jamaica dupples, at least, have fiery eyes, and the darkies
are in dread of moving lights ap'night. Dupniles and their kind are supoosed to
inhablt certain treesm, especially the giant ceiba, which in Jamaica is par-
ticularly feared by the negroes on this account; and they will noet sut or in-
Jure it, except after threats of vielence, and even then they must firat behmoEf
drunk; and while felling it they chant a song,'Me no cut you, massa; he cut
you.' Dead chifldren are especially likely to return as dupples te haunt the
mother, who, even though she may have been the tenderest of creatures always
recalls some act of omission or commission on her part which will cause the

child to return and punish her. To prevent this, they are very particular te

put heavy weights upon the graves; otherwise they will awake =ome night te
find the duppy sitting upon the foot of their bed." g

In regard to Voodooistic apologetics a book written by a Dr. Arthur Holly, |
2 French negro, which is entitled, Les Daimons Du Culte Voudo, 1s an attempt |
at apologetics. The interesting thing about the hook is that Lhis negro argues

that Voodooilsm 1s the religion of the negro, and not Christiamnity. He would

ratlonalize amé@ modernize Voodoolsm, and have the negro take it 2s his own

R [
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religion, and give up religion& forced upon him by other races. He éﬁtempts
to prove through a complicated hetwork of symbolic interpretations of the
¢hristian Bible, that Christianity borrowed from Voodoolsm. The doctor, whon
the writer of the article in the Saturday Review quotes, makes.ah attenpt a2t
apologetics, when he says, "Voodoolsm was a good thing, though, like all that
was good, 1t was susceptible of abuse, It 1s 2 princinle of every religion,
that 1if you want anything, you must make a sacrifice for 1it. If te make =
sacrifice for good, we take a dove; if for evil, a snake."

Voodoolsm has often been dcfined as serpent worshlp. I mention this fac t,
not because I agree with the definition, but because I think it should in-
dicate that sefpent worship must play a large nart in Voodoodsm for some to
define it so. Those writers whe paint Voodooism in Rideous colers, all agree
. that the serpent figures in the ceremony, and yet they hardly ever consider
this as a horrible factor in Voodoolsm. Mr. Newell and Dr. Hill, who are de-
fencers of Voodoolsm, and whe try beo demonstrate that there is no human sacri-
fice or cannibalism in the sect, do not speak against the serpent's place in
the ceremeny. No writer denies the fact that the snake 1s an object of vene-
ratien in Voodoolsm.

The serpend worship was brought over By the slaves frem Vest Africa to
the West Indies, thence to ILeouisliana, but there was very little at the latter
place. Serpent worship in Dahomey, Africa, 1s a matter of record. Processims
were held in Whydah by the natives in honor of the sernent until about 1857,
wien EuropefAns suppressed 1t. The snake venerated in Africa was a large~hann-
less snake, and Judgzge Austin tells us that the slaves found around the plan=-
tatiens in their new hemes in the West Indies a large harmless snake very
similar to the one which they had worshipped in their African home. One who
scems to speak with authority about the Dahemey cult says,"According to the
Dahomey Cult the serpent conferred vision on the first human pair, who came
into the world bhlind. The natives venerated the serpent as the God of Wisdon
and the God of Earthly Bliss, whe ruled the productivemess of pkants and

anjimals as well as mankind"...."both priests and priestesses officiated in
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nis honoer."

The descendants in the West Indies and in Toulsiana seep te hold the
serpent in the same reverence as did thelr ancestors. In the Voodoo ceremony,
when all have hbeen werked up te a high pitch of excitement By their shuffling
déance, the priestess begins te answer questiens put to her by the devetees of
the rite. She goes te the snake, which is non-venemous, and allews it te lick
with its tengue aleng her cheek, thereby imparting infinite wisdom te her.
Thus the snake in the West Indles 1s theught of as a Ged of Wisdom., The snake
is always kept 1n_a box, which is generally closed during the dance. In this
dance we have the same phenemenen that Le Bon has in what he calls a psyche-
logical crewd. In the excitement the priestess becomes possessed, and because
of possession she 1s able te express the group's wishes in her answers which
she 1s supposed to recelve from an infinite source. The priestess feels sure
that she 1s not consclously answering questions, but that the statements
which issue frem her mouth have objecti¥wity. The natural explanation for the
croup 1s te think the ebjectivity of the knewledge comes threugh the medium
of the sacred snake. If the snake im not God himself, it is at least the
nediater between Ged and the priestess, so naturally the priestess sheuld al -
low the forked tongue of the snake te tickle her. cheek (which tickling would
zivé physical pleasure to her), and thus the group feels that the snake im-
narts the wisdom of the answers which the priestess glves. Since the prieste ss
speaks the languzge of the greup and the snake dnes not, the snake must have
a2 mediator. The whole thing 1s a very interesting example of the phenomenon
of possession, where the leader in the crewd excitement seems to embody the
wishes of the gZreup, and 1s possessed by them.

The sbove informatien would certainly argue for an African origin of, at
least, the serpent aspect of Voodoolsm if not all of Voodooism. It is all a
natter of recorf that negroes aleng the slave coast in Africa, worshipped a
harmless snake, that frem these, slaves vwere taken te the West Indies, and
there found & harmless snake and began te worshlip it. Voodoolsm must reach

back te the African home of the Voodooists, even though 1t mig;ht:ffave been
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called Voodoolsm, and practiced just as it was in the West Indies. Descendants
of the slaves taken to the Test Indies were brought into Lousiana. These
slaves stlil retained a reverence for the snake, but the snake nlays a small
gnrt:%he group ceremony of Southerm Veodoolism, beesause the negro did noﬁ find
the same kind of snake in Tousiana that he found in the West Indies. The snake
is recognized as powerful by Southern Veodoolsts in a magical way. The unnamed
@octor born in Natchez, Misslssippl, who practised Voodooism in Philadelphia
sald that the snake is the sacrifice fér evil.

The tribes of Central Australla have in a mystical serpent of a very
large size, thelr nearest approach te deity. Many magical qualities are at-
tributed to this snake. The serpent was among the gods of the land of Egypt.
Perhaps it was from the Egyptians that the Hebrews came te connect the serpent
with religion. The Hebrews found the serpent worshipped among the peopnle whom
they subdued. Cadmus, the Pheenician, whe invented letters, became a serpent.
The trail of the serpent may he traced through the Greek religion.

Miss Harrison in Thelis says of the serpent, "This point....is well il-
lustrated from the design...frem a Black-figured hydria in Berlin. In a small
Doric shrine stands an ox; in front of him a Blazing altar. To the left is
Athena seated, her sacred snake by her slde.....The snake among the Greeksa
was full of mana, was intensely sacred, not because as food he supported life,
but because he i3 himself a life daimon, 2 spirit of generation, even of im-
mortality. But -and this 1s all important- it is immeortality of quite a pe-
culiar kind. The individual members of the group of the Cecropldae die, man
after man, generation after generation; Cecrops, whe never lived at all, lives
forever as a snake." Mias Harrisen says again,"In the days of 0ld menth-year
the goddess herself was the snake. When she teok human form the snake became
hepr 'attribute'; it was the 'symbel of wisdom'." The Greek granted infinite
knowledge te the sn~ke as a member of the Voodoo cult does, but the snake
takes on a different development in Voodooism than in the Greek rellgion.

Dr. Ira 1f. Price in his book, "The Monuments and the 0ld Testament",

zives this interesting piece of information, "There was a remarkable seal

E
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cylinder of a very primitive date found 1ln Babylenia. This cylin(ef.carries
on lts surfdce a peculiar group of figures. In the center of this group stands
a tree, from which there hangs fruif. On one side of this tree sits a man,
and on the other, a woman. Behind the woman, with its head near hers, is the
crooked, crawling form of a serpent. Not one word is redorded on the seal.”
This picture appears to represent & tradltion among the Babyloniams, which was
general among the anckents that the snake was connected with ogihal palr of
human beings. We get the same tradition in the Genesls story. In the Dahemey
Cult among the Apache Indians we noted that the serpent was connected with
the original pzair of humans. Among the Greeks the serpent represaated the
life daimon.

The serpent in Genesis is represented as being subtle and 2ll-wise. The
condemnation stewy may be connected with an attempt to kill serpent worship.
Mloses fastened 2 serpent of brass on a pele, which had the magical power of
curing all who looked upon it. This maglcal power was transferred in Christi-
anity to the death of Jesus. "As Moses l1ifted the serpent up in the wilderness,
5o shall the Son of Man be lifted up and all who belleve anﬂhim". etc.

According to Dr.'meek in his thesis on the oerigin of the Levites, the
Levites were medleine men, who worshipped snakes before they came to dominate
as priests in the Yahweh cult. In the Genesls story, which is late, we have
perhaps a prepaganda story agalnst the snake worship, which would indicate
that serpeny worship continued for some time among the masses of the Hebréw
peopke.

In Christianity the sernent has been 2 symBqI for the devil; Révilatiaa
12:9, 13-17 has always been the proof text for such ifentification. In the
I'sdern "Holy Roller" sect, as it is called, we have the same crowd phenomenon
that eccurs in the Voodoo group ceremony. I have wilitnessed their meetings.
This Christian sect carries the evangelical revijal te the nth pewer. It 1is
interesting to read the follewing news ltem in the New Orleans Timés-Picayune

of August 20, 1922 in connectlon with thlis modern Christian sect whose be-

havior is like th-t feund in Voodooism. The article reads,"Fort Payne, Ala.,




r Aug., 20.-James Wylle Reece, afHoligéoller', and farmer, residing on Sand
ﬁ)untain, near Chavies, was bitten by @ large rattlesnake Frlday afternoon,
frem vhich he died within thirty minutes.....It is said that Reece had been
a noted 'Holy Reller' in that sectiom of the country, and on varlous occasions
nad assisted in conducting religlous seances in which pelsenous reptiles such
as rattlesnakes and copperheads were handled and exhibited by members of the
church., It was remembered here that Reece was indlicted by the grand jJjury in-
this county a year ago on a murder charge. It was alleged that he permitted
a venemous snake te bite and Will one of his chlldren. When the case came up
for trial in the circult court, the judge set the man free, taking the view
that every man or person in this country sheuld be permitted to serve God
according te the dictates of his own consclence and that i1t was wholly through
ignerance that the defendant atteﬁptei to practise such religleus activities,"

The Naga or hooded serpent is held sacred in India. There are carved re-
pbesentatisns of these serpents over India to which offerings are made of
frood which human beings like to eat and not snake feood. This serpent was a
totem of the neople whe clalmed descent from the Sun, according te C. F. 0ld-
hame

The above cltatiens frem other religlons argue for the fact that snake
vorship 1s an o0ld phenomenon in the human race. This would help to sub-
stantiate the contentien that the serpent worshlp of Veodooism 1s of African
origin, as the slaves taken to the West Indles could net have been without
such worshlp, and Liove begun it after contact with a more civilized race,

It is interesting te note Boaw the sernent is connected with woman. Ac-
cording to the accounts of the Voodoo cult in Hayti, the priestess has con-
munication with the sagred snake and received knewled e from it, 2né not the
priest or papa-loi as he is called in the French. In the Gardcn of Eden stary

_ Eve holds communication with the snoke, and receives knowledge from it. On
the Pabylomian cylinder the snake lies near to the woman. In ancient Greece
the goddess had the shake as a"symWel of wisdom". In the Apocalypse of John

the serpent is connected with the earthx and encounters first woman., This is
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perhaps due te the fact, as Miss Harrison says, about the Greeks thét they
i felt that the serpent was full ef mana, he was the splrit of life and was
therefore éonnected with the geoddess or woman whe waa the glver of 1life. That
they gave this place te the serpent instead to some other form of animal is
due to man's fear of the serpent. I think that it is very general ameng all
uén even today that we tend te Jump back, shiver, or run frem the presence
of the snake. Dr. Frost, a nsycholegisti,suggested that'our fear of the snake
goes back to the days of our ancesters whe had te struggle against them in
the age of the Reptile. The fear engendered @B that time agalnst the snake or
reptile may have passed on down and been inherited by man. Amether plausible
explanation for the fear of the snake is that man the world over has and does
yet fear the unknowny Thé snake haying no feet the direction of his motien “
cannot be easily determined. What the snake will do next in his movement, a®
when he 1ls golng to make his appearance,ggo unknewn. His whole appearance
and movements Zlve one an uncanny feeling in his presence, because of our
fear of what we de not know miﬁht happen. That which the ancient feared, though
welrd, or drew hack from, he endowed with power and wisdem greater than him-
self. "The fear of God i1s the beginning of wisdon" and alse fear is one of
the bases for bhelkeving in that God, and giving to Him the power and wisdom
which was so atbributed. Out of the fear for the snake, which man éither
inherited or acquired, he raised him te an omnimtent deity. The fear of the
snake 1s not &f his poison, because we have the same uncanny feeling in the
resence of the king snake, which 1s non-pelsnous, as we have 1in the presence
of the peisensus rattle snake. It is natural then that the African sheuld
have taken up the non-pofsonous snake founé on the west coast of Africa and
made him his God te worship, and still as natural that when he founﬁ & snake
in the West Indles similar to hhe snake he worshipped at home, he should
have stlll clung to his Ged, and,perhaps, his experience led him te think
that thls God of his was alse omnipreszment since he had found him everywhere
he had been.

What 1dea the Voodoos have of God, the Supreme Being, who made and rules




the world, we have no evidence. Their worshlp dees not center around any
benevolent being, but areund an evil ene. The snake is thelr material repre-
f» ]

sentation - of the evil ene, and they wership an evil spirit, rather than &

henevelent ene. Sometimes the priesat, especially ef they have great fear of

his, @ppears ts them as the representation of the wwlil ene. All the primitive.
I religlons are based .upon belief in evil spirlts which can be lnvekeé or .pre-
pitiated by gifted. human beings, and. the, reason for this is stated by Rebert
T. Hill, when he writes, "The conception of a benevolent Supreme Being is not
essential or necessarily congiﬁered;.or.if consldered, he is all-goed and
needs no human prepitiation, but the evil spirits are those which must be
guarded against er cajeled." Whatever arouses the impulse 5f fear in the
1pvimitive man he makes the ilncarnation of the wwil splrits er spirit. If he
has the snake to fear, he identifies him with the evil one, even as the writer
of the Christian Apocalypse does, or he may identify the devil with some
being he fedrs, as the Voodoo priést, or with a ceremony he fears even thoujgh
he may participate in it, as human sacrifice.
! That which has caused more talk about Voodoolsm than anything else is the
 01ar5e that it cen%ains the rites of human sacrifice, ané cannibalism. Human
dacrifice, according te reports of it in Voodoolsm, consists of the killing

of chilédren 28 an offering to prepitiate the evil one. According to the re-

ports, the children are given some kind of drug, which makes them appear

fead, and the family buries the child; then the priest gees to the grave and
iith another drug brings lit.back to 1ife, or arouses the.-child from its un-
consciousness. At the next group gathering of'Vboﬁooists, the ehild 1is sacri-
ficed as a kind of henediction to the ceremony. Cannibalism consists in eating
the flesh of the sacrificed child.

There is 2 brief description Wy M. de la Pare, a French observef, of a
child sacrificed at one of the "moon feasts" of the Viodoolsts. He demecribes
1t thus,according to an account in the New York American, "I was hidden be-
hind the thiek brush Just aﬁ the edge of the sacred clearing; The altar Wag

v

2 great stone and at its base I saw a wooden box. A pot was Beling not far
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away. On one side of the clearing were the drummérs and asslistant ériests.
The papa-lol, or high priest, entered, carrying a black baby. He placed 1t
on the stone altar. Then to the threbbing of the drums he began a wild, bar-
baric dance, fleurishing his sharp machete areund his head. The drumning zrew
louder. The light of the rising moon broke threugh the jungle tangle and fell
upen the altar. Instantly the papa~lol darted upon the haby. The 1lid of the
bex at the altar's base flew open and out of it rese the head of = snake.
" Fren the worshippers Burst a frenzy cherus. The papa-lei 1lifted the baby By
~ the feet and sacrificed it. Soon after it was eaten." According te Judge
Austin this sacrifice comes after the dance and after the sacrifice of animals.
He writes, "In the cannibalistic sect of Voodoe which educated Haitlians would
have one Welleve is clther a very small part of the most depraved element of
the population, or 1s mere memory and traditien, the sacrifice of the reoster
and the goat is follewed By the slaying of the'goat witheut horns®. This is
a euphemism for the human fietin, Just as in the South Sea Islands we are
teld that the natives referred te ®long pig" in speaking of their canniba-
listic diet." Judge Austin's time of the humpan sacrifice, with its name, cor-
responds with the follgwing report given of a human sacrifice follewed by
caanibalism in Veodoolsm in the West Indies. "A French ariest" (said the
Archbishep of Port-au-Prince), "whe had charze of the district of Arcahaye,
had the curlesity Lo witness the Veodoo ceremonies, and he persuaded sone
of his parishioners te take him to the forest, where a meeting of the sect
vas te be held. They were very unwilling, saying, that if discovered, he and
they would be killed; but he premised faithfully that, whatever happened, he
vould not speak a word. They blacked his hands and face, and, disgulsing him,
as a peasant teok him with them. In Salnav's time the Voodoo priests were so
seldonm interrupted that few precautions were taken agalnst surnrise, anéd the
neighboring villagers flocked te the ceremony.With these the Cathelic nriest
nixed, and saw all that went on. A white cock and a white goat were killed,
and these present were marked with the Wleed. Presently an athletic yeung

negre came and knelt before the priestess and said, 'O, Maman, I have a
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faver te ask.' 'What is it, my son?' 'Give us t‘ conmplete the saéfifice,
the goat witheut herns.' She QaVe a sign of assent, the crewd in the shed
separated, and there was a child sitting with its feet bound. In an 1nstant
a repe already passed threugh a block was tightened, the child's feet flew
up teward the reof, and the priest appreoached it with a knife. The leud
shriek By the victim areused the Frenchman te the truth »f what was really
zoing on. He sheuted, 'Oh, spare the child,' and would have darted forward,
but he was seized by his friends around him and literally carried frem the
snet., There was a shert pursuit, but the priest got safely back to tewn.
He tried to reuse the po;ice te the spot, But they would do nothing. In the
morning they acceompanied him te the scene of the sacrifice. They feund the
remains of the feast, and noapﬂghe belled skull of the child." Judge Austin
further relates the interesting infermation on how the victim te be sacri-
ficed was obtained, with the reasen why such a methed had {e be employed.
He writes, "We have acecounts of the practice of poisening victims te furnish
human flesh for Voodoo orglies even in slave holdinsg times. And this leads to
the widely known skill of the vnriests in the cencection of strange draughts
frem the native her&s of Haiti. Aside frem pelsens that killl at once, they
are reputed te distill potiens that kill ®y a long, slew process, the time
being regulated By the strength of the dose to meet the exigencles »of the
case. lost uncanny, hewever, 1s the poisen which wlll cause the wictim te
pass into an unconscleus conditien, se »nrofound that it may be eamily mis-
taken for death. This lastementiened-trance-preducing pnotion might seem to
be a creatien of the imaginatien, if 1t were not for the fact that many ob-
servers of Haltl frem early celenial times down te our own generation have
veuched for the evidence of 1ts use. Such a polson was necessary te the
cannibalistic Voodoo devetees of slavery days, because slaves, as valuable
chattels, were carefully ehumerated and a search woulé be instituted by the
nmasters 1f a negre disappeared. Therefore the chesen victim, usually a child,
was dosed with the neison that brou{wht on a conditien simulating death. The

naster, satisfied that he had lest one of his human animals by natural causes,
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erdered the Wurial. Arterﬁards, the victim was resuscitated for the sacrifice,
since thc.V@adoo rites reduiréﬂ a living; consclous offering. All this, grue-
seme as 1t is, sums up the acceunts of widely separated cases, some of them
based on confessions of the criminals themselves." In cerreboratien of the
deathellke sleep preduced by the Veodeo priests, Den Mariane Alfarez, a
chargd a'affaires at Pert-su~Prince, says as reported in the American, "A
young weman died suddenly and was buried en the follewing day. At night
several 1lndividuals of beth sexes went te the cemetery, teok up the ceffin
an@ epened it., What they actually éiéd 1s net knewn; hut what 1s pesitive is
that the weman whe was suppesed te have heen dead was heard te shriek and
sheut fer help. The guard near the cemetery, compeseéd of Jamalca and Leulsi-
ana blacks, appreached and saw the woman sitting up in the ceffin. Various
persens were standing areund her, chanting leudly werds they déld net under-
stand. The guard, frightened, ran away, but as seon as the Leulsianians had
overcemne thelr first terrer they ran back te help the woman., Already it was
teo late. They found her dead frem the streke of tﬂdaggor, and ﬁer heart
ant luags tern frem her hosem. They escaped but subsequently sene 5riaoners'
were made, In a few days they were at liberty. It 1s related that the lungs
and heart had been cosked and eaten 1n one of the country heuses at Bizeten."
This is the first repert of anyhedy other than a child bheing sacrificed at
a greoup gathering of Veodoonisn,

New all the abeve reperts of human sacrifice and cannibalism Mr. W. W,
Newell denies, and argues tha@ the above reported rites are a preduct of.the
imaginatien. lMr. Newell wrete in 1888 and 1889, and he attempts te examine
critically all reperts up te that time of human sacrifice in Veedooism. He
Quetes some peeple, who have been resldents in the West Indies, whe testify
they have never seen any human sacrifice or cannibalism in these 1islands,
lHe generally states seme charge abeut humen sacrifice, then quetes seme one's
reply te the charge. In this manner of arguing he makes a strong peint eof

the follewing, "Accerding te a cerrespendent of the 'Allgemeine Zeitung' of
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Jlumich, writing under date of Port-au-Prince, July 12, 1888, the recent fall

of President Salemen was owiﬁg te the pelitical influence o»f the Vaudoux
oriests. Twe negrees had consulted a priest as te the manner in wh;ch they
night beéeme rich. The latter aﬁviseﬁ them te kill and eat their mether.
This the pair preceeded te do, strangled the old Weman, made a feast, and,
with the additien of herrers net necessary te detall, deveured her. The
criminals being @€cneunced by ene »f the invited guests, the President caused
the priests ané the twe criminals te he shet, the sther cannibals geing free.
Hence the hestility te Salemen. The cerrespendent adds: 'This incldent is
unfertunately not iselated in esur beautiful wountry. Such cases eccur every
month, and yeu can imagine what a state of things exists.' Dr. W. Joest of
Berlin, being interested in researches of this seri, made lnquiry of an ac-
quaintance in Haytl, whe feor many years has occupled 'a high German efficial
npesitien, and has become thoreughly acquainted with the ceuniry and the

' Dr. Joest communicates the arnswer te the 'Internatienales Archiv

neeople.
fi# Ethnelegie' (volel. No.6,p.233), of which he is a cellaberateur. His

correspondent replies that the wheole relation 1s verlogenes Machwerk; as

we ‘sheuld say, made out of whele cleth. The fall of Salemen had nething te

de with the Vaudeux; the last Vaudeux precess was the well knewn trial of
1863,.. As the gentleman in questien 1s a German, perhaps, mere regard will
be paid te this denial than 1s usually veuchsafed te such centradictiens, the
commen reply belng that the Haytiam efficlals are themselves in league with
the alleged sect"

Mr. Newell takes statements made by these whe repert human sacrifice in
Voeodenlsm, aﬁﬁ tries te shew where they centradict. The few he has clted are
insignificant, and such weuld dlscredit any divine origim enly that might
be attributed te the statements, But it is human fer eye-witnesses te con=-
tradict ene anether in insignificant detalls, especlally where it is a
matter of spinien.

Mr. Newell makes his strongest argument in his cemparisen of reperts

on Veodeoeolsm with these en myths in regard te Jews of England and the Wal-




denslans en the centinent. In Eng%2§;4€%e Jews were @nce accused of killing
‘Christian bables, and in c@urts, confesslens were drawn from people by ter:
ture that they had seen Jews sacrificing Christian bables. It 1s a matter of
histery new that these steries grew sut of pepular 1maginatian, and Mr.
lewell would draw the cenclusien by parallelism that the reparts abeut Vee-
dnolsm ceme frem a similar seource and are net veracleus. lMr. Newell further
points out, "In a case of alleged cannibalAsm, the auther (Sir Spenser St,
John) remarks that ene of the priseners dieﬁ under the pressure of the ceréd
tightened reund his forchead. Under these circumstances 1t is plain that the
human remains preduced in ceurt preve nething, any mere than the mutilated

corpse of Little Hugh of Linceln, in the thirteenth century, preved 2all the

Jews in England guilty of his murder."

We have already consideped lMr. Newell's contentlen that the word 'Vesdo',

as. well as its cennetatien of sercery has a Eurepean origin. We have secen
that he tracés the origin te the Waldensilans, a Christlan sect, which began
in Eureope in the twelfth century. Many charges of sorcery were made against
this sect, which Mr. Newell finds parallel te these made about Vasdooslsam,
In.regard te that account given by De La Pare of his seelng a child sacri-

ficed in a Veoedoo gathering, Mr. Newell finds this sald of the Waldenslanms,
whe were termed Vaudeises,"Alas! there 1s net a great shame that the infant
or suckling sheould be roasted on a spilt, and then all (the Vaudeisses) with
one accerd make haste to eat 1t." Mr. Newell finds this quetation in & peenm
by Martin Le Franc wriltten A.D. 1440, vhich is cited by M. Felix Bourquelét
in an article entitled, "Les Vaudeis du Quinzieme Siécle." Martin Le Franc
is prevest of the church of Lausanne. In his poem 1t is sald that twe inter-
locutors are represented as dilscussing the merits and demerlts of weman. One,
whe 1s called "the Adversary", cites the wicked practices of the Vaudelses,
>r Falecturieres; that 1s "makers", er witches. lr. Newell makes five other
comparisens between accounts glven of Veodoolsm, and accounts glven by IM.
Felix Bsurquelet in the abave queted article on the Waldensians(Vaudeises).

The second comparisem quetes Sir Spencer St. Jehn 1n regard te his citing a
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case where a victlim te be sacrifiéed was disinterred after burial, and then

a1at 8 frem Beurqueleot a repert concerning the arrest of an umnaned foreigner
 accused of "vauderie", sworn before Jean Rebusteau, procureur of the commune
of Dijen, August 18, 1452, in which the person confesses that she dlsinters
nony bables, which had been burled, in erder te carry them te the assembly of
| her sect teo roast and eat. In another cemparison we might put Mr. Newell's
quotatiens side by side. One is freom Sir Spencer St. John, Whe wrate en Veo-

gooism in Haltig "Though the Haytians belleve in the mythical 'leup garou',

they alse have the fullest failth in his ceunterpart aasng hils fellew-country-

mens It 1s the leup

=)

garou who 1s empleyed by the Papa-Lel to secure a child
for sacrifice, in case the ﬁnighborhgoﬁ does not furnish a sultable subject,
and they are suppesed to hang ahout lenely heuses at night, te carry off the
children. I have often heard my young Haytlan servahts rush inte ny country-
house, laughingly saying that they had seen a leup garou,- thelr laugh, hew-
ever, tinged with a sort of dread. They have often said that these human
monsters prowl abeut the house at night, and that nething but the presence »f
ny dogs kept them in respect. I have accaslenally seen the object of their
fear in an 1l1l-leoeking negre areund the gate, bhut the sight of my deogs was
Pénaugh‘to induce him te meve on. The negrees have foBtunately an almost
superstitious terrer of dogs. There is no doubt that these Leup fareus doe
carry off many children, not only for the priests, but for cannibals,"

From Beourdquelot ifr. Newell quetes in regard te the Christian Vaudolses,'"Tell

us whether they the (Vaudoises) are various (Wehr-wolves) eor luitens (goblins);

vhether they Zo on foot or sticks; whether they fly in the air like b»irds;
wiether they eat little children." Ilr. Newell also points sut a similarity
in accounts by Sir Spencer St. John and Beurquelet as te descriptiens given

of the leadersa of each sect in the matter of ernaments en their bedies. Then

e Quetes Saint Mé%y cencerning the Haytian Voodonos, and Peter de Vaux Cernay

With regard te the Christian Vaudolses. Finally he quetes St. Jehnm on the

82111 of the Veodoo priests in using herbs, then Beurquelst on the like skill

°f leaders in the Vaudoise sect. After these comparlisens, Mr. Newell draws

|



this conclusion,"ﬂansiﬁerin;.thaﬁ‘fﬁga%ﬁldenses (Vaudoises), against whem
charges se shecking were brought and belleved, were a singularly pure peeple,
I think it may safely be concluded that the accusations against thelr names
sakes, the Vaudoux, are equally imaginary." The accusations against the
Toodoolsts, te which Mr. Newell refers are those of human sacrlfice and
cannibalism.

Rebert T. Hill, an American geolegist whe wrete "Cuba and Porte Rice",
is a disclple of Mr. Newell. He wrdtes in the last mentiened work,"One whe
reads St. Jehn's book,'Haytl; or the Black Republic', whkll be filled with
herrer at the tales of cannibhallism and savagery 1t recounts, and shudder at
the theught of such deeds within gun shet of sur country. Yet it 1is my calm
conclusien, berne eut by the testimeny of ethers, that the writer of this
9k has ceommitted the common mistake of adding te the actual facts of the
African obi rites the imaginary French witch-lere known as vaudoux (veedoo)."
In the last werd lMr. Hill refers te the Christian sect, the Waldenslans.

Te support his contentien, Mr. H1ll offers the following,"In epposition te
St. John's charge lir. Bassett, the Haitian censul-general, wrote,'I have
lived in Haiti as United States minister for nine years, ané there is just
absut as much canniballsm there as there 1s in the city of New Haven'. A
dector of divinity, a.native of West India, wrote,'Frenm my/%ggwledge I can
testify that the Veedoo worshlp and the snake dance are practiced in Halti,
but cannibalism, I am sure, is not a custom of the Haitians'. Mr.Presten, |
vhe for many years was dean of the diplematic corps in Washingten, said:'l
wag born in Haltl and spent abeut half ofMy life in that ceuntry, and I
never saw any person wheo had seen anything there in the shape of cannibalism.
I have seen persens who were knewn serpent-worshippers, but ne such thing

exists as veodooism'."

The word Vveedoolsm 1s here used synonymously with
cannibalism., Mr. Hill presents his final witness, when he says,"Mr. Whidden,
the first minlster of the United States te Haiti, believed that these reports

were based on pepular rumer, sometimes originating in nrivate malice, and

wvas of the epinien that, if the truth were ascertalned, there would be found
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ne more cannibalism in Haiti than in Jamalca." Mr. Hill cleses hié.case by
saying that he is indebted tﬁnﬁr. Newell for most of hlis informatien.

Mr. Newell calls for evidence when he states his real attltude toward
Voodooism in these words,"It will be understeed that the skepticlsm of the
wrlter 1s based entirely on conslderatien of evldence.....whether cannibalism
exlsts in Hayti 1s a questien, not of presumptlen, but of testlmony. Up te
the peesent time, the nature of that testimeny is such as le discredit the
accusation. That intelligent and trustworthy persens theroughly familliar with
the 1sland have been unable to discover any trace of cannibal or Voedoolstic
rites is in itself a very strong ground fer believing that these have their
seat enly in the imagination of a credulous people, whe are affected by ldeas
respecting witcheraft, in which remains of African belief strangely mingle
with the medlaeval Eurepean superstitions derived frem Freach immigrants.,"”
All testimeny and evlidence avallable shall be presented. Qut of the evlidence
collected from wrlters and obhservers, there 1s ene which lr. Newell attempts
to ahswer. The testhmeny will be given, then hls answer, then other evidence
will be presented. ‘

In the New York American 1s the account of a girl named Claircine;
whose sacrifice is first teld by Sir Spencer St. John, glven agalin by Judge
Austin, and related by nearly every writer en Voodoolsm who belleves in
human sacrifice and cannibalism in Veodoolsm. According te the New York
American,"Besides the human sacrifices which are offered to the Serpent Ged
on the 'moon feasts', greater ones are offered on Haster, Christmas Eve ahﬁ
New Year's Eve. The loniteur Haytien, the official jeurnal of the government,
im describing ene of these, relates that an educated Haytlian named Conge
Pelle, asked his sister, Jeanne, priestess of Veodoo te help him. It was
settled between them that in the New Wear rites a speclal sacrifice sheuld
be offered te the Serpent Ged te galm him his wish. The twe had a sister,

a weman partly white, ceonvent educated, and a Christian. She had a daughter,

- Claircine, abeout twelve years old. On the 27th of December the mother was
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lured teo Port-au-Prince and during her absence Claircine had been hidden

under, the altar of a nelghbaring temple of the relliglen. On New Year's Eve

a large party assembled at the house of the »sriestess, Jeanne. The papa-lel

M

or high priest, then brought Claireine from the temple, where for four days

1ying, bound beneath the altar. She was sacrificed." A trial

v 4

ahe had been

was held and Jeanne Pelle, with many esthers, was convicted of the murder of

E ]

the ¢hild, Claireine. Juige Austin gives the

"JJ

latails as te the testimonjes
in the case, which caused cenvictien. He states the case thus,"There is a
case on the court recserds of Haltl which preves beyend questien the human

1 4

sacrifice and the deveuring of the vietim's flesh as part of the ceremeny

attendant mpen winning the faver »f the Voofioo snake god. The case was tried.
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hefore Judge Lallemand the Criminal Tribunal of Dart-au—prinCe ané resulted,

after a twe days' sessien, in the cenvictien of four men and faur wofien." In

-
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cansiﬁéring this case Mr. Newell says,"What shall be said....ef the celebrated
case of Jeanne Pell€, who was executed,'t@gether with eight accomplices at
Pert-au-Prince, February 13, 1864, for nartaking of the flesh of her murdered
nlece, Claircine, butchered in erder te perferm a Vaudeux rite? It may be
answered, that the parallel with mediaeval cenceptiens.....hslds in this
respect also. The oriseners were convicted of sSercery as well as murder, and
thelr confessiens extracted by terture. Sir Spencer St. J»hn,'whe was present
at the trial, writes,'Il can never forget the manner in which the youngest
Temale prisener turned te the public presecuter ané said:"Yes, I dicd canfesﬁ-
vhat you assert, but remember hew cruelly I was beaten hefore I sald a word."
And it was well known that all the priseners had at first refused te speak,
thinking that the Vaudeoux would proetect them, and it required the frequent .
Iapplicatian of the club te @rive this bhelief out of theilr heads.,' That pri-
seners are tertured te make them confess is knewn te be a cemmon practice im
Hayti." Mr. Newell has shown that pesple were tebtured inte confessing thinr
detrimental te the Christian Vaudelses, which were net true, and hence he
draws the cenclusien that the witnesses in the Claircine case were made to

confess lies, because of fear of terture. Sir Spencer St. Jehn Interprets the
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terture as remeving frem the witnesses' minds any ldeas abeut the charms of

' Veodeolsm pretecting them as they endeavered to shield Veedoolsm, in that

after torture they saw the charms dié net pretect them, so they came sut and
teald the'truth about Veedoelsm. lir. Newekl thinks they testified what the
court wanted in erder te escape the blews of the club, thus lylng te save
their"ewn skins". One interpretation of the testimeny seems as reasenable

a8 the sther.

With regard te the Voodeeo temple in which Claircine was sacrificed, Mr.
Newell has anether criticism te offer when he writes,"Temples of the Vaudsux
are affirmed te exlist everywhere 1ln Hayti, but the accounts given of them
de not inspire cenflidence, inasmuch as they z2ppear te he only lecal chapels
r erateries »f the Cathelic Ghurch, which are pepularly imagined te be used
as meeting-places by the fabuleus sect." The latter criticlsm may be valid,
but mest acceunts of Veedeelsm tell that the sect holéds its gatherings elther
in seme secret place in the meuntains of the West Indles, or 1ln seme shed,
»r secllléed spotl.

A Naval Beaad of Inquiry made an investigatlen, and a report of 1t was
published in the New York American. The article in the American brings feorth

thls testimeny te substantlate its claim of human sacrifice and cannibalism

in the West Indles,"The American authorities arrested a High Priest of Veodoo-

1sm hamed Cadeus Bellegarde, a full-blosofed negre. According te the records
2T the investigating commissien there was net the least deubt that Bellegarde
vas a cannibal and that he had efflciated at sceres of human sacrifices. It
waad further testlfied that he was the auther of a ceode of rules far the
ceremonial eatling of white peonle. Having falled to get adequate evidence
against him en the broad charge of cannibalism, se great was the fear of him
among the hatives, the Ameficans confined themselves te a single accusatlen
which they knew they were able te preve. This was that en a certain sccasien
he had sacrificed three negre children, and had taken a part ln the eating

2»f them. Twenty-edd wltnesses -~ all of them natives, of ceurse, contributed

the detalls. The affalr was a typlcal Veodeoe ceremeny, the sacrifices being

made in a'saefed shed'®.




After lighting a rire.and golng tgg;ugh'cértain *magical' perfermances,.
Bellegarde breught aut the childrén - two bays and ene girl, seven or eight
years old - and, taking them by the feet, one after anether, wut their
thoeats. The cannibal rites fellewed. The ceremeny weound up in the usual
manner, with dancing and a drunken orgy. An ltem of evidence against Belle~
zarde at his trial was a 'sea bhag' full of children's benes which Lieutenant
Sukela and & caﬁple of marines had dug up frem the 'devil's cemetery' beneath:
the sacred Voodee tree near the shed aferementioned. In the ceurse of his
trial, when vpermitted te sweak in hls own defence, Bellegarde declared that,
if condemned te death, he would ceme hack in the form of & crecedile, or in
the shape of a swarm of mosquitees, and deveur his judges!" One may argue that
the Baval Inquiry Beard 1s prejudiced a2gainst the natives, anéd weylé@ shew
them in a bad light 1n order te keep thelr military rule ever them, and that
a censervative paper like the New ¥Yark American favers white military rule
2ver the natives, because suchra pollicy pretects Wall Street, or any Heanst:
interests in the islands. Such an argument theugh ceuld hardly invalidate
te8tlimeny taken in a ceurt, which is a metter of record.

It is well that we sheuld consider the testimony of a man like James
A.. Froude, whe was at the time of his writing & Fellew of Exeter College,
Oxford. He says in the preface of his beok entitled,"The English in the West
Indies", "I visited the West India Islands in order te increase my scquain-
tance with the conditien of the British Celenies. I have related what I saw
an@€ what I heard, with the general impressiens which I was led te form."
This man haéd no prejudice 2gainst the negre ané he ﬁas enancipated freom theo-
loglcal erthedexy. He was familiar with Higher Critilcism and all the his~
terical sciences and accepted their concliisiens. He does net show his axe if
e has ene te grind. He went te the islands with an epen mindé, but with a
tendency to deny human sacrifice steries. Perhaps 1t woulé be better to let
him speak fer himself. Réferring te the reports »f Bir Spencer St. Jehn, he

1

aid,"That a man in the pesitien of a British resident sheuld have ventured

n & statment which, 1f untrue, weuld be ruineus te himself, appeared in a



high degree imprebable. Yel one haEB%e set one incredibillty against anbﬁher.
Netwithstandinlg the character of the evidence, when I Wwent sut te the West
Indies I was still un¥Welieving. I could net bring myself te credit that in

an island neminally Cathellc, where the French language was Spgken,‘and there
were cathedrals and churches and priests and missienarlies, se herrid a revivel
of devil-worship ceuld have been really pessible. All the inquiprdes which I
had been able te make, from American and ether efficers whe had been in Hayti,
confirmed Sir S. St. John's stery. I had hardly feund a persen whe was in
deubt of it. I was perplexed and uncertain when the Chief Justice".....

(ef Barbades, - a negre of pure blesd whe has risen te eminence by his owm
talent and charactep)... "epened the subject and aszed me what I th@gght. Haé
I been convinced I sheuld have turned the cenversatien, but I wﬁs net cen-
vinced and I was net afraid te say se. I reminded him eof the universal cen-
victien threugh Eurepe that the Jews were habitually guilty ef sacrificling
children alse. There had been detalled instances. Alleged éffenﬁers haé been
breught befere the csurté of‘jnntice.at any time for the last six hundred
years., Witnesses had been found te swear te facts which had been accepbed as
conclusive. Wretched creatures in Henry III's time had been draggediby the-
dozens at h;}ses' tails threugh the streets of Lendeon, brekem em the wheel,
or torm te pleces by infuriated mebs. Even within the last twé years, the
same 2ccusatien had been breught ferward in Russla and Germany, and haé been
established apparently by adequate preef, So far as pepular cenvictien of the
guilt of the Jews was evidence against them, nething ceuld be strenger; and
ne charse could be without feundatien on erdinary princliples of evidence
which revived se often and in é@ many places, And yet many persohs, I said,
and myself among hem, bhelieved that altheugh the accusers were perfectly
sincere, the guilt of the Jews was frem end to énd an hallucinatien of
hatred. I had loeeked inte the particulars of seme of the trials. fhey were
like the trials for witchcraft. The belief had created the fact, and accusatien
- 1tself was evidence. I was prepared te find these steries of chili nurder

in Haytl were bred similarly of anti-negre prejudice, Had the Chief Justice
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caughbiat my suggestien with any éagérness I would have suspewted 1t myself.
#is grawe diffidence and continued hesitatien in offerin5 an opinion'cén#
fifmed me In AY own. I teld him that I was geling te Haytl te learn whafri
could on the spots I could net expect that I, on a f1y1n3 vi it, could sée
doeped inte the truth than Sid Spencer St. John had seen, but at Weast I y
shoul@ net take with me, a mind already made up, and I Wwas nat &iveﬁ %éi'
o - RN cReL T
creduldtys He took leave of me with expressieon of passioenate anxiety?%ﬁa%
it might be found possible Lo remove 385 hlack a ssain ?rom his uﬁf;ftzégze
race." I might cite osne paragpaph frem lir. Froude, which shows nis reactisns
to what he found "en the spet". He writes,"Hayti has thus fer nearly‘a cen-
tury been a black independent republic. The negre race have been te théﬁ#
selves and have nst heen interfered with. The y were eouloped when they started
on their:cafeer of freedom with the Cathellic religien, a civilizea tengue,
Evrepean laws and manners, and the lmewledge 1f varisus arts and eccupatlions
vmich they had learned whiie‘ hey were slaves. Th@v still Spe&& French, they
are ngminaTIy'catholics étill; and the ta:s and rags af the ,oln 1ace @é
Trench civilization eantinue to clln”habout thelir 1nstitutionq. Buu 1n the
heart of them has revived the alu iaolatry of the Gola Coast, and in the
villages of the interier, where they are aut of Si ht and can foTlow uhclr
stincts, they sacrifice children in the seraent 8 honour ﬂfter the manner
of their fsrefatners. He says that Hnyulans ery out 11th a aggpee of anar‘
ﬂ;ainst.the account o»f Bir Speﬁdef Ste John, w%%hh he 1nterprets as the
surest e¥idence of its truth., Again he vwﬂtes "Immoralioj iu go un1Versa1
that 1t almesb ceases te be a fault for a fault 1m}1ies an eXception, and
in Haytil it is the rules.s but behind the immarﬁ1¢ty, oonlnn the reli“ios1ty,

.

thepe 1les active and a2live the heorrible revival »f Test African sunersti-

tiens; the serpent worshilp, and the ohilﬁ sacwifice and the cannibalism.
There is ns rosn teo deublt it. A missianary assureﬁ me that an instance of
it eccured only a Jear agpawithin his own Dersonul Knowleﬁ"e. The 1nact.s are
N

mmharioua, a 1"u.li!. account was publisheﬁ in ane of the TocPl newsnaoers, and

the snly result was that the president imprisened the eaitor for exoosing
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his ceuntry. A few years ago persons gullty of these infamies were tried and
punished; now they are left alone, because to prosecute and convict them
would be to acknowledge the truth of the indictment."

There are three interpretations, which may be glven to human sacrifices
in Voodoolsm in the West Indies. The first 1s that there are human sacrifices
in Voodooism Jjust as there have been in almost all early forms of religilon.
The opposite interpretation would be that there have not been, and are not
-now, any human sacrifices in Voodooism, and all reports of such are, like
the storfies about Jews' sacrificing Christian babies, myths, A third possi-
bility was suggested by Dr. Pank‘ of the University of Chicago. According
to this suggestion there may not have heen any human sacrifices in Vbodqolsm,
but the charges against them to this effect may have suggested such acts to
the Voodooists. McDougal]l in his book,"Social Psychology" says,"...the child's
idea of his self early comes to be the idea, not merely of his body and of
certain bodily and mentalXy capaclties, but also of a system of relations
between his self and other selves.....he gets his 1dea of his self in large
part by accepting the idaas of himself that he finda expresased by those about
him. The process 1s well illustesated by the case of the unfortunate child
who 1is constantly scélded and told that he 1is a naughty boy. Under these
camditions the normal child very soon &cgepts these oft-repeated suggestions,
learns to regard himself as a naughty boy, and plays the part thus assigned
to him." The writer knows the case of a young man, who thought that he was
abtnormal, because $he members of his family had told him from the beginning
of his youth that he was "crazy". He came to think of himself as "crazy", but
in spite of his being "crazy", he was determined to get a college education.
After leaving home to go to college, he came in contact with outsiders, who
began to appreclate his talent, then the person began to get rid of the notion
that he was "crazy". But when he is in personal contact with his family todmy,
he acts more abnormal than when away from his people. We know in the days
of witchcraft in New England, many persons came to think that they were

possessed with wltches, because everyone sald that they were. A sect may be
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different from all the sects arouhd it, and all the others may regard this
one as being in league with the devil. The one sect may come to feel that it
18 possessed by the devil, but no matter, it will persist in worshipping the
devil. Mr. Newell himself gives an account of a Christian sect, which was
conscious of worshipping the devil. He writes, "According to the confession
of sorcerers tried at Logrogno, Spaln, in 1610, the great festivals of thelr
sect were presided over by the'devil in person, under the form of a black
man crowned with small horns, and having a large horn on the forehead, which
gave light to the assembly. At his right hand stood the king and queen of the
order., The ceremonies consisted of adoration, confession, and penance, in-
flicted by the hhnd of the fiend. Then followed a diabolical parody of the
mass, with an exhortation, in which Satan inculcated fidellity, and promised
a better paradlise. The offertory was taken up in a basin...and the meeting
which could nétbe prolonged beyond cock-crow, ended in a general debauch."

A sect, which sees that it 1s anti-soclal comes to feel itself as diaboliecal,
when its social environment so speaks of it. Even Unitarians, who are eman-

cipated from any beliefs in devils or Satan, come to feel there is something

unique about thelr sect in communities which are very conservative in theology,

and yet the Unitarians in the orthodox community rather enjoy thelr ostracism
and talk much about it. In the orthodox communities the Unitarian church
appears diabolical to the othlars, and I find it makes the Unitarians more
persistent in holding on to their "diabolical" teachings. Some Unitarians
enjoy the appellation. Then if the Voodooists were charged with sacrificing
bables, and called diabolical, as no one doubts they have been so designated,
wouid it not be in keeping with human behavior for them to regard themselves
ag diabolical, to sacrifice bables, and enjoy their diabolicalism? This would
argue for human sacrifices in Voodoolsm in the West Indies.

There may be some truth in all ﬁhree interpretations about human sacri-
fice in Voodooism. It seems true, as we shall see in considering human sacri-
fice in Africa, that the forefathers of the negroes of the West Indies in-
dulged in human sacrifices in Africa, according to the testimony of eye-wilit-
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nesses, and this testimony 1s given in a descriptive way along with other
customs, with no effort to point out how hideous it may be. It may be this
rite was transferred to the West Indies by the slaves, as writers testify
it was. From one ormre sacrifices, which may have occured, there may have
come from the imagination many more, so that many of them are, as Mr. Newell
contends holds true for all, just like the myth about Jews' sacrificing
Christian bables. The multiplication of cases of sacrifices in imagination
may have intensiflied the suggestion in the devotees, so that in time the rite
came to be made the most prominent part of the Voodoo ceremony, coming at
the end of the dance, as the c¢limax, or benediction of the ceremony.

If there were no human sacrifices in the Voodoo religlon of the West
Indies, the Voodoo religion might well have released the feelings of the
.worshippers, and thus have inhibited restlessness, and the uprising in
Haiti of the Voodoo worshippers against their masters. With no human sacri-
fices, the negroes would have been accompdated to their servile condition
by thelr religion Just as in the sase of the revival type of religion and
the negroes in the United States. But the human sacrifice in the Voodoo
religion in Haitl would have made 1its appeal to, and would have intensified,
the brutal combative impulse in the human nature in the negroes. The very
act of human sacrifice would have agitated the negroes to splill blood, kill,
fight, and would have inhibited them from belng docile and placid. The Voodoo
type of religion without human sacrifice in it would have kept the negoes
docile and placid, and prevented them from being restless, But the negroes in
Haltl were restless, unaccommodated to their servile condition, and fought
for freedom. These facts would argue for human sacrifice in Voodooism in
Haiti. Then the antagonism that existed in the West Indies between Christi-
anity and Voodoolsm would have alded bloody sacrifices, and this antagonism
would no doubt cause priesta to spread untrue things about Voodoolsm. In
the West Indies no white men took part in the Voodoo ceremonies. Voodoolsm

was carried on in secret, the negroes' masters being kept ignorant of the
Voodoo gatherings. If the masters had attended the meetings they would have
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seen thelr valmable property, chattel slaves, being sacrificed, and would

havevprevented such a rite. This the Voodoolsts knew in the West Indies and
no white people attended Voodoo meetings there. Now in loulsiana Voodooists
were accommodated to slavery, assimlilated Christiamity with their religion,
and admitted white people to their ceremonies, and there was no rite of hu-
man sacrifice in the Voodoo gatherings in louisiana. These facts argue also
for human sacrifice in Voodooism in the West Indies. In the Voodoolsm in

the Southern part of the United Sséates the queen played a more.pnominent pxrt
than the king, while in the West Indies the king, or papa-loi, was the domi-
nant character. Now in the primitive socliety man was the hunter and warrlor,
while the women had the care of children and did the work. The parental
instinct with its tender emotion has always been stronger in woman than in
man, and especlally 1s this true in primitive society. The fact that the male
pdayed the leading role in Voodoolsm in the West Indies, and the female was
the prominent person in Voodoésém in Loulsiana, where there was no rite of
human sacrifice, argues again for human sacrifice in the West Indies. If

the hunting and warring pattern did not manifest itself in Voodoolsm in

the West Indies in the human sacrifice, then why did not woman playsk as
prominent/;art in Voodooism in the West Indies as she did in the United States?
There is one report of human sacrifice in Voodooism in Louisiana, and that

we shall conslider now.

Judge Henry Austin summarizes that one report of human sacrifice in
Louisiana in these words, "There came to light a singular series of murders
in Loulsiana....There in the rice belt, the negroes had Joined what was de-
scribed in newspaper despatches simply as the 'Sacrifice Sect'. To one who
knows the history of Haitlan Voodoolsm there 1s an unmistakable significance
in this term. Yet the Southern newspaper correspondents seemed to think 1t
remarkably strange that within a year seven negro families belonging to this
sect had been murdered - a total of thikty persons. In each e8se the attempt
was evidently made to kill five persons &t once, all of them members of the

same family. Another pecullar suggestiws feature, in view of Haytlian Voodoolsnm,
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was that the mysterlous murderers made an effort to catch all the blood: of

their wictims in a pail; To be sure, the throats were not cut as in the
Haltian rites, but the victims were brained with an axe as they slept in
their beds." Thié outburst of murder appears to be nothing but a vengeance
wreaked on some one family, Just as in a Kentucky feud, and not part of a
Voodoo ceremony. The Itallam Mafla order in New Orleans appears to be more
of a "Sacrifice Sect" than anjorganization that the negroes had in Loulslana.
The Mafia of New Orleans have no connectlion with religion. Human sacrifice
1s a fixed custom in a sect, and not something that takes its rise and gall
within one year. If this one reported instance was a real human sacrifice in
the Voodoo religion in Louisiana, then it must have been incited by negroes
from the West Indies, for it has no precedent in Louksiana. It was not a fixed
part of the Voodoo ceremony of Louisiana. Voodooism in Louksliana was not
antagonistic to Christianity; it admitted white people to its meetings; 1t
afforded an Evangelical revAval type of religlon to negroes, who were nomi-
nally Roman Catholics, and thus kept down restlessness among the Voodoolsts,
therefore, there was nothing to appeal to the combative impulse in the Negrm
in Loulsiana, so he did not rise against his master, either dufins slavery
or aféérwards. Now as we have seen, Voodoolsm in the West Indies, which
contained worshippers fresh from Africa or descendants of those from Africa,
has had to fight for its existence on its enemg's soll, Christendom, which
enemy has looked upon Voodooism as diabolical from its &nception. Human
sacrifice 1n the Voodooism of the Weat Indies was, and is, a natural thing.
Those, who speak of it as hideous, will never end it by sending American
Marines with force to fight it. Such a pfocedure will intensify 1it, appealing
more and more to the combative impulse in the natives and thus intensifying
their thirst for blood. Something has to take root within the native to
bring him above his form of religion, Jjust what it took to bring the rest

of the world above the same form, and that is progress in education. Those
who would shatter any 1dea of human sacrifice in Voodooism are reacting

against those who think it awful, and their defense is always that the Voo-
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doolsts are no worse than other people, and in that contention they stand on

empirical ground. Human sacrifice has been in every form of religion that
goes back to primitive times, and what 1t took to eradicate 1t in other
religions will have to be employed in the West Indies. We need to send an
educator in the place of every Marine in the West Indies.

Those who argue for human sacrifice in Voodoolsm need not use such
harsh language in speaking of 1it, for 1tfﬁoth1ng peculiar to Voodooism.
Those who react and say there has never been and 1s not now any human sacri-
fice In Voodoolsm, must remember that such a rite has been in other religions
and there is no reason why Voodoolsm should be different from others in this
respewt, especlally when its worshippers trace their lineage back to Africa.

Sir R, F. Burton in his work,"A Mission to Gelele King of Dahome",
writes in regard to human sacrifice on the west coast of Africa,"But al-
though the Dahoman Customs have been greatly exaggerated and admit some little
palliation, the annual destruction of human life 1s terribly great. Howeber
trivial an agtion 1s dome by the King, such as invehAting & new drum, being
visited by a white man, or even removing from one place to another, it must
be dutifully reported by some male or female messenger to the paternal ghost.
I can hardly rate the slaughbbr at less than 500, in average years of the
annual Customs, and a} less than 1000 during the year of the Grand Customs.
At exceptional occasions, especially of the King's illness, many are slain
on the suspicion of witchcraft, which here, as everywhere in Africa, is a
capital offense." Gun, or Gu is the god Ogun of Abeokuta, to whom Buman
sacrifices are offered, but in Dahomey this god has not this honor. Human
sacrifice 1s a religious thing on the west coast of Africa, whence came
Wesy Indian slaves, because it is upheld by the priests. According to Sir
R. F, Burton,"It is evident, that to abolish human sacrifice here is to
abolish Dahome. The practice originates from filial piety, it is sanctioned
by long use and custom, and it is strenuously upheld by a powerful and
interested priesthood." In the"Source Book for Social Origins" by Thomas is
this statement,"In Dahomy, where a large population considerably organized
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exists, the love for bloodshed leads to frequent horrible sacrifices.” The

negro race is not the only race that has indulged in human sacrifice, and in

this reppect 1t 1s no worse than other peoples. RXIMERPERXAEXXRXHEXERXEMEX

a Plutarch tells us on the authoraty of Manetho about the times in Egypt
when men, called Typhonlans were burned alive and their ashes were disposed
of by winnowing and seattering them.

In ancient Greece there were human saérifices. The human scape-goats of

the Greeks were called Pharmako$. Porphyry gives an account of the annual

custom of human sacrifice to Kronos in Athens. The human beings known as
Pharmakol were sacrificed to purify the city, and as Miss Harrison, my
authority for this information about Greece, says,"Moreover nearly every
civilized state to this day offers 'human sacpifice' in the shape of the
criminals it executes.” Tpgse human sacrifices of the Pharmakol were vicarious
sacrifices, to purify the state Just as the thhory is where capital punish-
ment is in vogue that the killing of the criminal purifies the state. In
Evangelieal Christianity it is the human sacrifice of Jesus that purifies the
individual and society. Miss Harrison says that to be told that these things
went on in the fifth century B.C. shocks our preconceived notions of what

the Athenian of that time would be likely to do or suffer. The Pharmakos

was sacrificed to deity to appeése his wrath for some pestllence or fémine

he samt on the city.

There was human sacrifice among the early Semites in their Foundation
Rites. Mr. R.A,S.Macalister in the second volume of his work,"The Excavatiom
of Gezer" gives an account of this sacrifice. I quote him at length,“We need
not waste spage in enumerating cases, which might be collected the whole
world over, of a sacrifice being offered &8t the foundation of a building.
Zven in such incongruous connexions as the wild orgies of the Aztec tepples
and the mission settlemeht on the peaceful island of Iona it has been thought
that a human life was necessary to guard the building or its future inmates
from the malignity of the unseen world of spirits. In the Palestine of the
present day a sacrifice is still offered when any important bullding is to be
erected thoug? an animal of course takes the place of the human victim. The
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story of Hiel the Bethellte and his rebuilding of Jerico (I Kings XVI:34) 1is

the locus classicus in the 0ld Testament for the rite in anclient Palestine.

That the rite was observed however, several striking examples found in the
excavation testify. The most remarkable was the skeleton of a woman of ad-
vanced age, deposited in a hollow left for bhe purpose in the corner of the
buildinge....Possibly she was accepted as a vhctim because she was useless to
the community. The same was perhgps the case whth the man buried under the
fleok in the rean, Anether rensiiable Gopesit 18... «ive adult skeletons lying
on the right side so that the back of one turned towards the other. One was
certalnly a male skeleton, the other was too much perfsshed to be certain of
its sex. Over all was lald part of the skeleton of a youth about eighteen
years of age. The yodth had been cut in two at the waist, and only the
upper part of the body had been deposited.....Adult or adolescent victims
were, however, rare in comparison with the number of infants or very young
children, whose remains were found under the corners of the houses. Such
deposits were found in all the Semitic strate. They were not actually unknown,
but were very rare, in the Hellenistic stratum." "I obtained a medical
opinion on the question whether these bones were those of stillborn children,
or whether they had actually lived an independent life. The verdict was that
though evidently very young, the children had probably not been still-born.
This was imporsant, for 1t might otherwise be supposed that we had merely a
gustom analogous to .that of the modern Egyptian fellahin, who bury still born
infants and untimely births in the corners of the rooms of their houses. On
the contrary, the Egyptlan custom 1s more probably to be regarded as a remin-
iscence of the ancient rite which required a life to secure the luck of the-
house."

The sacrifice of babies to the god Moloch, has always seemed horrible
to Christians, but because the 0ld Testament represents a reacj)lon te this
and other human sacrifices, the conservative Christian has been blinded to
the fact that the Hebrews also sacrificed their babies. The fact that the

0ld Testament writers speak in aggressive language to the Hebrews against
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numan sacrifices 1s a sign that such was practised. II Kings XXIII:10,
Jéremiah VII:3! and Micah VI:7 are reflections on the sacrifice of first
born children. The story of Abraham's taking Isaac to offer him to God,but
offering inatead an animal nearby, marks the transition in the Hebrew re-
ligion from human to animal sacrifice.

The reasons that Christianity d4id not indulge in human sacrifices are:
first, at the advent of Christianity human sacrifice was not in the mores,
where Christianity had its bdrth; secondly, the death of Jesus came to take
the place of all sacrifices, animal or human. The atonement dogma represehts
a human sacrifice. The wrath of God could not be appeased until a human being
of the type of Christ was sacrificed to him. Human sacrifice 1is the fundamental
principle in orthodoxa Christianity.

In consideration of the prevalence of husan sacrifice in Africa, and in
those streams of religion, which flowed together into Christianity and made
the death of its dounder the cul,mination of human sacrifice, or any physical
sacrifice, it seems that people brought into Christendom whose ance#Stors go
back to Africa, would not only carrjy on human sacrifices, but would not be
consldered as horrible people by others whose religion 1s a synthesis of
Semitic and Hellenic religlons.

An interpretation of human sacrifice will show why it has ppevailed, and
advance a final argument for its prevalence in the West Indies among Voodoolsts
The primitive man always wanted the favor of his gods, and he wanted power
and influence from Jim. What he has valued the highest, he belleves his god
or gods value the same. In the sacrifice of food, it 1s the food the man likes
best that he thinks the gods would appreciate most. To get the favor of the
gods it was natural that one thought that he must give to the gods what he,
the man himself, desired most, hence the word "sacrifice". Man valued himself
better than any other living thing, so the highest sacrifice that he could
make to his gods was a human one. The first born child has always been the
child first, if not most,appreciated by the pprents, hence the gods would
desire 1t more than the others. Then the/TRL&EpRUEation o¢ tne eating of
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the sacrifice , cannibAlism, as it is called, adds another argument to human
sacrifice in Voodooism. In early days in the communal meal, the eaters
thought that they ate their god at one time. This éating of the God was to
become godlike, that is get those characteristics the devotees assigned to
the godd Like produces like, and the eating of anything gives its character-
istics to the person eating it. This theory has been developed in Christianity
in the mass. Here the people eat the god, and by the eating of the god they
take into them his meral and splritual nature.

As it was bwought out before the Naval Commission investigating Voodooism
in the West Indies,"The worshippers of Voodoo beiieve that in devouring a
human sacrifice they take in something of the power of the god which has ac-
cepted that sacrifice. With thls portion of the divinity they also acquire,
they belleve, certain desirable qualities of the vicBime themselves. When
children are eaten, with each mouthful they absorb the spirit of youth that
was in the child, thus adding xyears to their lives. Particularly prized 1is
a white sacrifice. The dominant quallities of the white man are recognized.
Followers of Voodooism and kindred falths belleve that these qualities dwell
in their bodies and that therefore when they are eaten the desirable qualities
are eaten also..... They have even marked out where these desirable qualities
dwell. In the heart lives courage, they believe; hence eating the heart gives
the eater the courage that infused it. By eating the ldver they acquire sa-
gacity and cunning, as well as immunity to edged weapons. The Voodoo wor-
shiippers also believe that if a white man's brains be rubbed on the sights of
a rifle 1t will impart to the gun a power to see with accuracy; make it in-
deed an unfailing weapon." In the éame inve#tigation, where some natives were
questloned on the charge of banqueting on some aviators, it was brought out,
"To the superstitidus blavks it had seemed that it was some power in the men
themselves rather than in the machine that had made them able to fly through
the alr. Even though, dimly, they realized what machines were and had heard
of the aeroplane, still they could only think that it was the men who had the
power of flying like the bird--or the bat. And there was something in the
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planes of the flying machine that reminded them of the bat's wings. In the

boat that flew, then, were the men who made it fly -- the men whose bodies
1ifted it and made 1t g0 If these men, o1 even one of them, could be cap-
tured and eaten, woﬁld not all those who partook of the flesh be.able to
fly? Certainly they would!" It is reported that not all Voodooists in Haiti
practice cannibalism, but they do not abstain from it for intellectual
reasons for according to the above writer,"Thej are bitterly afraid of those
who practice it, since although they themselves shrink_from it they believe
its brutality gives its practitioners vastly increased power for evil."

The reportéd cannibalism of the West Indies is not prompted by elither the
motive of neceéssity, of desire for food, or revenge, or for dliscliplinary
motive. According to the reports it is a religious rite. Its orggin may be
‘rooted in one o; more/ggosgementioned motives, but today, it is reported

to be only a religious rite, such a rite as the mass is in the Catholic
church. In the masé the flesh of Jesus is eaten, because it gives a super-
natural potency. Then why should the Voodoolsts be condemned 1f they have
the rite, when Christians have the same thing in another forp? Why should
those, who bellieve the Voodoolsts practice it, cohsider it awful, and want
to use physical force to eradicate it from the West Ipdies? Education, and
not physical force, is the only means for emancipating any people from a

religious rite which may be anti-social.
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Conclusion.

This paper I have written is the first attempt I have seen where one
! has endeavored to bring together in a kind §f synthesis the numerous articles
written in magazines, newspapers, encyclopedias, and books on Voodooism
togéther with a bibliography of/ggge. I am only pioneering in a field that
needs more investigation. All scholars in the field of History of Religlons
have failed to take cognizance of Voodooism. Voodooism really belongs to
The Introduction to the History of Religions, or to the field of Religious
Origins, which according to ﬁurkheim and his disciples 1s the field of
Soclal Origins. Yet Voodoolsm is treated nelither in works on the Introduaction
to the History-of Religions, nor in books dealing with Sociology. We find
shamanistic cults in Africa, Mexico and other places treated in the above
mentioned fields, but nothing about Voodooism. This subject has been left
to blased writers. The subject has in a way entered into American politics,'
and all apticles in conservative néwspapers have been pictured porteeying
the Voodooists as the horrible rulers of the West Indies, which can only be
held in check by the presence of a military force. On the other hand, those
in this country who favor the withdrawal of thé United States Marines from
the West Indies, like the Nation, agree with Mr. W.W.Newekl that Voodooism
is a product of popular imagination. This very disagreement calls for
scientific study.

The subject calls for more study tha®, these feeble efforts, and I hope
to do further study for a thesis for a Ph.D. degree, such as will necessitate

a trip to the West Indies.
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