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-ThB MESSIANIC IDEA-
(1) 

I. general survey 

The idea of the Messiah had a large background. The messianic 

idea has been widely represented among various peoples. It grows 

from the age-old notion of a deliverer who is to arise and save 

his people from their troubles and make them dominant in the 

world. I .t is a growth from a combination or political and reli-

gious ideas. It was most prominent originally in its political 

-- phases, but also took a rel=i,gious turn. Thu 's the Jewis'!l Messiah 

was to be a political ruler, but was to rule for the Lord of 

Hosts. He was to rule the world for God , and give his people 

f'i:rst place among the peoples of the world. 

The idea of a 1tiessiah has appeared in many religoins in the 

world. Islam awaits a Mahdi, or "Director", who is to rectify the 

injustice of the world. Many leaders have appeared who claimed to 

be the Mahdi . The Shiites expect the return {?f the last Imam, whose 

advent they a,vai t. The reappearance of liakim , who _is the revered 

founder of the Druses, is expected by that sect. The Isma'ili sect 

.awaits the return of a Mahdi , Mohammed Ibn I S1Uail, of' the :fam-

ily of Ali.There have been various Mahdi in Spain and Africa at ....i.a 
, 

different periods amon~ the :Muslims i n those re,:rionso One of the ... 
- 0 • 

most noted o:f these was Mohammed Ahmed Illn Seyyid Abdullah, who was 

born in 1848 in Dongalo, in the Sudan. He had a career of revolt 

religious . authority, and finally promulgated new religious and so-

cial laws, proclaiming himself the Uahdi . His :followers,oppressed by 

taxes,rose in revolt.n.gainst the Turlcs , who were assisted by the 

English. At the hands of the rebels "Chinese" Gordon met his death 

at Khartoum , which was stormed by the forces of the Mahdi . The mov~ 



ment was a formidable one and was not quelled till Kitchener came 

on the scene and suppressed it. 

About the middle of the nineteenth century there appeared in 
,-

Persia a messianic leader. He called himself the Bfb or Gate. He 

was executed but a following grew up. The sect is called after its 

founder and its doctrine is called Bahaism. The leader is called the 

Baha and is regarded as the incarnation of God. There has been a 

succesxion bf these Bahas bht the last leader has declared that he 

shall have no successor • 

The Buddhist religion is not one of regeneration. It is one of 

passive resignation. There is little roorr• for any mes ianic expe?t7_ _ /J 
.)~ -e.u..-.. -~- t ---1 C:,:.......... ~ -11 

ation_ip, itA 11But the__a ,ssianic faith is not · - absen1. A At the 
-~ • . r\~ 

end of our era, Avolokita, the ~ousandth and last of the BuddhasAis 

to appear, will come. Aiso, oy sen:~, it is tnougnt tha,t Krishna will 

return at the end of all time. He will establish an age of perfection 

The Japanese seem to have had more messianic hope generated arrong them 

than the other Buddhists. Probably this is due to the temperament of 

the Japanese p~ople. They are rrore active and less gassive and re-

signed than other Orientals. 

Various messianic leaders have risen arrong the American Indians and 

the negroes in America. In August, 1831, a oody of negroes massacred 

fifty-five whites in Virginia. Their leader, Nat Turner, declared 

that he had been commiss~one1 by Jesus Cnrist and that he was acting 

under inspired direction. Among the negroes ~n Africa, a stable gov-

ernment causes the number cf Wadhis to become fewer. Various leaders 

have come into view arr:ong tbe a·10rigines of i~orth Arr,erica. They pur-

ported to be able to restore the buffalo herds to the red man and 

lj 



tp deliver the Indians from the encroachments of the white man. 

.In Christianity .many sects have stressed this .idea, among 

them being the Uontanists and some of the Anabaptists. Some of 

the latter took possession of the city of M8nster, in Germany, 

in 1533 and reduced it to a state of anarchy till they were 

suppressed. There have been a number of men who clairnde . to have 

been reincarnations of C~rist. One of these was Savely Kapustin , 

found.er of the Doukhooor sect. The Russe lites have been votaries 

of messianism , believing in the second coming o:t Christ and/\cata-

clysmic revolution of the world order of society. 

At present G;here is going on a pre-millenialist movement which 

is having a prcfound influence. By man~ the end of the world is 

expected in 1925. This agitation is due much to the unsettled 

conditions of s00iety following the world war . Ti~es of stress 

ana excitement are perio~s prclifi~ of ffiessianic agitation. When 

the condition of instability due to war effects passes away there 

will be a great diminishing cf the power and influence of the 

moven:ent. 

The demand· for Messiahs is due to the eternal hope for better 

things that flickeHs in the human brea.st. Suffering humanity is 

alwa.ys looking for a deliverer. It is noteworthy that messianic 

beliefs have never flourished in nations which were never under 

bondage, such as Rorre~ or, if they did, it was only in sporadic 

cases and for limited periods. As living conditions gro~ better 

in the world there will be less demand for w~ssiahs. The human 

spirit will be more contented and people will realize that the 

kingdom of God comes not merely from a force exte&nal to them-



selves ., but that its realization depends on their own whole-

hearted cooperation. They should do their best to bring in 

the kingdom themselves. The messianic idea shows the desire in 

the heart of man for a divine kingdom and if Messiah's kingdom 

would be realized, the desire for a Messiah would by that time 

have ceased. 



II. - Judaism and Christianity -

Stoicism was prevalent at the advent of Christianity . Faul was 

oorn in Tarsus , a university city which was permea:":ed with Stoic 

doctrines . The Chris·fian religion was profoundly .influenced by 

stoicism. The two were much the same with the exception that the 

latter was a philcsophy and the former was a religion, which could 

be taken up by the masses of the people. Greek thought had reached 

a tone of high morality. Its viewpoint was ethical . By the native 

power of the Greek mind, a high point of .idealism had been mttained. 

But v1ha,Y-the Greeks had been acing in s-peculalive thought . ., another 

people had been working o in its own experience . Greek philoso-phy 

was confined to a few thinkers but Hebrew religious experience was 

nation - wide in its scope. It embraced the whole Hebrew people , the . 

Jews both of Palestine and the dispersion . The junction of Greek and 

Hebrew forms of thought was of wonder ful influence in the world . 

Io a study of Jewish apocalyptic thou~bt we tini that ffiany other 

na:tioos ;influence1 ~Jun0.isrn Dy tbeir n.2:ssianto idee,s . Ct her nations 

ho.d the same lina of tnovPb t . :'/e fj nd. tra.83S oi it in Babylonia , 

Assyria , and Egypt . Asurnasipal ' s prayer to Ishtar shows belief in 

the ruler's divine 1tission . "But thoul. , O Isbtar ,---- didst teach 
I 

ire , and didst desire ny rule ." lo ~,gypt lv'.erneptah is regarded as the 

protector of Egypt ' s pec1.ce and is aooor-d.ingly pra,ised : " How magnified 

is the king among the t;;f;:; ncl!I fortunate is ne, the comrna.nding lord !" 

In Zoroastrian re1i:::ion tb e idea. of a. r,olitice.l and rrnral sa.vior is 

.qui te plainly se·2;n. Ths ideo , is in-piied t.n the Gatbas and ex-pressed 

:t'ully in the ninsteentri Yast . The 3o,csi1yant is the Iranian messiah . 

He is the last and tne t1reatest cf three milhoial prophets and will 

bring in tne day of judg~ent fer all rranhinJ . His preaecessors pave 

J 



the way. Each of there rules for a thousand years and gives some im-

provement to the world. 

The history of Palestine is one of the most~agic of all national 

stories. A small country, poor and rugged, it is situated on one of 

the great highways of civilization, the pathway between Egypt and Mes-
ot . opa anna. Its career has been one lon~ story of conQuest - and strug-

gle. It has oe~n beset in all a~es oy stronger powers~ It is out 

of the agony of . her political existence that Judea gave to the world 

her unrivalled teachings in religion. 

The belief in the Messiah grew out of the national ~isfortunes of 

Judea. A deliverer was to arise who was to save Judea froffi her enerrie ~ , 

A new world era vrn,s to be ushered. in, in which the eneILies of Zion w-ee-

were to be p~t to rou~. The Jews would reign supreme and the rest of 

the world would be suoordinate. There were rrany different views of 

the 1v1essiah a,nci v1hat ile was to oe like. The prophet Ezekiel expressed 

his own idea of the matter as fallows: n And my servant David shall be 

king over them; and they shall all have one shepherd; they shall also 

walk in mine ordinances, and observe myl statutes, and do the:rr." The 

Messiah was to be a political ruler, and sway the destinies of ffien. 

Direct force and compulsory authority were to be the afencies for es-

tablishing . the kingdom of God on earth. This n~jionalistic hope is 

also seen in the appeals of Haggai and in the tru~pet-h~e su:rr:rrons of 

Zechariah. It grew to hide dimensions in the Waccabean period of Je~-

ish history and persisted in the time of Rc~e's domination, as is seen 

in the psalms of Solomon, which were written near the beginning of the 



Roman period. A.not her proof of this is seen in the number of the 

followers of the numerous false Messiahs that sprJrng up from time 

to time, each claiming to be the savior of the people from the for-

eign tyrant. 

The apocalyptic messianic belief, which was transferred to Christ-

ianity, made supernatural intervention the agency for the redemption 

of the world. There was to be a cataclysm, an upsetting of the 

world order, and the §on of Wan was to issue iron heaven and take 

change of his kin~dorr, exalting his choseb people and destroying its 

enemies. His chosen followers should tnen inherit the eternal king-

dom. This is found in Joel, and also in parts of Ezekiel and Zech-

ariah. 

Finally, particularly in the ~reat unknown prophet oi the Exile, 

there is the conception cf the ff.essianic bcpe a.s applied to King Cyrus 

the Breat of Fer~ia woe was called ~sssiah by Deutero Isaiah but in 

later times the title came to oe given to toe suffering servant men-

tioned by the prophet. This was the Il!OS t ·s-pirn t ual idea of' the O. T. 

Through sufferino/ Israel was to oe brought back to God. It was to 

be reconciled in its affliction and then would come the good tidings 

of the new era. Deutero Isiaah is nota·Me for his message of good 

cheer and encouragement .. Good tirres were coming, and Israel was to 

be restored in glory. 

Just before the Christian era, the Jewish messianic hopes were a 

curious medley of these conflictin~ ideas. In the ~eneral confusion 

the hiQher conceptions were to a large extent lost and the political 

and apocalyptic theories were tne ones most generally accepted. But 

of whatm after all, was this rnessjanic hope a manifestation? Can we 



say that it was merely the crude form taken by the n~rionalistio as-

pirations af the Jewish people? Or sha~l we say that it was the form 

of a slowly developing consciousness of a higher life? .It was, when 

seen from the highest viewpoint, the manifestat ion of the struggle 

of the Jews toward the most exalted spiritual i deal , which should be 

the inspirati . en of all the world, and the brea °th of life to all human-
1-

ity. This ideal was realized in Jesus and confirmed b~his return to 

earth , and ~ the conception of ttie Master , as the spiritual power in 

the hearts of human kina, thus enaoling others to press on from char-

acter to character, and becoffie in a very real sense , also the sons 

of God. 

The unique quality of Judaism was its concreteness. It was the pro 

duct of act ua1 exi;e ,. -; ·1t· 't, '/:~-.~, nc,-t- ·t,i1--=,~, -~y) i --~. - ., 

~·111-l fruition •Has in J3su2, .Hic . 2r.1oojj_sJ. it:s nighest ideals so complet 

ely that he tr~nscen1eci to~~ ani fcuci21 new religion . Hs gave a c 

concreteness to the new reliQicn that was lacking in the abstract 

philosophy ot the Stoics . Christianity was fu ll of life, wit h a his-

torical person as its center, while Stoioism was aloof from the com-

mon man. Its philosopn ic iaeals, its abstract theory, was accessible 

only to the learrned fe;, , 2.nd not rr.any even of these couln, by individ-

ual and single effort , approxi«ate -the selt - sufficient wise Rmn of 

the Stoics . Christianity was full of meaning to the unlearned man. 

This was jue to tbe innate practical ouality kf the H~brew rel i gion , 

based as it was on ~ctual life and experience . This ~ractical quality 

·•1as not lost in Cbris•tianitJ, ,•7j_th Jesus as its hjstoric founder . And 

it was due to the 1riessianic Liea. tr121,t its message could be made effect 

ive in the world . Through this one could gain the inspiraticn and the 



contented repose given by the personal allegiance to Jesus of Nazareth 

Let us now see what part this messianic idea played in the life of 

Jesus. We can now ascertain why Jesus was called Messiah and discern 

his own idea of himself as Messiah . Whaa did Jesus thin k of this con-

ception which had so dominant an influence in Jewish thought and what -

was the idea of later generations on eae~h about the messianic charac-

ter of the career of Jesus in his life ~n~arth? 

Eschatology is a permanent element in religion. The future of man 

and the world is a topic that cannot be separated from the religious 

nature of man. It is a subject for specualtion in all ages . Not only 

did the ancients theoriz~ af~ut it but even in present times we find 

men talking about the end of the world and writing books abou t it. 

The Bible predictions set the end of the world more )han eighteen cen-

turies ago . Since Biblical times many dates have been set for this 

momentous event and when the predictions tailed of fulfilment a new 

date would be set . The rrillenialists are apparently not discouraged 

by repeated disillusionment . 

To the ancient Jew the thing of most ~mportance was the establish-

ment of God's kn.ngdom on eart b.. How th is was to be done was a sub-

s idiary consideration. It was genetally supposed , however ~ that it 

would be d~ne by some vice - gerent of God and not by God himself as 

the Almighty himself was too transcendant to take part directly. 

Messiah , as the afnt of God:, would come to the earth and transform 

it. In the m:Lnd of Jesus the id.ea grew up that the Messiah wo.ljld be 

heralded by a prophet who would announce the coming of the heavenly 

messenger. This was really the union of two separate earlier i deas . 

One party held that God 1 s lieutenant would ' be a prophet and another 



believed that his a,gent would be a deliver .ing Messiah. 

This eschatological note, this looking forward to a new time, is 

found .in the Old Testament .. It is the very core of the New Testa-
' ment. It .is a leading elerrent in Matthew., Luke, and John. Paul's 

whole message was permeated by it. He was trying to prepare as 

many as possible for the coming of the Messiah. It is found .in 

other New Testament liter~iure as well. Revelations .is purely 

apocalyptic and rseudo-Pauline letters such as ·11 Thessalonians 

are full of messianic doctrine. 

There is no doubt that Jesus hel d the contemporary belief in 

a coming Messiah. He was a man under the influence of the ideas 

of his own time and was affected very rruch by them. He was a thor-

·ough Jew and as such was suturated with the ideas of Judaism. But 

there is no idication that he t hought that he was himself the Mes-

siah until the last few rrcnths ~f his ~ission. It seems that it 

was a gradual conviction that gre w in his wind. 

In Mark we S OC> 
V SJ that Jesus did not openly proclaim himself as 

Messiah. He kept the matter as~ secret among his disciples. He 

charged them that they dhould tell no one. It was not the time to 

announce it as he would b~ mocked and persecuted and it oould ' do 

no good but only cloud the issue. He was not to be Messiah here 

and now but in the future time v1hen he should come • . He felt bis 

own power and knew the influence he exerted. As he pondered what 

nis mission was tc be 1the oelief was Dorne in upon him that he was 

Messiah himself. The gospels of Matthew and Luke show tbw efjects 

of later Qenerations which ·denoted the life of Jesus on earth as 

messianic. 



Jesus was expected to return soon after his death by the earliest 

Christians. When it was never realized, since he must be Messiah, 

they reasoned, his life here must have been messianic. This idea was 

prevalent when the gospels of Matthew, ]Luke., and John were written. 

So all through the first two (Matthew and Luke) we find references to 

his messianic character. The t .itle is scattered through these gospels 

They use it far more freely than does Mark, who seems to have a rather 

vague conception of Jesus as Messiah; while the whole gospel of John 

has this idea as its very core. It is the theme of this entire gos1.p.el 

As Jesus was a disciple of John the Baptist and was baptized by him 

it is natural that h~~scribe a high place to his preceptor. 

It was evident that Jobn~ hirrself the Messiah. In fact, John sent to 

Jesus, demanding if he were the divine vice-gerent. He would not have 

done this if he had thouQht hirrself to oe the aneinted one. To Jesus 

i1e came tp personify the pr-cpbet wbe w~,s to appea~ before Messiah. 

The high opinien of John held by Jesus is well attested in the gospels 

The belief in Jesus as the ~essiah was at first confined to the 

circle of the disciples. Peter's confessicn was a flash of .intuitive 

speculation. Feter, as usual, wis the first to jump at a conclusion. 

With his customary forwardness, when asked the question, "who say ye 

that I a~" Peter was the first to s peak out, with an unusual insight, 

what was in the mind of J3sus. 

But Jesus did net believe that he was the Messiah while on earth. 

He mj_ssion here wa.s ut t"erly unlike thz .t of a. 1~essia.h, who was the in-

auguratcr of a new worl d orde r and was net interested in morality or 

a new religious revelation to men. He was the Messiah to come and 

his preparation was his work as a teacher and prophet. His suprerre 

I I) 



elevation was to be attained through trial and suffering. In his 

own mind. he accepted the position as one not of pleasure but of 

supreme responsibility. 

It is a mistake to suppose that Jesus offered himself as Messiah 

to the Jewish people. As the narrative is given in Mark, the most 

reliable account of the gospel story, )he .~ntrance of Jesus into 

Jerusalem was not that of a Messiah but of a tpopulae prophet. 

Jesus was not the kind of a man that the Messiah was to be. His 

mission was quite different. He realized this himself since he placed 

the coming of the · kin2doh aiten his death . The Messiah was to be an 

executive whoi would redeem the wcrld by power deliberately used. 

Jesus was a religious teacher who could deliver people by changing 

their hearts. 

He was put to aeath because he was a fi,enace to the estaolished 

priesthood of Judea. uis accusation 0efore the tribunals on the charg 

of blasphemy was ~erely a pretext . He was net executed becaus~ he 

did not deny himself to be Messiah; cr~anized authority wanted him 

out of the way, as a Thenace tc their privile~es. To do this they used 

the first convenient excuse. 

In his own consciousness Jesus was his own forerunner in his spe-

cific work as Messiah . Though'John the Baptist was the prophet pre-

ceeding Messiah , yet the direct preparation for Jesus the Messiah 

was Jesus the prophet and teacner. He would make the world ready 

for hi~self as Messiah oy his own work as a teacher, He needed no 

one to do the work of preparition. He did it hirrself in his own life 

mission. 

The great work cf Jesus lay outside the field of eschatology. It 

was not his messianic beliefs that made him what he is but his spir-



ttual teaching. He did not teach merely "interim" etJiics. The 

moral princiFles instilled by him into his followers are perma-

nent in their nature. Though the purpose might have been to 

prepare for a temporary period of waiting for the kingdom of God 

to arrive, yet the principles he taught are of permanent value. 

Some of Paul's ethics are purely interim. They would not fit 

modern needs. But this cannot be said of those taught by Jesus, 

whose principles are of lasting ~alue. 

Jesus taught that toe w~y to gain entrance to the heavenly 

kingdom is to ,live as if you were already in it. Jesus was a 

moral genius and had the vision of the ideal human life. When he 

talked of the religious and ~oral life he talked of it not in terms 

of a kingdon;, with a political ruler, but of the faILily with a lov-

ing father as its head. He speaks of Gid always as a father, never 

as a. king. 

The messianic belier probably gave a sti~ulus and urgency to the 

work of Jesus which it might otherwise soaewhat have lacked. This 

belief was the framework of his mission thoudh it was not the mis-

sion itself. It was the setting for his work. It had the same 

function as a tool in the hands of a great sculptor, with which he 

carves out his rnatch~ess work oi art. Jesus took / the messiani c 
l 

belief in its literal forrr . He made no change iqit. IO his opin-
• 

ion it was not necessary to chan~e the conception but to fit the 

conception himself, &hen he came back as Messiah. 

Jesus was . mistaken in his apocalyptic rressianic viwws; but he 

was right in his moral teachin~ and his ideas on the nature of the 

kingdom of God. There is a new world order coning into existence. 



But it i s a gradual evolution , not a catastrophic overturning of 

the world . Jesus ' own teaching had the seeds of this truth in his 

parables of the mustard ieed and the leaven that leavened the whole 

lump . So he was , in a certain sense, a real turning point in the 

world ' s history though his mission is not what he thought it to be. 

We must view Jesus .in his essential character as the herald of' 

the kingdom of God. He does not paint pictures of it such as we 

find in apocalyptic literature. He simply tells us how to live so 

as to enter it . Wears to live the s piritual life as God' s children. 

We must ltve a moral life which fo done oy the influence of the di-

vine spirit in the soul . This spirit is a leavening influence in 

human life . By such a life we can prepare for the advent of God' s 

kingdoffi and partake of its blessedmess . 

Tendenctes tcward a syntnesis cf Greek and Hebrew thought cul ~ 

rr:inated in the system of Fnilo, an A.lexa.n drian Jew oi priestly fo ,n,-

· 11y . Philo was a conte~porary of Jesus . He ccmbined Greek philos -

ophy allegor icat,ly wit n the Hebrevi scriptures. In his_ thought , Go~ 

is absolutely transcendan~ . We cannot co~ri:rehelld oI· de :n .11e J.·i ) :Th() 

'i.s higher than the highest Qood. Philo assumes int~rmedia.te powers 

or a~ents ani coKbines them into one which he calls the Logos, the 

divine Reason or iisdon . The Logos consists of the attributes of 

God conceived as a being distinct frcm him. It is a being inter -

mediate between God and the world . •BY means of the Lo~os, acting 
f 

as God' s agent, the norld of visible things was iormed . The Logos 

as a~ent corresponded somewhat to the Jewish notion of angels and 

demons . Later, Jesus came to be regarded as the Logos incarnate , 

as is seen in the Fourth 3ospel . The transformation of the histor-



ical Jesus into the theological Christ, the world Logos, went 

"steadily on and is_ f'ully evident long before the council of 

Nicea in 325 A.n. By that time the personality of Jesus had 

/Jj 

been obscured in the mazes of theology and philosophy. By some 

he was regarded as the incarnation of the Logos of philosophy and 

by other ·s the Messiah expected by the Jews. By most orthodox 

Christians he is regarded as a kind of combination of the two. 

He is a personal leader and yet he partakes or the di vine spiri to 

He is the Son of God . He is a kind of individual representation 

or the Logos. The ~ogos expresses itself in his individual per-

·sonalityo 
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Int 
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,-,_cJ_ ::_ v"(;:_ t·()~~.-, 4' V CJ -'... .J -~.!_ :'}; :re) r-:~ t,l.J leader of the company who will 
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aid at the r-eneral resurection in renovating the world. The b i :r"th of' 
,_'.') ""'" 

the davior• saoshyant, is miraculous.1! . Zara trust went near unto his 

wife Hvov three time "s, andeach time the seed went to the ground ,; the L 

angel Neryosang received the brilliance and of' that seed, delivered 

it with oare to the a~gel Anahid, and in time will blend it with a 

mother.Nine thousand, nine hundred and ninety-'.'Dine_,and nine myriads 

of the guardian spirits o:r the ri ghteous are en.t rusted with its pro·-
(1) The ~eed i~ preserved 

tection, so th<:1,t the demons may not injure it. { 1 

in lake Kasava, till at the end of the earthly cycle, the maid Eredat-

fedhri , bathing in the lake will conceive l)y that seed and bring 

forth the savior,Saoshyant ... His two fore-runners, Ukhshyat-ereta and 

Ukhshyat-Nemah, will be born in the same way of Srutat-:fedhri and 

vanghu-fccLliri. 

The victorious Saoshyant with his helpers shall re~tore the 

world, which henceforth never will gro w old and never die, never de-

caying and never rotting,ever living and ever increasing,and master 

of its wish, when the dead will rise, when life and innnortali ty will 

come, a:nd the ·wrlcl will be restored at its wish; 'When the prosperou§ 

creation or the good spirit will gro,-v deathles -s, ancl the evil spirit 

shall perish, though she may rush on ~very sicle to Idll the holy be'-

ings . She and her brood 'shall perish , as it is the will of the lsord. 

In bringing to pass the wonderful and happy:ruture, Sa-
oshyant wil l be assisted by fifteen men .and f'irteen damsels . 

Together they perform a t'inal sacrifice, the virtue of which 

W-ill bring about the resurrection and the blessings of' immor-

tality. 
( 1 ) Y s • . 48 : 9 , 46 : 3 

(J ,) 



1'here will be a long conf'lict with evil but saoshyant will 

be victorious. 

, These concel)tions are not borrowed from J·udiasm. In tne 

earliest Iranian literature there is exPrcsscd the hoPe of' 
,(,1) 

a comin~ savior. The idea is certainly Zoroastrian. The 

worshiPPing Magi who centuries latr came from the East to hon-

or the Babe of Bethlehem were f'amiliar with the concePtion. 

There are striking re ·semblances to the Judaeo-Chrils 'tian ideas. 

The conquering $aoshyant is Preceded by two Personages ,vho 

PrePare the way, he is born of a virgin mother, who conceives 

him in a miraculous manner. His coming will bring immortality 

to the righteou ··s, destruction to the Powers of evil, and will 

establish the sole soverei~nty .. of Ahura Mazda. 

Parallel concePtions are found in indivirlual ProPhets, 

but they do not rePresent the llelie:fs of' the Jewi ·sh PeoPle. 

The earlier Jewish ideas of a Messiah were Political and tern-

Po ral. JV'hen in later times, ideal and Spiritual · concq.> tions 

are ni te frequehtlty found, they do not even di~ lace the hop es 
center 

o:f a p oli ti cal and ·tenp ora:t Savior, The exPectatll•ni3 t .. · about 

the nation. The de 1 i.verer is to be an icleal kinr; ancl the vi c-

eroy o:f A&Jltij' · Yahweh.From their rulers they hacl realized on-

ly a partial good. As the years passed the fascination of 

the messianic h<>tJJJe rew more hallO'ived and became the 

deep est passion in the heart of' the n a tion. For a time Cy-

rus seemed to :fUlfil the role of' a deliverer. Zerubbab~l in 

his turn became the center of' messianic hq;> es. Simon :"ilaccabaeus 

was made high..p riest-king, awai tinp: the arrival or Messiah. 

Feeling themselves to be without any present, the 

y~ xLV:11 
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threw themselves on the future. In contrast with this, the 

Zoroastrian cone(!) tion o:f a Messiah, saoshyant, who will ~ive 

immortality and blessedne ~s to all the righteous, is a lofty and 

!IJ iri tual hq> e. 

With the Jews, a iri tual intei:p retation of the messianic 

ho p e was confined to the pro . p hets and a few devout children 

of Yahweh. In following the e:,p ression of this hq> e , truth 

rather than tI:ieological p rEp osession is to be our guide. the ir-

i tual and universal element 's were only s10\vly recognized. thehq_:> -

p y future of the . r:i.ghteous in contrast with the ~palling mi 's-
• ery of the wi~ked, ~hrough the coming of the iriessiah, was a late 

(1) 
doctrine with ·the masses of' the p eq.> le. It is probable that 

the ~oroastrian faith may have had influence im bringing this 

belief into p rom .. inence. A striking passage is in the book of 

Enoch.It is in answer to the question,who was the son 

o:f man. "This is the Son of man, to whom rit?;hteous belongs, 

with whom righteousness has d,vel t; and who will reveal ·all the 

treasures .of that which is ooncealed; for the Lord of iri ts 

has chosen Rim. This Son of man whom thou l;leholdest shall raise 

tp kings and the mighty from their couches, and the p ow-erful frotn 

their thrones; shall loo 'sen the bridl e q of the powerful, and 
'\ (2) 

1Jreak in p ieces the teeth of sinne r s. n The date or this p as-

sage has been que 'stioned, yet it p robabl ,Y was written in pre-

Chri 'stian times. 

A Redeemer who would rule in righteousness . anrl bring peace 

to earth wasp romised by the Jewish prep hets, but he was ex-
f' 

P ected to be a national hero who would deliver Israel first. 
(1). 2Esrlras II:34,XII:32-34 (2) Enoch XLVI:l-a 
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The nations were to be blessed through Israel and Israel ' 's Redeem-

er. 

There is considerable com1ection between the messianic ide~ 

and the idea of a :fu.ture life. According to Zoroastrian belief, 

hen death occurs the 'soul remains in the vicinity of the b~cly 

for three days and three nights. This is akin to the belief, found 

among many p rimi ti ve p eq:> 1 es, that the ·soul of the deceased re-

mained near the ~rave where the body was buried. In Zoroastrian-

ism this p eriod of tJ;lree cl~ys and three nights formed a kind 

of transitional stage,during which the soul of the good man has 

a foretaste of the delights of Paradise and that of the evil man 

the torments of Hell. The body be comes a prey of the demons who 

rejoice over , its death. Inpurity was · connnunicated to everything 

in the house, and to all who stood in any relationsh:ip to the 

dead. '£here was an elaborate series of ceremonies for p urifica ·-

tion. 

Arter three days and three nights during which the h~p y 

p iou 's soul has been lingering about the body, on the dawn of' the 

fourth day the soul passes over the 6hinvat .tlridge. The p ions 

soul meets a balmy and sweet-scented wind. There advances to meet 

him a maiden fair, bright, beautiful, strong, and t~ll-formed • . 

In re~ onse to the soul's question as to who she is, she answers, 

"O thouyouth of good thoughts,good words, and good deeds,of 

good religion, I, am thine own conscience;" and then recounts the 

good works which the soul acconplished durin~ its earthly career. 

Through three steps the faithful soul p a 'sses into the par-

ood deeds, and 
adise of good thoughts, of good words, and of g 



at the fourth st(}) into the paradise ·· of Endless Light, the House 

of song, where Ahura Mazda, the holy angels, and the pious dead, 

dwell. In the three days and nights and ~he three stEps we see 

the influence of the sacred number three, the t trinity. Many things 

go in threes, such as father, mother, and child, or teacher, p u-

p il, and subject. To this wa~ added the coincidence that the 

~earth has a 'single satellite, thus :forming the trinity,earth, 

sun, and moon. such influences are rep resented in t:tie Christian 

Trinity. 

The :fate o:f the impious soul is al together the opposite 

o:r this. In misery the wicked soul wanders about the eor p se 

:for three days and three nights. On the m<?rning of the :fourth . 

day at the passage o:f the Chinvat Bridge,it meets a foul, chil-

ly, wind, blo-t,ing :from the north.In that wind the soul perceives 

its own conscience in the shape or an ugly hag. This hag de-

clares that she is the embodiment of his evil thoughts, words, 

and deeds, and recites his wickedness on earth. Throur?;h three 

successive steps the evil soul passes into the place of evil 

thoughts, words, and deeds, and last of all into the region of 

eternal darkness, which is most foul and full of suffering, and 

the abode of Angra Mainyu and his followers. 

There is no.neeived 1.:to d,be _a ·!, ip1rivate judgment in which man's 

conscience, personified as a beautiful maiden or a horrid hag, 

described above, is the judge. At the Chinvat Bridge, justice 

is administered to the soul before the three angels Sarosha, 

Mithra, and Rashnu. The good and evil deeds are weighed against 



(~ J) 

each ~ther, and decision is rendered in accordance with the 

turn of the scales. If the good deeds outweigh the evil ones, 

the soul is assisted by the angels and the beautiful maiden in-

to paradise. If not, he is assailed by the demons and the ugly 

hag and is hurried or :falls down to Hell. The Bridge becomes 

broad to the righteous sonr!:I and so narrow to the wicked that 

the lost soul falls from it,and descends throu~h successive 
'- (1) 

stages into the wretc•ed aboae o:f Aingro Mainyu. In the Ga-

thas the idea of a judgment dividing the good and evil is elear-

ly conceived. Throughout the Ave~ta the future condition of tlle 

soul is de -scribed as a personal, conscious, ell) erience of hap -

p iness or misery• There i.s in the Iranian faith p er:fect eon:fi:-

dence in .A.hura 'Mazda , -s ju -stice.If the wicked prosper in this 

life, it will not always be so. The faith:ful will be delivered 

from all suffering and have abundant ha pp iness in the lif'e to 

come. Ahura Mazda will be a~solutely just in his awards to the 

wicked and to the righteous, and a new order of things will be 

established. REwards a1,1d punishments are brought on by the in-

dividual ls own conduct, and this f'ollovrs :from the belief in in-

dividual responsibility. 

The ha pp ine s s and misery of' the next world is essentially 

mental and s p iri tual. A -single illustration o:f the hq> e o:r the 

right~ous will inclieate this: "And now in these thy dis p ensa~ 

tions, 0 Ahura 1\-fazda; do thou wisely act :for us, and with abun-

dance with thy bounty and thy tenderness as touching us; and 

grant that reward which thou hast appointed to our souls, o 

Ahura Mazda. Of this do thou thyself bestow tp on us f'or this , 
(1). Vd. XIXf27-32 



r~ ~) 

world and the fl) iri tual; and now as part ~hereof' do thou grant 

that we may attain to fello,vsh:ip with thee, and thy righteousnes ·s 
., (1) 

for all duration." 

There are hints of a belief in the ressurection of the body 

in the Gatha 's, and in all the remaining Iranian literature i -t 

is clearly set forth.The ressurection is brought into connection 

with the reg~neration of' the world. sacrifice was made unto the 

kingly glory, that will cleave unto the victorious saoshyant 

and his helpers, when he . shall restore the world,which will 

thenceforth never grow old and never die, never decaying and nev-

er rotting, ever living ever increasing; The dead will rise, 

life and immortality will come, and th~ world will be restored. 

At the coming and triunph of Saoshyant, a fragment declares, 

"Let Angro Mainyu be hid beneath the earth. Let the daeva ·s like-

wise dis~p ea~. Let the dead arise,unhindered by these :foes, and 
. (2) 

let bodily life be sustained in the s e now lifeless bodies." 

The idea of the resurrection's bein~ connected with the com. ·- . 
l 

ing of' Saosh yant and the regeneration of the world, is par-
allel to the hq> es of' the p rimi ti ve and some present day Chris-

tians in the e:,pecte d return of Christ. But the underlying fea~ 

tures of the Zoroastrian eschatology are not late, but belongto 

the oldest teachings o:r the system. A mighty con:flict pre-

cedes the end of the worlcl. The p owe1"s o:f darkness are arrayed 

against those of light• Saoshyant, the smiter of fien~s, ,v111 

be completely victorious. He will renovate the world, make the 

living immortal, and cause the dead to rise. This belief is 

(l)Ys. XL:1-2 (2). Frag.IV:3 
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throughout the Avesta. 

For detail and vividness of portrayal, and for loftiness 

of' .cQncep tion, the Zoroastrian ideas of the f'uture oondi tion of 

the individual, of a judgment, · of' future rewards and puni ·shments, 

and of' a resurrection, are far i~ advance of anything to be found 

in Judaism. Until a late period,Jewish ideas upon the future 

life were exceeclingly shadowy. lhe conce p tion of Yahveh and near-

ness to him, may have implied immortality and future blessedness 

f'or -the :faithful. But that does not concern us. The Jews did not 

see the implication. 

In nearly every religion, no matter bow rude, -there is some 

suggestion of' a bel1ef in innnortality, thoug~ often vague and -
t 

materialistic in · form. -Without such a belief ,among primitive 

people 's, rel •igion is often in a crude state. Yet among the ear-

ly Jews there is no definite teaching concerning immortality, . 

and no hop e:t'ul view of the future life. Sheol .is a rather 

dismal place. It is the f'inal abode of' all good or bad. Exis~-

tence there is colorless. It is a place of silence and f'orget-

f'ulness. Fat th in .- Ynhveh led to individual surmises of a life 

af'ter death, but these gropings are only occasional. They do not 

represent the faith of' the people. The earthly life had a I st1 11ong 

hold 11pon the Jewish people. Their hopes of the future relatecl 

to the enjoyment of Yahveh upon earth and to Israel~s glory. 

In the p ersian period of Jewish writings a beltef in ·im-

mortality has for the first time taken definite t'orm, and this 

becomes clearer in still later writings. There :1is a growing 

)! 



hope in the future life . This present world is not the ende 

There is promised us an everlasting hoPe • There will be happy 

rewards for the righteous and punishments for the wiclced . All 

men will be brought to judgment and Yahveh will be their judge . 

The coming of the Messiah will inaugurate a new order of' 

things . Threr will be new heaven ·s and a new earth . The ri ghteous 

individual , as well a 's the righteous nation , will receive bless -

ing 's in the messianic kingdom , and th~re will be a re 'surrection 

of the dead . "Thy dead men shall live , together with my dead body 

shall they arise . Awake and sing, ye that dwell in dust; for thy 
(1~ 

dew is as the dew of herl:>s , and the earth shall cast out the dead . ti 

But n eJit is Yahveh, not the Messiah, who will raise the dead. 

In ·some of the Psalms there is an intimation that the reward 

o:fthe righteous will be spiritual, and that there will be men-
(2) 

tal connnunion with Yahveh. 

The direct and positive teachings concerning the future li:fe 

that appear in post-Exilic times have been ascribed to ~oroas-

trian influence . The Zoroastrian ideas of the future life prob-

ably date from not later than the fifth century B . c. 1n1en the 

Jews came into contact with the P ersians holclin r.:: with fervor :, 

the hope of immortality , they could not but ask themselves wheth-

er that hope was to bbe discovered in their mm religion . Some 

would refuse to acknowledge that it was a part of the :faith , 

as the later Sadducees . But most o:f the p e<>p le were eager to 

accept the new and inspiring h0pe . Their mis:fortunes made them 

all the more ready to believe in the li:fe to come. As soon as 

the Jews felt that the hope of the future life had been latent 

in their faith , an d could be they vied with 

( 1 ) • I rsa . 26 ; i h (2) · 



the zoroastrians in their earnestness in maintaining it. 

The Zoroastrian religi .on was very susceptible to 'such an idoa 

as the Messianic conception. Zoroaster himself believed in ta~-

ing the 'swore,l to propagate his religion. His faith dicl not pros-

per until it was taken up by a powerful prince \fho was able 

to advance it by fo:rce. The spirit or the founder . him ·self was 

ravorable to active, even compulsory, conversion, and hence we 

e:xp ect this spirit in the religion itself; n?r are we disappoint-

ed. It is a fertile soil for messianic ideas, in which they can 

grow to a fruit:rul devel0pement. The Zoroastrian spirit of mould-
ing the world made an excellent environmenD for the messianic 

idea. 



IV •1 -BUDD1I1S1t1.-
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The analogy of similar records in the case of other religious 

:founders would lead .us to expect that the followers of the great 

Indian teacher would not be satisfied by _looking upon their mas-

ter as a mere ordinary man; and this e~ectation is abundantly 

fulfilledo They endeavored to give e:xpression to their deep feel-

ings of homage and hero~worship, and to their deep sense o:f in-

feriority. Theywanted to show the impression made upon them by 

the personal power o:f character quite unequalled among all 

the men they knew. In doing this they des ·cribed the glory and 

the grandeur of their Buddha in poetical and figurative lan-

guage always liable to be misunderstood, and which hardened too 

~oon into erroneous beliefs. 

There was a grea ·t ;similarity in the outward conditions in 

which Chri 'stianity and Budclbism arose, and in many respects .the 

mental qualities of the early Christians were strikingly anal-

agous to thosecof the early Buddhists• The personal :feelings 

of the first Christian disciples to 4eens resembled closely those 

of the :first Buddhist disciples to Gautama. Therefore we are nat-

urally very strongly interested in learning what wa's the effect 

in the case of early Buddhism of causes which must also have op-

erated in the history of early Christianity. But the value of 

the comparison ,nll be lost 1;1nless we bear also in mind the many 

.dj:fferences in the two cases., as well as their resemblance ·s. We 

must no more expect to :find that the historie ·s of early Buddhist 

and early Chris~ian belie~s as to the person of their respective 

leaders \Vill be, even in the smallest "statement, exactly the same, 

than we expect to find that the growth o:f Pantheism out of Poly-

! 
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theism, in the valley of' the Ganges and · on the shores of th e L •. , 
,I 



edi terranean, was in all respects iclentical. We have to deal 

merely with sixtilarities, not with identities. 

The early Buddhist i deas or the Buddha ; .were chie:fly _modified 

by two ideals dominating the minds of men in those days. Neith-

er of them had any necessary connection with the particular 

individual whom we know by the name or Gautamf:1,. Both mig:ht have 

een equally well applied to any other person in India if he 

had only excited the same feelings. The one ideal was chiefly 

due to political experiences, the other to philosophical spec-

ulations; the one was the icleal of a King of Righteousness, the 

other ·of an all- perfect Wisdom. 

Just at the time when the early Buddhist . literature regard-

ing Gautama was reaching its canonical form, and the ideas of 

the Buddhists about hiln were being developed into what are now 

the orthodox views, the ancient political frru-~ework of Indian 

society was undergoing an inevitable and important chan~e. The 

older division into clans, some of them patriarchal, and ·some 

of ther::i aristocratic re publics, was passing into the more mod-

em u division into nations. A new power had arisen and wa"s ma.n.-

ing itself' clearly f'el t. This was the power of' the autocratic 

ing. At the encl of the fourth century, B. c., there had already 

been dynasties of kings in the two most powerful countries 

on the . banlcs of the }anges, Kosala, and Magadha. And we then 

hear of the first great sovereign -:.--- Chandra-gutta, who po ·s-

sibly met with Al.exander. This ruler certainly f'ought Seleucus 

Nieator, Alexan der's successor, and then · entered into a treaty 

with him. His power extended from the eastern Ganges to beyond 

the Punjab, and from the Iiimalaya mountains down to the Vindhya 

range. His victories and his far-reaching dominion brought home 



to-the people the idea or a universal monarch. 

They combined with this idea a theory which was common to 

all progressive peoples in ancient times, incorporated into 

almo ·s t all the ancient i:-eligions, and cleri vecl :from a very na t-

ural dissatisfaction with existing arfairs. This was the theory 

of a golden age which men used to think must certainly have ex-

i ·sted in the past, an,d which modern belief places in the :fu.t-

ure.'lhe ideal monarch, t~e Chakka-vatti, was a king of kings, 

irre ·stible and mighty, who ruled in right .eousne~ ·s over a happy 

people. ~e i 's often described in the Buddhist Sutta rs as a king 

of kings, a righteous man who ruled in righteousness, lord of 

the four quarters or the earth, invincible, the protector of 

his people, possessor of the seven royal treasures. The de ·-

tail fs of these royal treasures, and of four wonder:ful gifts, 

often a ·ssociated with themr.aas distingui 'shing marks of a Iring 

or kings, are particularly interesting a ·s being compounded of 

the ancient and half-fore:otten poetry of the sun-myth, and of 

the new and ,powerful ethics of Buddhism. The storie 1s told of 

the old gods, of the external spirits ·supposed to animate the 

powers of nature, and especially of the sun-god in his battles 

with the storm, became misung.erstood. Then the heroes of these 

stories were taken to be men, half human, half divine, and the 

lorious attributes ascribed to them were naturally applied and 

adapted to the new ideal. 

The first of these treasures was the treasure of the lVheel, 

with its nave '., its tire, and all its thousancl spoke 1 s comp ete, 

which appears to the great J:ing, when he has puri:fied himself, 



and has gone up into the upper story of his palace to k:e(l) the 

sacrecl day . The whe.el is talren :from the Vedic poetry, in which 

the sun had been described as rolling on in his victorious course 

aero ss the space of' heaven. And like the sun, when the ,vonclrous 

wheel app earr; to die great I ing , it ro .d.s onwards to the very 

extremities of' the world, conquering and to conquer.But the ,.. 

whell o:f the ancient sun-worship is now subordinatecl to the king 

who has purified himself. It only subjugates the other kings 

it meets to subject them to the righteous monarch, who lays 

dovm the sacred Buddhist laws. And in subjugating them, it 

brings the conquered ones under no lawless tyranny, for the ~ 

ideal king then confirms his willing · subjects in all their 
(1) 

ancient p ri yileges ancl rights ,. 

Secondly, the king of' ldngs is the possessor of the won-

derful White Elephant,which can carry its master across the 

broad earth to its very ocean boundary, and return home again 

in time for the morning :meal. This is adapted from the myth-

ical elephant Airavata, "the Fertilizer," on which the sun-god 

Indra rides, the personification of the great, white, fertil-

izing, rain..;;.elou.9-, so rapid in its passage before the wincls 

of the monsoon over the vault of heaven. 

Thirdly, the k ings is the possessor of the 1i'reasure of the 

Horse, all white, with a black heacl and a dark mane, wonderful 

in power, flying through the sky, the charger-king whose name 

. was "Thunder-Cloud". The description is suf:ficientevidence of 

this figure being also derived from the ancient mythology , and 

(1) • Comp. Rh . D., BudcU1ist Suttas :from the Pali, p. 253. 
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from a part of' it which has surviv~d dovm to our ovm times, 

through the influence of the Greeks, in the horses of the sun. 

Fourthly, the king of kings possesses a marvellous gem, 

called the Veluria, f'rom which our word "beryl" is probal,ly de- I 
rived. It is bright, of the purist ~eeies, with eight facets, 

and excellently wrought. It is clear, transparent, ancl perfect 

in every way. 

Fifthly, the king of kings possesses a lovely ·, Pearl among 

Women, graceful in figure, lovely in appearance, charming in 

manner , and beautiful in complexion; surpassin g human beauty, 

she tiad attained unto the beauty of the gods. The two last treas-

ures are a Treasurer and an Adviser, faithful servants, like 

the Pearl among women, or the 11:ing of kings. ,_•These are not ap-

parently or necessarily adopted from the Vedic hymns, and the 

descriptions of them contain no details of peculiar interest. 

We can therefore pass on to the four Iddhis or wonder:rul gifts · 

with which he is said to have been endowed. 

These are simply such qualities of body and mincl as would 

naturally be ascril)ed to the icleal king . He is, in the first 

place, graceful in figure, handsome in app ·earance, ancl pleas-

ing in manner, beyond what other men are. Secondly, he was of 

long life, and of many years, beyond those o:f other men. Thirdly, 

he was more free from disease and bodily suffering than other 

men. And fourthly, he was beloved and popular with both Brah-

mans ancl laymen. As a father is near and clear to his sons, so 

is he said to have been to them; and as sons are near and dear 

th their 'father, so we.re they to hiI!'.lo Once, it is related, he 
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wa·s proceeding in royal pomp to his pleasure-groundo The 

people besought him, saying, "o king, pass sl<;:nvly by, that · we 

may look upon thee for a longer time." But he, addressinr, the 

charioteer, replies, n Drive on the chariot slowly, charioteer, 

that I may look upon my people for a longer time." such is the 

courtesy, and such is the mutual love which reign~s in the ~ol-

den age between the monarch and the people or his realm. such 

is the llUddhist picture of the ideal kingo 

We 'shall be able better to enter into the feelings which 

prompted tJ;te early Buddhists in their application of this ideal 

to Gautama , if nwe call to mind the manner in lVhich the Je,vish 

ideal of a Messiah influenced the minds of the ear1y Christians. 

The two ideals are of course not the same in detail, for they 

grew out of very different experiences, and were exoressed in 

words drawn from vertpi:r:rerent literature 's• 13ut they are so 

remarKably similar, Joth ,in the sources, political and 'spirit-

ual, from which they 'sprung, and in their most essential features, 

that the co mparison of' the two cannot fail to be historically 

instructive. 

In the first place, just as the Mes~iah whom the Je~s eA-

p ected was very unlike him to whom the word wa s afterward ap-

p -lied, 1so the Chakka-vatti wa's very unlike "hat Gautama really 

was. The ideals existed before their sUpposed fulfillment; and 

they were only fulfilled ~y bein 6 put to a use so unthought 

of by those who held them, that they really ceased, as ideals, 

to exist. he C hristian Messiah i :s as much higher and more noble 



than the previous conception of the first-century Jews, as the 

uddhist Rin~ of Righteousness is higher and nobler than the 

previous Hindu conception of the King ~~of Kings. 

One may say this without detracting from the great beauty 

of those earlier conceptions. We must sympathize with the nat-

ural longing for the . great man who shall solve the complicated 

di f ficulties of life, and set all things straight. And it strene.:tu-

ens our hope in humanity when we find that peoples as di:fferent 

as the Jmvs and the Aryan Indian -s, in imagining what kind of' a 

man this man must be, built up such glorious fancies as the Mes-
• siah ancl the Chakka-vatti. But it was a truer instinct ,vhich 

guided the early Christians and the early Buddhist ·s. When their 

minds had been opened to t,he new teaching they put the ?eacher 

in the plac ·e of the King, and looked for the ideal kingdom in 

a Kingdom of ri~hteousness in the hearts of men. It was to be 

a moral kine:dom, not one of mere power and compulsory authority. 

'l'he strength and hope of the new kingdom lay in the change of 

character in individuals. The idea of an . .-external revolution 

of the world , after a time, began to be replaced by the hope 

of the gradual elevation of mank ind. Though this idea of grad-

ual elev a tion did not take place at once, at least the ground 

was broken for it;I.and the conception o:r the divine kingdom 

did receive at once a higher interpretation • 

The idea of gradual elevation escaped the Buddhists; they 

had only the insight to recognize in their M:aster the true 

chakk:a-vatti. In expressing their adoration of him they allowed 
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.. the ideal of th e cha ld{a-vatt i to influence the m in two ways. 

They use d it, in the first place, as a type to which their de-

scriptions of' the Master, a~ their King of Righteousness, shoul d 

conform. His chief disciple, sariputta,became kno wn as the 

Prime Minister in that kingdom, and the Arahats were the body-

guard of the k ing. The King of Righteousness shall conquer to 

the very boundar::tes of the world, until all the kings of the e 

earth shall have become '"villin g subjects of the mild empire of 

its lord, and obedient followers of the law of truth. 

Secondly, the early Bud dhists unfortunely allowed their :l. 

ideal o:f the Cll:alcka-vatti to influence their beliefs as to the 

actual facts of the outward concli tions of Gautama ':s life. The 

petty chief, his father, became a powerful monarch of 1:vide'.-. 

spread dominions. Yet the geographical details of' the legend 

show to the slightest criticism how li mited was the extent of 

the clan over whom he held only a mo difie d chieftainshipo The 

modest dwelling in which Gautama was born became a palace. 

The literature of somewhat later times provided him on his mar-

riage with three palaces. And he is sUpposed to have been brought 

up amidst every dignity and luxury whi:ch the minds of the .tluddhist 

poets can conceive. 

There are unmista k able traces i n many o:r these d etails of 

the ancient glory of the sun-god. And they also seem to af'ford 

undeniable evidence or a desire in the relators of these legends 

to express the greatness of Gautama's renunoia _tion . '.Chis t s t h e 

motive wh1ch l e~d ~ uh e ! t o ra is e to the . highest pitch th µ . 1 . -· g ories 

of the position he aban doned. He is related to have le f t his 

I 
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father , .. s throne, to which he, the only son , was heir; to have 

left his ,young wife ·and his only child behind him; to have left 

his home, with all its delights, · and to have gone out into the 

darkness of the night, to become a despised mendicant, and a 

lonely, homeless v,ande1~er. The ·se gorgeous descriptions of' ,vhat 

he had resigned are indications of the fact that the deepest 

impression he made upon hi ·s disciples vvas the lesson o:r sel:f-

renunciation. 

When we catch the tone and spirit o:f these Buddhist Chakka-

vatti legends,and are able to read between . the lines of these 

narratives, we can more fully comprehend their deeper meaning 

and ~ra ·sp what they really signify. We can then recognize in 

'--)) 

them not merely empty falsehoods, the offspring or folly or of 

fraud, but the only embodiment possible, under those conditions, 

or some of the noblest feelings and sentiment ·s that have ever 

moved the world. 



V. -ISLMli-

Mahdi, or tt .uirector 0
, will have certain 'signs 

by which he may be recognized. He is to be of the line of Fatima 

and shall be proclaimed Mahdi · against his will, not seeking the 

honor. He should be proclaimed in the mosque or Mecca and should 

come when there is no Caliph over the :Muslims. His coming coin-

cides with that or .Anti-Christ, arter whom Jesus will descend 

and join the Mahclio Most or the Mahdi who have appeared have 

not had these distinguishing marks, but have been selr..proclaimedo 

The revolt of the Shiites in the latter part of the eighth 

century A. n. was a messianic movement. Homage was given, at 

that time, by the 4,bbasids, to the eldest son of Al-Mansur, the 

Caliph of the time,as successor of his father, under the title 

of al-Mahdi. 

When Othman was _ Caliph (654-5 :A. D.) Ibn Saba, a Jew from 

the south of 1irabia, appeared in Al-Basra and expressed a wish 

to adapt the faith of Islam. The Muslims soon discovered that 

he was seditious and forced him to leave. He was also e:xpelled 

successively from Al-Kufa and from Syria though not before he 

had stirred up t~e discontented classes there. He found it safer 

for • him in I~gyp t, where he set forth some startling doctrines. 

Mohanmied was to come a~ain. Meanwhile Ali was his legate. Oth-

man was a usurper. Justice could be restored only by the over-

throw of this dynasty. 

The f'irst :Mahdi was apparently Mohammed Ibn al Hanafiyah, 

·who was the son of Ali but not of Fatima. Ile was proclaimed 

by one :Mukhtar in the reign o:r .Abd al Malik(685-705A.Do ), a:r-

ter the murder of Hosein, Ali's son. The Persian followers 



would not believe him dead, assertinr~ that he would return at 

the end of seventy years. 

In the latter part of the eighth century, Hakim Ibn Allah, 

o-r Al :Mokama, "the Veiled", was loolred upon as di vine and was 

worshipped for centuries although during his lifetime his armies 

were decisively defeated y Mahdi, the third Abbasid Calipho 

He promi ·sed to appear at his reincarnation as a gray man rid-

ing a gray beast. 

An early '.Moroccan Mahdi was Mm:llidhen of Tlemcen. In 851 

he re:fused to allow ~he cutting of the hair or nails or the 

wearing of ornaments, this being regarded as a reflection up-

on the Almighty. He made many converts in Africa and &pain 

but was eventually captured and crucified by the Ameer of An-

dalusia. 

Early in the tenth century (002) Abn Abdallah (or Obeidallah) 

gave the oalQ among the Berber? of Africa. He acquired a great 

influence the dynasty in power, getting possession of the cap-

ital of the kingdom. He placed a usurper upon the throne but 

was himself assassinated by the ungrate:ru+ monarch, who, having 

been placed upon the ~hrone by. the Mahdi, was now jealous of 

the influence of the religio~s leader. 

The :Mad Hakim (996-10 ro), was~he most famous of the earlier 

EgY})tian Mahdi. His followers believed that he did not die but 

that he "disappeared". His :reappearance is awaited by the sect 

which is called tllenDruses", in the Lebanon Mountains and the 

Hauran. This Hakim was notecl for his eccentricities. His character 



wa"s more in harmony with that of a demon, rather than that o:r 

a Messiah, according to authentic reports o:r llimo 

( 

Among other Mahdi who have appeared are several who have 

been eon "spicuous. One of these wa"s a Ilerber student o:f theol-

ogy who appeared in the twelfth century A.n. His name was Ibn 

Tumart, and a ·s Mahdi he and his disciple, ~bd al..,J;;Iu 'mim, 'swept 

the country inhabited by the Berberse Hi -s movement was not mere-

iiy a :Muslim movement but was also an expression of Berber nat '-

ionali "sm. Other Mahcti numl:>ered among them Hallaj, executed at 

Bagdad in 922 A.D. on the charge of pretending to be an incar-

natio~ of the Deity; Moktana Baba nd-Din, a defender of Hakim; 

Khidr, "the green onen, a Muslim saint whom Islam beliet'es is 

·still alive; and Rashid-ad-Din Sinan, whoi:;e lameness was a great 

ohstacle to his progress among many who e::pected a :Mahdi un-

blemishecl both physically and spiritually. 

Many snperstitions have been connected with the Mahdi move-

ment ·s. The "storming of Khartoum by the Mahdi of the African Su-

dan has already been mentioned. His followers believed themselves 

to be i:nn:nune :rrom bullets and this belief' spread to the Turks 

who attacked them. In an effort to overcome this mooted innnun-

i ty the Turks usecl "silver bullets and bullets which were hollowecl 
- I 

out) aaii. then a peg of' ebony-wood or copper~f'irmly f'astened 

in them. The soldiers believed these bullet -s capable of Jt:illing 

the devil himself and went to the attack with great courage. 

A survival of this :Mahdism is seen in the modern sect of 

the Bahaists. Near the middle of the 19th century there aro 'se 

a teacher in Persia who called himself the Baba , or Bab . 

I 
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He claimed to be the incarnation of God. He was executed by the 

Persian government, but it . fo11owing grew up. There have been 

several successors to the first Bab, each claiming to be the 

incarnation of the Deity. But the last one has decreed that he 

·shall have no successor. The first BalJ, the founder of the sect, 

was concerned in an incident which might have led to his sect 

'spreading over a great part of the Orient. 'While he wa·s being 

hung, and was susp endecl in the air, a rifle bullet cut the rope 

which was holding him, ,and he dropped to the groundo If he had 

then proclaimed this occurrence to be an act of God, the sUper.._ 

sti tioui3 Persi~ns might have rallied to his support,o But he 

started to flee, was recaptured, antl was again hung, there be '-

ing no accident the second time. 

The Me·ssianic doctrine of th<:trfussulm from Chris-

tiani ty. Mu"ssulmans, like Christians, believe that when the time 

has come the Savior ·will destroy tp.e beast of the Apocalypse., the 

false prophet of the last hour-- Anti-Christ-- whom they call 

Deddjal, the impostor; but Islamism coulcl not give the supreme 

and decisive role to Jesus. 

The religion of Islam acknowledges the mission of Jesus but 
e 

not his divinitYo Since the creation, it t,eaches, five prophets 

had · app~ared before the birth of :M:ohau:nned. These were Adam, Noah, 

Abra.ham, Moses, and Jesus-- each being greater than his prede-

cessor, and each bringing a higher and :fuller revelation than 

the 1a ·st. Jesus ranks above all the prophets of the olcl dispen t-

sa tion, but below those of the new, inaugurated by l'Iohannnedo In 

the final struggle he will be but the servant of a more august 



personage, the Mahdi., and will be but an auxiliary to him. 

The literal meaning o:f the word, Mahdi, is not, as is gen- ; 

erally asserted, "he who leadstt, a meaning more in hamiony with 

European ideas, but "he who is lead." The :fundamental idea of 

!'slam is the incapacity of man to guide himself'. Ignorant man 

cannot find the right path, so God sends his prophets, men 
to 

whom. He has inspired with lcnowledge and"whom He ha ·s revealed 

what ought to be done. 

The prophet in himself' is as frail and as limited in his 

powers as the rest of humanity. But God dictates to him and makes 

him his mouth-piece. And if he leads his fellow-men it is be-

cause he iB J;timself the guidecl one, the chosen of God. 

The word, Mahdi , is only an epithet which may be applied to 

any prophet, or even to any ordinary person. But when u ·sed a -s 

a proper name it indicates him who is"well guided" beyond all 

others, the Mahdi par excellence, who is to end the drama o:f the 

world, and o:f whom Jesus shall only be the vicar. 

Jesus is to come and destroy the Anti-Christ, massacre the 

Jews, and convert Christians and idolaters to Islam. After this 

i ·s done he will assist the :Mahdi in the celebration o:f the last 

great service, and will humbly repeat the · prayer o:f the Mahdi, 

as the faithful in the mosque repeat the words pronounced by 

the Imam, c.;,r leader o:f prayer. Then the trump of the resurrection 

will sound, and God will come to judge the living and the dead 0 

The idea o:f th~ Mahdi was p~ainly influence d by similar ideas 

in other., : religions,i:f not borrowed outright :from them. At the 

time o:f Mohammecl' s appearance there were in Arabi~' besides the 

J 



ancient national paga~ism, three foreign religions. These were 

Judaism, Christianity, and zoroastrianisme The latter had been 

propagated in northern Arabia by means of commerce, and in the 

south, in Yemen, by conquest. Mohannned did not take the truoble 

to be original, but borrowed his doctrines from the Jews and 

Christians, and his mythology from the Jews, Christians, and 

Zoroastrians. No other great religion has contained so little 

that may be termed original. 

A belief common to the three parent religions wa·s that in 

a supernatural being who at the end of time would bring back or-

der and justice which had been banished from the world, and thus 

·precede the kingdom of immor~ali ty and endless bliss. The con-
,: 

ception sprang up in Judaism, was tran ·srerred to Christianity, 

and received a definite form after it had been subjected to the 

influence of Persian mythology. Hence, under its three form ·s---

J ewi sh, Christian, and Persian--- in spite of a certain variety 

o'f detail, there is a strong resemblance in the principal points 

. o:f the belief. 

In all three religions the coming of the Savior was to be 

preceded by the letting loose of all the powers of evil. These 

were personified among theoclews by the invasion ~nd ravages of 

Gog and Magog; among the Christians by the Dragon, or the Beast 

o'f Revelation, and by a false prophet, the prophet of Satan, 

called Antichrist; and among the Zoroastrians, by the serpent, 

Zohak, the incarnation of Ahriman, the Spirit of Evil • 

Also, allthree maintained that the Savior was to be a direct, 

lineal, descendant o~ the most august personage in the national 



tradition of each.Among the Jews and Christians he was call eel 

the Messiah, and was to be a descendant of the 

king of Israel, David. Among the Persians he was called saoshyant, 

and was to be a descendant of the Persian prophet Zoroaster. 

In many cases, the Mahdi, instead of being a moral force, 

was exactly the reverse. This has been particularly true in A:f-

rica. In the $Udan there has been a steady progress in conver-

sion to Islam, but not in civilization. The climax was reached 

in the corrupting and oppressive rule of the Mahdi. The following 

gives an idea of conditions: "This vast expanse of country has 

now fallen into an almost indescribable state of moral and reli- · 

gious decadence. In the Sudanl we have before us a terrible ex-

ample of a nascent and somewhat crude civilization suddenly shat-

tered by wild, ignorant, and almost savage tribes who have built 

over the scattered remnants a form of government based, to some 

extent, on the lines they found existing, bu~ from which they 

have eradicated almost every symbol of right, justice, and mor-

ality, and for which they have substituted a rule of injustice, 

ruthless barbarity, and immorality. Nor can I recall any other 

instance in modern times of a country in which a sembl~nce of 

civilization ha 's existed :for up,vards of hal:f a century, falling 
{l) 

back into a state so little removed from absolute barbarism.~ 

And what can be more startling than the picture wllich Slatin 

Pasha presents of the hypocrisy of the Mahdi, and of his success-

or, the Kalipha'? 110penly, he show·ed himselt' a most strict observ-

er ot' his own teachings; but, within their houses, he, his Kali:fas, 

(1). "Fire and Sworcl in the Sudantt, Slatin ~ asha, 622. 
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and their relatives, entered into the wildest excesses, drunken-

ness, riotou -s living, and debauchery of' every sort, and they sat-

isf'ied tti their fullest· extent the vicious passion -s which are 

so prevalent amongst the sudaneseo--------- The Kalif'a, if his . 

health permits it, atten~s the five cai ly prayers most regular-

ly; and yet, at heart, no man could be mor e irreligiouseDuring 

all the years in which r have been in the closest communications 

with him, i have never once seen or heard him say a prayer in 
(1) 

his own house." 

It will be a tremendously long while before fanaticism is 

ever adequately controlled in Islam,, When we consider the amc;rnnt 

of' such superstitious beliefs that still exists in Christian, 

civilized, countries, we can get an idea of' the difficulty of' 

eliminating them in the benightec1 regions where they are most 

prevalento 

(1) o "Fire ancl Sword in the Sudan," Slatin Pasha, 375, 547. 
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VI. ---An Interpretati on of w.essianic u ovements---
(4 

Messianic :raith can, in many cases, be traced to an attempt 

to revive a decadent religion. But this is only part of the storyo 

The counterpart o:r decayin g religious or social li:re is an ac-

tive resistance to this decadence . To zealots, the decay o:r re-

ligion is al ways obvious . t:r the multitude is not pleased to have 

this in:rormation the zealot :~s ef'forts will be in vain . But if" 

it longs to be saved, and no zealot is at hand , a zealous people 

will stir up one o Reason is helpless agaist obstinate hope, for 

ob ·stinate hope is always refusal to apply reason to the situ-

ation. Hope fosters faith , and faith finds something to believe, 

even if" this be only a voice . 

If" we view human nature in the large, the struggle for sal -

vation may be said to be widespread and persistent . Man lives 

in a world of competing forces and is overcome by them ~nless 

he struggles o He has to struggle with natural phenomena, human 

:roes , and unfavorable social circum ·stances . The hostile forces 
' 

of life , acting singly or in combination,tend to make man con. 

scious, early in his experience, o:r the need of salvation . His 

concei1tion of the content of salvation naturally varies with 

his notion of his :roes . If he lives in a barren region he lQngs 

for a land of pl~nty . If the struggle for existence is keen., he 

desires a Utopia, where everybod y lives free from distressing 

circumst ances . And ir he has soul stru ggles , yearns for deliver-

ance from sin and guilt . Each lac ic has its comple mentary desire, 

in accordance with t h e rule that people want what they don't have. 

The metho cl of' salvation is two-fold: he relie ·s either upon 

him s elf or upon some external n super human forces. By his o,m efforts 

) 
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he corrects social ills by reorganizing society and establishing 

new forms of government. The soul enveloped in matter strugp.;les 

through cultivation of' its own divine character t~realize 

most truly the divine in itself. In this man is primarily his 

ovm savior ancl salvation is ~ssentially a matter of his o,m 

attaimnent. The other process of salvation is one in which re-

liance is placed primarily· on external assistance. He is deliv-

ered through the help of a divine savior who gives him divine 

assistance in his struggles against the powers of' evil. This 

latter form may be termed redemptive religion, and the former, 

the religion of attaimnent. The two types shade into each other 

but the general distinction is clear. It is the redemptive-re-

ligion type, or course, which is the more favorable to Uessiahs. 

A ·survey or messianic movements and a correlation of the 

Messiah's initiative with the prevailing social atmosphere, 

seems to indicate that the individual is a member or a class 

and the vehicle of a higher purpose which envelopes his indi-

vidual and unique efforts.Whether this purpose is impartecl to 

him by the group of which he is a part, ancl for whose salvation 

he strives, is another question. The individual is reacting to 

his environment and that enviromnent may be very diffe1--ent from 

the environment or the group. Shall we call this individual in-

itiative or social compulsion? 

We create an unreal dirficul ty when we consider incli vi dual 

initiative and social law as mutually exclusive, or as, when 

. referred to the same act E~, incompatible concepts. Both concepts 



are ref'erable to the same act, just as the r;enius, in his ac-

complishment, may. be lJoth ~~ :st the most ii:idebted man and 

the greatest contributor of his age. In fact, one might almost 

say that he is the one because he is the othero 

We mtl'st not forget that in 'stance af'ter instance has 'sho1;m 

us, in the ·social or political conditions of the tribe or nation, 

need's that call forth the new religion, a divinity that 'shapes 

the M:e·ssiah ' 1s end /s, roughhew th~ how he may. Though the Messiah 

may initiate, he does so profitably only when there is a certain 

predisposition on the part of the group, a pre<lisposition fO's-

tered by untoward circumstances. In practically all of these 

messianic manifestations we find the individual responding, as 

does also the group, to the higher law of self-preservation, a 

law operative under its mm appropriate conditions,and ·exp1--essive 

of hmv society and the individual behave under such compul'sionso 

Both society and the individual must be treated as distinct 

and ·self-complete, though recipr?cal, uni t ·s. The HeJssiah craves 

social nouri ·sbment but the social, after all, seems merely a 

polarity or a dimension in which his personality finds 

f., 

meaning, and by which it is conditioned in its expression. 

though "social influence ·s are largely responsible for the ability 

of the individual to gra ·sp their meaning, he creates them as truly 

as they create him. All ships are stirred by whatever wave rolls 

nearest; but ~each is wafted according to the way its sails are 

trimmed and the Messiah may so trim his sails as to make head-

way against even an adverse wind. 
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