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Voodooism 

b -J.B.Hollis Tegarden. 

In referrin~ to that phenomenon knoTTn as Voodooism, I am usinr; an 

American spelline of the French word, Vaudouxisme, which spe!linc-; seems to 

have come a part _of good usac;e, as most writers use the America..Yl. formed 

words , Voodoo, Voodooism and Voodooist. The word Voodoo and. its deriva.tives 

may take the spelling, Voudoo, Voudou, Vodoo, or Voodou. Geor ~e W. Cable 

says, "In Louisiana it is written Voudou and. Voodoo, and. it is often changed 

on the ne~ro ' s lips to Hoodoo. " The spelline; Voodoo seems to prevail amorn'l' 

A.rnerican and Engl.ish writers. Because the ne~ro has r,:i ven Voodoo the name 

Hoodoo , and individual necm practitioners went North with Voodooism, it 

seems to be kn own in its mat;ic :practice in the northern part of the United. 

States as Hoodooism. The French spellin of tho word. is not always the 

same. It may be spelled Voudoux, Vaudou, or Vaudau by the French, but the 

spell~ Generally employed by them is Vaudoux. Georee Cable makes this 

statement also in rer;ard to the name Voodoo, 0 In Louisiana as I have been 

told by that learned Creole scholar the late Alexander Dimitry, Voodoo bore 

as a title of r~rea ter solem.ni ty the additional name of Maie;nan., 2,nd that 

even in the Calinda dance, which he has witnessed innumerable times, was 

sometimes heard a.t the heir:ht of its frenzy, the invocation, 'Ai e l Aiel 

Voodoo Maignan. '" 

Accordinr. to Vf. W. Newell, who has written extensively on the subject 

in the American Journal of Folk - Lore., the 1'Sect of Vaudoux• is first mentioned 
I 

by Moreau de Saint Mery, in his "Description de L ' Isie·saint Dominique", 

ut S't . M<fr•y describes the state of the island in which was printed in 1797, 

1789 ; that is before the insurrection of 1791. St. Mwy used the spelline, it 
'1" 
: wi ll be noted, Vaudoux. 
' !' Wherever in the E~lish Colonies this cult of Voodooism 1s practised 

it is 11.:nown as Obi ism, sometimes called Obeah. Obeah is the correspond.in 
t,J 

word for Voodoo, and Obiism is for Voodooism. I asked. a native of the island 

of Granada., v.rhich is an Ene;lish possession, if he knew anythine about Voo-

dooism·, and he answered, ttoh, you t.1ean Obi." Many spell Obeah, 0-o-i, because 

the natiVP- , .. UJ1.aes it, Obi. In Southern States of Ene;lish settlement., as 
--ei -



Vtriginia, tho equiwtlent word for Voodoo scens to be conjur yo Thus, to sum-

ar ize, we have the same practice called in the Enelish colonies .,Obl,;tsm; in 

a.it i and. the French colonies, Vaudouxism ; in LouisiPna , Voodooism ; in 

Southern States of Enp;lish settlement, conjury; in the Northern States, Hoo do o. 

It mi~ht be well to mention here somethinE thPt I shall consider later , name ly, 

the words conjury and Hoodoo refer only to the individual ma6 ical performances 

f the Vo0doo medicine men, 0r priests , and not to the croup ceremony of Voo-

:,oois n1. 

In readinp: a.bout Voodo-:,ism one will discover th.at different writers 

denom inate different thinc;s by the o-ne word Voodoo . One author wil l uoo th 

word to denote the evil one, while nnother writer will call the canni bRl.istic 

rite , Voo doo . In sone articles t 11.e ·word Voodoo is e1:1ployec-:. to 11ean the r:>ricnt, 

while in other wr itin ~s the serpen t t~kes the , V0octoo . Most wr,i tcrs, 

however ., uro the word Voodo o ta re:'er to the whole pheno l!lenan, -t he sec t, its 

ceremonies and beliefs . In the latter sense it wil l be used in this paoer. 

Voodoo is a mysterious spiritual influor:ce or " potency,a.nd if I th.I?' d evotee 

thirilrs t:1.e;;t the mysterious i:ifluence is in tho 1:rnrpcnt,. o·r in the: p:eiost, 

in a Pite, '">r in tho unseen evil one, }.1e Viill rofer to that t,1.l:.1.c as Voo c"loo; 

then v-rhen he so uses the vwrii tn so:nc invest:1 1,;ator r writer~ the latter 

,_erson 01:iploys the word i~1 tho s,?me senso . It must be for sono such reason 

thn t Vooc:oo ~ots into print referring to one speci::'ic thJ.nrr; connected wi t11 a 

cult . 

Is ther·e really a cult kn')wn a.s Voo ~~0oism ? The :r:Jew In-ternational 3::1!-

cyclopodia. ·:vrites, "Voodoo,· or Vaudoux ( perhaps a d.ialectic form of Fr. Vau -

dois , Wald.ens inn, the Waldensians, ns hero tics, beinc; suspected 0f sorcery ). 

term. referrinc;- t i:> certain "Jolieffi Rnd. practicea cons ic. 'c!rocl to be prevalen t 

a .none the ne~rocs of the nes t Indies R~1.c1 the Southerr nited StRtes . Research 

hem made it certain, h0vreYer, that ti1ore are no r•eco~nized beliefs ancl cere -

11onials which coule, be rec;arded as constitutin5 a V:,od.oo reli[Sion ." A super -

.tic 1al view of the 12.s t statement would 1:1ake it r-t.ppeRr that we are vvri tine 

ct bout myths when we c0nsid.er anything connected ·-11i th ifood.ooism. The researc __ 



which the :,Tew International E?1cycl dia refers must be articles wri tte. 

.,_y Ur . ....,. yr Newell in the American Journal of Folk - Lore, Yoi umcs 1 ano_ 2 , \t • 't . 

1888. for he is tho one who has endeavored to show that the wo rc"i Voodoo Cc:-.. 

0m the Christian sect ~nown as Ualdensians . ~ir . Nowell is arcuing in his 

rticles, not ac;ainst the existence of a cult. knovm as Voodooism. but ar:ainst 

tho claim that h~an sacrifice and. canni ba.lism e:.s:is t L:1 Voodooism . The v-rri ter 

_f the article in~ New International Encycl 1 1st "be 11sine; the vrord 

dooism to ref to th c.1.ri!nibalistic rites, fo1 ... :1e says further in his 

~ticl e, "Car ination of apparently circumstantiR1 ac_counts of the V, 

d rites and orr:ios has eliminated th re shocki · ractically 

y inBtance . If cannibal~sm has occurred it has ly been merely s 

radic . Other feature, re thin?~ mo re than shar.ianis tic and. ma5ic practices 

C the world over ." In this last s ta tern e.nt he assumes that there is a Voo -

_ i te. but ha is skeptical about the human sacrifice and. cannibalistic 

rites connected with it , and her e is follo, 11 . To say that 

cannib.9.l i sm is not connected with Voodooism is one thine; , which •will be cu.r•-

sidered later in this articl ut to say " there are no rococnizco.. beliefs 

and. ceremonials vihich could. be recsardcd. as cons ti tuti 

is quite another thine; . The Encyclouoiiia uses Yoo'"' 

Voodoo relif\io·- " 

here i~ the narrow sense 

f a cannibalistic belief and cercmon:l • Everyone recormizes the fact that 

there is a Yood cult, even Mr. Mewell does, for he says i no of his ar •-

ticles, "Hr . W'1iCden ls of the opinion that, if the truth were ascertained, 

·7ou1.o. be fo uh d n c·anni lis. il a:rti than L ica . On the 

the_ he thinks that there is no doubt concorni• the existence of a 

Vaudoux worshin and dance, which .latter he has frequentl;f seen and heard . tt 

.. r . Nowell assuries unconsciously in all his Hri tin r-:s the existence that 

ti ", r~udo d. dance. " ---:.m sure that the writer in tho Nev, t 

l0pc.,i ... , wh - cluccd the ar-ticl n dooism, would ~rant tn 

existence of the "'Vaudou~~ d dance " if he came to see that ho h-~ 

u sed. the word oa.oo i ense in his writi • 

~!Mna t is the orir~in of the wo rr v ,..,od swell as the sect Voodooiscr ? 



The inception of the word shoulc~ throw soP-1e lir,:ht on the belt:innin-e; of Voo-

dooism . But here we meet with C:ifferences of opinion R:1".:>n~3 '.'!ri ters • . Host 

writers trace the source of the wor•c: to Africa, hut Mr. Newell thinks that 

it originR ted elsewhere. and a few ·writers foll0w him in this view, as we 

have already seen the New International Encyclopedia. does. A writer of an 

article in the miw York American, February 13, 192t, says, nvoodooism co1:;.es 

strair;ht frof!l Africa. It had its orir.:in on what is called the Slave Coast of 

Africa , the district bet·ween the river Volta on the west and Porto Novo on 

the east. The v·o rd co::1es :from a native verb ·~ ' , m nil t make afraid; 

' du ' is a descri~tive noun, signifyin~ a cod . The conbination means literRlly 

't he god who makes afraid.' The term is not applied. by nqtives to any par -

ticular deity, it is fescriptive of any d. since 2.s they believe, ctll r~ods 

are things to be feared. Dovn in the southeasterh part of the Slave Coast the 

tribes worship the python, vrhich, 8;S they think it a ,cod, they call vodu. 

B&..clc in 1724 the Amazon arrnios of the_ Dahomeyans invaded this country and. 

sold thousands of these serpent v;-orshi:r)ine; pe0'Jle ir1to slavery. These · slaves 

were shipped to Hayti to work the plantations and brouBht, of course, their 

serpent vrorship1:Jin&, or vod.u, with them. Fro m Hayti the religion spread. to 

Cubn anct. other West Ind.ian islanc..s and_ also int ouis iana .• " 1.fo.s t writers 

f') llov 1 this view that the v·0rd Vood oo came from the Af~'"'ic~n Vod.u, and t,ha t 

serpent worship,~Jing slc=tves fron Africa brou 0ht the cult into the West Indies; 

then lly importation of some of theno Rlrvos to Lot:isim~c:,,, it was broU{'~ht to 

the latter place. To quote others of this view, C. ttmh b . vmrner says, .l. e .,ar -

·baric rites of Vood.00ism orir;inR ted vri th the Conr;o 2nd Guinea nec;roes, wh 

were brou~ht to ~an miru~~ and thence to LouisiPna •... In its oriEin lt is 

s erpent vrorship ." Another- inves ti5a tor v1ritinr: in the Sa turo..ay Review says , 

"With the exception of tl1e :foha~IB1ed.ans, c1,ll the ne, ti ves of Africa are still 

,Jelievcrs in a SharJanism of peculiarly c;mss a nd savage char.?,cter. Ar.:om:. white 

,~1cn this is known rwJre or less accurately as O½eah, Fetish,, Ju-Ju,. and Humbo-

Jur!lbo, accordin~ to their pHrtial l{novrlence of it. On the Guinea co.?st the 

name for the faith is Vod.un, which is basec1 on the v-orship of a '.Jecu.liar kind 
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f serpent, d. it is interesti that it shoiiio.. so much resemble in the name 

the Vuotan deity of Gc-ntral erica, who, in his chronicl 1·ways calls hiw -

self 1 seroent. ' Transferred. to America the Cult is known in Hayti and the 

Janish islanus and l!ai s vaud.oux, and. in the Uni tef Str., tes as V'J~ao-:>, wh il 

JY more irmorant colour•ee 

Hoo - doo . " 

oole in the latter lt is sooken of with fear a 

Now Vie may turn t n0ther account of the oriRin of tho \ d Vooc~oo, 8n o. 

the cult . Mr . W. w. Newell Gives his view of the etym.olor:y of Yoocloo when he 

writes , usi, .. ' canni ~-qlis tic .... f 
c:tOOb 

tymoloedlcally, the cannibalistic ' 

of course, in a sarcastic "N sense, 'OVT, 

doos of Havti are identical with the~ 

vout c< f' 'O • _ .. t m, .• .. t ,,.. .. • . f • • • I • I h~ .. • 
.. J o _ .:. i ennon . " 1 . .1.1e v,o ret Vc..1. uno is , .L eminine vauQo ls e , c,Q i._ 

fact come to mean a v;i tch, as its abstract ' vaud.erie ' or ' vau [ doyerie ' sir~ -

ified sorcery. It is easy to underntand. how this confusion ca:ne about. As the· 

uld.enses v.rere , articular ac ti v "a· rous sect. their ndme became 

eprcsentative of that connection wiV tan which, e.ccord.in~ to Mediaeval 

deas. was implied ir ... heresy, and wh ich invol vcf tho nractice of witchcraft . • 

The word su·rvi ves in di~lect . In the canto f Vaud. the form is vaudai ~0r -

cerer; in the !;,!orva:n (d.epartments of the Yonne and. th ievre ) it is ' vaudou J• 

feGinine t voud.oueille ! a witch, ano" ttrn corro ondi verb is ' vaucioueiller ', 

for this reason t ri tch , ' voodoo '. The term convey~ a stronr; moral reororc 1 

the inhabit ts of Vau..:t ··ect t the name ' Vaud is ' , b~ hich they would 

... aturally be desi_::nated, and endeavor to maintPin the ori,iinal vowel. and us 

the form ' Vaudois ', contrary to the practice of the dialect ; the folk of the 

sur round.ing cantons, however, d.o not observe this distinction ." Mr . Newell 

roceeds to tell us how the ter1 od.00, whi ch is of European ori rd cane 

to be introduced into Haiti. then int uisiana o He v,:ri tes , "Hayti, ori p:inall 

Spanish , passed in the seventeenth century into the ha:no_s of French buccaneers . 

The colony waa peopled chiefly by aales, when eron (after the middle of the 

centur:v), beconin~ ~oYer:ior, bethoun:ht himself of introducin G wives from 

France . His first car vras c sed of fifty orphan ~irls; the n.rt1, 

Voluntary -emi~rants, wer ade u f the less ranutable part of the community . 



These the ru~e settlers a rti0nef '=':'" lot , cl received . without nic ... ues :t i 

There is therefore no 6.ifficul ty in und.er s tan6..i nF- ho \~r t h e word. Vaudoux was in -

troduced into the island . The necroes , who 0egan to be imDOrted about tne 

same time , must have borrowecl the term fror.i the Euroueans : and. little .:nre tnan 

entury later 
J 

int - Mery , wri tine; in French , but unaware that the name v, 

equally current in France, su-,Juos ed the s tranP.e sound to indicate ·orimi ti ve 

.. _,...rbarism , and went so far 2..s t e the n~rticular Afric tri1,e ½y which 

t h lle t:ed rites had been introd .uced , stretch of fancv in which he has 

.,_ee n followed . by subsequent na.rra tors ." 1n footnote Hr . Newe ll writes , " In 

s.imil y the r o rd obtained currency in the rench settlement O- ou i s i a 

The New International Encyclope d ic~ c;i ves the d.eri va ti on of Vood.oo as Hr . 

Kewell do es , but the lattei-~ is correct ih statine that Saint - Mi ry has bee._ 

followed by every narrator i n st a tim~ that the , .. o rd Voodoo and the cult 

odooism came fro fric These narrators could. equa.lly well accuse Mr . 

Newel l of employine;. a " stretch of fancy " v1hen he sc1.ys, as q_uoted above . " The 

nq _;:roes , who b egan to b e i ~~)ortod a1:out the snme time , must have borrowed the 

t e rm from t h e Euro ·pean a." There is no record, of course , 0f such rrowi ...... u , 

.ad it can be o n l y speculatioTi to make the statement . Saint - 1'.Tl rv was a French -

man, familiar with the French lan c;ua c;e , and. a devoted Ca tho li e.. , :(le wrote 

fr om observations. He also must have kno wn ut the Ualdensians , and if he 

we re a devoted Ca t holic it seems h e mi r;ht have tried to show that the Vood 

re li e;ion was continuation of the heretical it7alo.enses , and thus sti tize 

tl m-10.enses . Saint - Mi ry had n historic sense . These cons i derations would 

make us skeptical t Saint - 1:erJ ' s u si ...... r • " stretch of fancy n i ,•ivi· 

h is description of Voodooism and its oric i n . Mr . Newel l endeavors to pr o ve 

t hat the word ., Voodoo , is not onI~r of European ori c;in , but also that th 

beliefs know s, Voodooism are " equally imported from Eurone ." ntte mots 

to nrove in the third !)lace that the sect hn.d no existen c e , but that it is n 

... -roduc t of oooular i inatio·--: ." In this last contenti o r . Newell , li.Ke 

h is f o llow-er the New International Encycl o pedia , must be thin1rine only of 

the human sacrifice and canni 1Jn.listic rites which have been connected wi th 

f1 . 



7. 
oodooism., as we have Jreviously noted. that he concedes a Vood.oo worshi 

and dance in his quotation from Mr . Whidden . Mr . Newell 1~es r10 a ttemnt to 

discuss at all the serpent wo..,,ship anc\ Voocloo ceremony., but he appears to be 

interested only in trying to shatter the belief thP.t there was an~r cannibalis:r-

in it, which, to him, means Voodoo is m. His side - trackin f Vood.ooism into 

reports of cannibalism weakens his contentions as to the orie;in of the vr'Jrd., 

Voodoo., and. its beliefs . H0v1 do we know that the French~ e n in Hai ti and their 

im-;:)orted wives knew anythin~ either about the Walciensian sect. or the charr-:es 

ar:ainst the Vlaldensians ? Mr . Newell is assumi tha.t they know 1;oth facts 

"he n he traces Voodooism from Waldensians . in Europe throue.;h them to Hai ti_ 

which is not a valid ass111.mption . Then he makes no at,:bempt to trace the o:bir:in 

of the Voodoo dance., Vooeoo se!"i;ebt worship, A.n6-Y,:,odoo mae;ic . The only su~·-

bes tion that I can see he ~ives us., as to orie;ins, is that the slaves in learn -

ing the French languar~e learned the French word ' vaudai ', a sorcerer, ano_ th us 

came to call their map:ica.1 work, vaudoux: . On thin one JPint we need als,:, to be 

skentica1 . If in Africa they v1orshipped a python they called Voa.u, as some 

_ i ters contend , it seems more probable that tho '")rci is of African oricin . 

.. fr. Krehbiel in an article on Afro - American Fol:::Cson.r:s thr'.)ws some li r~h t on 

this Problem when he says., t1 In the sonr~s which have been heard by the fev 

eonle who have left us nccounts of the Voocloo rites, African words are used. 

thou[5,h their meaninr~ has been J_ost. The ~1henomenon is not at all singular . 

_ lato found. the Ecyptian priests usine; in their pr2,yers., instead of woro_s 

the sacred vowels of their lan~uaEe, which they said. had been tauKht their 

ancestors by Isis and Osiris . Buddhist mor1ks in China, I have been told. still 

recite prayers in Sanskrit, thouc:h they do n,:,t understand. single word ; sma l l 

v'onder., for nearly two thousand years have passed since Buddhism was intro -

duced into China from India . The G')t11.ic Christians at the time of the venera -

ble Bede recited the Lord ' s Pr.ayer in Greek . .. ..• A 0 reater sanctity attaches 

in w0 rshi p to so uncls than t') •,ro rds 4 the first PP.~vers were exc1a~ations 

vrhich came str?i,..~ht ffom the emotions - not words but musical cries . It is for 

this reason that sacred music endures. 1 ;er than articulate soeech . t1 
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oc and. vod.u are t :" ifferent s 0f the same sound . Vaudoux is 

the French s the s sound . Her hrtve it seems sound. ori r~in.:-i-

ti in Africa, c into the West Indies, then into Lo-uisiana , remain -

inG the same ut, but receivin~ different ellin ~s . If Vod.u is a word 

used &n the weste coast of Africa t enote the snake G:Jd worshi rYoecl there, 

then Vooro0 must com .6 Afric'- .. , ecause K hbiel s " vs, ·reater sanct :1-

ty attaches in" to so"J.nds than words . tt 41ethe r Vl")ciu was oriL:in n.ud. 

came i n to French spel1in:3 Ve..ud0ux, inti') Engl:i.sh suelli Voodoo r V0fu Wf?S 

ili. n invention writer after he lor--:.rned of the sect,. is .. 

"'tter that cr-tn settl - ly 1-:>y an authorl t :v n dialects. 

Newe1 1 • s contention n~out the Eu rir·:in -f" "'Q.')') eliefs cloes t a:r,-

_ ly t ·_1,s: we use t~-rn tepm. T1 did ::ot v:orsh i1 kes, 

10ld dances and have ' d riests and ryriestesses o But as t r. !\Tewell ' s 

sole contention that the ronorts of canni _ism r .... re myths, comparable t 

nyths ab out tho \7alc1-ensian8 and other peo9les, we shall exanine that later. 

r~ clooism vrn find. various ouinions IlJ..jT 1-iuman sac1.,ifice 

and. cannibalism are nEmtion.~ci. such as uld. naturally ,)e reflected in di.i. -

ferent views rirdns o If we n re n ti 11 in c'.1-ou bt ns to the o ri 0 in of the 

word Va)d 1 )ecr .use no au thority on African dialects 112.s trike:n r-my interest 

in this sub.icct, vre shall be ab J.e k, se I fore we h~ve £inlshed, 

that the acct hr-ts African source, in that vvhat we finfi. in Voodooism 

can find also on the Slave henco alaves were taken to the West Ino.ies, 

and from the latter place over into T1t1uisia nc-. • 

ero:t·e takin. ·~ up unrUsnuted P,SQects 0f Voo ~-'")'1i 1'0 :mip:J1 t [URke here 

J...ist:tnction, which thou5h necessary, L ne ·v•,,rri tin n this subject heretofore 

J.1as consciously made . There is th ·roup GR. therin c; for the V0odoo ceremony, 

in which there is the rtroup ci_ance, the lead.ership of the priest or priestess 7 

..... ncl. many times an 0r {!;y at the end. . There is the inclivifuA.l practice of Vor---

d.ooism, L ... n as conjuring and. h0od.ooiq, in which certain mar~ical ch s or 

spells are worked to ward off dan c;erB to the individual . T:O.e ·')riest for corn-

)e nsation may work a charm for a persnn to inhi hit some calamity from comin 

upon the ind.ividun.1 . A lay person may be taur;ht to ,rork such spe]l~ , · or may 
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1earm. to wear sor1e charm, to brinr:; about ir:cn vidsial desires or ends. Many 

eop le think of Voodooism only in relPtion to this aspect of conjurin r~ and 

hoodooing, and, :~Jerh2.ps , know nothinc; a"'x,ut the e;a theriw 6 of a e;r oup of Voo -

coo be li evers to v-orship . We shall take up first the e;roup -v,orship in the 

·~est Indies, then in Louisiana, then consider the indiviciual conjurin c and. 

hooci.ooina. Of course maRical performances 

well as into individual opern tions. 

t er ir.:to the r:rou p worshio as 

The Voof.00 cereuony in the Wes .t Indies is always helc. in some lone spot, 

0ene ra1.ly secret . The usual time for h()ldine a meetin t~ is at nieht . Drums 

lay a r;_reat part in the cere::::iony, and the meetinc on m2:.ny occasions is called 

by the rur!tbli:n 3 af the drum . A Vo')d.oo priest, in sor..1e cases a. priestess, of -

ficirttes., so1:1etimes 1:x,t~ c1.t the same ceremony. The priest is c al led papa - lo i 

,,.,_nc1 the priestess,, mammEi-loi. 'I'hc loi ?'!lust be a corruption of tl1e French w~rd. 

for kin_:., roi. Li,::J1ts are used at the e;a therinc;, n.nd stand inc, in a conspicuous 

Dlace is 5cne ra.lly an al tar. harmless snake nlays a part in the cerenony . 

In re~ard to the snake worship,. I shall ,~ive full 3-ttention to thHt later . 

Sometimes at the end of the ciance a sacrifice of a fov<!.. or c=mimal is held, G.nd 

if a human sacrifice be offered it comes at the conclusion of the 9rocram, 

accorcl inr: to , 11 vrho reuort its hap ~ nine;. Judr;e Austin, \~Tho hns been to the 

'Vest Indies, '.':rites in the New Enc;land Maga?ine for Aggust 1?12 ,tt The rites 

of tho Vot")doo are well knov 1 n, for darinr; eien, 1nth white and .. colored, l1c·.ve 

ma21.ac;ed to c: .. is su ise themselves 2.nd at the risk ')f their lives attenc"'.. the 

,-··1.ther inss ~f the devotees. The center of the Voor'oo 0athe rin:3, accord.iY'...t; t0 

eye -wrutnesses, is occu::>ied ½y a.. sort ,:,f raised dais, if a natural elevation 

of the c:round cannot be found . There are the seats, or ' thrones ' of the Pana -

[,o i and. the Mamma.- loi. etvrnen them is placed the covered box or ur:n in which 

is the sacred. snalrn . The priest anc"i the priestess. e..re robed. ir: red s,nd. so"TI.e-

times add to their imnressiveness ~'"}V 
-,.; flamin [,; red - fillets aoout their heads on 

which the plaited v{ool stan6s out at every ancle. . The~r are ~-lvmys full - blocrled. 

1Jlacks, ano_ their ap:)earance thus, with a 0onfire blazing in front of them to 

lieht up the ceremonies is described ns dia~olical . In a semi - circle facin3 
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the two leaders and the snake ar athered the devoteee, and the ee~inni 

of the cereoony consists of ~uch beati of the drum and dancin~ with freq t 

drillki of 'tafia', the w white rur1 of the country. The Pap~.-loi and Mam.ma-

101 direct the course of this alternate dancin nd drinkin~ until the con-

reiation has reached a sufficieatly exalted or intoxicated condition. Then 

comes the si&nal for the presentation of requests for favore. Any member of 

th atherin ho wi '.\hes help, coaes forward and states his wish to the priest 

and the priestess. These request3, of course, run the ~amut of human desires. 

one may want vengeance on an enemy, another may seek to win the love of som 

indifferent memoer of the opposite sex, since th men and women attend mee-

tin:;s. But, accord.in~ to those few white men who have ~ained admittance i . 
disguise to the Voodoo rites, •Y far th reater number of requests is for 

helo in makin oney. Each person as he states his case drops an offerin~ in 

va laced in front of the ca of the eacred snake, which, by the way, is 

kept covered at this sta~e ef the proceedin,s. As to the replies of the 

pri~stess, the procedure differs, eviiently, since accoW1te of various eye-

witnesses vary here. In soae cases she stands upon th x containin~ the 

snak nd replies at once to each question. At other tiaes she waits until 

11 the questions have been submitted and then lifts the cloth from the c ........ 

and places her face close to the bars. The forked ton~ue of the snake which 

is not poisonous, may be seen flicki itself a~ainst her chee r forehead, 

and this is taken to be an indication of the communication of divine wiado 

to her by the immortal serpent. After this, she arises and makes replies that 

re sup~osed to deal with the case of each question in turn. As is not sur-

prising, these replies are couched in the : i~uous terms favored by all 

oracles from the daya of Delphi to the present ck parlor fortune-teller." 

Jud~e Austin, who 9elieves firmly in the human sacrifice and cannibalism as 

•elon~in~ to Voodoois~, relates how this rite is carried out after th 

priestess has imparted her knowled&e. 

There is alwaye ~so initiation service in connection with anyone's 

inK tak into a secret society, or into a church, so there is the reoort 

a ceremony of initiati ... -eoole into VoodooL in the West Indies. 
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F. F. Schrader, Junior, is repttrted in an article in the New York Aflerican, 

February 13, 1921, to have seen such an initiation ceremony. I have ~een un-

a~le to find anpthin~ written 9y Mr. Schrader so I van give only what the 

,American contains. It reports,uThe initiates lay face down upon the &round 

with ~a cks bare. To the clamour of the druns a mamm.a-loi , a priestess, ad-

vanced upon them, •randishin~ in one hand a long whip and shaking in the 

other a rattle. Viciously she lashei the black backs . The tortured ne~roes 

made no outcry. After a certain- number of strokes this part of the ceremony 

was over and the initiates were allowed to take part at the sacrifices. rt 

The sacrifices are said to ~e white roosters and white &oats, and those who 

ariue that human sacrifices are held say that the Voodooists call the human 

child to 'be sacrificed, "the white p;oat without horns. 1
' 

It is re•orted that the ceremony in the West Indies many times, if not 

everytime, ends in an orgy. The dance, with the constant rumblini of the drums, 

works the crowd into a f renzy , which with close contact, causes it to end in 

sensuality. The writer of the article on Voodooism in the Saturda~ Review 

says, "For Vaudoux is in a very ,ross form. also a worship of sensuality, oear-

in~ a resemblance to that of the Sakti,'the power of energy in the d~win 

nature in action' (History of the Sect of MaharaJas, London,1865), whose 

votaries in India adore a woman. As in the rites of Sakti, those of the Vau-

doux , wherever held, be it in Hayti, New Orleans, or New York, end in ore;ie." 

The Voodoo cult aided immensely in the Revolution in Haiti. This was the 

only or~anization that the negro slaves had. It was the only incentive for 

brin&in~ them to gether in a group. Then the beliefs in charms and spells, which 

were part of Voodooism would naturally ~ive them courage in battle. At their 

Voodoo gatherings which were secret, and unknown to the masters, the slaves 

could plan the insurrection. They had leadership in their papa-lo~s. The 

Black RepU'.9lic 0f Haiti owes its e~istence to the Voodoo cult. One writer 

rep orts, "The secret Voodoo cult bound the slaves to::ether in an ori.;anizati 

of their own. It was the Voodoo priests, they assert, who led their followers 

a~ainst the whites with the assurance that Voodoo charms would ward. &ff 

ullete. If th~se •r.lest8 e}_JOke of 'huntan sacrifices', in addressin& their 
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followers, it was only a fi~ure of speech, meanin~ that they must kill the 

whites if they were to win their independence •.•• It w~~s th:i_s Voodoo ti 

which helped the slaves in keepin, up their courag,e and retainint: enout.:h 

manhood to beat their white masters eventually." Like the Mohammedans, they 

would find war in keepin& with their beliefs, especiRlly war a£ainst the 

whites . The sacrifice of the 'white toat without horns' could be effected 

easily in battle a£ainst the vhi tes. Prisoners of war could be so sacrifi ,ced. 

Thus preparations for war would consist of holdin~ a Voodoo cere~ony, iettin~ 

the &roup spirit. Implicit faith in the leader is necessary in war, and this 

Voodooism inculcated. Voodooism served then as a wonderful nsons of Freedom" 

ora:anization in Haiti. 

T. Lothrop Stoddard in his work, French Revolution in San Dominc;o, tells 

of the attack by the ner;roes in the Haiti insurrection, ttThe magicians ••. & 

e~in to dance and sin:;. with contortions of demo:iliacs. These men are workin-· 

their incantations (Wa~a) to assure the success of the comin~ attack , and 

they often advance within musket-shot, confident that the bullets cannot 

touch then and desirous of provin~ to the other neiroes the power of their 

oagic charms. The attack now takes place with cries and howlin~s which, not-

wi thstandine~, should not shake the courageous man." This action of the part 
,, 

of the Voodooist would naturally increase the nur.iber of the adherents of 

Voodooism , and spread its influence in Haiti. Then with Haiti's becomin~ a 

Black Republic, success could be attributed to no other oreanization than the 

Voodoo cult. I think this one reason, perhaps , whJ intelli~ent Haitians are 

not anta~onist:Lc to the cult, and also the one explanation., if there be only 

one , for &he widespread influence of Voodooism over the Haitians, instead of 

that ~iven by the unknown writer in the American of February 13, 1921 , who 

says , "One explanation for the wide-spread influance of Voode•1111a over th 

Haitians is the pro,;ressive degeneration _of the population which bet~an with 

the uorisin~ of the slaves early in the nineteenth century that drove the 

French out of it." The"progressive degeneration of the population" may be 

a result of the unchecked influence which Voodooism had over the blacks after 
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the whites were driven out, but it appears that the cause for the influence 

must be found in the service that Voodooism played in the Revolution. Of 

that service one writer makes mention, and he does so in a mea&er way. Yet 

Ur . Stoddard in his account of the Revolution in San Dociin,o, which is his 

subject and not Voodooism, finds that the Voodoo cult did serve as a great 

factor in the insurrection. He writes, "E3rly in July,. 1791, that sullen 

wave of unrest passed over the negro population which heralded the c;reat 

uprisin~; it is plain tha.t at this morn.ent the ne~roes throughout the colony 

~new that something was in the wind. The disaffection seeras to have been 

spread by the great Vaudoux cult, which accounts for the secrecy and obscurity 

of the whole affair, whose details will probably never be knwwn ••..• The in-

sur~ent leader in the vicinity of Le Cap was one Boukman, said to have been 

hi~h in the Vaui oux cult ••••.• The dull roar of insurrection swept across the 

Plain,. the ne~roes 'bein g quickened by their erotic dances,(Vaudoux dance) 

esoecially by one around a bull's skull lie;.hted inside.' tt, 

We may turn now to consider Voodooism in Louisiana , in 1 ts e;roup be-

havior . Mention Voodooism in New Orleans to anyone, and each can remember 

somethin~ about the e;roup behavior of Voodooism, or refer one to someone else 

who. •knew all about it." There are some r;ooc1 authorities in New Orleans, 

but they have not put their inforGation into accessible writin~s. There is 

a Voodoo queen, or mamma-loi, or priestess, li vin~ in New Orleans today, but 

the group behavior of Voodooism has disappeared in Louisiana as far as I 

have been able to ascertain. The practice of it is a violation of law now, 

that is, it is illegal to hold public ceremonies, as was once done on Con~o 

Square in New Orleaaeo If there persist secret meetinc;s I have not thus far 

been "let in" on them. Voodo-oism has become in New Orleans today an individual 

belief in some kind of charm, spell or incantation, and individual work of 

some old ex-sla.ve, wh:o knows how to work the charm. With the disappearance 

of the gatheri~ on Sunday evening, or on some other evenin~, of the Voodooists 

on Con~o Square or near it, or on Bayou St. John, has gone hand in hand a 

decreasing interest in Voodooism, even in the individual form. A form of 
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reli&ion ceases to exist after we d0 away with the Sunday service, o·r amy 

1rind of gathering; of the believers. There ls need of oreanlzation to promote 

any cause, or keep alive any form of worship, so when the law in New Orleans 

forbade gatherinKs in the name of Voodooism, &t sealed the fate of Voodooism 

in that city. 

To learn about the ~roup behavior of Voodooism in New Orleans in 1 ts 

... _almy days, we m.ust turn not to a native, but to a Northern man. Mr. C.D. 

Warner made a tour of the South for the purpose of observin~ arn[ studyin 

that section. He has written his observations in a vrork called,"Studies in 

the South and West ," in volur!ie eight of which he tells something a.bout Voo-

dooisffi as he saw it in New Orleahs. He was present at a Voodoo ceremony in 

an uoper chamber of a small frame nouse in a street just beyond Congo Squar~, 

and the Old parish Prison, in New Orleans. He tells how he gained entrance 

to the worship of the Voodoo cult, describing also the worship house of the 

Voodooisj;s , as well as the Voodooists theI!lselves who were pure blacks, pure 

whites , and every kind of mixture between the two. Then he relates the cere-

mony just as he saw it, in the following; words,"The doctor squatted on one 

side (if the altar, and his wife, a stout wo11nn of darker hue., on the other. 
1 Commencons', said the wor.ian in a low voice. All the colo ,red people spoke 

French ,and •rench only, to each other and in the ceremony. The doctor nodded, 

ben t over, and iave three sharp raps on the floor v,.rith a bit of wood. (This 

is the usual openint of Voodoo rites.) All the others rapped three tir.ies on 

the floor with their knuckles. Any one cofa in to Join the circle afterwards, 

stooped and rapped three times. After a moment's silence, all knee led 2,nd 

repeated to ~e ther in Frencn the Apostles' Creed and still on their knees, 

they said two prayers to the Vir~in Mary. The colored woman at the side of 

the altar began a ch ant in a low, meloiious voice. It was the weird and 

strange nnanse Calinda, u A tall nee;ress, ~.ri th a bri~ht , ~cod-natured face, 

entered the circle with the air of a chief performer, knelt, rap9ed the floor, 

laid an offeri?:l.K of candles before the altar, with a small bottle of brandy, 

seated herself beside the sinc;er, and took up in a strong, sweet voice th 
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izarre rhythJT.l of the song. Nearly all ,those .who came in had la.id sorie little 

fferin~ before the altar. The chant ~rew, the siMle line was enunciated in 

stron~er pulsations, a.nd other voices joined in the vrild refrain, "D~ .. nse 

Calinda, boud.oum, boudoum! Dansef Calinda, boudoun, boudoum!" 1Jodies swayed, 

the hands kept time in soft patpattin~, and the feet in muffled accentuatL ... c . .t• 

The Voudoo arose, removed his slippers , seized a bo,ttle of brandy, dashed 

some of the liquid on the floor on each side of the brown bowl as a libatJL.-, 

threw back his head and took a lon~ null at the 1'ottle and then began in the 

open space a slow measured . clance, a rhythmical shuffle, with more movement of 

the hips than of the feet, backward and forward, round and round, but accele-

ratin~ his movement as the time of the song quickened and the excitement .rose 

in the room. The singinK became wilder and more impassioned, a strange minor 

strain, full of savage pathos and lone;ing, that made ·it almost iooossible for 

the spectator not to join in the swing of its influence, while the dancer 

wrought himself uo into the wild passion of a Ca.irene dervish. irli thout a ~anent 

ceasin~ his rhythmical steps and his extravae;ant gesti culation) he uoured 

liquid into the basin, and dashing in brandy , ignited the fluid with a match. 

The liquid flamed up before the altar. He seized then a bunch of candles, 

,lunEed them -into the bowl, held them up all flaming with the burnin& brandy, 

nd, keeping his step to the maddening 1 Calinda! 1d istri buted them lighted 

to the devotees. In the sa!!le waJ he snatched up dishes of apples, z;rapes , 

'' ananas , oran~es, deluged the m with ½1..rrnln~ brand y and to~rneli the , ut the 

room to .t li.e e:i..~;er ancl excited crowd. His hands were aflame , his cl0thes 

seem ed t0 be on fire; he helfL the burnine dishes close to his breast, apparent -

ly inhalin~ the flame, closi " his eyes and. swayin~ his hean. backwards a nd 

forward in an ecstasy, the hi9s advanci~ and rece.:lin~, the feet still shuffli 

to the barbaric measure. Every m~crent his ~wn excitement and that of the 

audience increasedo The floo:"' was covered lri th de"bris of the sacrifice -

'-ro ken c.:1.ndy, crushec1. sue;ar-plums, scA.tterecl ~rrtpes - and. all more or less in 

flame . The wild dancer was dancin~ in fire! In the height of his frenzy, he 

··rasoef" a lar ~e t)late filled with lump-sur;ar. That was set on fire. He held 
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the burnine; Bass to his breast, he swune; it rounC:, and finP ~lly, with his 

hand extendec under the bott0m of the plate {the plate onl~ dhering to his 

11and the rapidity of his circular ion), he spun around like a dancin 

dervish , his eyes shut, the perspiration pouring in streams from his fHce, 

in a frenzy. The flaminf; sugar scattered about the floor, and the devotees 

scraml)l.ed for it. In intervals of the dance, thouP:h the sinr:in, ... nt on, 

the various offerint::s which had been conjured were passed a.round - bi ts of 

suc:a r and fruit and orris powder . Before this point had been beached the 

chant had been chanr,;ed for the w:tld canga, more rapic. in movement than the 

chanson africaine : 'Eh! eh! Bombe, hen ! r~en ! •aan ,.,. afio te• Canr~a moune 

de le, "Changa do kl 1a• Canga li.' Nothin indecent occu!ec in word or 

esture . The sinRinc~ ceased. The doctor's wife passed round the h2,t for 

contributions , and the ceremony, which had lasted nearly an hour and a half , 

was over . The doctor retired exhausted with violent exertions." 

In details we see that the ceremony differs from those described in the 

West Indies, but they are all of the sane general nature, it is t~e same 

psycholoe;y in both . Dur in~ intervals in the performances that I'fir. \mrner 

witnessed he tells of healinr.: processes. These healines are different from 

the individual healin~s in the individual's own home, in that in the r;rou 

there is the added strenp.:th of the crowd mood, which phenol!lenori diverts th 

attention of the sufferer from his ailment. M~. rner writes ," At intervals 

durin~ the pe~formance, when the charn had beeun t~ work , the believers 

came forward into ·the open space, and knelt for 'treatment'. The sirn~in 

the dance, the wild incantation went on interrupted.ly; but amid all his 

ant ics the dancer had an eye to business. The first ~roup that knelt were 

four stalwart men , three of the!!! white laborers. All of them, I presume, 

had some disease which they had faith the incant~ tion woulc~ drive away. Each 

held a lip~hted candle in each hand. The doctor success ively extinp:uished 

each candle by putting it in his L'louth , and. performed a nµmber of a,ntics of 

saltatory sort. Durin~ his dancine and whirline; he frequently filled his 

mouth with liquid, and discharged it in sprry, exectly as ,hinese laundry-
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men sprinkles his clothes, into the faces and on the heads of any man or 

woman within reach. Those so treated considered themselves specially favored. 

Having extinguished the candles of the suppliants, he scooped the liquid 

from tho bowl, flaming •'Jr not as it might be, and with his ha.nds vie;orously 

scrubbed their faces and heads, as if he v-.rere shampooinr: them. While the 

victim was still sputtin~ and choking he seized him by the right hanu, lifted 

him up, spun him round hqlf dozen times, and then sent him whirlin~. This 

was substantially the tt?eatment that all received who knelt in the circle, 

thoue;h sometimes it was mo,re violent. Some of them were slapped sriartly upon 

the back and the breast, and I!lUch knocked about. Occasionally a woman was 

whirled till she was dizzy, and perhaps swung about in his arr...-ris as if she 

had been a bundle of clothes. They all took it meekly and grate~ully. One 

little E;ir l of twelve, who had rickets, was banged about till it seeI!led as 

if every bone in her boc1y vrould. be broken. But the doctor had discrimination 

even in his wi ldest rnoods. Some of the women were 8ently whirled, a.nd the 

conjurer forbore either to spray them.-/from his mouth or to shampoo them. 

Near ly all those present knelt, and were whirled and shaken, and those 

who d id not take this 'cure' I supDOse got the benefit of the incantation by 

carrying away some of the consecrated offerinBs• Occasionally a woman in 

the whirl would whisper something in the doctor's ear, and receive fro m him 

doub tless the counsel she needed. But generally the doctor made no inquiries 

of his patients, and they said no thin~ to him." 

The initiation of a new member into the cult in New Orleans was not ·so 

severe as it was in the West Indies, accordin3 to a deacription given ~y 

George w. Cable, a native Southernero He writes , "Now a ,nev,r.,·applicant for 

membership steps into their circle, there are a few trivial formc11litiesn, 

(a.s the proper placinc; of thin£1s, and aetting the prope F alcoholic drink 

in its proper position, perhaps, as exactness is always required in super-

st itious for ms 'Jf relie;ion), 0 and the V0odoo dance be~ins. The postulaht 

da nces frantically in the middle of the ring, only pausing ·from time to 

time to receive heavy alcoholic draug...~ts in 3reat haste and return more 
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wildly to :'lis leRpincs and wri things until he falls in convulsions. He is 

lifted, restored, ana_ presentlJ conducted to the al tar, takes his oath, a.nd 

bY a ceremonial stroke from one of the sovereigns is adr.ii tten Ft full ,?artici-

pa nt in (the rites).tt 

Human sacrifice has never occurred as a part of the ceremony of Voo-

flooisrn in Louisiana. There has been a report of one case in which hu.n1an sacri-

fice took place in the I.Duisiana cult. This affn.ir which hap9ened in June 

1884 among the Vondooists of Louisiana created quite a s.e:asation in the news-

pR.pers and elsewhere. Vl'hen we examine later hu.111an sacrifice in Yood.ooisr.n we 

shall see that this renorted case was not a part of the Voodoo ritual in 

Louisiana, and. therefore it cannot be urged as an exception to the ~tatement 

that human t saer:tfrice has 0·never occurred as a part of the ceremony of Voo-

dooism in Louisiana. There was no cannib:1.lism, e,t all in Louisiana., for even 

if human sacrifices were made on the occasion in June 1884., there is no re-

.. nrt that the worshippers ate the corpses. 

The snake played no part in the ceremony in Louisiana, at least to no 

great extent. The Voodoo worshippers of Louisiana held the snake in the 

same reverence and awe as did the Haitians and other West Indians, but we 

h A.ve not in Louisiana the Barne harmless snake as found in Africa anc1 the West 

Indies. Because the/~hB".1res around New 01~leP.,ns are poison~us, the snake was 

conspicuous by its a~Jsence in the Voodoo ceremony in the Southern part of 

the United States. 

Another difference to be noted betvrnen the Voodooism of Louisiana P,nd 

that of Haiti . is the _distinction made between ·the mamm~-!.ois of each place. 

According to Jude;e Austin the Haitian queen is alvrayA blc>..ck., while in 

Louisiana., accordin~ to Mr. Cable, the queen is described as a bright colored 

woman. Mr. Warne1~ describes the queen he saw as of a "dar:Z:er ·hue" than her 

hu sband, but that does not necessarily nean that she was black. An old wom8ll. 

now living in Hew Orleans, who sa,ys that she was once a Voodoo queen, is of 

mixed bloodo In the West Indies the male assumes the most prominent ?art in 

Voodooism., while in Louisiana, according to George dable.,"The queen is the 
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nore important of the two, anci even in the present dilapio.Rted stc=tte of the 

worship in Louisiana, where the :cin~' s office has almost or quite disappea.red, 

the queen is still a person of 3rea.t note. n 

Another very clear distinction between Louisiana Voodooism and. that of 

the. West Indies is thRt white people were 121embers of the Voodoo cult in 

Louisiana., but no white person to::,k part in the Voodoo ceremony in the West 

Indies, unless he dis~uised himself as a colored person. 

Did the Voodoo cult (jf LouisianR function in the emancipation of slaves 

as it did in the West Indies? In Larousse' s "Dictionnaire Universel du XIXe 

Sieclen, there is ·a story in French of a Voodoo meeting in New Orleans, which 

was broken up by the officers of the law. In this ceremony were fifty women 

tt nues comme notre m.~re Eve", two of whor-i were white women. Whence cam.e the 

stc, a,ay no one knows. Hr. Newell, who '.read the story, said, nThe inventor of it 

may have been a correspondent of a French journal, who amused himself by im-

posing on the credulity of his »eaerers." There is an interesting statement 

in the article, which is of interest to us, and one of ~h ich Mr. Newell 

takes no note. In defininc; the sect, before giving the story, the Dictiannaire 

says, "Cette societe avai t jow!, disai t-on, un r~le important dans les 

evenements qui s 'et a.ient ·accomplis l la Nouvelle-Orl€$ans depuis un an; elle 

avait dt~ amen~e a prendre une parte indirecte, mais tres-active, une guerre 

qui devai t avoir :?Our resul tat l' ema.ncipat _ion de la race noire. s ' il n' y avai t 

pas eu d'insurrection serville dans la bass.e Louisiane, c'eta.it,, pretendait-

on, a ! ' influence des vaudous que l'on en dtait redevable. En revanche, les 

vaudous avaient µris l'engagement d'obtenir du ciel l'affranchissement des 

esclaves et le ch~timent des maitres 1!1Jchants." This is the only suggestion 

of which I know, that the Voodoo cult played the part of "Sons of FreedoEI" 

in the United States . This article is written after the Civil War in this 

country, because the Dictionnaire refers to the war as a past event~ The 

Writer of the story may have known that the Voodoo cult 9layed . the part oit 

"Sons of Freed.omn in the _West Indies, and then dram on his imagination for 

the above statement, amusing himself, Rs Mr. Newell said about the story,nby 
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imposing on the credulity of his readers." According, to s tuc~y of cR.ses 

made by Dr. Park , of the University of Chicago, the evidence shows tha.t th 

neg ro slaves in .the. ·Un-i ted States hacl acco dated themselves to slavery. 

There was no or~anized effort to free themselves from their masters in the 

South . The Voodoo cult was not secret in the South as it was in the -West 

Indies , and it allowed white people to take part in its ceremony. The blood-

less open ce·remony of Voodooism in the South would help the ne~roes to re-

~ain d•cile, instead of making them become restless, and combative. In those 

parts of the South where Voodooism as a grou athering was not in vogue, 

me form of Evan~elical Christianity acted as a soothing syrup to any rest-

less feelin5 the nee;roes mivit have had about their enslavement. From the 

above considerations another distinction can be made between the Voodooism 

of Louisiana and that of the West Indies, namely, in the latter place the 

Voodoo cult played a prominent part in the emancipation of the slaves, but 

in the former place it did not function in any work of emancipation, but 

rather helped to make the slaves accommadated to their servile condition, . 
which will become more evident in further discussion • 

Another contrast thnt can be made between the Voodooism of the West 

Indies and tha.t of the Southern part of the United States is in the attitudes 

of the Voodoo worshippers in each place tuward Christianity. In the West 

Indies the priests of the Roman Cath0lic Church have been very bitter and 

anta,~onistic to the Voodoo sect, and the Voodooists have had the same attitude 

toward the Christian Church in the islands. Th ,Hai.ti-. the Roman Catholic 

rel iRion is the established religion, but according to Robert T. Hill, an 

American geologi c investie;ator in Haiti a.ncl the other islands in the 'rlest 

Indies , the Roman Catholic Church has gained neither "the confidence nor the 

ffection of the '(Haitian)' nation." In Haiti the slaves rose in rebellion 

agains.t their ~oman Catholic masters , ana_ vron their freedom. Before the revo-

lution Voodooistic meetint;s were very secret, and the nasters were not allowed 

to be present. The priests were ever ready to put Voodooism down, and thus 

an antar:onistic feeling existed between Voodooism and Christianity, conse-
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quently, no assimilation between the two went on in the West Indies. Now in 

Louisiana there vms no such antae;onistic feeling between· Voodooism and 

Christianity as elsewhere, especially in San Doningo and Haiti. The result 

was that Voodooism in Louisiana. assimilated Christianity, and the negro ' s 

religion in the South was a mixture of Voodooism and Christianity . Then in 

the Southern :,art of the United States the sla.ves met with Ev3ncelical 

Christianity, which was more in keepihllG wi t h their emotional form of relie;iono 

I n the Southern pRrt of Louisiana the Roean Catholics were Rnd . still a.re in -

the majority, but Roman Catholicism has . never been reco3nized in this country 

as the established. religion as it was in Hai ti ana _ other 912.ces o Perhaps, 

a lso, the masters in LouisiHna were kind.er to the slaves than in the West 

I ndies . All these factors helped , no doubt.,, to make Christianity appear l,ess 

a ntasonistic to the Voodoo worshippers in Louisiana than in the West Inc1ies . 
• rre know thnt Christianity wa.s mixea_ vri th Vood.ooism in Louisiana . Hr . 

i7a.rner in his descrdption of the ifoodoo ceremony v:-hich he saw in Louisiana 

t ells that it ber;an 1:Jy all repeating the Apostle ' s Creed . Following that ., 

prayers . were said to the Virgin Hary . In 'ITarner ' s description of the room 

where he saw the Voodoo rites he saya , non one sicLe of the middle .room where 

we sat was constructed a sort of buffet or bureau, usecI . as an al te.r . On 1 t 

s tood an inac;e of the Vire;in 1:!ary in p?..inted plaster, about .two feet hie;h 

fJ)a.nked 1-:Jy lighted candles , and a couple of cruets, with some other small 

objects . On a shelj; 1Jelow were two other candles •..• " All this r!lixture goes 

t o sh~w that certain forms and. ideas in religion were not so im1)0rtc1.nt to the 

early worshippers as getting their feelings a.nd. vrishes expressed . A liberal 

Christian missionary in Africa tells hov: in one of the native ceremonies he 

would Give Christian names to certain phenomena and objects of worship , so 

that soon he had the ceremony carried on in the name of Jesus , yet with no 

chan.:;e in feelings and wishes expressed . In one of the Voad.oo dances it vras 

reported to me that the nec:roes as they shuffled alone; to the rhymthic beat 

of the drum , saicI , nwe are inchine; alone; , \Ye are inchine; alone,, until J es1..s 

com e s ." The premil l enia.list idea, " until Jesus col!les " was not v1hat was . c;iv:ing 
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the satisfaction to those worshippers., but the outlet for certain emotions. 

The words,"inching along" are verysue;c;estive of the E1anner of the dance, and. 

the grip it would have 0n the dancers. 

The finding of expression fo;r restless feelings in the bloodless Voodoo 

cerem:my in Louisiana enabled the nee;roes to accommodate t!1.er:1selves to thei1., 

condition of servitude e All the worship of the negro in the South was of 

t h e emotional EvaneelicHl type. In New Orleans., vrhere Roman Catholicism pre-

dominated, the negroes broueh"t'into that section were mostly Voodooists, and 

they mixed the Christianity they learned. there., with their Voodoo ce~emony. 

'l'h erefore,. under the Roman Catholic qhurch, the Voodooists v:ere able to hole~ 

r evival services. in the Bense of heving an enotJ.on9 .l form qf service. In 

-ouisiana, Voodooism in s0 1:1e of its forms was Ronan Catholic, but Evangglical 

in its spirit. Therefore Voodoois gi1ve to the negro under the dominllmce of 

Roman Ca tho lie r!lasters. in LouisiEma, what Evane;elical Christianity t[;.f+Ve to 

t he nec;roes elsewhere in the South. In those ~·:;_)Hrts of the South where Voo-

dooism did not prevail in naI!le, the nee;roes conducted Evangelical revival 

services in their "Praise Houses", which in ·essence were the same $,S the 

doo ceremony held in New Orleans. These emotionRl reli5ious services must 

ha ve prevented Rny restlessness on the l)ctrt of the negro under 1ilis cond.i tion 

o f servitude. These emotional ceremonies allowed froe expression to the ne5ros 

feeline;s, and. thus helped him to accommodate himself to the status (luo. Then 

ac;ain the picture o ,f the Christian heaven fed the neero with hopes of freedom 

in the other world, and thus made hi m more sa.tisf:led to bear his servile lot 

here below. In the neero slave songs, heaven played Etn im.._Jortant role. It is 

in heaven that there will be no more shocking of the corn, no more master's 

call to work. It will be a place of eternal rest anc~ fr e ed.om to do as one 

pleases. According to one slave song we ~ave the words,"Ease, ease, when I 

c et to heaven, me and_ ElY Lord a.re e,--wine to do· as we _ple~;se." The necro slave 

was prevented from endine; his life here ancl e:oing to the Eiore free and easy 

life above by the instinct of self-preservation, and circle d around this 

instinct was the Christian teaching that it was a sin for one to take his own 
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life here below. The negro did not mino bearing his condition here, because 

of his religious ceremonies which relieved any unrest on his part, and then 

he had his reward, when he d.ied, of the city ,vi th golden streets, where he 

should wear golden slippers and play on golden harpso Under these conditions 

there was no unrest because of slavery on the part of groups of slaves in the 

United States, and the Voodoo sect coulrl not have been called upon to act as 

an organization for the "Sons of Freedom" in this countr:,r• It was R "bloe4less 

ceremony, which argues fo2"' the fact that the combative insti:r:ct was not agi-

tated in the Southern slave against his conclition • . The ceremonies in the 

West Indies are reported to have contained human sacrifices, and such practices 

woulo. tend to appea ,l to the combative instinct in the nee;roes in those islands. 

Vle find the Voodoo sect in Haiti acted as an organization for the "Sons of 

Freedom"o We shall have occasion to refer to this again in considering human 

sacrifices in Voodooism. 

In the Voodoo ceremonies there were songs, which came from an emotiona.l 

outburst of the ' dancers at the moment. They came from the heRrt and not the 

head. The meanine; of the words is insie:...rdl.ficant, they represent not ideas., 

but expressions of feelings and movements of the body. George Cable gives 

us a e;enuine Voodoo song, which was given to him by Lafcadio Hearn. Mr .. 

Cable is ignorant of any meaning which might be attached to the words, and 

renders the sounds phonetically in French, thus: 

"He-ron man-di.,. Hi-ron man-dd 

Ti gui 11 pa~pa, H~-ron man-de, 

Ti gui li pa-pa, Hi-ron man-nt, 

H6-ron man-dd, He-ron man-de, 

Dosi da.n go-do.u 

And another phrase:"Ah tingouai ye, ah tingou a.i ye., ag ouai ya, ah ouai ya, 

a,h tingouai ye, Do se da.n go-do, ah tingouai ye,etc. n Mr. H. · E. Krehbiel 

writes in regard to the Voodoo songs, which have no meaning for the ones who 
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sing them . Lack of meaning is because the origin is to be traced to sorne 

emotional outburst . He writes , urn 1878, while Lafcadio Hearn and I were 

collaborating in an effort to gather material for a study of creole music , 

I sent him (he was then livin~ in New Orleans ) the words of a sonc5 which I 

had got - I do not remember where - fnr interpretation . In reply he wrote : ' Your 

friend is right, no doubt , about the "Ti~ , tig , malaboin . La cheleme che tan -

go . Rejoum ! " I asked my black nurse what it meant . She only laughed and shook 

her head : • :Mais c ' est Voodoo i a; je n ' en sais rien! • •weli • , said I , • dont 

you know anything about Voodoo songs? • •yes, • she answered; • r know Voodoo 

songs; but I can ' t tell you what they mean .• And she broke out into the 

wildest , weirdest di tty I trver heard . I tried to vvri te down the words; but as 

I did not know vrhat they meant, I had to write by sound alcme, spellinµ: the 

words according to French pronunciation ." This ditty must be the same one 

Mr. Hearn gave to Mr. Cable , which has been quoted . The negro today can 

burst out in peculiar expressions, v1hen he , is possessed in some song, or in 

some dance he is doing . The other day I vras crossine; on the ferry boat,. which 

ffoes across the rnss.issippi river fron New Orleans to West V!ef!P, and on the 

ferry was an old plantation negro man playine an old· guitar . This old negro 

had an accompanist in a young ne5ro boy, who ple,yed a ~ui tar also . The old 

man would "get happy naa they say in secular matters, but call the same phenan-

enon in a revival , "filled v1ith the Holy Ghost . " In his ecstatic moments he 

would yell out something in harmony v.rith the movement of his body, as he 

swayed back and forth, and it would fit in with the music De was making all 

the while as he picked on his old 0uitar . At one time he threw ~ut one sen -

tence which was audible and expressed an idea, but it was lost in only eounds . 

He sanp.:,ttVfuen your baby is dead ed , " (meaning sweetheart , perhaps, and not 

an infe.nt), "then you dont see her no more o . " He would get" so happy 0 that 

he would jump to his feet, put his 3ui tar down, and go to dancing to the mm ic 

the boy was making . He did not r;et so l ost .' ,in ecstasy that he fore;ot to pass 

around a hat for help . This phenomenon is very 6eneral amone; the old planta -

tion negroes of the South . Near the closing of the Voodoo ceremony in Louisi-



25. 
ana, according to C. G. Warner, a collection was ta.ken by passing the hat. 

This taking a collection has b'ecorne a. part~ of the reliSious ceremony in the 

West. In Unitarian service where no mone:t was needed some Unitarians wanted 

to take a collection anyway, they argued the people expected it, and would 

not think it a religious service without~a collection. Then like most relir;ious 

ser vices, the Voodoo ceremony ended vrith song, which song Mr. Cable gives 

to us in these words, "The Queen shfl.kes the box and tinkles its bells., the 

rum-bottle gurgles, the chant alternates between king and chorus-

, Eh! eh!.! Bor!lba, hone! hone! 
Ca.nga "bafio tay, 
Cane a moon day lay, 
Canga do keelah, 
Canga 11-'" 

In regard to the first line, Mr. Cable says in foot-note, nHen! Hen! is 

St . Mery's spelling of it for French pronunciation. As he further describes 

the sound in a foot-note, 1# t must have been a horrid. ~runt. n 

e shall concern ourselves now with that aspect of Voodooisa, which in 

the minds of most people is just what they understand oy Vooclo-:>ism,, and the.t 

is the individual magical performances, with the superstitious beliefs in 

macic . Lir. Fletcher s. Bassett in an article in the Dial under the title of 

"noodoo Tales of Southern Nec;rocs u, has this to say, n:Miss Mary A. Owen, the 

only v1hi te wor.mn ever ini tia~ _ed into tho mysteries of Voodooism as practised 

½y the ne{Srocs of the S')uth,. has embodied her experiences nnd studies in a 

volume entitled on this side of tho Atlantic 'Voodoo Tales', it havinG pre-

viously appeared in London as 'Old Ra':>oi t the Vood.oo.' The new ti t!l:e is the 

better one, since the rab';Jit is not the principal hero- of the tales." Now 

in Voodoo Talcs, by Hiary A. Owen, we have related only thH t manifestation 

of Voodooism which deals with individual practice of 0~3icnl charms, and 

they are inter woven into talcso That is not ti'le only aspect of Voodooism. 

"practised by the ne5roes of tho South." If thRt is what -Voodooism is, then 

we have been considerinK somethinG else than Voodooism so far, because this 

as pect of Vood·ooism has not been dealt v1 i th. In the United. Sta tcs today all 

that we have left of Voodooism, as far as have been able to ascertain. is 
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the pre,ctiee of the Yoodoo chnrms and spells. This is about all the.North has 

ever seen or known of VoodooisE1. Conjure Rnd Hooc1oo have come to be the best 

words which express this part 0f Voodooism. It is not everyone who cP,n con-

jure and. hoodoo. In the Wes t Indies only the Voodoo priest or :p~iestess cm 

work charms, which bring desired results to individuals. In the South n~Yt 

every nee;ro can conjure and hoodoo, yet Bany knrHr a _little somethi1!g about 

it. The best practitioners in the South are the old. time slP.,ves , callec3. 

u'.)ld timers''~ who vrere leaders in the Voodoo ceremonies in the old days, or 

who leRrned from those leaders about the charns. As. Voodooism is hardly a 

thing of the past in the West Indies, only the papa-loi works the maGical 

charns of Voodooism there. We may consider these mP-,f;ical doctors more in 

detail . Besides conductinG the Voodoo ceremonies they are busy at other times 

fillin~ enc;ac;ements with individuals. They keep the secrets of the Yoodoo 

r.1acic, and select their successors and trc=msmi t to them the inner rites anc!. 

knowlecic;e of poisons and medicine, nccordin 0 to Judge Aus tin, who further 

writes , "The Papa-Loi Ftnd Uarnna-Loi ..•• add to their income not only by 

selling poisons but also by selline: medicines. Indeed, there have been nany 
c 

authe ~c .qted instances where l)ersons who have been suffe ring from a.lo vr poisan 

administered by enemies have secured.,. at a price., antidotes froB the very 

"D i- • 1\f, T • , 1 t' . . l . ti Th . -n 1 . . :, .;. apa -.uoi or ..i.;1amma-..uoi wno so_n. u.:'.le orisirn=t__ poison. . _ ese ra.pa- ois anu 

Mar1ma-Iois always dress so tl1ey c~n be easily recoBnized. by those who are 

acqua inted with the distine,uishing marks . ccord.ing to Judc;e Austin, they 

vrnre "easily known ½y their'< extra lone wool , which vras ela.~:ior.?.te ly plaited 

and evidently the object of much care. At the present time, at le~st in the 

cities , any papa-Loi who m;-:;y 00 about is not thus to 1Je recoc;nized, Persons 

Viho had visited the interior am1 had. stPJyed at some of the mountain villages 

told me the Papa-Loi is still a notable ficure •• Q••• The Papa-Loi with his 

Mamma-Loi has alvmys preferred to enshroud. hi1::1self in I!lystery by livin3 a-

part from c0mmon mortals, usually in some alnost inaccessible place on a 

moun ti:iin side or in a june;le. Th1'.il.s the tourist in Hai ti, unless he happened 

t::, be something of Hn explorer, i.vould hot be likely to see one of these 
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1eaders of the sect." 

At a session of the Naval Board of Inquiry held at Port-au-Prince, San 

Domin~o Island, a nmedicine bagn taken from a papa-loi was introduced in the 

0 resentation of evidence to ascertain if some Voodooists had killed three 
.i: 

ronrines o The contents of the bai3 will give us some idea of the things usea_ 

0y the medicine men of VoodooisITJJ. in their individual medical prtSwtice. In 

th8 New York American in the article , nWhy the Black Ca,nnibals of Hayti 

Mutilated Our Soldiersn, we ha.ve thts description of the"medicine bag", and 

its contents, "It was a hide bag, and. in it were these objects: luck stones, 

snake fangs, lizard jaws, squirrel teeth, bat oones, f -~,.,oe; ashes; black hen 

feathers and bones, blacJ:{ lamb wool saturated with En~rna t of the back of an 

angry toad, dove hearts, mole skins, imaees of wax and clay, candy made of 

brown sue;ar mixed with putrid liver, mucl from the edr;e of the swamp, sulphur, 

salt and alum and a number <Sf vegetable poisons ." 

There was a story in McClure 's by Mary s .. Watts entitled the Voodoo-wome.n. 

This account has a wor:1Rn as charm worker, and today charm w,tlliters are to ·· be 

found among the colored females of the South. This story by Mary Watts is a 

tale told by -an old sailor, who relates an instance in his boyhood, when he 

was taken to a Voodoo vroman' s house somewhere in the West Indies. The Voodoo 

woman was w~rkine; some char!!l to e;ain some kind of a hidden treasure. She of-

fered. the oq.y money , and when he refused to accept it,. the refusal seems to 

ha.ve kept her charms from workinlS . She cut the boy ein the wrist , which ob-

literated hie consciousness, and when he regained it, he was back near his 

ship. He tells his experience to the cap~ain, mates ,and sailors of the ship. 

The story ends with the ship~s crew ashore searching for the treasure. 

In the English possessions in the Southern waters there are Obi priests, 

Who are nedicine men. As we have noted previously, 0biism is the name for 

Voodooism in the En0lish colonies. Robert T. Hill has this to say about 0biism, 

"Obiism is characterized by four essential beliefs: (1) that certain human 

beings can propitiate or influence· the .vil powers; (2) that evil spirits are 

associated with serpents and reptiles; (3) that the shades of the dead return 

to work reven5e upon the living; (4) that charip.S for eood or evil can cast 
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witch doctor or obi .... man--the voodoo ~doctor c;f Louisiana and the conjurr-. -

doctor of th uth ." Here we note that Mr. Hill is inclined. to thi th 

chief thing in Voodooism is its ~agic . If the Group behavior is secondary , 

th why h ,rnndooism in any form declined wherever th rouo cerer.:iony has 

"i red? f course , the ma~ical-soell r n aspect of dooism, and 

'\fr . Hill continues to sneak of the doctor and his spells thus. "His oower 

lies in the influence of his pr~sence upon simple - minded folk, and the faith 

he creates in the potency of his charms and actions . He is usually a venerabl 

~n of hideou~ mien , who c;oes about pretending to practise spells and charms, 

nd selling a few herb remedies . He is undoubtedly a survivGl of the medi -

cine - man found in every tribe in Africa an xercises a great power for go 

or evil throuGh his hy tic nowers . He may or mc1.y not possess 

of a few simple veeetable poisons , as alleged . In exceptional cases he may 

cauee i~norant servants to administer pod.eons or slovr deranf;ing drur:s to 

their masters from motives of veneP.eance . All the whites of the West Indies 

11:eve that they do so , and weird stories are told of planters who hRve thu 

oickened and died . " 

n the South the Voodoo doct0r , and the Queen were callec1 upon to -per -

form individu cha.rrus for individuals out s ide th roup ceremonies . Mr . 

~rn.rner rela t es what he learned of the functional power of th riest hil 

t the Voodoo ceremony he witnessed . He write.s , "From conversation with thv. 

·~ear me , I found. that the doc tor had renutation for healing the diseased 

y virtue of his incantations , of rcmovilr ' lls ', of finding lost articles 

of ministerinri~ to the troubles of lovers , ancI, in short , of c1oinc; very much 

what clairvoyants and healin6 mediums chdm to do in v1hat are called civili 

C unities ." This is th ind of Voodooism that has found its way into now;""\-

rs of the United. States . The hoodooing and. conjurL1~ of the negroes was 

ta.ken co~nizanc f 0any time. i.J;.Juthern rs . Robert T. Hill has 

found the follow in~ interesting i terns in some newspapers of the South ~ "Th 

tlante ~ ' G,:mstitution ' of November, 1885 ., stated that perhaps 0ne hundred ol 
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en and women pbactised voodooism in that city - telline; fortunes, pointi213 

0 ut the wherenbouts of lost ano. stolen goods, furnishine; love-philters, and 

ca sting spells upon people and. cattle. They belonged to all ranks ancl classes 

of negroes." This was all durinl,; the time when the group ceremony vva~ 3oinc 

on in full force in Lousiana, it is to be remembered. :Mr. Hill continues his 

account, "The American conjure-doctors, like those of the West Indies, carry 

ba5s to hold their charms., consi5tin 0 of lizards' claws, dried rata, human 

bones, and other gruesome objects. The Selma (Alabama)'Times' of Hay, 1884, 

describes one of the bazs picl,ced up in Broad street of that city, which con-

t a.ined a rabbit's fo --,t, _a piece of clried 'coon-root t, some other roots, ano. 

particles of parched to~cco. The rabbit's. foot, perhaps, 9ossesses mor 

9owers of sorcery than any other insj,rument in use among the black doctors of 

t he South, beine an especial charm against evil, particularly 'if it is 

l e ft hind foot from an animal cau~ht in a cotmtry graveyard ·on a cloudy· nieht 

in the new of the moon.'" The rabbit's foot still persists in the South, not 

only among negroee, but among s0ne v.rhi te people, as a charm, or what they 

call a "good luck 9iece.n The expression.,"! will put the rabbit's foot on 

you", is conman parlance in the South, and it means, the oerson YI ill wish 

one good luck in ::iny undertPJdne; or journey contemplated at the time. Th 

statement is often heard dn the South, by peoule, who know its connection 

with Voodoois!n, 0 Sone one has sure put the rabbit's foot 0n me", which means 

t hat the person haB come into sone 'rinc1 of "e;ooo. luck". Many vrhite people 

in the South carry a ra~bit's foot in their pockets. Innumerable negroes do 

this. Sometimes the rabbit's foot will hHne; on a we.tch charr!l. There may be 

some connection here between the rabbit's foot being hune; to a watch, and our 

nP-mins an1,1thing that hangs on the watch, na charm". Many peo91e call a watch 

fob a "charm". A rabbit caueht in a country cemetery is called. a e;ravey?rd 

r abbit~ and his left hind leg has always been considered very lucky, especially 

if the va.bbit be caught on a cloudy night in the new of the moon. Any grave-

y:::i.rd. rab 1)i t though is more lucky than any other ra·bl::>i t, no matter when he 

is caught. Corning from the cemetery (graveyard., in Southern language), he 



fr 

30 

thought to have fed on the dead, and. therefore to have r:aine 

eRtinR their flesh . But , of course, ~eople today who us 

tency 

it 

foot for d luc iece and desire a graveyard r it, are followin" 

sociPl heredity in mnkine the request f a Rraveyard rabbit , and they knoVi 

not now the orie;inal reason for it . In the New Orleans Times - Picayune of 

Au~ust 25 , 1922, there is lar~e advertisement of ..,_ir: firm in New Orlean .... , 

hich is headed with this statement ,° Frida.y is Rabbit "R Foot Day" . This 

eans to si~nify that one can 8et bar5Rins at that store on the day advertised , 

which will be fortunat r lucky for the nurchaser . 

The loadstone has always appealed to the superstitious 0eople of the 

South , and this includes the ne~roes . The first time in the South that the 

loadst~ne was ever displayed before the writer , it was done so with the view 

of try i nrr. t ·et tho writer·-think that it had. supernatural power . The mafmetic 

ower of the stone has always a~0ealed to the child mind as containin~ some 

supernatural potency . We are not surprised to read. then this account Riven b, 

Georr:e Frederick Kuntz in an article in the American Journal of Folk - Lor'"' , 

Vol . IV - 189 1, "Lodestone, R- native oxide of mro n havinc; mae;netic properties .••• 

Laree quantities of it are found at Har;net, Cove rkan s aa . It is estimated 

that fr ne to three tons are annually sola_ to the nee;roes of the South,. t 

be used by the Voudaos, who employ it as conjuring stone . " Mr. Kuntz tells 

of a. case , which was tried in Macon , Geor~ia, July , 1887 o He writes , " A negr, 

woman sued a conjurer to recover five dollars which she oaif him for ... -iece 

of i t ( lo~dstone ), to serve gs a charm to bring back her w erinrr. husban -

which it failed to clo. As the market value of this stone was only seventy - five 

cents a nound , the jucle;e ord.ered the money refunded ." 

. - In the Atlantic, Vol . 6-r., :576 ., there is a story by one , who.s i ~ns his 

rticle S. M. Po The title of the article is "Voodooism in Tennessee ". There is 

no account given of the rou ehavior .L:' 
J. d 

story tell, fan individual treat~ent·and cmr 

ism in Tennessee , 

f Ett~ , a e;irl , " " 

ut the 

Vood. 

Woman. The explanation of the cure ap?ears to be, from what is given in th 

tale, suc~estion . 
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Georrce ives us an interestinr; incident in connection with O••-

doo charm . '' A planter once founci. ooc1-oo charm, or ouanc;a ( won5ah) " , which 

was made of " a bit of cotton folded about thr cow - peas and some breast 

feathers of a b arnyard. fowl , and covered with a tieht wrapping of tp.read . 

'-en he d to take it to New Orlean s his slaves were full of conster -

t . ' "Ir .,.., ... f na ulOn o 1.:.arse ~Ct , e y o on d ' boat wit dat - ah "':)oat ' 11 sink ni ' ver . 

Fore d ' Lord it v1ill ! ' For some reaso"n it did. not ." 

The las t statement from r.1r. 1 fir., · t .... ,,, .a. If . ... _e , ~or some reason l uiu no~ . reminas 

e of my perso b al exper i ence rith a doo doct o~, who was a nefT O wooan . 

When I was a boy l i vinR in Mc ab, Mississippi, I was affl i cted with warts 

on rn.y hand . f!J.y father had been told. of the Voodoo doc.to r ,. who could conjure 

y vrarts ff . He de c ided t take met the V, ~oo doctor . I was taL 1 by my 

fathe r to the hous f this Voodoo v; n . She took me int ~-ri vate room 

that she had. as she said. that she coulc. not no her healinc; in the oublic . I 

mas willing to go an;y-where with her if she could relieve me of the embarras --

ment I felt on account of the con 2 ition of my hands . I w-as 

r1ith them that I kevt my hands under the desk ,. at schoo 

embarrassed 

~ncl in my c.kets 

when I s s ~anrUnr; . I had fr>.i th in the °tf')0cioo m th~t she could remove 

the warts on my because my fRther hr faith in her . She took Be int 

h riva t, . There an old fa t black woman to my hands into hers n 

said, "--ha t I ' se v,in t t e~ l vou , vou messn ' t tell n ne ." It i with no 

der:re f fear thour~ that I rel a t e n hat she told me ., but ror ny yearo 

I would. tell n ne . ohe ru1Jbed her h:::mds er my ·warts mumblinF;. somethin 

11 the while . Then she told me t o so home; take crain of corn out of my 

father ' s t one ,r warts so that i t wou l d bleed; rub the Fra i n 

of corn on the wart so that it would r:.et "\ () nit ; th row the Grain over 

.,, left shoulder to the chickens : I r.mst not turn Hround to see which chicken 

te it . oQid that if I woul d d 
~·':1·1t rli~ told me the warts woul~ soon di" -

... ~- ear • h~~d ft=d th in her. I .ioincd my father t use the 

r-1.c;i c s nell amc -'- . .. ,., rin. y warto . father, n n1e w l'l['_. t s ho 

onid and did, but inf d him thn ,t ... ,.,.rt L~e cure was to ~elL n 
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I vrnnt home and carried out literally my instructions. The warts die. not 

1ea.ve my hands. I reported. the fact to r1.y father. He took me to the Voodo 

woman aeain, possibl ' she had left such instructions with hi~ previously. 

This time the Voodoo woman told me in private that I ::iust e;o into my ther's 

pantry and steal p-iec f fat bacon, rub it on the m.rts, and bury it some-

where , lettine; no one see nie steal or bury it. I did Rs instructed, but my 

warts remained with ~e, much to my embP-rrassment.·After time I tried rub-

in?.: vase line on my warts every night ano_ with a material aubs tance, o.inua 

any superstitious connections, I removed them. I did learn that the Voodoo 

woman had removed some warts with her fat bacon renedy, which leads. me to 

t :1ink that the natural remedy for rer1ovine warts is sonethinc r;reasy , the 

warts being caused by the lack of oil in the skin . Now those cured bf the 

Vood woman would think more of tho buryinr; of the bacon in the grou_-r1d, and 

her hoodooinK the wart·s than of any natural cause which might have been in 

the fat bacon. 

This maGiC manifestRtion of Voodooism flourished in the North, wher·e 

people were · hoodooed and conjured. To the question, were there any Voodooists 

in Philadelphia. there is an answer found in the Saturday Review,nYes ther 

are Voodoos in Philadelphia. There is old Dr.-----, who is rich. He is as 

lack as coal; folks say he is a Guinea mano You can call on him; of course 

u two will underst and one another at once. He can CTake up Voodoo chnros 

anythine; .n In reCT,ard to this unnamed. doctor the article continues, nThe Voo-

doo Doctor said that hundreds of neople, white as well as coloured, plied 

to him for love charms, but that to nake one person love another WHS out of 

his oower . 'You may. ' he said, 'incr ease benevolence and coura3e in a person , 

but not make him come to anyo:)dy .! " The writer continues in the Saturday Re-

view , "But quarrclinR and hatred in families or between hw~band and w1fe is 

asily caused, of cours by 1rri tan ts or drue;s . which cause irri tabili tj _. 

There are also drugs spella which restore unity and peace in families. and 

nuch pract ice comes fr·oa this branch of'moral medicine ' o And when a woman ' s 

husband has been voodooed awav from her, the r:iae;ician can affect ; a recon-
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ilia tion. '' The vo 1.octQr in Phil_.:, with wh the writer in th 

atu rday Review had an interview was PU in Natchez , I1ississipr,i.., and whil 

11e was cabin - ooy on a steambo~t pLied up an~ down the Mississippi 

ri vor, received his first initiati into voo ism. 

This mae;ical art 

t literally ·v1ent uo th 

nd it has been decrcasin 

to :'.'lave co no a ~a inst the current in two V10._y D. 

ississippi river in its spreaf_ in the United StR tea, 

1th tho risinc of intellicence in the black racQ . 

t the mouth of the l.!ississippi river Voodooism mrtnifestef itself in its two 

.Dd of ranee.,, the croup spirit. and the in6-i vi6_ual mar:ic nrcuctic" . 

_he croup behavior has been ·e rleans ~nd the other asncct of 

dooi. is losing its hold now on the people. The i..,ec1l.son :Cha,t from all 

ranees the l is bein that the ne~ro is r~e t tinr:. hi 

rrlsh xores.sed. in some enotional for r!l of Eve.n~elica.l Christianity . ::i~Js 

Grace :~iYl8 in her work. " :N Place and P 1€." . tells of un iu -

t erestinr; incident. which illustrates the fact that Voodooism has lo •st its 

wer over the intellic:ent Greo_ -I" C" "'" 1 T i . . ~1 . t n Mh .!. i.)OU u11ern .:.JOU siana . 1-.J 1e wri es, .... 

Voudoux , however. d succeed in their is evidence~ 

by the fo1lowinc interostinc incident . One of r.iy fri-:nds, returning h from 

his work ~uite lat ne evening., u n doorstep tw ittle candles lit 

d between them four nickels , placed as a cross . Feeling quite anxious as to 

the d readful fate ., which vrns to be fe.11 the inha bi tc1Jn ts of th th the 

uentleMan blew out the candles , threw them in the 5utter, put the nickels in 

h1s C -t nd vmL ff with the roucl sa tisfacti -~ f havin p~ se,ved 

whc,le family from t:;reat calamities . Th is how th reoles fear the Voudoux . " 

t 

J 

In the West Ih dies, 

12 amonB the illiter 

dooism in its two aspects , was still practised u 

, acc a,rdine to Judt:;e Austin, who wrote in that 

·,., fter a visit to tho West Inf ics . Accordinr~ to an article in th V, 

York Anerican of 1921 the Naval Board. 0f Inquiry 1.,eports Vood.ooi -sm is still 

in vo~ue in the West "Indies anong the illiterates, and in July , 1922 a stor;, 

in the mar:azine section of tho Times - Pica:vune of New Orleabs quotes United 

States Mc'lrines. v1ho state that Voodooism still flou r ishes in the West Indivo • 

A native of Granada , an Enelish possession, SP if to the writer ," The old. folks 
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,., till fool with Obeah." 

Before comin~ to a discussion of snaL rshi TJ and. huma ...... crifJ.ce in 

oodooien, there remains somethin~ to be said in regard to the Voodoo is t' 

1nea of immortality, and to Voodooietic apolo~etics. As to the former, aateriab 

on the subject are lackins, but a bit of information Biven by one who learned 

it f1:>om the natives themselves inc.ica tes that the .Voodoo is t ',s idea of ir.i-

morta lity is about the same as that of most primitive peoples . In speakin 

of 0biisrn., which is the name in the Ent3lish possessions for Voodooism, Mr. 

Hill writes, "Another strong feature of Obiism la the belief in haunts . Th 

ne~roes believe that not only the spirit but the person of the <!ead, in 

moc.ified form, returns to trouble the living. These more nearly corresuond t 

the shad of the ancient Gr , having body and substance , than to our 

conception of spirits which are without them. These shades are known in Jamal-

ca as ' duppies ', in Martinique as 'zo ~½i ', in Anti~u nd Barbados as 'j urqbi , 
nd. in America a~ ' haunts '. They are somewhat related to the myths of the will-

o'-the - wisps, for Jamaica duppies, at le~.Bt , have fiery s , and the darki 

are in dread of movin if\hts a,t, 'n is..rit. Duppies and. their 1rind are supposed. to 

lnhab1 t certain treea, especially the e;iant ceiba ., v1hich in Jamaica ie par -

ticularly feared by the negroes on this account; and they will no.t uu.t or ir,-

jure it, except after threats of violence, and even then they must first be MADE 

dr unk; and whil fellin it they chant son , ' T! no cut you , massa ; h cut 

you .' Dead children ar specially likely to return 2.s duppies to.haunt th 

mothe r, v1ho, even thouc;h she may have been th e tenderest of creatures always 

recalls some act of omission or commis~ion on her rt which will cause th 

child. to return and nunish her . To prevent this , they are very ·oarticular to 

pu t heavy weights uoon th raves; otherwise they will awake s01:1e night to 

find the duppy sitting upon the foot of their bed ." 

In reEard to Voodooistic apo lo ~eti cs book wr itt Dr. Arthur 

_rench ner:ro, which is entitled , Les Daimons Du Cult udo, is an att t 

at apoloe;etics . The interesti·1~ thin~ alx>ut th is that this neero arc;ues 

that 1. d is is the relic;i of the n ·•:;--,'-', .nr1 not hri 0 ti ity ; e would 

r-at ionalize a.nd mocierniz onooism nd haYe the nor:ro take it c1s his ovm 
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relision, 1:md. Give up religions forced upon him by other races. He attempts 

to prove throug_h a complicRted network of symbolic interp1~etations of tho 

Christian Bible , that Christianity borrowecl from Voodooism. The doctor, whor.1 

the writer of the article in the Sa t urday Review quotes ., m:~-lres. an attempt 2. t 

apologetics , when he sRys , '' Voodooism was a good thing , thoueh, like all that 

was c;ood , it was susceptible of abuse . It is a princi::,le of every relic;ion, 

that if y:,u want anythine; ., you must make a sacrifice for it . If to make a 

sacrifice for good, we take a dove ; if for evil , a snake ." 

Voodooism has often been defined as serpent worship . I ment5-on this fe.c t, 

not because I agree with the def i nition., but because I think it shouJ.d•in -

cUcate that serpent worship· nmst play a large pHrt in Vood.ood.sm for some to 

define it so . Those writers who pRint Vood.ooism in hi deous colors , all asree 

that the serpent figures in the cercnony, and yet they hardly ever consider 

this as a horrible factor in Voodooism . Mr . Newell and Dr . Hill,, who are de-

fenders of Voodooism, and. who try :bo demonstrate thn,t there is no hun12sn sacri -

fice or cannibalism in the sect , do not spea~ acainst the serpent ' s place in 

the ceremony . No writer denies the fRct that the snake is an object of vene -

ration in Voodooism. 

The serpe nt; worship was brought over by the s-la.vcs from West Africa to 

the West Indies, thence to Louisiana , but there was very little at the latter 

pl~ce . Ser1)en-t worship i n Dahomey, Africa, is g !!latter of record . Processicns 

we re held in \Vhydah by the natives in honor of the serpent until about 1857 , 

when Europeans suppressed it . The snalrn ~venerated in Africa was a large hP.rm -

less snake , and. Judf§e Austin tells us that the slaves found. around. the plan -

tations in their new homes in the West Indies a lar5e harmless snake very 

simi lar to the one which they hacl worshipped in their African home . One who 

s e ems to speak with authority about the Dahomey cult says , "Accord.ing to the 

Dahoney Cult the se·rpent conferred vision on the first hur1an 9air, who c2.me 

into the worlc1 blind . The natives venerated the serpent as the God of Wisd'.om 

and tho Goel of Earthly Bliss , who ruled the proc1ucti veness of ola. nts and 

animals as vrnll 2 .. s mankinC: " •..• " both nriests anc1 lJriestesses offici.?tea. in 
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his honor . " 

The descend.ants in the flest Indies and in Louisiana see m to hold. the 

serpent in the same reverence as did their ance~tors . In tho Voodoo ceremon~ , 

when all have been wor ked up to a hieh pitch of excitement by their shufflini 

dance , the priestess bee;ins to answer questions put to her by the devotees of 

the r i te . She es to the snake , which is non - venomous , and. allows it to l i e 

with its tone;ue along her cheek , thereby imparting i nfinite wisdom to her . 

Thus the snake in the West Indies is thought of a.s a God of Wisdom . The snake 

is always kept in a. box , which is e;enerally closed. dur i ng the dance . In this 

dance we have the same phenomen on that Le Bon has in what he calls a psycho -

logica l crowd. . In the exc i tement the priestess becomes possessed , a.nd becau.s 

of possession she ·is able t 

she is supposed to receive fr 

xnress the grouo ' s wishes in her answers which 

an infinite source . The priestess feels su_ 

that she is not consciously answering questions , but that the statements 

which i ssue from her uth he,ve object ivi ty . The natural explanation for the 

Group is to think the objectivity of the knowled~e comes through the medium 

of the sacred snake . If the snake i a not God himself , it is at least the 

mediator ;)etween God and. tho priestess , so naturally th riestess should al -

low the forked tongue of the snake to tickle her cheek (which ticklin~ would 

giv e physical pleasure to her ), and thus the group feels that the snake im-

parts the wisdom of the answers which the priestess gives . Since the pries~ss 

sneaks the language of the 3roup and the snake does not , the sneke must hav 

a mediator . The whole thine; is a very interesting exampl f the ohenomeno 

of nossession , where the le a ~er in the crowd excitement seems to eE1body the 

wishes of the group . and is ssesserl by them . 

The wove information woulcL certainly argue for an Africa.n origin of , at 

least , the serpent aspect of Voodooism if not all of Vooa.ooism . It is all a 

matter of record that ner:.:roes along the .slave coast in Africa , vvorshippe6. a 

,_armless snake , that from these , slaves vrere taken to the West Indies , and 

there found a harmless snake rmd becan to TTorship it . Voodooism must reach 

back to the African home of the Vooclooists , even thoue}l it might ~ ve been 
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ca.11--=- ism, and practiced. just as it was in the West Indies . scendants 

the slaves taken to th est Indies were broun:ht into Lo1.:osiana. Thes 

slaves still retained a reverence for the snake , but the snake plays e small 

rt ;:1,he e;roup ceremony of Souther n Voodooism , be c ause the ne~ro did. not find 

the s~rne kind of snake in J...ouisiFna that he found in the West Indies . The snak 

is recognized as powerful "'-Jy Southern Voodooists in a ma6ical way . The unn~e 

~-ctor born in Natchez. r.assissippl , who practised VoodooiSr!l in Philac1elphi 

sa id that the snake is the sacrifice f~r evil . 

The tribes of ntral Australia have in a ~ystical serpent of a very 

large size , their nearest approach to deity . Uany maBical qual ities are at -

tributed to t h is snake . The ser·oent vras amon~ the 5ods of the land of EKvot . 

Perhaps it was from the Ee;yptians that the Hebrews came t o vconnect the serrent 

with religion . The Hebrews found the nernent vmrshipped among the peoi,le whom 

t h ey subdued . Cadmus , the Phoenicic1n , who inventecl letter bece,me serocnt . 

The trail of the serpent .y be traced throu p~h the Greek religion . 

"[iss Ha1---rison in Theai s says of the seroent .. "This 

lustrated fr the desi~n •.• ~r-- lack - fi~ured hydria in 

int ••.• is well il -

rlin . In a small 

ric shrine stands an ox ; in front of hi blazin~ altar . To tho left is 

Athena seatec1- , her sacred. snake by her side •..•• The snake among t~ Greeks 

wa s full f mana , was intensely sacred , not because as food he sup ~)Orted li 

~ut because he is himself life daimon , a. S!'.)irit of e;eneration , even of i·· -

mortality . But - and this is all inportant - it is immortality of quite a ne -

culiar kind . The iDdividual members of the Group of the Cecropidae die, man 

, 

fter mn.n. ~eneration after Renera t fuon; Cecrops, who never lived at all. lives 

forever as a snake ." Miss Harrison says a5ain , "In the days of olci month - y 

the ~oddess herself was the snake . When she took human form the snake became 

h er ' attribute '; it was the ' symbol of wisdom '." The Greek ~ranted infinite 

knowledr:e to the sn ;\ke as a member of the Voodoo cu2. t 6.o es , but the snake 

takes on a different development in Voodooism than in t he Gr.eek ·reli5ion . 

Dr . Ira I.1. Price in his book , "The Monuments and the Old Testament '' 

ives this interestinc piece 0f information, nThere vras a remarl<able seal 
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cylinder of very prir!li tive da to found in Bc;;lJylonia . This cylin~er c~ .. rrios: 

n its surface a peculiar c;roup of fit:;ures . In tho center of this [;z·oup stands 

o, tree, from which there hanc;s frui t e On one side of this tree sits man , 

nd ~n the other , a woman . Behind the ~oman , with its head near hers , is th 

crooked, crawlin f~ forr fa serrent . Mot one word is recorded on the seal . n 

This picture appears to represent traditi6n amon~ tho Babylonians , which was 

._;eneral .amon~ the anc:eents that the snake was connected with oJZi;ihal pair of 

hum.an beings . 7fe 5et the name tradition in the Genesis story . In the Dahome 

Gul t amone; the Apatche Indians we noted. that the sernent was connected with 

the oric;inal p:=dr of hum2-.ns . Amonc the Greeks the serpent reurosnn t ec3. the 

life dain,:m . 

The seroent in Genesis is reuresentect as being subtle anci all - wise . The 

condemnation st oD'y n1ay be connected with an a tte r2pt to kill serpent ?1orshi_µ . 

Moses fastened a ser~ent of ~r2ss on R pole, which had the mnGical power of 

curinc; Rll who looked. upon it . This r.1ae;ical power was transferred in C'hristi -

P,ni ty to the cleath of Jesus . n rfoses lifted_ the serpent up in tho v:ilderness, 

so shall tho n of Man rJe lifted up and. all vvho believe on hir:.11
'. etc . 

Accordine to Dr . Meek in his thesis on the oriein of the ~evites, the 

Levites were 111ec1igine who vrors~--iioped snakes before they qao:e to doninat c 

as priests in the Yahweh cult. In the Genesis story, which is lEte , we have 

_ e rhaps a propel[5.andR story Rt:;Hinst the snake worship, which would ino_ic(_1,te. 

that serpent worship continued f0r some time amonB the masses of the Hebrew 

~::>eopl:e . 

In Christianity the ser9ent has be·en ~- symb0l ror the a.evil ; Re ve l a ticn 

12 :9 , 13- 17 has always been the uroo~ text for such identification. In the 

Uodern "Holy oller" sect, as it is called, we have the same crowd phenomenon 

that occurs in the Voocio ,-roup ceremony . I have witnessed their meetinc:s . 

This Christian sect carries the evan~elical revival to the nth power . It is 

interes.tlnc to read the followinr; news , item in the New Orleans Tiu es - Picayune 

f Aur;ust 20 , 1'.)22 ir .. connection with this modern Christian sect whoso be -

havior is like th--:_t, rQ1md in Vood.ooism o The article rea.ds , "Fort Payne, Ala ., 
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,.~ __ ug ., 2O .-J ames Wylie Reece, a ' Holy Roller ', and far1~1er·, resid.in 0 on Sancl 

M?untain, near Chavies, was bitten ~ya larce rattlesnake Friday afternoon , 

frbm\_which he died with in thirty minut0s ..... It is said. th~t Reece· had been 

a noted ' Holy Roller ' in that section of the country .. a.ncl on various occasiono 

112,..0_ Essisted in cond.ucti~1e; religious seances in which poisonous reptiles such 

as rattlesnakes and copperheac3-s were handled and. exhibited by members of the 

church . It was remembered hero that Reece was indictec .. by the c;r2.nd jury in 

this county a year ago on a mui"'cier charrr.e . It was alleged that he permitted. 

a ve11om0us snake to bite and lnill one of his chilc-:.ren . Vlhen the case ca.D.e UD 

for trial in the circuit court, the judGe set the nan free, taking the view 

thH t every man or l)erson in this country should be perr1i tted to serve God 

c::.ccordinG to the dictates of his own conscience and thEt it was ·wholly throuE;h 

ir;norance that the c1efendant attecrptedr to practise such relittious activi tios . tt 

The Na~a or hooded serpent is held sacred in India . There are carved re-

p:besentat1Qns of these serpents over IndiR to which offerin5s e1,re made of 

food which human boine;s like to eat and. not snHke food . This serpent wn.s a 

totem of the people who claimed descent from the Sun, accor~ine to C. F. Old -

ham. 

The above citations frol!l dther relie;ions arcue for the fact that snake 

worsh ip is a.n old. phenomenon in the human race . This would_ help to sub -

stantiate the contention that the serpent vtorship of Voodooism is of African 

origin, as the slaves taken t0 the West Indies coulei.. not have been without 

such worship , and. :1r-"',..-c bec;un it after contact with a more civilized race . · 

It is interestiU5 to note l]ow the 3ortJent is connected with woman e Ac-

cording to the accounts of the Voodoo cult in Hayti, the priestess has com-

mun ication with the sacred snake 2-.nd. received k110vrlec5-e:;e fron it, ~,no_ not the 

pries t or :Japa - loi as he is called in the French . In the Garden of Ed.on story 

:8ve holds communication with tho sn2J:e, and receives knowledge it . On 

the .dabylonia.n cylinder the snake lies near to the woman . In ~mcient Greece 

the eoddess had the shake as a • synbol of wisdom 11
• In the A~x>calypse of John 

the serpent is connected with the ear-true ano. encounters first wom2un. This is 
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:)crhaps due to the fact , as Miss Harrison. says , about the Greeks that they 

felt that the ser:Jont was full t na, he was the spirit f life and was 

therefore connected with the ddess or woman who wr:s the p:iver of life . That 

they e;ave this place to the sernent insteRr'. to sone other form of aniE12-l is 

due to c1an t s fe~r of the seroent . I think. that it is very cenern,l arnonc all 

n1en even today that we tenc1 to jur.1p back, shiver, or run from the uresence 

of tho snake . Dr . Frost~ a psycholoGist , sugcested that our fear of the snake 

es back to the d.ays of our ancestors v:ho had to s tru,.s[;le a5ains t them in 

the ace of the 

reotile rnay hav 

ytile . The fear engendered• ~ · that time acainst the sn~ke or 

assed on down and been inherited by man . Another nlausible 

explanation for the fear of the snake is that man the world over has and doc 

vet fear the unknown , The snake having no feet the direction of his ootiori 

cannot be easily determined . vr11a t, the snQke will do next in his movement , ci~ 

when he . . t k h. is . is goin~ o ma_e is appearance ,~ un£nown . His whole appeo,rance 

and movements r);i ve one an uncanny feeline; in his presence , because of our 

fear of vfoat w·e clo not know mir,:ht happen . Thc.t which the _rmcient fa.:;,red, thouc;l t 

weird, or drew back fron, he endowed with wer and. wisd Jrcater than him -

self . " The fear of Goel is the be rdnnine; of wisc1on 1t and also fem~ is 0110 of 

the bases for belieYinp: in that God, 2-nd Ci vi:c1~ t0 Hia the povrnr 2,11(. wisdom 

which was so R.t:br ibutoci . out of the fear for the snake, which man eLther 

inheri tea. 01'") acquireC:, he raised him t n omniu::tent d.eity . The fear of the 

snake is not alfi his poison, because we have the same uncanny fcelinr~ in the 

)resence of the kint: snalrn, which is non - poisnous, as vie have in t:1.0 nresence 

of th isonous rattle snake . It is natural then that the African should 

have tP..ken uo tho non - ootsonous snake founc. on the west coast of Afric&.; . anc~ . 

Jaa.e him his God to worship, anc1 still as natural that when he found 2; snake 

in the West Indies. s i1~ila.r to lle snake ho worshinped at home~ he shou.16. 

have sti11 cJ.unc to his God, anc.l~~Jerhaps, his experience led. hil!l to thin 1 

that this c1 his was also or.minres.ent since he had found. him everywhere 

he had. boen . 

·~11a t idea the s have of God,. the Supreme BoinG, 1,vho made ancl rules 
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the world, we have no evidence~ Their uorshiu does not conter around an 

~onovolent ½ein5 , but Pr0und ~n evil one. The snake is their mRterial roore -

sen ta tion of the evil one ~ B.:ncl they '.f,') 1 ... ship 2.n ovil sp lri t, rather th2 ,n " 

"Jonevolent one. S0motir20s the Dr"ios t.. 0snec ia lly tf they h.2. ve c;rcn. t c!Leltr of 

l1i1•1, a-opears t,J them :,,,s the representation of tho il one . All the pri~itive 

-celir;i:rns are 1xised upon ~')elief in evil .:1oiri ts v1h ich crm 1)e invokecL or ')r'r" -

ryi tiated. by 0 ifted huuan 1x::int_;s , r-iJ:1.ct tho rcas0n for this is st2,teci by Robert 

T. Hill, when he writes , nThe conce ·i::>tion of a benevolent Supreme Bein e; is not 

essential or necessarily .-, !', ..... .,, - , • 11 con~io.erea.; or. li consiueren .... 1.e is a ___ ,_ ancL 

needs no human nro:pi tia ti-Jn . but the ev'll S1)irits a re those which 1~ust ½e ... , 

·ua rcled A.f{Rinst or cajoled_ ." Vthc1,tevor n.rouses the iI!l.pulse of fear ir.. the 

pri0iti ve man ho mgz.es the i:ncm,...n2.tion of the evil spirits or spir-it .. If ho 

has the snake to f?ar, he if.en ti fies him vii th tho evil ,::m.e, even as the Vfri ter 

f the Christian Apocalypse does , or he rn.ay iclentify the c.!~vil with some 
0 )ein5 ho foo..rs., as the V'J '.Jd.oo pr.mes t, or vii th a ceremony he fears oven th0uL 

he w~~y participr:i te in it, as hunan sacrifice . 

That v:hich 112.s caused ooro talk A.bout Vooclo,'1ism than anythin[;; else i,s tho 

charc;e thnt it contains the rites of hu11.'1Hn sacrifice,, ana_ cp,nnibHlism. Human 

sacrifice. accorc1-inc; to reportc ,)f it in VooQooism, c0nsists J f the lcillin 0 

of child.ren as an offering to propitiate the evil one . Accord.inc; to tho re -

ports , the children are civen so1.1e kind of d.rue;, which rn.Rzes thea appear· 

dead , and the family buries the childl then the priest es to the 5rave and 

v.ith [;.nother 6.rus brinc;s it , ½acl{ t i::> lifG, or arouses the -child f;r:,m its, un -

consciousness. At the next e;roup 2;;--.therine; of Vooc.0oists, the child is sacri -

ficed as A- kind of benec"1.iction· to the ceremc,ny . Cnnnibtrtlisa consists in eatinr"" 

the flesh of the sacrificed child . 

There is a brief description hy M. c1e la PD.re, a French observer,. of 2 

child. sacrificed at one of the "moon feasts" of the V0.0cboists . He dee c ribes 

it thus, ac cordin3 to an account in tho Now York A.i--n.eri_can, 11 I w2.s hid.den be -

hind the thi ~k brush just at the edge of the sacred cle aring . The altar was 

CT. 3rea t stone ancl <. t its base I saw a wooden b')X . A pot was boili n 0 not far 

I I 

II 

Ill 



way. On one side of the clearin,!3 vrnre the drurill!lers and. asaistant oriests. 

The paoa-loi, or high priest, entered, carrYinf\ a black baby. He ulacccl it 

the stone altar • . Then to the throbbinG of th 

~-~-nic c1.ance, . flourishing his sharp machete arounr1 his head. The drunrnnc; ~rew 

loud.er. The light of the risine moon brol-:e thro·ue;h the jungle tangle and fell 

uoan the altar. Instantly the 9apa-loi darted upon the baby. The lid of th 

x at the altar's base flew onen and out of it rose the head of ~. sne,k ..... 

· ·From the wo rshin1)era burst a frenzy chorus. The paoa-loi lifted the baby 1)y 

the feet and sacrificed it. Soon after it was eaten." Accordin~ t 

Austin thi~ sacrific after th 

writ 

hav 

"In the cannibc1.listic sect of 

•lieve i ither very saall 

ce an fter th 

v1hich eciuc 

rt of th 

crific 

ravec1 el 

f animal,J . 

vmulli 

nt of 

the uopulati0n, or is mere memory and ·tradit ion, the sacrifice of the roo~~cr 

" the n:oa t is followed by the slayinv, of the' r:oa. t ,-.:i thout horns•. This i. 

u-ohemism for the hunan victir.:i, ju~t as in the South Sea Ielanaa wear 

told that the natives referred to •1011~ ni~• in speakin~ of th 

listic diet." Junge Austin's time of the hl.Ujan sacrifice, with its name, cor-

ith the followin~ rcoort given of a human sacrifice followed 

cannibaliara in Voodooisnt in the We~t Indie~. "A French priest" (said th 

Archb ishop of Port~au-Prince ), , "who had charse of the dietrict of Arcaha.y..,, 

had the curiosity ti:> witness the Voodoo cere?:10nies, and he oer ,~uad _.. 

f his narishioners to take him to . the forest, where a rneetinE of the sect 

VfaS to be held. They were very unwillin~, sayin3, that if discovered. he anct 

they would be killed ; but he prornis .eo. faithfulJ.y that, whatever happene{, h 

Y1oulcl not sneak a word . They blacked his hand3 and face, and, digf'~UiBinf{ hi 

ag a peasant took him with them. In Salnay's ti~e the Voodoo priests were s 

,ru9ted that iew precautions were taken a5ainst surprise. ana. t· 

villa~ers flocked to the ceremony.With these the Catholic priest 

ixed, and saw all that went on. A white cock anci a white coP.t v;ere killed, 
.. -~ those n1.,esent were marked with tho Wlood. Presently an athletic youn 

ner~ro came and. knelt before the priesteBa and said, 10, Maman, I hav 



.fav0r to ask .' 

43. 

'vn1at is it, my son? ' 'Give us to complete the sacrifice, 

the goat without horns.' She cave a si~n of assent, the crowd in the shen 

separated., ana_ there ~as a child sitting wi ,th its feet bound. In an instant 

a rope already passed throu~h ab.lock wa.s tiehtened., the child's feet flew 

uo toward the roof, ancl the priest approached it with a knife. The loud 

ehriek by the victia aroused the Frenchman to the truth of what was re~lly 

going on. He shouted, 'oh, spare the child," and would have darted forw~d, 

but he was seized by hi5 frionds around him and literally carried from the 

spot . There was a short pursuit, but the priest ~o·t safely ~r back to tovn'l. 

He tried to rouse the police to the spot , but they would c1o nothing. In th 

mornin~ they accompanied hi~ to the scene of the eacrifice. They found the 

remains of the feast, and near/bthe iled skull of the child." Judge Austin 

further relates the interestin(i inforrnation on how the victlrn to be sacr·i-

ficed was obtained, with the reason why such a method had to -·1 be employed. 

He wri tee, "We have a.ccou...Y1t8 of the practice of poisoning victims to furnish 

human flesh for Voodo re;ies even in slave holciine; times. And this leads to 

the widely known skill of the priests in the concoct/ion of strHnge drauB;hte 

fro111 the native herbs of Haiti. Aside from poisons that kill at once., they 

are reputed to distill tions that kill by a long, slww process, the time 

be ing regulated by the strength of the a_ose to meet the exie;encies of the 

case . Most uncanny, h•wever, i1' the poison which Ydll cause the victim to 

pases into an unconscious condition, so profound that it may be easily mis -

taken for death. This last-raentioned-trance-producin 6 potion might 8eem to 

he a creation of the imagination, if it were not for the fact that m.any ob-

servers of Hai ti from early colonial time~ rlovm to our own e;eneration h~.ve 

vouched for the evidence of it$ use. Such a poison was necessary to the 

c2.nnibalistic Vood devotees of alavery d.ays, becHuse slaves, as valuable 

chattels , were carefully ehtL~erated and search would be instituted by the 

~a sters if a ne~ro disappeared. Therefore the chosen victim, u~ually a child, 

was dosed vdth the poison that broUE~ ht on condition siau.latin~ death. The 

maBter, satisfied that he had lost one of his hum~n animals by natural causes, 



• 

rdcred t .. 

incc the V,,oa. 

raial. Afterward.s, the victim was resusci ta tecl for th criflc.., , 

ri-'- required livin~, consciou ff 11 thi.., , ull"'!'-

sit iq, SUP.ls up the accounts of wi dely arateo. , f th 

conf ion, f the criminals themselves." Inc ration of the 

y 

sl d by th riest 

ffair at Port - au ~Princv , ¥v 
" 

.. s r 

wor.1an c1iec1. was buried on th 

ind.ividuals th -sexes weP-t to th 

~d o~ened it. What tney ctually ciid is 

that th who was su scd to have been dea~ 

sho ut for heln . Th uar-d near the c terv , c 

Don Mariano Alfar , 
ric II , rted in th 

llowin Y• At niF~ht 

tery , took un the coffin 

ut what lo nositive is 

as 11earct to shriek anti 

nd Louisi -

an lac .... ...,, and saw th n sitting up in the coffin. Variou 

rs wer tandi·- round her , chanting loud.ty wor they did not under -

o tand . The rma rd, friah tern~c .. , ran n as the Louisianians h-~ 

verc their first terror they ran back t the w01:1an. Already it "•"'~ 

t late. They found her - rori t he n trD.~ f ,..uc.l her heart 

and 1un torn from h som. They escaped but subsequentlv s- .. risoner 

wer • .n few da~s they wcr t libcraty. It is related th~t the lun 

and heart had been cooked and eaten in one of~ co1.mtry houses t Bi t 

is is the first reoort of anybody other t, child being sacrificed at 

~roup ca-r,nering of Vooa.ooio- 1!.1• 

11 the above reoorts of hu1~an sacrific no. canni baliso Hr . YT. \, . 

Newel l d.eni€~, an~ arP.ues that the above reported rites are a product oft 

ir.-iardna t.i.on o I.Ir. Newell wrote in 1888 nncl 1889, am1 he attempts to exanin 

critically all reports up to that tine of hu:r.ian sacrifice in Voodooi8J.:.u 

uotes some nconle. who have been resic.ents in the \Vest Inclies, who tcstif 

they have never seen any humnn sacrifice 01" cannibalism in those islanc1s, 

ft 

He ~eneral ly states sooe char~e about sacrifice , then ouotes some one ' s 

rep ly to the charce . In this nanner of aricuine; he mc1,kes a stronc; point of 

the following, "Accorc:.in5 to a corresponclent of the ' Allc;.emeine Zeitu.nR' of 



45. 
Munich , wri tinr;. un~er da t .f Port-au-Prince, July 12, 1888 , the recent fall 

f President was ovlinr~ to the li tic~Jl influonc f the Vaucloux 

riests. Two nettrocs had consulted a priest as to the manner in which they 

i£~:ht become rich. The latter advised them to kill and eat their ~1other . 

Th is the pair proceeded to r'..o, stranelec:1 the old wo:nan, mad.e a feast, and. , 

vd th the addition of horrors not necessary to o.etail. d.evoured her o The 

crininals b·einr; d enounced ""1y oi1e of tho invited cucsts, the President caus 

the priests and the two crininals te be shot , the other cannibals Goins free. 

Hence the h0stility to Salonon. The correspondent adds : 'T hin incic3-ent is 

unfortunately not isolated in our beautiful w~try . Such case ccur every 

month , and. y0u can imae,:ine ·what a state of thiri.E.s ex ists.' Dr. w. J oest of 

Berl in, beinG interested in researches of this sort , made inquiry of an ac-

quaintan ce in Hayt i, who for i.1?.ny years has occupied 'a hi:~h German offi cia 

.,_ si tion., and has become thoroughly acquaintecl vYi th the country and. the 

peopl~ .• Dr. J ocst communicates the answer to the 'I nternatianales Archiv 

f uzi· Ethnolo:~ie'· (v ol.1. No.6.,,p . 233 )., of which he is a collaborateuro His 

correspornient replios that the vrhale relation is 

vrn should say , made out of whole cloth . The fall of f\alomon had n:,thin r: to 

cl () with the Vauc1oux; the last Vaucloux rn-•ocess vrn.s the v;ell known trial of 

,63., •• As the ~ entlenan in question is a Germ.an , perhaps , moro rec;arc1 will 

be paid t~ this d enial than is usually vouchsafef. to such contradictions, the 

conmon reply 1JeinG that the Hayt i 

the allerwd sect " • 

fficials are themselves in leaEue with 

Mr . Neweil takes statenents nacLe by thone who rep@rt hur-mn sacrifice in 

dooism ., and trie s to shovi where they contrad.ict. The few he hu.n cited 2ure 

insi c nificant, nnt':. such woulc. cliscred.it any divine oricin only that might 

be attributed to the statements . but it is hun for eye - witnesses to con-

t1,,adict ono fmother in inni tmifica.nt details, especially whel'"'e it is n 

tter of inion. 

l.:r. Newell makes his stron r~est a.rcurwnt in his co:oparlson renorts 

1.ooism with those on nyths in re card to Jews of En(:;land and the Wal -



ns on the cont i nent . In Enc;l anc. the Jews uere once accuacd of killi 

ristian babies , anc1. in courts, confessions were dravm from people by tor -

ture that they had seen Jews sacrificinB Christian babies . It is a matter 

~is to rv n0 v, thA. t those stories ~rew out of popular imagination. anc1 IL.-. 

11 would draw tho conclusion by uapallclism that the reoorts about 

ism co@e from a similar s ource anc1 are not veracious . · Mr. Newell further 

i nts out , " In a case of alleged. cannibal cr;sm, the author (Sir So enser at. 

John ) rc r.:iarks that one of the prisoners died under the oressure of the cor 

ti~htcned round his forehead . Under these c i rcu1:1s tanc cs i t is plain that the 

hunan remains "roducec1 in court orovc nothinr~ , any more than the mutilat ""' 

corpse of Little HuGh of Lincoln , in the thirteenth ccntur·y , proved all th 

Jews in En!Xlaml f;uil tv of his nurder . " 

hav lready c tent i on that the w0r~ 1 t , 

well as its connotation of rcerv hns 1:1ur~,enn or ir:.in . have noon 

that ho traces th ri rdn to th~ ldensiant.J , hristian sect n 

in the twelfth century . Many charnes 01 rcery vfere a;•:ainst 

this sect,. which H1.,. Ncwe11 finds DRrR-llel to those Emflo about. 

In . rer~ard. to that account ~ivcn by De La Parie of his scein~ a child sacri -

iced in a Yoodoo r~a thorinr~ ., • 4' 

!.lr • Newell f i nds this n~i2 of the TTaldensian 

termed. Yaudo i 3cs ," Alas ! there is not a Great shame that tho 

r sucklin~ shoulrl be roasted. on a spit, anc7. then all ( the Vaud.oisses ) Yiith 

..... c haste to eat it ." J;Ir . Newell fincts this quot.ati0n in e 

,)Y I.1artin Lo Franc writ ten A. D. 1440 , v.rhich is . cited 1)y M. Felix Bourquol • t 

in P.,n article enti tlerl , "Les Vaucloi s du QuinzioP1c Si rtclo ." 1iartin Le ~·rG.nc 

is "Jro vo st of the ch:1.rch of Lausanne . In his uocn it is said that two inter -

cutors arc reorescnted aa discuss in~ the aerits ano. demerits of wonan . •~.L .I.'-' 

Yrhn is called " the Adversary ", cites the r;icked. pract:ices of the Vaudoiscs 

ict"t1rieres: that, is "makers ", or witches . . ,.. 
1•.1r • Newell nakes five other 

risons between accounts Given 0f V'.)od.ooism, anC:::. account,s Ci ven by L •• 

Felix Bourquclot in the nb-:>vc quoted n.rticle on the TTaldensians (Vauo.o i ses ). 

second. comparison quotes .Sir Suenccr St . John in rcr~arc1 t~ h i s cit i n 



47e 
caut: where a victim , t~ be sacrif:iced was disinterred. after burial, 2.:nd then 

.L 
(11.lO uGS fro::_ri Bourquelot a ronort concernin,~ the nrrost of c1..n 1..mnan0c. forei 

...,...,USOCi. ::)f "vau(1erie" , sv;orn before Jean Robusteau, nr -:>cureur of the C 

ijon, Au5ust 18, 1452. in which the oerson confesses that she disint 

__ {l,,ny babies, which had. been buried, in ord.or t0 carry then t0 the asscl:lbly of 

11 ovCt r0r-i.st an t. .. t. In ano thor c 11 V i r(ht nut nr . 

quotations Gicle by side . One is f Sir Spencer St . hn, r-• wrote 

. . H i .L i n m, • .... , - " .1- • b 1 . . tl t' . 1 ' l ' ism :in _ a v 1J ·J.n 1ucn L,.1.1e rtay l.,ians . c ievc in 10 my nica.... ir:-arou , 

they al have tho fullest f a ith in hi unter:x1.rt 

y the 

his fellow - country-

:1011. It is the J_ou.;.: u Wh') i -Loi to necur chil 

crific th es not furr1ish suitable subject, 

r~.c"'.. they a1') u t ni[~ht. to car ... ff the 

n . I hav ften v y01.m:~ Havtia rush int y countr,r-

lnuse, lau~hintLlY sayinG that they hacl seen a rou. - their lau~h, h 

ever , tin i·:ecl with rt of dr .. They have ten said. that the, human 

1r:'.'lowl f-';.bout the hou t niG].1.t nc""'.. that nothi · ,)Ut. t 1 1:cesence 
.L +-, 
I.J un in hav ccasionallv seen th ,_ j cct of their 

ne r~ro arounc1 tho hn.te, but the si~ht y dor:s ;:;;, 

on::nv~h t 

n ill - loolri 

induce hi t V Th ... c '-av .Cl 
.!. tunatelv '"'l t 

suoerstitious terror of Ther ubt that these Lou . n ~- ___ _ 

ff . ny child.1 n0t nly for the .. ri st,,.,, ,_ut for ca.nnil ls." 

Fr ul~Quclot Hr. Newell quotes in r th hristian Vaudoises."Tcll 

us whether they tl1c (Vaudoises) are various (Wehr-wq_l v~J o,r lui tons 

whether they GO on foot or sticlrn; ~1ethcr they fly in tho Rir li~ 

r they eat littlo chi]_ d.ren. " Ur . Newell also p0ints out a 

ccounta bv Sir Socncer St. Joh.'1 Rnd Bourquelot as to- r:cscriutions ~i vcn 

leaders of each sect in the matter of ornancnts on their bo<Iios. Then 

f th 

int 

t 

th 

,/V) cone ning the .,. ., t-• 

hristinn Vaudoiocs. 

ts in uninc herbs, tho 

udoise sect. After these c 

Peter _, nay 

uot ("It. nth 

urqu~- n the lilrc okill 

risons, Hr . Newell drav 



thi nclu nsid.cri that t 1 n.:n;;; udoises) .,..inst whon 

charJ~es r- hockin UP:ht an , sin:ml ur 1 . ..,, 

I think it afel C C t the accusationP- inst their nane -

th 

ists, t 

cannibal is .. 1 . 

rt 

i "'iscinl 

ux, ar ina f\ i 

hich L..!.-• 11 rcrers 

ill. an cric 

f I'.Ir . Ne 11 . I 

R.ry • II h Qccusations a~ainst 

r thos f human sacrific 

·ist- who wrote "Cub C rt 

rK, " 

th 

n 

II .. ico , 

v;h 

"s St. hn ' s vti: or th 

in the last ;~10 

lack Reoublic ' Htl - .=, 

horror at the tales of cannibalis count, 11,;, .I. 
IJ 

he thou~ht of such eels wi thi un Gll()t ,yf ')Ur country . Yet it i Y ca11 

conclus:ton, bol"nc out by the testimony of others, th2.. t the writer f this 

has c0mmi t tecl the co :~m1on P1istA.ke of r,,,ddine ta tho actual fact V 

rican 01:>i rites the ima r,:inc=try French 'Ni tch - J_ore kno-r.n as vaua.oux ) . " 
In the last word. rnr. Hill refers to the Christi~n sect, th 

To au 

t . 

rt his contention, Mr . Hi11 offers the folJ.owir:.: _. " In 

hn ' s char .cw Mr . as tt 

lived in Haiti as United States 

the Haitian consul - .... 

inister f nin i.T 
" rs, 

wrote , 

ml. ther 

., __ ut as much cannibalism there as there is in the city of Nev 

" ct f divinit3,, ·-n.ti V f st IndL te. ' Frol:l my 

sians . 

"'.l t 

is .iust 

can 

testify that the vrorshi ncl the snake dan practiced in Haiti 

,)U t canni bR.l i St!l, I sure. is not custom of the Haitians '. Mr . Prest 

vl fori 11 rs was dean of tn ='ipl tic coros in shingt , id : ' I 

w bor-n in Hai ti anc: spent about half of -nty life in that countr., , C, I 

never saw any nerson who had seen anythine there in the shape of cannib.-=tliS1:1. 

I have seen uersons who were known ser1Jent - v1orshippers, but no such thin 

exists as vooclooism '." The word. voodooism is here used. synony1:1ousl!t v;i t' 

:nib:tlism . Ur . Hill presents his final wit11oss. when he says, "Hr. 11hidden , 

the first ninister of the United States t~ Haiti, believeci that these renort s 

were based on nonular rur.aor, sonotincs oricinntina in Jriv~te malice. nn 

j, the oninion thnt , if tho truth were noccrtaine~, there vroulc1 be foun 



•• 
re canni 1xtlisr..1 in Haiti than in J ica." Mr. Hill closes his case b 

say in i~ that he is ind.cbtec1 t r. Newel st 0f his 

"'r. Newell calls for cviclcnce when ho states his real rtttitude towar 

ism in the words, "It will be unnerstood that t· s1renticis f the 

wr iter is based entirely on considerati-· 

exists in Hayti ia a question, not of ore 

f evidence •• ••• whether cannibali, 

f testim~ny . Up t 

the n t tine , the nature of that testimony is such as to d.iscrec'iit the 

a ccusation . That intelli~ent and trustw:,rthy persons thorou~hly fa:oiliar wit"' 

the island. have been unable to discover any trace of cannibal or Vooc1ooistic 

in it self a very strons eround. for believin~ that these have their 

sea t only in the imae;ination of a credulous people , who are affected by ideas 

..,.,es pe c tine vvi tchcraft, in v1hich remains of African belief s traneelY 1~in,...1 

with th cdiaeval European superstitions d.eri ved. from French iomir:ran ts . n 

All testimon! c1 evidenc vailable shall be nresented . out of th vidonc 

collected from writers and observers , there is one which hlr . Newell attcm9t 

to answer . The test y will be ~iven, then hiA nnnwer ~ then other evidence 

will be uresented . 

In the Hew York Anerican is the account irl 

wh0se sacrifice is first told bv Sir St . John, r:i ven a,n:ain bY Ju 

ustin., an elated by nearly every writer -· is ho believes in 

hur:.m.n sacrifice ancl cannibalisa i ism . Accordin P- tot w Yor 

erican, "Bcsid.es the human sacrifices which ar _ferod. to the Serpent God 

-· the t 1211 • feasts ', ~reater ffere~ n ~aste r, Christmas Ev c-nO. 

-i t.:W Year ' s Eve • Th - .,. iteur Ha.ytien , the official journal of th t 

in dcscribin~ one of these , relates that an educated Haytian name 

Pelle , asked his sister , Jeanne, priestess of Voodoo to help him . It was 

ttled between them that in the New Mear ritor a special Aacrif.ice shoulc 

ffered to the Ser9ent God to Gain hie his wish . The two had a sister , 

woman pa1"tly whi tr> , convent educR. ted , and a Christian . .Sh~ had a dauc;hter , 

laircin about twelve yeaps old . On the 27th of Deccnber tne ther wa 
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.._,mder t:1e alt f 

large narty 

hi:-:h priest. th 

he hnd ~ecn lyin 

s h(:ll:. rm 

-'-11e chll 

o.n 

nei. 

)I'C> ll~ht 

'}')UU e 

• 
'J.rin;:: her P.bsence Claircine haC .. 1x~en i:.:i.n.cen 

inG t(p1ple 0f the reli 0 ion. on Now Year t s Ev 

f the )riestess, Jert:-=1rie. The ~)a_:_:>8.-loi 

ircine fr -1 1 the ttmple., TTltoro f0 r four cl2~vs 

:r .. ~he 1:ra,s sncrificed. " A trial 

0 n.s C')TIVicted. the l:1UPC:.er ) f 

ustin ,·,1v t:1,:1 f1~; t:.~il s t".) t· tes ti:::J.·)ni 

in the case, vThich cause{1. c-:mvicti:,n. Ho s·tates the case t,hun .. "Tt. o:i:. ... e i 

case on the court rec..,rcls 0f Hai ti which Droves beyond ques ti0n , the huG~ 

acr..i.fice and the devouring .,f the victin ' s flesh as part 0f th 

t tend . .?wnt U.D~l'l winninr,: the f1,v'.):e ':>f the Vooc"i .. •)::J 3U.?.,~0 , ;Jlt. • The ce..s e wc.s trie 

J'..lcl, ~e Ir-1.l ler::iancl in tho Cr L:=:it.a[l,l Tribunal .yf P'Jrt - au - Prince .?.,nc-: resultcf., 

ter a two d,ws t ses,Jicn, in the C')l1"1li c tion 0 f fo'~tr ne11 and f -:mr W'.):-1en . " ln 

c0nniclerin this c:1.s'e l.:.r. Newell II s:,,ys .,. hat '-' SP.id • •. . of tl eel brc, tee .. 

ae of Jeanne Pell who wan executed. t ther with ei~ht ace !:'.>t 

Port-au - Prince, Fe~ruary 13, 1864, f0r ryarta~in~ of the flesh of he~ nurder 

niece, Claircinc, butchered in d.er t rror._ audoux rite? It y be 

, th2,t th arallel with :oodincv21 concentions •.• . • hJ ,lc1s in thi3 

respect also. Th 1ri~oners were convicted of sorcery as well as mur~er, and 

~heir confessions extracted ~Y torture. Sir encer ~t . John, who was 9resent 

,.., t the trial, -{1ri t ' I can novor for l ~et the I:12,nnor- in which t~10 :vounr:est 

female ori,s:me .r turnec"i to the public nrosecutor nnc: said: "Yes. I did confeno 

v;hat you ass-ert, but reTiember how cruelly I v;as ~ten 0efore I sai -

And it was well known that all the nrisoners had at first refusen. t, 

th:inkinP-. that the Vaudoux wou1c: protect then, and it required the frequent 

lication of the club to clr i ve this belief 0ut of theil~ head.s .' That :)ri -

soners are tortu .. r ·od to Jin.kc then con:fess is knmvn to be a cor.:ir..1O:n practice m 
T"n t • Tl H n<-,:';/ i . ·· r . Newell hn.s shown that pca:)lo v:cre to :oturcd into confessinr•: thin,~~s 

c.etrimental to the Christian Vauo..oises, which were not true« and hence h 

conclusion that the witnesses in the Clair-cine cn.se were made -'-u 

confess lies , because of feap of torture . Sir Suenccr St . John interorets tho 
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tortur- D ro111ovi• _ the wi tnessv. inds nny id.cas about the OhR,rms of 

i rotec ti1 th s they on vorcc1 t0 shiclci Voodoois~, in that 

torture they saw the charms 

told the truth about ism. J,Jr . 

court wanted in ord.er t 8C th 

their " Sl{ins" • ·o interpretati 

the otne1~ . 

ith 

11 has 

·ard to the 

·10ther cri tich> t -t:>.rt 
J. .L 

tect thc:a, so thcv camo out and 

1 thinks they testified . whnt the 

f the club , thus lving to sa.v 

tho testi~~nv seems as r 

in '\'7hich Cl::i.irc ine w?..s sacpificcd , Lr . 

when h ·ri t s ti , mpl f the Vaudoux 

re affir•f.led t xist ovcryvd10re i n Haytl. , but the accounts r~i vcn of th 

not insnire confidcnc inasmuch ~s tncy t -~1y local chapels 

rat0ries •)f the Catholic elhurch , which are popul2.rly inac;inec1 to be use_c, 

eetin~ - olaces by the fabulous sect ." The latter criticism m2y be velid , 

.,out m~st e.ccounts of Voodooisri tell that the sect hole.a its 5ather·inr:s oi ther 

ocret place in the mountRins -:>f the \:est Indies,. ;:,1..., in s.....,.,,v ...,_,_cl....,'"'"' 

r secl u ded sn~t . 

f Inquiry r:1t nn inveoti~fition. and r rt of it v;as 

u0lishod. in the New Yor 1 1erican . The article i~ th rican brinr,s forth 

this testi ubstantiste its clFtiL'l of hunan sacpifice o,nrl cannibalis __ 

n the West Inrlies,"Thc ABerican auth0ritics arrested a High Priest of 

isn named Cadous BelleGardc, a full-blooded nef~ro . Accorc.inr~ to the rec0rus 

f the investic;a tine coi:imis sion there r;as not the lc a.s t doubt that Bell _ 

y;as a cannibal ?..ncl that he had officiated at scores of humRn sacrifices . 

,.s fu1...,ther testified that he wns the author .ca 
.i 

!1.tin f white .. )eoplc. Ha vine failed t 

coc: f rules for the 

Rdoquat videnc 

It 

inst hi n the br0ad che.r cannibal is s -reat Tias the fear of hi~ 

r.1onr~ th 

•hich they 

tivos, th 

C\'l th<Y1; 

he ' cacrificec1 thr 

r 

f th itn 

the details . Th 
e in s t a • 

r.iericans confined thcnsclves to a sine G.CCUSP~ tioL 

.. _,_ e t l...,OVC. Thi ·as t::.1.a t on cortai1 

·1r:. had tal-:: en rt in the tin 

,1 of thorn natives , of cours cont,ri bute~ 

0 ( tvoi'c c cre!!lon:t , t sacrifices i"' 
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tor lightinc a fire and e •)inG throuc;h certain ,·i2lac ical I rfornanc :, · 

lle r~aro.e '.)rour:J1t out the chi1dren - tw ys and one ~irl. seven o~ ei~ht 

years old. - and, taking them by the feet, one Rfter 0nother. cut their 

thna ts. Tho cannibal ri to s fol lovr eel . The c ereoony wotmd up in the usual 

anner , with dancin 0 and a drunken or5y . An ite f evidence a6ainst llc -

·arde this trial was a ' soa .-, r ~ f 
C. full f children ' s ~10s rhich Lieutena:nt 

~ukela and a couple f marines had du~ u fr the ' devil ' ~ cemetery ' bcn th 

the sacred Vood tree near the shed aforementioned . In the cours f his 

trial« when 0ermi t ted. to Si)ec: i.1 his ovm d.c fonce , llecarde leclarod th~t , 

if conc1omnec: to flea.th, he would come back i:1 the for1:1 .. )f a cr0codile r in 

the nhapc of swarm of m0squi toes, and c:.evour his judces ! '' One may [1.rcuo that 

the Naval Inquiry B')ard is pr•ejud.iccd P,Caini1t the nr:..tivos, c.nd. woµld show 

them in a bad li, .. )1t in orclor to keep their military rule over the 1, and that 

.. connervative uaner li~e the Nev; ~-)r :tcrican fa.v:,rs rrhi te nili tary rule 

vcr the n~tives, ½ecausc such licy 9rotects Wall Street, or any arst 

inter-ests in tho islanc1s . Such an nr Eunent th3u r~h could he .. rclly invalid.nt 

-1-,os ti:Y)ny te:rnn in c0urt., which is c tter of roc ,)rd . 

It iG vrnll that we should. c0ns -iclor th o testi ,-·,::Jny :>f a nnn like Janes 

~- ~r0ude. wha was nt the of his writinG f ~xeter C~llc~e, 

xfor.:, I- n2..vs in the reface of his ., k -1-•.1.1 .. " T _ en0lu_ec . , ne nclish in the West 

Indies ", " I visited the West India Isl8nfi.s in or·c1er tc, increas 2,cquain -

t r~nce vii th the C':>nd i tion of the British Colonies . I have rel a tecl vrha t I sav; 

e.nd what I henrd. with the ceneral im_!)ressions which I was leo .. to for- " 
This man had no prejudice ncain0t the rie.c;ro nnd he we.s e!!lancina,ted fron th 

· i cal ort.h t)c1oxy . He was f[l,r.1iliar v;i th Hir:her Cri ticisrn e.nc":. all the 11ir -

tori cal sciences Emel 8-CCe•_)ted their c0nclmsions . He coes n'J t ohou hiH axe L. 

h e has ono to r~rind .• Ho went t'1 tho i elands with r..n o:,cn i'1ind.. 0'..lt v/1 t:1. 2-

cy t :) d c n3r human sac1'lificc stories . Per•h r .ps it ,N0u1c~ be ;)otter to lot 

h im oneak for hinself . o fe:,.,:rin 1; to the ro ·1..,rts ir S">encor St. ,. h 

0 n in the YY) Di tion of · tish rcsic"..cnt nhoulc ha.vo ventured 

~1 s ta tJa-ien t Y,hi ch., if untrue uld be ruinous to hi E1Aelf, appoRrcd. in n 
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hiGh decree improbable . Yet one had to set one incredi?=>ility aoiinst another . 

Notwithstanding the character of the evidence, when I vrent out to the West 

Indies I was still un b elievinJ> I could not brine myself to credit that in 

an island. nominally Catholic, where the · French lanGuHe;e was spoken , and there 

were cathedrals a.nci_ churches ancl .oriests anc1 missionaries , so horrid a reviv2.1 

f devil - v-rorship could have been really possible . 11 the innui r -ies vrhich I 

had been able to make, froa Anericun anc'i other officers who hr ,,cl been in Hayti , 

confirmed Sir S ~ S,t o J()llll I s stc:t·y . I ·11aci harclly found a -oerson v7ho vms in 

doubt fit I vms erplexea. and. unce1"'tain nhen the Chief J'ui::1.ticen ...... 

f B2..rbados .. - R negr f pure li1 , d who has risen to e121inence by his ov 

talen t and character) ••• t'- penecl tho subject nnc1 as 1:ed ne v;hat I thouFht. [).,Q 

I been convinced I shoul~ have turned the conversation, 1xtt I wan not con-

.,. ... inccd and I vtas not afraid to say so . I rem.indoc~ hiu of the U11iversgl con -

viction throw:;h Europe that the Jews y;ere 11:7,bi tually c;uil ty of BP.crificinG 

children also o There had been detailed instances . Alle3et. offe:n(Iers hae. tJeen 

"':Jrou:ht before the courts of j us tice 2.t 2iny tine ·foP tl1e last six hunclror 

yearso 17i tnesses had been found to mrnar to facts vrhich had been accep'bed PS 

c•)nclusive . Wretched creatures in Henry III ' s tir!le had been d.raccea~qby the 
• 

c1o zens at horses ' tails throush the streets of London., brokeu o_n the wheel , 

r t0rn to ::_Jieces by infuriated. r1obs. Even vrithin the last two years, the 

sane accusation haC: been brout:.;ht forwarc1 i~ Russia and. Geri:.12.ny, rmcl had been 

esta,blis,hed apparently by adequa to proof . S.,J far as p::>~Jular conviction of the 

uilt of the Jews was ovic:ence a5Rinst then , nothint1 coulc'. bo stront5er ; an.cl 

no charE;e could_ be vri thout founcl_a. tion on ordinary principles of evidence 

vrhich revived. so 0 ften nncl in so :::iany ~laces . And. yet nany persohs, I said , 

and mvself arnonc them~ believed that althou5h the accusers were perfectly 
\ 

s.incere , the GUil t of the Jevrs vras frol'!l. end t, end. an hallucine,tion of 

ho.. tred . I he.cl lool-:::ecl . into tho pc1,rticulars of sone ') f tho trials . They vrnr-e 

1 ike the trials for' v.r i tchcr21 ft . The bel iei had crea tef_ tho :fact~ ct.nc1 accusation 

its elf wan eYidence . I vras prEmared t find these stories of child 

in H::yti l.epe bred similarly of anti - necro prejuclice . Hac1 the Chief cTustice 
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C3Uf-:th f:"l.t, 

•e,1 :n \7 i th anv uld hRYe sus 1)c• self. 

=-iffiuenc ,_ ..... tinuec1 hesitnti i fforinc rn_ J.._ini en::._ 

f ir~ne .d "~!.f; iL. - J • 
.!. u l~ hin ~h. t J.. Yf3,G. inc t :-I2,yti t learn ~v-111at I 

co "J.l c1 .() l;. th t. l C t, .!. n flYi11.c; visit .~ couJ.{. see 

~oener L the truth than Gi :b H_'.)encer St. h ... had see .. .. t lenst I 

··h'J!u.ld not tnl:e ·with :·1..., '.ninc1 nl reaC:.y rJP d c up - I '\:C!.S U-)t t 

crenu'11.t toolr leav f oo uith expression thr.t 

it P-1i0h t unc.1 si ble to 1·01::9ve s-:, bl:1ck a s fr')m. his u..r..fi)r'"Gtmate 

_ e .. ce " .... i_Ght cit,__, raph fro~ Hr • rouc; f-;; wh ich sh1ws :1is re2.ctl-:,,n'"' 

t hat he f0und "o~ vrri tes.,. "Hayti h2..s. t~us f0r nearl~ + t ,_. . con-

tury been a blacz independent repub::!.ic. Tho ne:cro :race h2..ve been to th 

cl Yes anrl h8..Ve not been interfered -v1i-r,n hey -ffe equi y startecl 

n their r ~f freedom with the relicion, a civilized ton3ue 

n6. narl.ners, :--.... n(. th rious P.:cts rinc7-occu?[':..tion. 

r11ich hile they 1:ler-0 slaves . They stil_ 

still· nc: the .J---. .--IJ( n.: ... ( 1..,ncs .~,:r: the f 

French civ:t C:)ntinue to cl inc.; a.lxnrt their ins ti tuti.ons. But in the 

hen.:t->t o f th has d tl tr~ f the ld C~nst~ ~nf int~~ 

villa 0 es 0f the interior, whei..,e they re 0ut qf si3ht an 

instincts~ they sncrifice children in th e ~1°~t ~s n· 0·n')1 1 ~ 9 ?-l-~~ ,_ •- .. - V .,i,,_J. lo ,.,, .._ lit..... C.:.. J - l.J l_; .,;.. 

-r.> their f,:,refa therr-J. tt He says th2. t Hn.:rtirm3 cry 1a t ;,::i th 0. d.gcree ,., f ~,n__;or .L 

inst the account of Sir Soencer St. . Jolm.,. w11ich he int erpi.,.,e ts 28, th 

surest o-v-it1.0nce 0 f • -!- t,:,:•uth . Art'"l i 'Y'\ 11P r~~i ·'-es ft Tnmo'1' ... Rl it" is so un~'-ve1 lvS '-,Jl ·"'- •- .L ,, __ - l.J , fJ - •- - - - ,.J 

that i :b ceases t "')e a rault fen ... 2. fau1 ·· i::1.)Iies an exc - + l n.j ..,,,.,-· v_-.J .... (1,n6.. 

L_ yti it is tho rule •.• hut ½o11incl the ir!1El:Jr~ lity, bohin{. tL. oliP-i0si t:\, 

there lies active a:,irl B.live the hJrrr)le revivcl of 'V'lest Africc:n1 su~)ersti -

tions: t:1 r~)(mt rshi .-..n(: th bile-_ SPcrifice. an(_ the cn.nr1ibalis 

""here la n0 l"·-.JOtl to cl-:>U'.)t it. missionary assured. 1T1e that an i11stanc .ca 
I 

• -1-i, _. occ ci 0nl~ (: ·-;i thi rsonr:. T frtcts ar 

..,'.l.~1~1ou.s: a full 2 .. cc0unt was publish ne i)f the _s< and 

tho only result was thn, t the presid.ent iapri.sone0_ the ef .. i tor f X '.JC>SL ... 
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hie ceuntry. A few years ago persons guilty or these infamies were tried and 

punished; now they are left alone, because to prosecute and convict them 

would be to :1.cknowledge the truth or the indictment." 

There are three interpretations, which may be given to human sacrifices 

in Voodooism in the West Indies. The first ia that there are human sacrifices 

in Voodooism Just as there have been in almost all early forms or religion. 

The opposite interpretation would be that there have not been, and are not 

now, any human sacrifices in Voodooism, and all reports ot such are, like 

the stones about Jews' sacr1f1cing Christian babies, myths. A third possi-

bility was suggested by Dr. Parkl ot the University or Chicago. According 

to this suggestion there may not have been any human sacrifices in Voodooism, 

but the charges against them to this effect may have suggested such acts to 

the Voodooists. McDougalJ._in his book,"Social Psychologyn saya," ••• tl:le child's 

idea or his self early comes to be the idea, not merely ot his b:>dy and ot 

certain bodily and mental4 capacities, but also ot a system or relations 

between his salt and other selves ••••• he gets his idea ot his salt in large 

p~rt by accepting the ideas or himself that he finds expressed by those about 

him. The process 1a well illustaated by the case ot the \Ulfortunate child 

who is constantly scolded and told that he is a naughty boy. Under these 

can41t,1ona the normal child very soon acQepts these oft-repeated suggestions, 

learns to regard himself as a naughty boy, and plays the part thus assigned 

to him." The writer knows the case ot a young man, who thought that he was 

abnormal, because )he members of his family had told him from the beginning 

of his youth that he was .ncrazy". He came to think of himself as "crazy", but 

in spite ot his being "crazy", he was determined to get a college education. 

After leaving home to go to college, he came in contact with outsiders, who 

began to apPreciate his talent, then the person began to get rid or the notion 

that he was "crazy". But when he is in personal contact with hia !amilj toap.y, 

he acts more abnormal than when away trom his people. We know in the days 

or witchcraft in New England, many persons came to think that they ~..,,ere 

possessed with witches, because everyone said that they were. A sect may be 
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different from all the sects around it, and all the others may reaard this 

one as being in league with the devil. The one sect may come to reel that it 

is possessed by ·the devil, but no matter. it will persist in worshipping the 

devil. Mr. Newell himself gives an accol.Ult ot a C~ristian sect, which was 

conscious of worshipping the devi~. He writes, "According to the confession 

' or sorcerers tried at Logrogno, Spa.in, in 1610, the great :restiva.ls of their 

sect were presided over by the -devil in person, under the form or a black 

man crovmed with small horns, and having a large horn on the forehead, which 

gave light to the assembly. At his right hand stood the king and queen of the 

order. The ceremonies consisted ot adoration, confession, and penance, in-

flicted by the hand or the fiend. Then followed a diabolical parody or the 

ma.as, with an exhortation, in which Satan inculcated fidelity, and promised 

a better paradise. The offertory was taken up in a bas1n ••• and the meeting 
1 which could n6t be prolonged beyond cock-crow, ended in a general debauch. n 

A sect, whioh sees that it is anti-social comes to reel itself as diabolical, 

when its social environment so speaks or it. Even Unitarians, who are eman-

cipated from any beliefs 1n devils or Satan, come to feel there is something 

unique about their sect in communities which are very conservative in theology, 

and yet the Unitarians in the orthodox ~~community rather enJoy their ostracism 

and talk much about it. In the orthodox communities the Unitarian church 

1 appears diabolical to the 0th.Bra, and I find it makes the Unitarians more 

persistent in holding on to their t'diabolica.l" teachings. Some Unitarians 

enJoy the appellation. Then if the Voodooists were charged with sacrificing 

babies, and called diabolical_ as no one doubts they have been so designated, 

would it not be in keeping with human behavior tor them to regard themselves 

as diabolical 6 to sacrifice babies, and enUoy their diabolioalism? Thia would 

argue tor human sacrifloea in Voodooism in the West Indies. 

There may be some truth in all three interpretations about human sacri-

fice in Voodooism. It seems true~ as we shall see in considering human sacri-

fice in Africa, that the forefathers of the negroes or the West Indies in-

dulged in human sacrifices in Africa, acco1--ding to the testimony of eye-wit-
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nesses, and this testimony is given in a descriptive way along with other 

customs, with no effort to point out how hideous it may be. It may be this 

rite was transferred to the West Indies by the slaves, as writers testify 

it was. From one ornore sacrifices, which may have occured, there may have 

come from the imagination many more, so that many of them are, as Mr. Newell 

contends holds true for all, Just like the myth about Jews' sacrificing 

Christian babies. The multiplication of cases of sacrifices in imagination 

may have intensified the suggestion in the devotees, so that in time the rite 

came to be made the most prominent part or the Voodoo ceremony, coming at 

the end or the dance, as the climax, or benediction of the ceremony. 

If there were no hQman sacrifices in the Voodoo religion or the West 

Indies, the Voodoo religion might well have released the feelings of the 

.worshippers, and thus have inhibited restlessness, and the uprising in 

Haiti of the Voodoo worshippers against their masters. With no human sacri-

fices, the negroes would have been accompdated to their servile condition 

by their religion Just as in the vase of the revival type or religion and 

the negroea in the United States. But the human sacrifice in the Voodoo 

religion in Haiti would have made its appeal to, and would have intensified, 

the brutal combative impulse in the human nature in the negroea. The very 

act of human sacrifice would have agitated the negroea to spill blood, kill, 

fight, and would have inhibited them from being docile and placid. The Voodoo 

type or religion without human sacrifice in it would have kept the negoea 

docile and placid, and prevented them from being restless. But the negroea in 

Haiti were restless, unacco~dated to their servile condition, and fought 

tor freedom. These facts would argue tor human sacrifice in Voodooism in 

Haiti. Then the antagonism that existed in the West Indies between Christi-

anity and Voodooism would have aided bloody sacrifices, and this antagonism 

would no doubt cause priests to spread untrue things about Voodooism. In 

the West Indies no white men took part in the Voodoo ceremonies. Voodooism 

was carried on in secret, the negroea' masters being kept ignorant of the 
Voodoo gatherings. It the masters had attended tpe meetings they would have 



58. 
seen their valpble property, chattel slaves, being sacrificed, and wou+d 

have prevented such a rite. This the Voodooists knew in the West Indies and 

no white people attended Voodoo meetings there. Now in Iouisiana Voodooists 

were accommodated to slavery, assimilated Christianity with their religion, 

and admitted white people to their ceremonies, and there was no rite of hu-

man sacrifice in the Voodoo gatherings in Louisiana. These facts argue also 

f~r human sacrifice in Voodooism in the West Indies. In the Voodooism in 

the Southern part of the United Saates the queen played a more prominent part 

than the king, while in the West Indies the king, or papa-loi, was the domi-

nant character. Now in the primitive society man was the hunter and warrior, 

while the woman had the care of children and did the work. The parental 

instinct with its tender emotion has always been stronger in woman than in 

man, and especially is this true 1n primitive society. The fact that the m~le 

~&ayed the leading role in Voodooism in the West Indies, and the female was 

the prominent person in Voodoolam in Louisiana, where there was no rite of 

human sacrifice, argues again tor human sacrifice in the West Indies. If 

the hunting and warring pattern did not manifest itself in Voodooism in 

the West Indies in the human sacrifice, then why did not woman playd as 
a 

prominent/part in Voodooism in the West Indies as she did in the United States7 

There is one report of human sacrifice in Voodooism in Louisiana, and that 

we shall consider now. 

Judge Henry Austin summarizes that one report of human sacrifice in 

Louisiana in these words, ''There came to light a singular series of murders 

in Louisiana •••• There in the rice belt, the negroes had Joined what was de-

scribed in newspaper despatches simply as the 'Sacrifice Sect'. To one who 

knows the history of Haitian Voodooism there is an unmistakable significance 

in this term. Yet the Southern newspaper correspondents seemed to think it 

remarkably strange that within a year seven negro families belonging to this 

sect had been murdered - a total of thi:rty persons. In each ease the attempt 

was evidently made to kill five persons at once, all of them members of the 

sa me family. Another peculiar suggestin feature, in view of Haytian Voodooism, 
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was that the mysterious murderers made an effort to catch all the blood-of 

their victims in a pail. To be sure, the throats were not cut as in the 

Haitian rites, but the victims were brained with an axe as they al.pt in 

their beds." This outburst of murder appears to be nothing but a vengeance 

wre~~eA on some one family, Just as in a Kentucky feud, and not part of a 

Voodoo cerem::,ny. The Italian Mafia order in New Orleans appears to be more 

of a "Sacrifice Sect" than anyorgan1zat1on that the negroes had in :U,uisiana. 

The Mafia of New Orleans have no connection with religion. Human sacrifice 

is a fixed custom in a sect, and not something that takes its rise and Call 

within one year. If this one reported instance was a real human sacrifice in 

the Voodoo religion in Louisiana, then it must have been incited by negroes 

from the West Indies, for it has no precedent in Louisiana. It was not a fixed 

part or the Voodoo ceremony of :U,uisiana. Voodooism in Louisiana was not 

antagonistic to Christianity; it admitted white people to its meetings; it 

afforded an Evangelical revival type of religion to negroes, who were nomi-

nally Roman Catholics, and thus kept down restlessness among the Voodoo1sts, 

therefore, there was nothing to appeal to the combative impulse in the Negro 

in Louisiana, so he did not rise against his ma ster, either during slavery 

or afeerwards. Now as we have seen, Voodooism in the West Indies, which 

contained worshippers fresh from Africa or descendants of those from Africa, 

has had to fight for its e~istence on its enelDJ'a soil, Christendom, which 

enemy has looked upon Voodooism as diabolical from ita inception. Human 

sacrifice in the Voodooism of the West Indies was, and is, a natural thing. 

Those, who speak of it as hideous, will never end it by sending American 

Marines with force to fight it. Such a procedure will intensity it, appealing 

more and more to the combative impulse in the natives and thus intensifying 

their thirst for blood. Something has to take root within the native to 

bring him aoove his form of religion, just what it took to bring the rest 

of the world aoove the same form, and that is progress in education. Those 

who would shatter any idea of huma.n ~acrifice in Voodooism are reacting 

against those who think it awful, and their defense is always that the Voo-
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dooists are no worse than other people, and in that contention they stand on 

empirical ground. Human sacrifice has been in every form of religion that 

goes back to primitive times, and what it took to eradicate it in other 

religions will have to be employed in the West Indies. We need to send an 

educator in the place of every Marine in the West Indies. 

Those who argue for human sacrifice in Voodooism need not use such 
AV harsh language in speaking of it, for itAnothing peculiar to Voodooism. 

Those who react and sa~ there has never been and is not now any human sacri-

fice 1n Voodooism, must remember that such a rite has been in other religions 

and there is no reason w~y~Voodooism should be different from others in this 

respevt, especially when its worshippers trace their lineage back to Africa. 

Sir R. F. Burton in his work, "A Mission to Gelele King of Dahome", 

writes in regard to human sacrifice on the west coast of Africa, "But al-. 

though the Dahoman Customs have been greatly exaggerated and admit some little 

palliation, the annual destruction of human life is terribly great. Howe~r 

trivial an avtion is dome by the King, such as inventing a new drum, being 

visited by a white man, or even removing from one place to another, it must 

be dutifully reported by some male or female messenger to the paternal ghost. 

I can hardly rate the slaugheer at less than 500, in average years of the 

annual Customs, and at less than 1000 during the year of the Grand Customs. 

At exceptional occasions, especially of the King's illness, many are slain 

on the suspicion of witchcraft, vrhich here, as everywhere in Africa, is a 

capital offense." Gun, or Gu is the god Ogun of Abeokuta, to whom 3uman 

sacrifices are offered, but in Dahomey this god has not this honor. Human 

sacrifice is a rel1giou$ thing on the west coast of Africa, whence came 

Wesj Indian slaves, because it is upheld by the priests. According to Sir 

R. F. Burton,"It is evident, that to abolish human sacrifice here 1s to 

abolish Dahome. The practice originates from filial piety, it is sanctioned 

by long use and custom, and it is strenuously upheld by a powerful and 

interested priesthood." In the"Source Book for Social Origins" by Thomas is 

this statement,"In Dahomy, where a large population considerably organized 
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eK1sts, the love for bloodshed leads to frequent horrible sacrifices." rhe 

negro race is not the only race that has indulged in human sacrifice, and in -

this re,pect it is no worse than other peoples. ~•~B:kx~BllBXWIXQ!Jl~ 

a Plutarch tells us on the authority of Manetho about the times in Egypt 

when men, called Typhonians were burned alive and their ashes were disposed 

of by winnowing and aaattering them. 

In ancient Greece there were human saer1f1ces. The human scape-eoats of 

the Greeks were ·called Pharma.kol. Porphyry gives an account of the annual 

custom of human sacrifice to Kronos in Athena. The human beings known as 

Pha.rmakoi were sacrificed to purify the city, and as Miss Harrison, my 

authority for this information about Greece, says, "Moreover nearly every 

civilized state to this day offers 'human sacbifice' in the shape of the 

criminals it executes." These human sacrifices of the Pharmakoi were vicarious 

sacrifices, to purify the state just as the theory is where capital punish-

ment is in vogue that the killing of the criminal purifies the state. In 

Evangeliaal Christianity it is the human sacrifice of Jesus that purifies the 

individual and society. Miss Harrison says that to be told that these things 

went on in the fifth century B.C. shocks our preconceived notions of what 

the Ataenian of that time would be likely to do or suffer. The Pharmakos 

was sacrificed to deity to appease his wrath for some pestilence or famine 

he sut on the city. 

There was human sacrifice among the early Semites in their Foundation 

Rites. Mr. R.A.S.Macalister in the second volume of his work, "The Excavation . 

of Gezer" gives an account of this sacrifice. I quote him at length, "We need 

not waste spaae in enumerating cases, which might be collected the whole 

world over, of a sacrifice being offered at the foundation of a building. 

~ven in such incongruous connexions as the wild orgies of the Aztec te~ples 

and the mission settlement on the peaceful island of Iona it has been thought 

that a human life was necessary to guard the building or its future inmates 

from the malignity of the unseen world of spirits. In the Palestine of the 

present day a sacrifice is still offered when any important building is to be 

erected though an animal of course takes the place of the human victim. The 
• 
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story of Hiel the Bethelite and his rebuilding of Jerico (I Kings XVI:34) is 

the locus classicus in the Old Testament for the rite in ancient Palestine. 

That the rite was observed however, several striking examples found in the 

excavation testify. The most remarkable was the skeleton of a woman of ad-

vanced age, deposited in a hollow left for the purpose in the corner of the 

building ••••• Possibly she was accepted as a victim because she was useless to 

the community. The same was per~s the case with the man buried under the 

floor in the room. Another remabkable deposit is •••• two adult skeletons lying 

on the right side so that the back of one turned towards the other. One was 

certainly a male skeleton, the other was too much perished to be certain of 

its eex. over all was laid part of the skeleton of a youth about eighteen 

years of age. The yoath had been cut in two at the waist, and only the 

upper part of the body had been deposited ••••• Adult or adolescent victims 

were, however, rare in comparison with the number of infants or very yoWlg 

children, whose remains were found under the corners of the houses. Such 

deposits were fowid in all the Semitic strata. They were not actually unknown, 

but were very rare, in the Hellenistic stratum." "I obtained a medical 

opinion on the question whether these bones were those of stillborn children, 

or whether they had actually lived an independent life. The verdict was that 

though evidently very young, the children had probably not been still-born. 

This was impor&ant, for it might otherwise be supposed that we had merely a 

austom analogous to .that of the modern Egyptian fellahin, who bury still born 

infants and untimely births in the corners of the rooms of their houses. On 

the contrarj, the Egyptian custom is more probably to be regarded as a remin-

iscence of the ancient rite which required a life to secure the luck of the 

house." 

The sacrifice of babies to the god Moloch, has always seemed horrible 

to Christians, but because the Old Testament represents a reacjion to. this 

and other human sacrifices, the conservative Christian has been blinded to 

the fact that the Hebrews also sacrificed their babies. The fact that the 

Old Testament writers speak in aggressive language to the Hebrews against 
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human sacrifices is a sign that such was practised. II Kings XXIII:to, 

Jeremiah VII:3t and Micah VI:7 are reflections on the sacrifice of first 

oorn children. The story of Abrahamts taking Isaac to offer him to God,but 

offering instead an animal nearby, marks the transition in the Hebrew re-

ligion from human to anima.l sacrifice. 

The reasons that Christianity did not indulge in human sacrifices are: 

first, at the advent of Christiantty human sacrifice was not in the mores, 

where Christianity had its b&rth; secondly, the death of Jesus came to take 

the place of all sacrifices, animal or human. The atonement nogma represents 

human sacrifice. The wrath of God could not be appeased until a human being 

of the type of Christ was sacrificed to him. Human sacrifice is the fundamental 

principle in orthodox~ Christianity. 

In consideration of the prevalence of hu$1n sacrifice in Africa, and in 

those streams of religion, which flowed together into Christianity and made 

the death of its ~ounder the cul/mination of human sacrifice, or any physical 

sacrifice, it seems that people brought into Christendom whose ance•tors go 

back to Africa, would not only carr~ on human sacrifices, but would not be 

considered as horrible people by others whose religion is a synthesis of 

Semitic and Hellenic religions. 

An interpretation of human sacrifice will show why it has p~evailed, and 

advance a final argument .for its prevalence in the West Indies among Voodooists 

The primit~ve man always wanted the favor of his gods, and he wanted power 

and influence from ~im. What he has valued the highest, he believes his god 

or gods value the same. In the sacrifice of food, it is the food the man likes 

best that he thinks the gods would appreciate most. To get the favor of the 

gods it was natural that one thought that he must give to the gods what he, 

the man himself, desired most, hence the word "sacrifice". Man valued himself 

better than any other living thing, so the highest sacrifice that he could 

make to his gods was a human one. The first llorn child has always been the 

child first, if not most,appreciated by the pprenta, hence the gods rould 

desire it more than the others. Then the/itli~~~M-ta tion of the ea ting of 
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the sacrifice, canni~ism, as it is called, adds another argument to human 

sacrifice in Voodooism. In early days in the communal meal, the eaters 

thought that they ate their god at one time. This eating of the God was to 

become godlike, that is get those characteristics the devotees assigned to 

the godl Like produces like, and the eating of anythine; gives its character-

istics to the person eating it. This theory has been developed in Christianity 

in the mass. Here the people eat the god, and by the eating of the god they 

take into them his m~ral and spiritual nature. 

As it was ~ught out before the Naval Commission investigating Voodooism 

in the West Indies,nThe worshippers of Voodoo believe that in devouring a 

human sacrifice they take in something of the power of the god which has ac-

cepted that sacrifice. With this portion of the divinity they also acquire, 

they believe, certain desirable qualities of the victims themselves. v'Vhen 

children are eaten, with each mouthful they absorb the spirit of youth that 

was in the child, thus adding ~years to their lives. particularly prized is 

a white sacrifice. The domi.nant qualities of the white man are recognized. 

Followers of Voodooism and kindred faiths believe that these qualities dwell 

in their bodies and that therefore when they are eaten the desirable qualities 

are eaten also ••••• They have even marked out where these desirable qualities 

dwell. In the heart lives courage, they believe; hence eating the heart gives 

the eater the courage that infused it. By eating the l&ver they acquire sa-

gacity and cunning, as well as immunity to edged weapons. The Voodoo wor-

shippers also believe that if a white man's brains be rubbed on the sights of 

a rifle it will impart to the gun a power to see with accuracy; make it in-

deed an unfailing weapono" In the same inveiltigation, where some natives were 

questioned on the charge of banqueting on some aviators, it was brought out, 

nTo the superstiti&us blavka it had seemed that it was some power in the men 

themselves rather than in the machine that had made them able to fly througi 

the air. Even though, dimly, they realized what machines were and had heard 

of the aeroplane, still they coul Q only think that it was the men who had the 

power of flying like the bird--or the bat. And there was something in the 
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lanes of the flying machine that reminded them of the bat's wings _. In the 

boat that flew, then, were the men who made it fly -- the men whose bodies 

lifted it and made it go. If these men, cr-r even one o,f • them, could be cap-

tured and eaten, would not all those who partook of the flesh be.able to 

fly? Certainly they would!" It is reported that not all Voodooists in Haiti 

practice cannibalism, but they do not abstain from it for intellectual 

reasons fo!' according to the above writer,"They are bitterly afra.id of those 

who practice it, since although they themselves shrink from it they believe 

its brutality gives its practitioners vastly increased power for evil." 

The reported canniba.lism of the West Indies is not prompted by either the 

motive of necessity, or desire for food, or revenge, or for disciplinary 

otiveo Accordine to the reports it is a religious rite. Its oritgin may be 
' JC>f the oten in one or more;above mentioned motives, but toaay, it is reported 

to be only a religious rite, such a rite as the mass is in the Catholic 

church. In the mass the flesh of Jesus is eaten. because it gives a super-

natural potency. Then why should the Voodooists be condemned if they have 

the rite, when Christians have the same thing in another for~? Why should 

those, who believe the Voodooists practice it, cobsider it awful, and w~nt 

to use physical force to eradicate it from the West Ifidies? Education, and 

not physical force, is the only means for emancipating any people from a 

religious rite which may be anti-socialo 
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Conclusion. 

This paper I have written is the first attempt I have seen where one 

has endeavored to bring together in a kind $f synthesis the nwnerous articles 

written in magazines, newspapers, encyclopedias, and books on Voodooism 

together with a bibliography of/~~~e. I am only pioneering in a fie1d that 

needs more investigation. All scholars in the field of History of Religions 

have failed to take cognizance of Voodooism. Voodooism really belongs to 

The Introduction to the History of Religions, or to the field of Beligious 

·· Origins, which according to Durkheim and his disciples is the field of 

cial Origins. Yet Voodooism is treated neither in works on the Introda.ction 

to the History of Religions, nor in books dealing with Sociology. We find 

shamanistic cults in Africa, Mexico and other places treated ~n the above 

mentioned fields, but nothing about · Voodooism. This subject has been left 

to biased writers. The subject has in a way entered into American politics, 

and all a~ticles in conservative newspapers have been pictured portNying 

the Voodooists as the horrible rulers of the West Indies, which can only be 

held in check by the presence of a. m~li tary force. On the other hand, those 

in this country who favor the withdrawal of the United States Marines from 

the West Indies, like the Nation, agree with Mr, w.w.Newe~l that Voodooism 

is a product of popular imagination. This very disagreement calls for 

sclentific study. 

The subject calls for more study tha1\ these feeble efforts, and I hope 

to do further study for a thesis for a Ph.D. degree, such as will necessitate 

a trip to the West Indies. 
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